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THE CONCEPT (OF VERBUM IN THE WRITINGS OF ST. THOMAS AQUINAS.

Dairgct discussion of the concept of yerbum in the
writings of St. Thomas Aquines is confined, 1iIn the main, to
two serlies of gquestions, a first pertaining to divine know-
ledge of the ideas or pos slbles,l a second pertaining to
Prinitarlan theory.z Both series are of notabls difficultys:
the complexity of Trinlitarian theory needs no 9mph9.sis; but
the problem of divine knowledme of the ideas,A :::35‘ the intro-
duction of a multiplicity Info the absolute simplicity of

nofably
God, is cognate in nature and calls for,sweh refined thinking.

mmﬁmmawmvwmm
n outling

bR isene Ondyby a-pemues dlireAzutpeasPer, the Thomist

procedure was, first, to analyse the act of human rational

g¢onsclousness, dicere verbum, secondly, to proceed by the

nethods of affirmetlon, negation, and eminence, to a divine
with

intellectual consciousness, ldentical gf divine Being and g0
also ldentical with and knowledge of all within the range of)

3
divine omnipotence and, thirdly, on the authority of revela-
A
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Aquinas on Verbum

not justify the affifmation, It is so., It jJustifies only the
affirmation, It may be so. Because all cone can say in virtue

of insight is, It may be so, one 1s confronted with a new problem
that is solved by deflnition, evaluation, and decision., The
reflective mctivity of definltion has ﬁi been dealt with already
in the disaassion of abstraction, of analytic and of methodo-
logical concepts, Its functlion 1s to fix the matter for judsment
a8 evaluatlon and decision. It may be taken narrowly, simply

88 the 1deal definltions of perfect sclence that formulate the

propter quid in & quod quid est. But 1t may be taken broadly

as well: any juestion 1s a definition; any hypothesis is a
deflnition; for questions and hypotheses determine the matter
for judgment. It is trues, of course, that questions and hypo-
thesés are not definitions in %&s;lexicographical sense; but
we hove remarked already that the problem of 1intellect is wnss
the proble%fgf language but of knowledge and of science.

Upon the reflective actlvity of definitlon follows
the critical activity of evaluation, The question or hypothesis
eno@?es what may be or may not be. Evaluatlon proceeds in
elther of two directions: upwards to loglecal principles; down-

wards to matters of experlience. If there can be a resolutio

in principia, so that a negative or an affirmative answer is

necessiteted or excluded by one's seByeds acceptance of principles;

1f there can be a resolutio in sensum or, in the case of Euclidean

geometry, a resolutio in Imaalnationem, 8o that apgain a negative

or an affirmative answer 1s necessitated or excluded by these

-
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Aquinas on Verbum

sources of kmowledge; then there will follow first a xeflex

act of understanding thet seses the ewvidence as & whole and as

a sufficient ground for the anticipated judgment and, secondly,

@ from this critical act of understandl ng‘nthere will proceed the

rational ntterance of assent, the "yes'" or “no," the aff irmation
or negation, that is the specific contrlibution of :judgment to
knowledge and that stands to guestion orxr hypothesis or definihjon
as act to poteney. The judgment may be absolute or modal: 1t

18 absolute ms simple affirmation, as Est, Est or Non, Non; 1t

is modal)'a»s qualified kpeadsibbions 2 ¢ o rely probable o o
mfmerely posslble and 80 forth. But dn anﬂ another sense
Judgment ls always absolute: it proeseds from an infinlte
potentiality of inqulry that ranpges withowxt bounds; 1t La
attained only by the excluslon of the possibility of its
contradlctory, for event modsl judgments éxclude the posslibility
of Impossibility or?improbabiiity a8 the case may be; and
between the Inltial infiinite potentlality and the ultimete
unqua lifisd determination the gap is sbsoclute. It 1s because
thet gap is absclute that truth 1s absolute; and it 1s hecause
truth 1s ebso lute, thet any truth, no matter how trifling, is
true for the whole &AW gctual unlverse throumh all srace and
time and for the whole of all possible universes.

With regzard to truth, dastimgish thresk things:
its proxlims«te criteria; 1lts inner essence: lts effect. Ea_
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Aquinss on Verbum

4 Judgment 13 true because 1t satisfie® criterla, hecause s
reflex act of critical understanding sees a necessary conse-
quente linking first principles of thought or data of sense

and of Intemnal experience to the projected judgment. Because

a judgment is true in that crlteriologleal sense, 1t 1s s

necessary‘evént; it is what the mind camnot but utter; it'is
an instance of what we cannot help thinking. But & true
Judgment 1s more than a necessary event that occurs Iin our
minds; still it is more, not from the nature of the criteria
on which sny particular judgment as a particular judgment is
based, but from the nature of the mind itself. The ultimate
validatlon of knowledge 13 not something that we know --

gs 1s implled in St. Augustinets poatuléte of a vision of the
eternal reasons -- but in something that we are., The ultimate

validation of our knowledge cannot be in something we know,

. for that knowing and known must themselves be validated in an

ultimute valldation. The ultimate validation lies in what we
are, namely, something attuned to the absolute, something in
inner harmony with the ground of the actual and 211 possible
universes. This inner essence of truth lies 1n the naturs of
its emergence in us, in its procession from the infinite poten-
tlality of unbounded inquiry which might end up anywhere, in
its terminus in sufficient reason determining reasonablensas

by the exclusion of the possibility of other determlnation.l

Such & mode of determination from such a range of potentiality
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Aquinas on Verbum

cannot be merely a subjectively necessary svent, It e;.pans

an infinite gep, corsciously, intelligibly, rationally, and
there 1s no possibllity of assigning amy meaning to the term,
merely subjective, except by setting thwt term in opposition
to what spans an infinite gap corsciously, intelliglbly,
rationally. The third sspect of truth is its effect. Inm
true judgment, a3 in a medium, we contemplate reality. Truth
is the correspondence between real ity and knowledgé: quoad se,
the real 1s prioer to the true, for the true adds a relation of
conformity to the real; q?urt;a r9_5’1.109.(1 nos the true is prilor to the
real, for we know reality,ﬁthrough the medium of true judgment;
and we know judgment is true by reflecting on 1lts proximate
grounds In c¢riterls and, ultimately, by reflecting on the

