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FOUNDATIONS

In chapter five on functional speclaltles, theclogy
was concelived as reflection on religlion and it was eald to
go forward in two phaces., In a first, medlatling phase,
theological reflectlon ascertalned what had been the ldeals,

representatives of the
the bellefs, the performance of thgﬂreligion under iavestigation.
But in ahé second, medlated phase, theologlcal reflection
took a much more personal stance. It was no longer to be
content to narrate what others proposed, belleved, did.
It had to pronounce whilch doctrines were true, how they could
be reconclled with one another and with the conclusions of
aclience, pallosorhy, history,i?gw they could be comzunicated &
appropriately 1o the members of each class ln every culture,

It is with the basigﬁof this nuch more personal stance
that the flfth functlional speclalty, foundations, is concerned.
Accordingly, we are seeking the foundations, not of the whole
of theology, but of the three last speclalties, doctrines,

systematlce, and communications. We are seeklng not the

whole foundatlion of these specialties -~ for they obvlously

wlll depend on research, interpretation, history, and dlalectic =-

the
but Just the added fo'ndation needed to move froqA}ndlrect
forth
dlscourse that aet%»the convictions and oplnions of others

to the direet discourse that astates what 1is so,




A

1. Foundatlonal Reallty

Foundational reality, ae distinct from its expressilon,
is converslon: religious, moral, and intellectual., Normally
1t 18 Intellectual converslon as the frult of both religious and
moral converslon; mmd it is moral conversion as &® the fruit of
religious conversion; and it 1ls religlous converslon as the fruit
of God's gift of his grace.

Such converslon ies operatlve, not jonly In the funectional
specialty, foundationa, but also in the phase of medlating
theology, 1n reseach, AInterpretation, history, and dialectic.
However, in this earller phare converslon is tmpidmth not
a prerequlsite: anyone can do ksaek rasearch, interpret, write
history, line up opposed positions. Agaln, when converslon 1is
present and operative, 1lts operation is lmplleit: it can %&xbﬁﬁk&hnﬂm
have lts occaslon in interpretatlion, in doing bistory, ln the
confrontatlion of dlalectle; but Lt does not constitute ﬂ

an explicit, established, unlversally recognized
A criterion of proper procedure in these specialties. Finally,
while dialectic does reveal the polymorphlsm of human

———

ccmsc:i.oz.vuane:aa}k the deep and unreconcllable oppositions 4 on
religious, moral, and intellectual 1ssueé;.st111 1t does no

more: 1t does not take sides. It is the person that takes sldes,
and the side that he takes will depend on the fact that he

has or has not been converted.

At its real root, then, foundatlons occurs on the fo:rth
level of human consclousness, on the levsel of deliberation,
evalvation, decision. It 1ls a declsion about whom and what you
ere for and, agaln, whom and what you are agalnat. It ime a

declsion 1lluminated by the manifold poeslbilitles exhibited in

dialectic. It is a fully conscious declsion about one's horizon,
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one 's outlook, one's world-view. It delliberately selects the
frame-work, in which doctrines have thelr mesning, in whilch
systematics reconclles, in which communications are effectilve.

Such a dellberate declislon is anything but arbitrary.
Arpitrarinees 1s jJust unaunthentleity, while conversion is from
unauthentleity to authentlelity. It 1s total surrender to the
demands of the human spirlt: be attentlive, be intelligent, be
reasonable, be responsible, be ln love,

Again, 1t 1s not to be concelved as an act of will.
To speak of an act of will is to suppose the metaphysical context

paychology. But to

of a facultgﬂPaynhaiﬂgggsﬁaﬁgpeak of the fourth level of human
consciouaneés, the level on which consclousness becomes consclence,
1s to suppose the context of intentlonality analysis. Decislion
is responsible and 1t is free, but 1t 1s the work not of a
metaphysical will but of consclence and, 1ndeed, Mwhen
a converslon, the work of a good consclence.