nature of the mind, HResalism is immedlate, 1ot & by a process

of self-stultification that supposes a dampésie comparison

‘between the real as krown and the resml ss unknown, not by

realtem
force of sheer assertion that bhet ls obvious and anything

else 1s ldealism or materialism, but btocause we know that

1% qurws..i tw
the real cannct be other than what}mwagmm true judgment.
To posit any obther as the real 1s to posit the unknowable as
the real -- and that 1s gratultous nonsense -- and further it

ls to posit the lmpossible as the real, for trus judgment can

affirm anythuing possible,
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Before going more particularly into the concept of
reallty, let us review this-oufline of mind. PFlrst, then,
intellect 1is not the faculty of merely empirical kndwledge:
it 1s not = the princliple by which we knmow without knowing
why but merely as a matter of brute fact; it 1s not external
sense, Nor WMAReOVy memory, nor imasination, nor Instinctive
valuations and correlations; properly it not the mere awarene ss
of our intemnal acts, as far as cognitional theory is concerned,
trouzh ontological analysis wonld attribute to intellect the
mere awareness of acts of intellect itself. Secondly, intellect .
as active 1s inquiry, wonder, the drive to lmowledre of causss
that can be satlated -- accordlng to Aquinasll-- only by the
beatific vision of the first cause and last end of all.

Thirdly, the first terminus of this drivé is insight into
phantasm; the second terminus 1s the criticsal understanding
that necessitates judgment; the third termlnus is the contem-
plative understanding that reverds reality through intellipgible
truth. Fourthly, intellect as act 1s intriMg, insight,
critical understanding, contemplative understanding; but intellect
28 pxw:nce:s.t:f}‘rlJu inquiry %o insight, from insight to critical
understanding, from critical to contemplative understanding

i1s reason, rational consciousness, thought, consideration,
method, logic, dlalectic ~- any name will dqﬂ; a3 long as

one gresps the 1dea of process from one act of intellect to

another,
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By the concept of reality'l mean the answer to the
question, What 135 reality? To that questlon we have already
given an answer by affirming that the real 13 what is kmown
through trﬁe judgment; hence one may also say trnat the real
is "what is," thet it is "the defined and Judged, as oprosed

to the definition or judgment," that it is "any possible object

of true judgmoent,” that it is "beang, ens, 1id gquod est vel esse
potest. " There are two other ways.of specifying the concept
of reallty: the first 1s to expleln the velation of this con-
cept to its grounds in emplirical knowleilge and In Insight;
the second is to discuss the denotation 6f the concept., We
shall consider both in turn.

The concept of belng emermes with an evident teleo-
logical anticipation of the judgment: "being" &s a nmoun s
what can be affirmed In true judgment. But the concept of
being is not merely a teleological antAcipation but also has
a proportionate efficlent cause. It emerges the instant that
rat lonal reflection proceeds to intesrate the insight with the
rest of knowledge, for at that Instant ratlonml reflectlon

zives
utters that trhe insight, ts only a "may be' a "can be" end not

A
vet an "is." That utterance goes beyond the insight: the insight
as such 13 prior to utterance; it is gn intellizibillity in =att,
a ground of utterance, but not utterance 1ltself, Further, there
is ulterance that merely exrresses the insight, for exampls,
the concept of form and, more particularly, the concept of

soul; for the "actus primus corporis naturelis organici" is

what 1s known by Insight into a sensitive or imaginal presentation

RS




S S P

Aquinas on Verbum 22

i3
of & natural, organic body. But again thore is ubtterance thet

goes beyond the insight as sucﬁ, a8 in the concept of an essence
which conbines form with common metter or in the concept of
an individual thang which combines form with individuel matter.
Now the concept of beling emerges not as an utterance expressing
the content of insight as insight nor amain as utterance eix-
presaing insight along with its necessary conditlons of common
metter or along with its concrete condifion of individual
-matter but as an utterance espressing the relation of Insight,
of intelligability, te the absolute standards o? ratlional
expressing _

consciousness. WThus, being is the utterance/mf the intelligible
s related to an absolute.

That affirmation needs amplification. The simplest
way to provoke the concept of being Is te tell a pdausible

ran with & Gifical wmind. Tt what fos bien relafedt

story to %AFQE?tQOn e will saq*ét-may be so and, as well,
it may not be so, If he 18 an empiricist, he will place the
whole meaning of the verification he still desires in a pos-
3ible experience. For him, being 1s Just another name for
what he can exrerlence; all that is uttered by the concept,
being, is the possibility of various items of empirical know-
ledge, the data of extemsl sense, of memory, of instinctive
valuations and correlsticons, of intermal awareness. But for
the realilst thiese exreriences are not the meaning of being;
they are merely condltions in certain cases for the rationsl

transition from "may be" to "lis." Knowledge of the actuality

of contingent being, or contingent knowledge of necessary

B e L L e B
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For greater detall on the -relations betwsen phan-
tasm, understanding, and concept, we have only to turn to the
Six
Thomis t sccount of abstraction. Jiwe different aspects are

to be distinguished. There is abstraction of specles intel-

ligibills, s metaphysical entity that is a component in the
act of understauding; as such, 1t 1s not a datum of conscious-
ness; a diseussion of 1t pertains to Thomist psychology as
metaphys ical analyBls and so does not pertaim to the present
esgsay. Secondly, there is the potential abstractlon of the
act of Lnsight into phantﬁsm: as Insight 1ntc phantasm, the
act of understanding 1is the understénding of particular data;
but any data, sufficiently similar, would b understood in

the same way; grasping by insight the intelliglbllity of any
thls," 13 potentially to grasp the abstract nature of anything
sufficiently similar to “this." Thirdly, there is sbstraction
as the actavlty of forming the concept by expressing the act
of under standing along with the asx slements in phantasm that
are ¢sgsentIal to that act of understaending; this is coincident
with def indng; defining the circle proceeds from the insight
that the uniform curvature of this plane curve 1s necessitated
by-the e uality of 1ts radil; defining the circle is expressing
this intelliglbility with its "common matter,” with all and

no moreihé; the elements given 1in phantasm that conditioni%
intelligibility. This deflinition is abstract, apart, and Lts
belng apart may be viewed as separate for wderstanding,
separate for conslderation, and separate for Jjudgment; amd

these three cons'titute the fourth, f£ifth, and sixth aspects of

b ) — . . - )
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abstractlon. Now, of course, 8t, Thomas did not draw up the
foregoling 11st of aspects of abstraction; the point we wish to
make 1s that to follow St. Thomas in his discussions of abstrac-
tion, one has to draw up some such list for oneself.

The simplest c¢onstrabt occurs in answering thwe obJec-
tion that abstraction involves falsity in Intellsct. Then 1t
1s pointed out that to Judge ms separate what arse not separase
really, does involve falslty; but to consider separately one
aspect of a thing while disregarding others, that does not
necessarily involve falslty. This contrast is between the
fifth and sixth aspects of abstractlon, between the corcept as
object of consideration and the concept as entering into a
judgment. Were this g1l that Aquinas had to say sbout sbstraction,
it would be difficult to suppose that he based abstraction upon
insight; on the contrary, it would be natural x to take it
for granted that Aquinas, like Scotus, made abstractlon a mere
maﬁter of metaphysical mechaniles, Bub the fact 1s that the
foregoing contrast is but a minor corollary in the Thomist
i theory of abstraction.

The basic slement in Thomlst theory 1s abstrac¢tlon
from matter. There 1s no Gifficulty in considerdng materia -
primg by 1tself, but one cannct abstract it; one has no species

Intelligibilis of 1%t; when cne abstracts, it is what ome leaves

behind; and In so far as one knows it, one knows it by lts

215

proportion to form. Now the role of prime matter 1n the

metaphysics of knowledges 1s paralleled by the role of wat 1s

termed "individual matter" within the data of consciousness.
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Natural philosopher, mathematiclan, and metaphysicilan all
gbstract from individusl matter.23* Do ai)stract. the universal
from the part leular is common to all sclence which considers

the per se and disregards the per sccidens.“1° Intellect

abstracts Crom the hic et nane .%1® Ons cannot account for
divane or angelic knowledge of the singular by accumulating
any number of unilversal preditutes, for the resultant com-
binatlon will not be singuler but "communicabilis multis."217
The astronomsr can predict all the sclipses of coming centurles;
®r but his scasnce by itself will not give him the knowledge
of particular ¢c lipses as particular "sicut rusticus eongn
cog,;noscit";glaf.‘or In so far as he knows particular future
@clipses 1t is by relating his calculations to a sensibly given
here and now., Properly, intellect does not remember; for to
know the past as past, like knowing the present as present,

1s the woxk of sense.zlg But how 1s that Aquinas is so cer-

tain that Infellect abstracts from the here and now, from the

"miteris ingtiv iduiglis, quae est materla determinatls dimenslioni-

220

bus substans"? Presumably because 1t is universslly per

accldens, becauwse time and place as zuch éxplain nothing,
hecause the reamson for anything is never in terms of this in~
stance at this time but always iIn terms of a nature that, if
found here, camn be found elsewhere and, if found now, can be
found later. An other words, the basilc slement i1n Thomist
theory of abstrae tion 1s derived from a property of our way
of understanding, The "here and now" ix of the phantasmal
presentation never 1is a féctoz- in the insight; it always

pertains to the purely sensuous residue that is irrelevant

_ . . .‘I e . ¢ C e ...,.........c,._..,_-—-v..-rp-___vﬁ‘ . "
: ' ) ' ' I T .
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Aduinas on Verbum, T 63

to Insight as inalght, that 1s not essential to the occurrence
of the insight (a8 are e:ual radii and plane cuxve to under-
standing this uniform curvature) but always accidental to the
occurrence of the insight (as white radil on a black back-
ground in understanding this c.rcle).

Now the mathematlcian abstracts not omly from Indivi.
dual but also from sensible matter; and In thils he differs from
the natural philosopher. By sensible matter 13 meant the aggre-

gate of the sensibilia propris; eliminate from a phantasmal

presentation all colors, sounds, tastes, odors, mnd tactile
qualitles such as rough and smooth, hard and soft, and one has
lef't the average man's ldea of nothing, namely, the space-time

continuum, the pure matter of the sengibilia comminia, nRamely

shupe , 8ize, humber, motion, and rest. This pure matter 1s

termed mabteria intelligibilis; 1t 1s necessary to glve the

geometer a second tfiangle, similar Iin all respexets to a first,
that can be added to
and to give the mathematiclan a second "two"™ Ge~mulbiply-by

yet
a first fkes In meaning and definition is identiocal with the
Now Yirsk and spiomd

firdt. el ’the diff'erence between these~twe, degrees of abstrac-
tion 15 a difference be'tmmwhat one is attempt; ing to under-
. waiw P" u i
stand. Hhat 1s the/\difference between a pmpmr-twgeomatry
and a science of opties? Simply that in the former one 1s not
whele 1n the latter one is attempting to settle properties of
light rays; in the former case one disregards light rays not
only in one's concepts but alzso in one's judgments; in the
latter case auch disregard is ruinous. Hence "qui sensum

negligit In naeturalibus, incidit in errorem"; on the other
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hand, "in mathematicis enim oportet cognitiomem secundum ludi-
clum terminari ad imaginationem, non ad s.msum' for sense will
not give a straight line touching a caircle at only one po'nt.222
The third degree of abstraction prescinds from all
matter, particular, common, individual, sensible, intelligible;
it deals with such concepts as "ens, unum, potentia et actus,
et alis huiusmodi. =% Such ¢ oncepts, accordingly, proceed
from understanding, not as understanding & of pﬁantaam, but
simply as underatanding. They are absolutely universal, because
they proceed from any understanding, any intelllgihility in asct.
They may be utterly concrete, because what 1s understocd may
be utterly concrete, They ars analogous, for they each 1s

derived in 1ts own way from intelliglbility in act and so

possesses 1ts peculliar habitudo Yo Intelligibility in act
g

. while, at the same time, @sh varies in content as the intelli-

gibility from which 1t 1s derived varies Sg;in content. Intel-
ligibility 1s the possibility of belng, as unintelligibility

is the impossibility of being; and this reflection of intelli-
gence in act on intelligibility in act 1s the most fundamental

and first of concepts, ens, 1d .suod est vel esse potest.224

80 Intimate is the relation of ens to intellinibile in actu

and to quod guid est that all three are named the object of
et
intullectjﬁthe relatlons between them should be clear, for

the Intelligible in act is what ihsight knows In phantasm and

the anima separata knows without phantasm; the 2uod gquid est

iIs the conception of Intelliglbllity in act as this particular

instance of intelliglbility; sns 1s the conception of the
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basis of all Intelliglbllity; "quiduld esse potest, intelligi