Further, deliberate declsion about one's horizon is
nlgh achlevement. For the most part people merely drift into
gome qu@énf contemporary horizon. They do not advert to the
multiplicity of horlzons. They do not exerclse thelr vertical
1liberty by mlgrating from the one they have Inherited to

have dlscovered to be

another they Peewsdaebe better,

althonsh conversion is intensely personal,
Finally,Nhe*evep-éﬁ%eaee+y—ﬁ&?&ﬁﬁ&%—ﬁﬂﬂvere&en—fetﬁ
tiewot puredy priveten—it de-not—the—lndividual bit—theace
4p whe-~that—eongtructsa-horizop—nowts—tiétime. for-alli~go
it is not purely private, While &tﬂfﬁﬁi%ﬁ* indlviduals contribute
elements to horizonas, it Lls only within the social group that
the elements accumulate and 1t is only within century-old

traditions that notable developments oceur., To know that

converslon is relliglous, moral, and intellectual, to discern
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between authentle and unauthentlec converslon, to recognize

the difference ln thelr frults == by thelr frults you shall know
them = all &i call for a hnigh seriousness and a mature wlsdom
that a soclal group does not easily attaln or maintaln.

It follows that converslon involves more than a change of
horizon. It can mean that one beglns to belong to a different
social group or, if one's group #sm# remaine the same, that one
begins to belong to it in a new way. Agaln, the group wlll bear
wltness to 1lts founder or founders whence originated and are
preserved 1ts hlgh seriousness and mature wisdom., Finally, the
wltness it bears will be efficaclous 1in tae measure tnat the
group 1s dedicated not to 1ts own Iinteresta but to the welfare of
ﬁdﬁ mankind. But how the group is constituted, who was the founder
to whom it bears witness, what are the services it renders to
mankind, these are guestions not for the fifth functional

specialty, foundations, but for the slxth, doctrlnes.

2. The Sufficlency of the Foundatlonal Reallty

Foundations may be conceived in two qulite different
manners. The simple mamer is to coacelve foindations as
a set of premisses, of loglcally first proposltlons. The
complex manner 1s to conceive foundetions as what is first 1ln
any ordered set, If the ordered set consists in propositions,
then the first will be the loglcally first propositions. If
the ordered set consiste in an onigolng, developlng reality,
then the first 1s the immanent and operative set of W norme
that guldes each forward step ln the process.

Now 1f one deslres foundations to be concelved 1in the

simple mancer, then the only sufflclent foundatlons wlll be
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%? some varlation or other of
A\ & the following style: One must belleve and accept whatever
the bibles or or both the blble or or both.

A

Athe true church believei and accepté. But X 18 the,true churchy

A
Therefore, one must Delleve and accept whatever X belleves and

accepts. Moreover, X believes and accepts g, b, C¢ d,eees
Therefore, one muct belleve and accept &, b. ¢, d,e .
On the contrary, Lf one deslres foundationms for an

on*going, deve loping process, one has to move out of the statle,

deductivist style -- vhich admits no conclusions that are not 5
implieit in premisses -- and into the methodical style —- which

aims at decreasing XX darkness and increasing light and keeps 1@
adding discovery to discovery. Then, what is paramounft

Al

is control of the process. L1 must be ensured that positions
are accepted and counter-positiona are rejected. But that can
be ensured only if lrnvestigators have attailned Intellectual
converslon to rencunce the myriad of false philosopnies, moral
converslon to_keep themselves free of individual, gronp, and
general bie.s,1 and religious conversion so that 1n fact

Loy s-theLori—thelr God with _thelr-whtle hearts—ani—wiol r:
i;;iail‘ﬁbetﬁfmtnd/ﬁbwfiﬁﬂtﬁtbttmehibxualimgqgg/methaﬁn@maf
each | loves the Lord his God wlth his whole hesrt and his whole

o

soul and all his mind and all nis strength.

Sez=Lns lght PPy

Now there is no need here, I trust, to argue agalnst
the revival ofiDenzinger theology or a concluslions theology.
They offer necessary elements in theology but oy themselves they
are notoriously insufficlent. On the other hamnd, it does seem
necessary to insist that the threefold converslon ls not

foundational in the sense that it offers the premimees from

which all desirable concluslons are to be drawn.‘YFéﬁgdsgbﬁﬁd
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The threefold conversion ls, not a set of propsslitions that
a theologian utters, but & fundanmental and momentous change in
the human reality that a theologlan is. It operates, not by
premisses,
the simple process of drawlng infexrerces froqA@nabassﬁat
but by changing the rea£?é§hgg§% the interpreter has to understand
if he is going to understand others, by changing the # horlzon
within which the historilan attempts to make the past lntelllglble,
by changlng the baslc judgements of fact and value that are
found not tut 2
to beﬂpositions kné-nod counter-positions.