1426

potest! and conversely "quaslibet natura essentlisliter est.

ens. "7 ppe concepts, unum, verum, bonum ars convertible

with ens for, like ens, they express what 1s proper to the
intelligible as such. Aristotle's "indivisibillum intelli-

gentia" is of the individibles thut are indivisible because

228
Intelligible;/the intelligible is always a unity; and indisi-
bitiby Indivisibility is 1dentical with unity.dzg Next,

because gng and unum proceed from Intelldgiblllity, they must

be commensurable to Ilntellect, and so verum. Finally, because

the real is grounded in Intelligibility, and intellipiblillty

1s system, mutual adaptation and coherence, it follows thet

the real is good,"conveniens appetitui.'%0 As the trans-

cendental concepts proceed from Intelligibility as such, so

also do the baslc gnalytic categorles of potency and act;

they cannot.be defined, Aristotle mairitedined, but are known

by a proportion that may be seen in examples;251 in fact,

they are known by insight that grasps in the data what might

be there, that grasps possibility; what a5 possible 1s the
nerely

act, and that 1t is/possible is the potermecy; and in a con-

tingent universe such categories have s universal range.

But to pursue this tople any further would be to write & summery

of Thomist metaphysic; enough has been sald to illustrate the

point at issue, that the Thomist theory of abstr%ction is not

some obscure matter of metaphysical mechanism but basically

a statement of the data of conse 1ousness; "homo enim abstrahit

8 phantcsmatibus, et recipit mente intelligibilia in actu; non

enim aliter in notitiam harum ac tionum venissemus nisl eas in
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nobls e;\:pen'i.z'varm;u'."232 Abstracting from individual matter
is grasping the irrelevance for science of the hic et nunec.
Abstracting from sensible matter is grasping the lrrelevance
for mathematics of empirical data as such. Abstracting from
The wlimete irrclivance of the mukly empiviaal,

all mattar is graSpingﬂthe transcendence of intelligibility,
the possibility of metaphysics., L1n each case the activity
of abstractlon is the activity of iIntelligence In act knowlng
the intelligzible In act and rationally stating, analysing,
determining what it 1ls; the term of the activity ls the
"eoncertio rel intellectas, ex vi intellectiva provenlens, et
ex eius notitia procsdens."233

The relatlom of Insisht to concepts 1s not one-to-
one but one.to-many, foxr many concepts are needed to express
one insight, as 1s evident from the very structure of a defini-
tion. The more powerful the intellect the greater the extent
of distinet detall that it masters and correlates in a single
view. THence the repsated affirmation thut the higher angels
know more by fewer Species than the lowsr, and the repeated
confirmation that the same is observed among men since the
less Intelligent need deotalled explanations but the more intel-
ligent grasp the whole from a hint’..234 Less pgrandiose 1is
the illustratlon fron propositlons, which involve at least
two terms, subject and predicate, but can involve only one
act of understanding, since intellect cidn have only one act
of understanding at a time.2$5 This recalls two points already

made, that the conceptualization of understanding is, when

fully developed, a system and that one must advert to the
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Implicatlon of aystematic knowledge in the Arilstotelian and

Thomist quod ,uld est 1f one would grasp the precase nature

of the concept; the concept emerges from understanding, not

an lsolated atom detached from all context, but precisely as
part of a context, loaded with the relatiocns that belong to

it in virtue of its?source which {8 e:ually the source of

other concepts, From this follows the second observation,
namely, the apparent paradox of stating that distinct terms
cannot be abstracted from one another: as Ailstinet ternms,

they are abstracted from one am another in the sense that they
can be objects of distinct acts of attentlon or consideratlion;
but it does not follow that one can understandimg the one without
introduc ing the othsr, and in this scnse they cannot be abstracted
one from the other.235 A finel observation ls, of courss,

that if one starts out to determine the nature of intellsct

by examingd examining concepts taken In 1solation,amz one

almost Inevitably ends up with a mere logleal machine dignifiled
with the nane of intellect. To follow the thoughﬁ of Aristotle
and Aquings, it is necessary to follow thelr method of intro-
spection; and that they proclaimed; one knows intellect by
reflecting on its act, intsalJ_fL,r.:enr-e.:d'56

¥
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VERBUM VERUM PER SCI=NT IAM

The second of Aristotle's operations of intellect,
which Aquinas ldentified with verbum and frequently refers to

as a conceptlo, conceptus, concentum,zsv is the compositio et
238

divisio in whleh truth smx and falsity are found. As the

first operation corresponds to the quiddity of the thing, so

239 1 God both

the second corresponds to its existence.
operatlons are a single act, but completing the first leaves
us in poteney to rerforming the second;24o for just as human
Intellect introduces a complexity into 1ts knowledge of simple

241
things, 8o divine intellect knows the complexa incomplexa.

The beglnning of our knowledge ls sense; its development 1is

through sensitive elaboratlon, through understanding and

242

reasoning; lts term and perfectlon is judgment. This term,

as a determinatio intellectus ad wnum, 1s certitude.245

More generally, this term 1s assent, which includes not only
certain judgments but also opinions accepted provisionally and

with a fear of error.244 Just as the Intelllrentia indivisibilium

directly expresses and knows an abstract guod quid est and

has to plvot back to the phantasm to know Indirectly the

245

abstract quiddity in the concrete, 80 In judgment a fuller

use of the unlty of consc iousne sa<48 oceurs, for then intellect

hence
must refer back to external sense;/one cannot judge when one
is asleep.z47 Agaln, just as one has to distinguish the reasoning

that leads up to an Insight from the insight, and the insight
from the concept, so also one has to distinguish preparatory
thinking from assent,*® and, I belisve, advert to the differenk
beswweantwe kinds of insight that occur in the preparatory
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thinking 2%

It 1s easy enough to distingulsh the two basle meanings
of composition: there 1s the ontologlical composition of the
real thing, of form in matter, or of accidents in substance;
there i1s the conceptual composition of true Jjudgment which
affirms this ontological composition; and guoad?e the former
is the causse of the latter; "dispositio reil est causa verl-
tatis in opinione et oratione ." 249 However, that causatilon
ls not immediate: 1t is mediated by sense, memory, the coglta-
tive, tine phantasm, insights, and reasoning. now just as
reasoningAgﬁgh&es.one to uwnderstand in the first instance,

80 also reasoning prepares the way for a speclal type of
understanding that 1s the coalesscence into a single view of
what previously were distinct insights., Logiclans, precisely
because they deal with worn instarices, easily come to the
conclusion that by deduction ws learn nothing; the reeson

for this ls the fact that in the worn instance the insight

is alreudy developed Into the coalescence of minor insights.
0n the other hand, any competent teacher knows that reasoning
with pupils helps them to understand, helps them to learn;

the reason for this is that in the pupll thére has not yet
tgken place the coalescence of minor Insights Into a major
insight, that l1ls one to a greater many. Here we have a composi-
tlon that 1s dlstinct both from the ontolorical composition

in the real object and the conceptual composition in the judg-
ment; 1t 1s an intellectuaml composition in developing under-

standing.
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Now while the quod guid eat cannot be demonstrated,

though it can be pressuted in a ayllogiam,25° the coalescence
of Insights runs parallel to the scientific syllogism which
Aquinas called "syllogismus faciens scire." Indeed, when
Aristotle discusses the twofold operation of intelleft In the

De Anima, the compositio et divisio that at least inltially

is uppermost in mind Is not the judgmenf but the development

of understanding. This appears in the example from Empedoclean
evolubionary theory which supposed that first there were heads
wlthout necks and legs without feet and then concord brought

these disiscta membra together. "Sicut ergo Empedocles posult

guod amicitla composult multas partes, et constituit ex els
unum anlmal, ita et intellectus multa incomplexa prius separata
comyonit et faclt ex eis unum intellectum...."??1 I the term,

intellectum, suggests the concept rather than the insight,

clearly 1t is the tatter that 1s referrsd to in the following
passage:; "Symmetrum et diametrum aliquende separatim et seorsim
Intellectus intelligit, et tunc sunt duo intell.gibilia: dguando
autem componit, fit unum Intelligibile, et simul intelligitur
ab intellectu, 1452 Presumably the two concepts do not fuse
into one concept; they remaln two but for understanding become
one; and they hecome one-by the scientific syllogism, namely,
an irrational cannot be measured, but the diagonal of a square
is an irrational, and so it cannot be measured.256
One must not conclude, however, that as the simple

insight expresses 1tself in a definition, so the compounded

Insight expresses itself in a judgment; what ¢orresponds to
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the compounded insight 1s not yet an assent but only a concluslion,
Moreover, 1t should seem that Judgment can follow not only
compounaed but also simple insight and that 1ts lmmediate

ground 1s nelther of these but rather what I may term &

critical act of understanding. In the writinr's of Aquinas

this critlcal act is acknowledsed implicitly rather than
explicitly, a fact to be explalined, perhaps, by the téndency

of Aquines to cover his personal developments of what ls at

best rudimentary In Aristotle by restricting himself, In so

far as possgible, to Aristotelian terminology.

‘The existence of this critical act of understanding,
which stands to the Judgment as Newmen's 1llative sense to
Newman's aasent,254 may be argued as follows. [here exlsts,
first, the judgment as a content: it is what 13 true or false,

In the full sense of these terms; and on this ground it 1is

distinguilshed from the Aristotellan Intelligent ia indivisibilium.255

Secondly, the judgment is not only a content.but also an act

of a subject, personally committing the subject ; under this
agpect, Judgnent 1s assent; and as asaent, it is divided into
scientific certitude, opinion, bellef.258 Thirdly, the division
of assents ls based upon their motives or grounds which, from
the nature of the case, are wlthin knowledge and consciocusness
and, also, prior to the Judgment itself; they axe constitutive
of Judging in the sense 1in which judging ls assembling the
evidence and weighing it with a view to effectirng the dster-
mination that is assent. Of this activity, prior to the

Judgment and cause of it, Aquinas speaks as a resolutio in

——
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principla. Generally, this resolution is concelved as a

reduction of the conclusion to prineipla per se nota, so that

ono sees that to @eny the conclusion would necessitate denying
the principles and so committing intellectusl xmid suicide, 257
St11ll these passames cannot be taken In an exclusive sense;
for the resolution 1s not only to ebstract principles but also
to concrete sensible data.258 Further, the thres degrees of
abstraction are not merely types of conceptualizatlon but also
norms of Jjudgment: while metaphysics reduces its conclusions
to pure Intellect, Euclldean geometry judges by a reduction
to imagination, and positive science must include & reductlon

to sensible datam .359

Thus Aqu.inss appears fully aware of the
fact that the act of Judgment 1s preceded by a mershalling of
all the relevant evldence. But in what preclsely does this
mapghaliyd marshal ling and mixwi welghing the evidence consist?
It cannot be a mere presenting in empirical consclousness,
concomltant or reflective, for it is not mx encugh to know
the evidence without knowing that the svidence necessitates
the projedted judgment. To grasp a necessary nexus between
the evidence, on the onc hand, and the projected judgment, on
the other, i1s to understand; it is a reflective act of under-
standing, for the matter understood 13 what is given within
the relevant f1eld of knowledge relevant to a projected judg-
ment; 1t is a critical act of understanding, inasmuch as &
failure to grasp the necessity of the judmment in the grounds
means that the julging will be unfavorable and the‘ Jjudgment
will not be fortheoming. |
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patic position "quia, ut puto, latult elm."”o:ft #ould be
dilficult to be more devastating in f"emz‘ yorddie As far as
Ca jeten could see, ub puto, Scotus just did not know what
Aristotle was talkling about, With pegard to the Scoti:st

6890 cognitum, Caj«tan ls eloquent: "Emo autem, perlipatetico

lacte educatus, ac In aere, ut alunt, rogul nesclens, praeter
latitudinem entis realis, solun ens rationls mowl. Ens auten
rationls relutlonem aut nezationem a s. Thoma didiel, In Q.
de Ver., gu. xx1, a. 1. Unde cun esse obilsctivum non sit
n}oglu.s essendl secundum rem, neque le; nezat o, restat quod sit
esse relativum secundum rationem, in connuni loClendo.” o
On what seem to me to bse the two central issues, Celetan is

resolutely and whole-heartedly antl-Scotlst.