Nelther the converted nor the wunconverted are to be
excluded from research, Interpretation, history, or dlalectic.
Nelther the converted nor the umconverted are to follow different
methods in these functional speclalties. But one's interpretation
of others is affected by one's understanding of oneself, and
the converted have a2 self to understand that 1s quite different
from the self that the unconverted have to understand. Agaln,
the hlstory one wrltes dependes on the horizon within whilch
one is attempting to understand the past; the converted and the
unconverted have radically dlfferent horlzons; and so they
will write different histories. Such different historles,
different interpretations, and thelr underlying different styles
in research wiI} become the center of attentlion ami in dlalectle.

There the
Ehzghyi 1 be reduced to their roots. But the reductlon itself
will only reveal the converted with one set of roots and the
unconverted with a number of dliferent sets. Conversion 1s
a matter of moving from one set of woots to another. It 1ls
a process that does not occur in the marketplace. It 18 a
process that may be occasloned by sclentific Inquiry. But

it oceurs only inasmuch as & man discovers what 1s unauthentle

in himeelf and turms away from it, inasmuch as he discovars

e Qw j:)
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vwhat the fulness of humsn authenticlity can be and embraces 1t
wlth his whole being. It is somethlng ¥ry very cognate to the

Christlan gospel, which cries outs Repenmt! The % kingdom of
God is at hsnd, -

—

in
While conversion manifests iteelf tﬁ&bgeeda and in words,

still the manifestatlion will vary with the presence or absence

of differentlatlied consciousness. There resulte a plurallsn

in the expresslion of the pame fundamental stance and, once

theo logy develoPa,E a multiplicity of the theologles that express
the same faith. Such a plurelism or multiplicity 1s of fundamental
importance, both for the understanding of the development of
religious traditlons, and for an understanding of the lmpasses

that may result from such development.

We- recall, then, the four basic reslms of meaning: the

realnm of common sense, the realm of theory, the realm of interiority,
and the realm of transcendence. To these for present purposes
may be added the realm of scholarshlp and the realm of art.
Any realm becomes differentiated from the others when it develops
its own language, 1ts own dlstinct mode of apprehension, and lts
cultural, soclal,
ong&ee&&ﬁhor professional group speaking in that fashion and
apprehensding 1n that manner.
normal

If we presume that everyﬁadult operates in the realm of
common sense, then undifferentiated consclousnese wlll operate
only in the realm of common sense, while all cases of differentiated
cons¢iousness will operate both In the realm of common sense and
in one or more other realms, Considering only the methematically
possible combinatlons, bheve—ard one can llat some thirty-one

different wenserd types of differentiated conaclousness.
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There are fiwe five cases 0f singly differentiated conaciouaﬁieaa;
these operate in the realm of common sense and as well in the
realm elther of the transcendeqi} or of art or of theory or of
scholarship or of lnterlority. Thers are ten cases of doubly
differentiated consclousness; thenhﬁge realm of common sense
there are added the realms either‘or religlon and art, or rellglon
and theory, or religion anrd -swe. scholarship, or rellglon and
Interiority, or art and theory, or art and scholarship, or art

and interforlty, or theory and scholarsblp, or theory and
interlority, or scholarship and interlority. There are ten

more cases of triply differentiated consclousness, flve cases

of a fourfold dlfferentiation of consclousnesa, and one csee

of a flvefold differentiation.

Undifferentlated consclousness develops in the manner of
common sense. It achleves an accumulation of insighte enabling
one to speak and act 1n a manner ﬁ appropriate to any of the
iituations that commonly arise in one's milieu and, on the other
hand, to pause and flgure things out when an unfamlllar sltustion
comes along.