But Ce jetan was not born an ant i-Scot3st., He under-

went an intellectual conversion. In listing op3nions on the

nature of' the beatific vision he set forth an obvimasly Scotist
view In terms of the cooperation of the object and the faculty

in procducing the act. But he does not name it Scotist; he rnemes

it the "communis cursus iudicantium, Not m-rely does he wame

it common opinion, but he also acknowledres t*wt at one time

he hinself held 1it, that he tausht 1t, that even perhaps 1t

oL
crept into his writings.{ But if Cajetan had ¥0 have a con-
version to grasp the Aristotellan theory of krwwledge by
ldentity, may one not say thet that theory iz amything but

obvicus? If Cajetan was exceptiorally intellirent, if his

~
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c,l’loiifb _ |
hls commentary was skre~onvdonneteice for the Leonine editlon,

can one place lumplicit relisnce on lesser commentators who
fall to betray an arprec.ation of the subjective difficulties
involved in grasping the issues? One may, I1f one pleases,

deprecate Cajetan's dedaln covtumier for the material mindedness

- of men, but I think it much more relevant to oliserve that it
ls not a questlon of disdain st all; 1t is a fronkly humble
recognition of the difficulty of the lssues and & friendly

himgilf
warning aualnst g trap which he knew bscause he hed fallen Into

it.

nal
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If anything; Ca j-tan does too fine a job of putting
together the varlous metaphysical strands in Thomlst cosznltional |
theory., Aristcotellan identity derives from the analysis of

motion In the.Phxsics: motion as from the agent 1s actlon; as

in the patient 1s passion; so that the one act, motion, 1s the

act both of agent and of patient. Explicitly it is this snalysls

that ylelds "senslbile in actu est sensus in actu."wsAnd it is

an extension of the same analysis that ylelds "iﬁtelligibile in

ot
actu est intellectus in actu." Aristotelian immateriality

-
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1s another equally simple thing: "quidquid reclpitur ad modum
reciplentis recipitur" and, om the other hand, the agent acts

by its form and reproduces not its matter but 1lts form; trees

are alive and freeze but they do not feel cold, bacause they
recetve the form, ¢oldness, not imuaterially but only in different
matter; knowing is semebidbus® 1m-aterial reception of form.ms
Cajetan with an ap:real to Averroes. fixes the specific characteristlic
of immaterial rece;tlon: matier does not become form; what

becomes 1is a third, the comnosite of matter and form; on

the contrary, the actuation of intellectus by the the intellectum

dees not yield a third, but the Intellectus becomes the intel-

lectum; thet 1s the idea of Aristotle's affirmation that
"anima est guodam=ocdio omnia." Hence, in every case, "cognoscens

est ipsum copnitum, actu vel potentia." The knowef, intellectus,
e

- 1s the very known. But it may be the known in elther of two

ways., IHere there comes into operation the Thomlst idea of

the Intentional. The knower may be the known ontologlcally:

God is his own substance; eminenter he 1s all being; herce God
knows all things by vhat he is really. Similarly, the angel

is his own substante and that 1s s pure form, an intelligibility,
3o that the angel knows himself by his own substance. But

to know other angels and other things, the anrel's own substance
does not suffice. It has to be eked out by species, similar

to the known, more or less comprehensive. Species are intentional
reality, the .eality'of the known in a knower who Is not knowing

-5 107

In virtue of 4k ovn natural, ontological perfection,

i
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This 1s brilliant. It runs true to the basic exi-
gences of the problem. It clearly arasps hoth the theorem of
immaterial ldentity and the distinet theorem of intentlonality
to account for identity in subordinate cases. But from the
view-polnt of Cajetan's own difficulty in coming to grasp it,
and still more from the view-point of later history, 1lts very
brilliasnce 13 a defect. For theggﬂgglrole of epistemolomy
33 not to ingquiré into mind as mind but to bring my mind to
a grasp of the manner in which really I do %Egaknow, to purge
from 1t illusions about knowledge that too easily I may enter-
Eain. To that eﬁd a purely metaphysical account - of know-
dedge 18 not particularly helpful, and. an extremely elelant
synthesls of the whole of gnoseological m-taphysics 1is apt
0 be even less helpful, for 1t wlll encourame others to fancy
things much simpler than really they are. It would be ana-
chronlstie to expect to find in-Cajetan an epistemploglst.

Bub one may say that it is regrettable that he is so je june
fn his treatment of the Thomist transpos}tiqn of the kh=a
Angustinian theory of truth:?} that hq:ﬂg;;véa the need of
en intentlonal ldentity for knowledre to be knowledge because

all sound philosophers take i1t for pranted that simile simili
fod

cognoscltur,” For had Cajetan been more interested in knowledge

8imply as knowledge, 1t would not have been possible for hlm
to think out so accurately the nature of the analogy of being
without recallling the twofold verbum of definition regerding
natufa rel and judgment regarding esse rel. Cajetan's analysis'

of the conce; t of being Aetaxedbly-dler squares perfectly with
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the anaglysls of ratlonal consciousness, first by reflection
fixing on an essence, and then by affirmation positing am
exlstence. But Cajetan, comzenting on the Summa, writes of
the Thomlst verbum without amy advertence to definlition and
judgment, indeed he writes as though he were describing a

Scotist syecles.eengddmshlo by ... sciendum est gquod

in parte Intellectlva, preetor potentias, actus et habitus,

posult terminum actus, ea necessitate, ut obiectum mctus
secundl haberetur prassens 1psl mgmk actul obiect.’me."“E>
Why tle irtellect has not In the phantasm its present ob ject
is not explained trough Caje tan ¢ould advance thet ".. .
spkendet in phantasamate Imte 113gibile in sctu, natura scilicet
abstrahens ab hic et nunc: st tale Intelligibile An actu novet
intellectum possibilem."m On tre other hadd, how we pget beyond
the Imzanent object skuwkim to the real thing, Cajetgzﬁgxplain |

by recalling Aristotle's renerk in the De Memoria et Rehind s~
n i

centia; "idem est motus in imaginem et rem cuius est imagoa
That may do for animal faith; but it hardly does Justice to

ﬂﬁ\ the verbum of ratlional consc iousness, or to Cajetan himself,
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When one turns to th94Dﬂaz&BLb{,ahaﬁh%éﬁ}ﬂrary/&ulbr
John of St. Thomas, HMe<UiA¥irdidimrone still finds eplstemo-
logy neglected and, as well, the fruit of that neglect. For
John imhateriality and intentionality are synonymous: immeteriallty
i1s not the msre negatlon of matter but a mode of the reception
of'formé; spiritual beinzs receive forms in two ways, entitatlvely,
to make them what they are, and on ther other hand intentlonslly,
representatively, immatﬂrially.“}This 1s Cnjetan with a difference.
The difference is thet Aristotle and the ultimate identity of |
knower and known, the ultimate transcendence of the Gistinctlon
between subject and object, have passed out of the pict§re.
For John knowledge 1s knowle.ge ¢f the other, Comnenting on
I,q. 14, a. 1, he does not turn for light to the next marticle,

but goes to the De Veritate, q. 2, a. 2, where knowledre of

the other is in the foreground}H.Defining the formal concept

of understanding; he writes: ... 111lud est formaliter intel-
ligere, ex quo Tormallter et immediéte sequitur intelligi in
obiecto et attingentia 1llius In subjecto, iLte quod constituatur
intellectus attinsens obiectum; tunc enim principaliter denomi-
natur intelli,ens, quando constitultur ap: rehendens obiectum."“s
Agein, "Quare principalis ratioc intellectionis, ut intellectio
est, non est ipsa egressio seu oripo ab orerante, sed actuatio
ipsa, qua in genere Intellisibill constitult intellectum in

actu secundo coniunctum ipsi oblecto serh tendens ad 1liud
intentionaliter et intellipibiliter.”“bM1ght I sugpest that

4 wmore obviovs

A ; corntext for that notion of iIntellect 1s not a
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comnentary on St. Thomas but a commenbary on Scotus. In his

guodlibetum XIIT Scotus sxamines im detall his interestins |

- compound of lmmanent operation and conseauent relation to the

object; he carefully Alstinguishes between intuitive knowledgé
in which the object mast be real and abstractive knowleie

in which the object need not be real;”from this there follows
a distinction in the relations, In sither case two relstions
are Involved: "Una potest dici relatic mensurati, vel verins
mensurabillis ad mensuram. Alles pote-b dicl relablo unisniis
formeliter in ratione medll ad termiZnam, ad guem unit, et ista
relatio medil unientis specialiori romine potest dicl relat 1o
attinsentiee alterius, ut terminl, vel tendentiase in alterunm,
ut in terminum."ﬂBNow when there 1 no real object, the comni-

rather i

tioral act 1s/the measure; when there i3, it is the measarabdle.

But in both cases there is the unic, attinpentia, tendentia,

(Pl
and tizis relatlon Is real in the cese of a real object; other-
wise, it is notlonal, namely, between the knowing and the

(Pt
esse cognitum of the object in the knowlng., It is, then,

a8 quite accurate account of Scotlst intellection to say that
Mevw 111lud est formaliter intelligire, ex qdoi formaliter et
imnedlate se uitur intellipl in ohlecto et sttingentia 1llius
in subiecto...” and ", ., principslis ratio intellectionis., .
constitult intellectum in actu secundo conlunctum ipsl obiecto
seu tendens ad 111ud intentionaliter et intellimibiliter.’

But whether Scotus is slmply a falithful and humble disciple

¢f St. Thomas on this point, is a fuwrther guestion.
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Scotus was content with the act of knowlng k= as

the esse cornitum of the known: if there is a knowing of the

object, then the cbjiect is known. Dot John of S5t. Thomus,

for obvious reasons, needed a verbum distinet from the intelligere

araw mealg
and consequent to it. Mence among DthBPA asous he advances:

“Ad haec sl obiectum est absens, ita ut In seipso terminare non
possit cogn.tionem, necessario requiritur, guod hmec termlnatio
suppleatur in aliiua repreescniatiors. Nec sufficit ixnse

actus Intellizendi, quia ipse est lysa cognitio, non res ipsa

(23
cognitase..." That he is not thinking of definition or judgment

a8 the Inltentlonal essence and existence of the thing within

the intellect and ﬁistinct from the act of understanding,
gprears partly from silence and rartly from the fact thrat

he does not consider his verbum to 1lle within internal experdi-
ence. To an objection on that score he answers: "... lmago
‘est duplex. Alis exterlior et instrumentalls, qprae ut cognita
ducit in cognibionem oblectl, et talls imago prius debet
attingl et cognosel suam oblectum Ipsum. Alia est interlor
et formalls, guse non est oblectum cognitum, secd ipsa est
ratic et forma terminans cognitionem, ¢t haec non debet esse
cognita obiective,ISed solum cOgnitionmn reddere termlnatam
formaiiter respectu obiecti."’ﬁThus hils verbum would seem

to be the metaphysleal condltion of L1t beling true that the
object 18 kmown; .and this is to be taken in an absolube senée,
for there is no neéd of a verbun In the bdeatific wvislon

because of himself God 1s known while $t> vision X5 adds

et
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only snother instonce with respect to which “fod 1s known"

14 sut of
ls trne, Indeed ome might say that John's verbun 1s a meta-

A
phys ical reduplication of the distinctiin bvetween sudbject and
object: s0 ultimate and raramount 1s that distinction that
nere knowing does not suffice to nmake the oblect lknown; hence
", v esgse Intellectum In amchtu dunlicater dlel notest, vel reapectu
oblseti, quia d2 se soiun est iAntelligibile in actu primo,
redd ttur autem in actu ultimo intellectum: vel respectu sublectd,
qaia spplicata ad istud sublectwm redditur intellectum, Ldest
aprrehensum et tentum ab ipso. Dicimﬁs srpo, oued verbum
poenitur, ut reddat Sblectum intellectum in nctu ultimo ex
rarte oblecti, secundun suod intellisctum in actu ultimo contra-
125

dividitur contra intelligibile in actu primo.”