As a Btyle of developlng intelligence, common sense is
commaon to mankind. But as a content, as a determinate understanding
of man and his world, common sense is common not to manklnd but
to the members of each village, so that strangers appear strange

and, A
'Ishe more distant ¥ thelr native

land, the more strangely they appear to speak and act.

In their endless varletles common sense and ordinary language
are not unaware of the realms of religlon, art, theory, scholarshlp,
interlority. But their apprehension of these realms le rudla.entary,
and their expression vague. Such defects are remedied as &nNEcIGH -

conaciousness attains an ever fuller differentiation, but thls
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implies that each new differentlation will involve sone
remodeling of one's previous hompom=newsd commonsense views on
natters on which common sense is not competent. Not omly does
the more differentiated consclousness master more realms but
also it understnds § the people that are at home in these
realme. Invereely, less differentliated consclousneas finds
more dlfferentlated consclousness beyond ite horizon and,

in self-defence, mey tend to regard the more different lated
with that pervasive, belittling hostillty that Max Scheler

named ressentlment,

Rellgiously differentlated consclousness is approached by

the ascetle and reached by the mystic. In the latter there
are two quite different modes of aprrehenslion, of being related,

- of consclously existing, namely, the commoneense mode operating
in the world medlated by meaning and the mystical node wlthdrawing
from the world medlated by meaning into a sllent hedi~gunméndent

i?gll-absorbing self-surrender in responae to God's gift of his

love, While this, I think, is the maln component, still

myatdtd mystical attaloment 1s a manifold. Thers are many

.“*3 mansions within Teresa of Avila's Interior Castle ani, baaldes

Christian ‘hystickah mystics, there are the mystics of Jewry,

© Iglan, Indla, andtieFar East. Indeed, Mircea Ellade haa a book

on shamanlism with the subtltle, Archale technlques of ecstq;y.
Artistlically differentiated consclousness is a speclalist

) in the realm of beauty. It promptly recognizes and {fulkly responds

to beantiful objlects. Its higher attalument is creating: 1t

J invents

/\taanstq commanding forme; works out thelr lmplicatlonsg;

concelvea and produces thelr embodiment.

A ey T e
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Theoretlcally differentiated consclousness occure in two

phases
phases. In both of theseAprects are apprehended, not in thelr

comnonsense relatlons to us, but in thelr verifiable relations to
one another. Hence, baslc terms are deflinsd 1mplicitly by thelr
relatlions to one another, and these relations 1n turn are
astabllished by an appeal to experience. However, in the first
phase, the baslc terms and relations pertain to a philosoﬁhy,

and the sclences are concelved as as further and fuller Yetermimat-ien
determinations of the objecte of philosophy, as in Aristotellanlsm.
In the second phase, the sclences are emancipated from phllosophy;
they discover thelr own basic terms and relationg; and as that
dlascovery matures, there occurs in a new setting the dlstinctlon
Aristotle drew between the priora gquoad nos and the priora guoad se.

this distinctlon
Eddington adverted to-&%}py speaking of hla two tables: one of

them was viaible, palpable, drown, solld, and heavy; the other

was mostly empty apace wlth here and there an unimaginable wivicle.
The scholarly differentiatlon of consclousness 1s that of

the linguist, the man of letters, the exegete, the hlstorian,

It combines the brand of common sense of its own place and time

with a commonsense atyle of understanding that grasps the meanings

and Intentions in the wordes and deeds that proceeded from the
common sense of another psople, another place, or another tlme.
Because scholarshlip operates in the commonsense style of

1s not trying to
developing intelligence, 1t aaasﬂneﬁAreach the w3 universal
principles and lawe that are the goal of the natural sclences
and the generallzing human sclences. Its aim is slmply to

understand the meaning intended in particuler statements and the

intentlons ambodieg\ln particular desds. Accordingly, the

T . S
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scholarly and the theoretical differentiations of consciousness
are quite dlstinct.

Interlorly differentiated consclousness operates in the
realns of common sense and of interiority. While theoretlically
differentlated consclouness seeka to determine 1ts basic awd
terms and relations by beglnning from sense experiencs,
interlorly differentiated consci-ugeness, though it must begin

from sense, eventually desertis thla beginnlng to # determine

l1ts baslc terms and relatlons by adverting to oir conscious

operatione and to the dymamic structnre that relates them to
basis
one another. It is on such a betg§ that the present method is

A
erected. It has been toward such a basls that modern phllosophy
has been groping in 1its efforte to overcome fourteenth-century

o scaepticism, to dlscover ite relationshlp to the matural and the

human sclences, t0 work out a critique of common sense which

abatractly
80 readlly blends with common nonsense, and to placeﬁgara&p~
aprrehended concrete and
N ﬁ‘cognltional actlvity »ithln thqAaublating context of human
feeling and of moral dellberation, evaluation, and declsion.
© Each of the foregoling differentiationa% of conscliouaness
V- devout

can be inciplent or mature or receding. Ina dn#otahlife one can
discern the forerunner of mystlcal experience, in the art lover

the begimmings of o¥e creativity, in a wisdom llterature the

o

foreshadow of philosophlc theory, in the antlquarlan the maklngs

~a) of a scholar, in psychologlcal introspectlon the materials of

= interiorly differentiated conscisusness. But what has been achleved
need not be perpetuated. The herole splrituality of a religlous
leader nay be followed by the routine plety of his later followers.
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Artlstic genlus can yleld place to artistic humbug. The
differentlated consclousness of a Plato or Aristotle can enrich
& later humanlsm though the cutiing edge of genuine theory does
not live on. Hlgh scholarship can settle down to amassing
unrelated detalls. Modern philosophy can migrate from
theoretically to interiorly differentiafed consclousness but
it can also revert to the undifferentlated consclousnese of the
pre-Socratles and of the wnelysi analyets of ordinary language.

I have been content to offer brief descriptions of each
of the single differentiations of consciousness. But besides
such single differentiations, there are double, triple, fourfold,
and fivefold dlfferentlations. As there are ten types of double
differentliation, ten more of triple differentlatlion, and flve of
fourfold differentlatlon, there areAhaadaséczntT;?¥ferent routes
through whlch one might advance to the fivefold differentlation.
Again, as each differentiation occurs, it takes over a realm
of the momdd universe and spontaneously requires of previous
attaloments a readjustment of thelr previoue practlce, whlch
hitherto sonehow or other had tried t0 make do in that realm.
In particular, theoretically dlfferentlated consciousness
anrlchs religlon with a systematic theology but 1t also
llberates natural science from philosophic bondage by enabling
it to work out its own baaslc terms and relatlona. Scholarshlp
builde an inpsnetrable wall between systematic theology and
its historicsl religious sources, but thils development invites
philosophy and theology to migrate from & basls in theory to a
basis in interiority. In &bed virtue of that migration, theology
can work out & method that both grounds and criticlzes critical

history, interpretation, and research.

Daeeen cwim L L. e e omor e
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4, Pluraliem in Religlous Language

Besides the radlical pluralism that results from the
presence or absence of intellectual, moral, oriréligies}
relliglous comverslon, there exists a more benign yet atill
puzzling variety that has ita root in the differentiatlon of
husan conscisusness,

The most common type by far is undlfferentiated -tame

consclousnese. To thls type wlll alwaye belong the vast

ma jority of the falthful. Because 1t 1e undlfferentiated,

only puzzled or amused
1t 1aﬁha££ieﬂnyy the oracles of religiously differentiated

consclousnesg, by the exertions of artists, by the subtletles
of theorlists, by the plodding labors of hlstorians, and by
the complex use of familiar Wad$ words that results from an
interlorly differentiated consclousness. Hence, to preach
to this ma)ority and to teach it one must use its own language,
1ts own procedures, its own resources. Unfortunately these
are not uniform. There are as many brands of common sense &s
there are languages, soclal or cultural differences, almost
differences of place and time. Bet 30 1t 1s that to preach
the gospel to0 all men calls for at least as many preachers

ags there are differing places and times, and it reguires
each of them to got to know the people to whom he ls sent,

thelr ways of thought, thelr mannera, thelir style of apeech.

‘There follows a manifold pluralism. Primarlly it is a

pluralism of communications rather than of doctrines. But
within the llimits of undifferentlated consclousness, there
18 no communication of doctrine except’fhzikhrough the -kﬂf

rituale, narratlve forms, titles, parabiéé, msetaphors that
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are effective in baeh—adliel the given milieu.