Now there are two ﬂeaninrs to the distinction between

intellisibile and Intellectum. What I shall combend is the ?ﬂd“ﬁﬂt

Thomist meaning, has Intellimiblle as what is known by under-

standlng, for example, a form a3 opposed to matter and to
contingent existence, for matter and contingence are not in
themselves intelllalble but only as ralsted to form or to

necessary being respect ively; on the same view, the Ilntellectum

is the thing, form exlsting in matter; on the same view, the
onthe ons ha d, or
necessity of a verbum is, the Impossibil ity of knowing a
A,
contingent material thing directly and exclusively.by under-
standing, for that type of thing is not In 1tself Intelliglble,
ort: tha othtr Mnd )
andmtnn necessity of acts of ratlonal consciousness, of thought,
to refiect and judge if ikxiz one 1s to proceed from under-

standing to knowledge of the thing, the Intellectum. dmbia

0 )
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& houu h‘ﬂ'
Thus, I should say, that Js&-:a’ Thomist distinction,m}to do

with different objucts of intellects the Intelligible 1s the
guidditas; but the intellectum as concelvesd i3 ens and as .

distinetlon
affirmed is AW verum. On the other hand, the Scotist fif

does not involve different oblects but different stages of

the same object: the actu dntelliisibile 1s the species pro-

duced by ayent Inteilect and phantasm; the actualis intellettio H
126

1s the yerbum, the act of tekinz a look abt the species.
The position of John of St. Thomes 1s a molificatlon of the

latter view: John was not speakinz of the trpnsition from

the oblect knswn in uwndexstaending to the object known by
rational eonscicusness, from the intrinsic intelliliaibllity of
the thing to the compound of foxrm snd maﬁter., eggence and
existence; he was apeaking of tiie same psycholosgical event
a3 Scotus was, namely, knowing a concept; his inteliicibile

peraffl to tha Seohist
inactu nrimo isj\m specias, and his dnkeilectum in actu secundo

isAm verbum; and neither 1s an event within psycholozicel

-

has pone up In metaphysical smolge,
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Ceoncluslons.

The chief alm 1n this setond part hes been to indi;
cate the lssues behind the various theories of yerbum.
According to Scotus the verbum 1is a Imowlng proceeding.from
a known. According to Thomistlec writers the yverbum 1s a
knswn as known, or the formal condition of a koown as known,
procecding from a knowing. According to the Interpretatlon

‘the

we wish to put forward eai verbun ls an act of ratioral con-
scicusness p?ocoeding from an act of understanding.

Common to the two positionsg trat are in poasession
0% the contenporary tield 1Is the Platonlst dﬁality of sublect
and¢ object, Iknowing and known. On both rositions that dis-
tinctlon hes to be ultiuate; it has o be such that it can
be verifiéd within the pure act; were it true that the distinction

| | resl _ 7t s1lf- Knouldgs of

between knowing and known had no/mesning withigﬁthe pure act,
then both positiors simultaneously f& wo:ld fall and for the
same reason. Now If one 1s an Aristotellan, thét distinction.
gggg really vanish: ",.. secundum sententiam Aristotelis...
intellizere continglt per hoc ouod Intellectum in actu fit

unum cuin Intel._octu in actuJ"fﬂOn the othrr hand, if one 1s

a Plalonist, the Aistinetion cannot really vanish: "secundum

antem positlonem Platonls intellisere [1t per contactum intellectus

(19 .
ad rem intelllgibilem;" and so Plato md to hold that Ildeml:

' 1
bedng would be eternally asleep wora it without motion.lq

)

ek
kY .
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rouwk
If a new star has arlsen in the philosophic firmament t%iyéa&d

g thlrd position, let us get out & our telescores and inzpect
it. But meanwhile we can be gulte certain where Aqulnas stafds
in this matber. He is uncompromisingly Aristotelian: "Et secun-
dum hoc tantum sensus vel Intellectus alind est a sensibili

vel intelligibili, quia utrumque est in potentila. Cum igitur
Deus nihll potentialitatls habeat, sed sit sactus purus, oportet

quo in eo intellectus et intellectum sint idem omnibus modis...."HD

anv
There 1s no potency in God and so there is ndgabsolutely ultimate

distinction between sub ject and object, knowing and known.

Now this Platonism of Scotist and Thomlstic Trinitarian
theory ls not due to Plato; 1t 1s due to thwe same cause as i
' and unconscious

Plato's Platonism 1s due, to naive reallsm, to the 1llegitimate/

transference into analytle thousht of what seems obvicus to

common senzg. For compon sense knowing is identical with knowing
an object, contacting an object, beins in the presfence of an

LS
object, being confronted with an object, standing opposite an

. 13
ODJeCt.l Inowang is attincentia oblectl for common sense, for

Scotus, for John of St. Thomas, and for not a few of my pros?
pective readers. It was necessary to begin by attacking that
notion, It was necesgary to make plain thet it 1s possible to

concelve knowing as not necessarlly and invariably and, above

all, unguestlonably gttinsentia obiecti. Without making that
point endless texts from St, Thomss would seem to the reader

to be no more than stranie and paradoxicel. Without making
ong wau/cf
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1t, §, ebandd, plough the ocean. : Quidqurd
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Aquinas on Verbum 102

If I have nade any heaQJnay, then 1t also will be

true that I have #iven some of the evidence for the ¥rinitarien
Thomlst

Interpretation of /Trinitarian theorym at which I am alming.
First, there 1s the point that the distinction between subjett
and object, knowing end known, ls irrelevant to Trinitarien
theory; 1t vaniehes when one considers the self-lnowledre of
the pare act. Secondly, there is t he point that the Thomist
verbum 1s an act of rational consclousness: for 1t l1s a definition
03 & Judument; both are acts of ratioral consciowsness;_both
supsose and proceed from understanding; for if one does not
understand, one may still prattle, but one can neither definewl

nor judge. Thirdly, 1t should he clgar that the emanatio

2]
irmelligibilis!of ttve Eternal Word 1s not a passive intelll-

gibllity, such as is found in materisl causallty, but an

gctlve Intelligibility such as is proper only to intellipence
Irnact and acting as intelligence; such proper activity of
irntelldpgence 1n act 1s rationsd utterance, dicere; and that

is the reason why the hwnan mind is uniquely an Imaze of Godi

In 1t alone, in our material universe, 1s there active intellligence

13
in act« PFourthly, tlwre 1s the outstanding problem of the

rocessio oreratl according to the will; but with verbum
concelwved as rational act, 1t is natural to conceive love as
rational act; as verbum proceeds from understanding, is "because"
of understanding, so love proceeds from both, is "because" of:

L)

both;

-
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