An exception to this last statement must ba noted. The
educated classea in a soclety, such as was the Hellenistie,
normally are instances of undifferentiated consciousness.

But thelr educatlon had among its sources the works of genuine
philosophers, so that they could be famlliar with logical
principles and could take propoa&itiona as the objlects on
which they reflected and operated.

In this fasghion Athanaslus was able to lnclude, among

his many clarlfications of the term, homoouslon, a rule

concerning propositions about the Father and the Son: eadem

1
de Fillo, quae de Patre dicuntur, excepto ¥zt Patrls nomins.

Agaln, there cen be introduced new technical terms, when
the context makes thelr meaning clear. Thus in the decree
in the scecond Paragraph
of the councdl of Chalcedon there are introducedﬁghe terms,
person and neture, IR ThecEetohdxparegnapl,. DBut the firet

room for
ﬁﬂ paragraph leaves no,doubt about what was neant. Repessy

Repeatedly it 1nsistal:;at it 1s one and the same Son our Lord
Jesus Christ that 1s perfect in divinlity and the same perfect
in humanity, truly God and the same truly man, consubstantlal
wlth the Father in hls divinity and the same consubetantial
with us in his humanlty, born of the Father before the ages
in his divinity and these last days the same... born of the Virgin
Mary in his hum&nity.g

Now the meaning of thls declaration is luminounas, but
to a loglcally trained mind 1t ralses a questlon. Is the
humanity the same &8 the dlvinity? If not, how can one and the
same be both human and divine? It is after these questlons have

been raised, that 1t becomes relevant to explaln that a

dlstinction can be drawn between person and nmature, that
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divinity and humanity denote two different natures, that it zm
1s one and the same person that 1s hoth God and men. Such
logieal clariflcation 18 within the meanlng of the decree.

But if one goes on to reise metaphysical gquestions, such as the
reality of a distinction between person and nature, not only

is one moving beyond questions explicltly envisaged by the
decree, but also one l8 being enticed out of undifferentiated
aonm conscliousness and iInto the thaoretically differentlated
conaclousnegs of a Scholasticlsm,

Flrest, however, let us consider religlously d4lfferentiated
econscilousness. It can be content with the negations of an
apophatic theology. For 1t is in love., On its love there
are not any reservatlons or condltions or qualifications,

By such love it 1s orlented posltively to what 1ls transcendent
in lovableness, Such a poaltive orientatlon and the consequent
gelf-surrender, as long ae they are operatlve, enable one to
dlspense with any lntellectually apprehended object. And
when they cease to be operatlve, the memory of them enables: to

4
one to be content with enumerations of what God is not,

"\

ynamic Element i1 the Church,

erd r) PP ei/?:j;77
Tha’ m’etch 029}54
67.

Unknowing, New- Iork, Réme, Tournai Par s (Dea

. P '
/Sﬁq Karl Rahper, Th

It m=y be objected that nihll amatum nlsl praecognitum.

But ﬁha#—while that 1s true of other human love, it need not be
true of the love with whilch God floods our hearts through the
Holy Spirlt he has given ue (Rom 5, 5). That grace conld be
the findlng that grounds our seeking God through natural
reason and through positive religion, It could be the
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vhether
touchetone by which we judggﬂit is really God that natural

reason rers:.chelst,a or positive religion preaches. It eeudd
could be the grace that God offers all men, that undérplins
what I8 good in the religions of mankind, that explains how
those that never heard the gospel can be saved. It could be
what enablea the eimple faithful to pray to thelr heavenly
Father in secret even though their rellgious apprehenslons are
faulty. Flnally, it 1aiguch grace that can be found the theologlcal
Justification of Catholic dialogue with all Christians, with

non-Christians, and even with athelsts who may love God in thelr

hearts whlle not knowing him with thelr heads.

Next, artistically differentlated consciousness, especlally
1f joined to religious senslbility, heightems religlous expression.
It makes rituals solemn, liturgles stately, music celestial,
hymns moving, oratory effectlve, teachling }ﬂ%&maﬁr1ennobling.

Thirdly, there 18 theoretically differentiaﬁgﬁ consclouaness,
As already explained, thers was a slight tincture of thls in
the Greek councils at Nicea, é’Epheaua, Chalcedon, Constantinople
IIX. But in the medleval period there was developed 1in the
universitles a vast, systematlc, and collaboratlve task of
Yeeonstl recoqﬁiliug all that had been handed down in the church
from the past. The bold speculatlve efforts of an Anselm ak
had almed at comprehension before a suffiaciently broad basis
of Information had been obtalned. A mor;ufreciae approach

d.
wae 1llustrated by A&EIEH Agplard'a 8ic et Non, in which soue
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one hundred and fifty eight proposlitions were both proved and
disproved by arguments drawn from scripture, the Fathers, the

counclls, and reason. From thls dlalectlical display there

.
vwaa developed the technioue of the guaestlo: Agglard'a Non

bscame Videtur quod non; hils Slc¢c became * Sed contra est; to

these were added a general response that outlined prinelples
of solutlon and specific veop responses that applied the principles
to each of the slleged pleces of evidence. Parallel to this
development was the erudite activity of composing bookas of
sentences that collected and classified relevant passages from
seripture and tradltlion. When the technigque of the guaestio

was applied to the materlals set forth in books of sentences,
there resulted the commentaries and with them & new problem.
There would be no point in reconciling the diverging materlals

in the booka of menteen sentencees if the solutlons to the
multitudinous ouestlons were themselves &nu{é-incoherent.

There was nceded, then, some conceptual system that would

enable theologlane to glve coherent answers to all the questions
they ﬁi raised; and thls need was met partly by adopting and
partly by adapting the Arigtotellan corpus.

Scholastic theology was a monumental achievement. Its
influence in the Catholic church has been profound and enduring.
Up to Vatlican II, which preferred a more bibllcal turnhgi gpeech,
1t has provided much of the background of pontifical documents
and conclliar decrees. Yet today by and large 1t 1s abandoned,
partly because of the inadequacy of medleval alms, and partly
because of the short-comings of the Aristotellan corpus.

The Scholastic alm of reconclling all the elements in

its Christian lnherltance had one grave defect. It was content

with a loglcally and metaphysically satlsfying reconclliatlon,
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It 414 not realize how much of the multiplieity in the
inheritance constltuted not a loglcal or metaphysical problem
but basically a historical problem,

On the other hand, a0 far was the Arlstotelian corpus

elther

from providing,guldance for historlcal research or an under-
standing of the historiclty of human reality, that it set forth
its sclientiflc 1deal 1n terms of necesslty. Moreover, this
mistaken ideal Infected not only Scholasticism but also much of
modern thought. It was the dlacovery and acceptance of rewm
non-Euclldean geometry that brought mathematiclans to acknowledge
that thelr postulates or axioms were not necessary truths. It
vas quantum theory that led physlcista to drop thelr talk about
the necessary lawe of nature, It was the depression of the
nineteén thirtles that obllged egpwe economlsts to retreat
from thelr inslstence on the iron laws of economlcs.

It 1e to be noted, however, that Aquinas was as little
influenced by the ldeal of necesslty as had been Aristotle

himself. Hie various commentaries, guaestlones disputatae,

supmae, fall under the descriptlon of research followed by a
search for understandlng. It wae, perhaps, only in the wake
of the Augustinian~Aristotelian controversy towards the end

Posterior Analytlcs
of the thirteenth century that Aristotle's ecgmnen wes taken
’\

seriously with a consequent burst of asceptlicism to be followed
by decadence.

Whatever the cause, Aqulnas held an outstanding poaltion
in subsequent theology. Commentaries continuved to be written
on the sentences of Peter Lombard up to the end of the slxteenth
century., But a divergling tradition was begun by Capreolus
(oh. 1444) who wrote hls commentary on Aquinas' commentary

on Peter Lombard's sentences. A more radlcal departure was
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initlated by Cajletan {ob. 1534) who wrote his commentary on
Aquinas' Bumma theologiae to be followed in this practice

bﬂBanez (ob. 1604), John of St. Thomas {(ob. 1644), the
Salmanticenses (1637 to 1700), Gonet (ob. 1681), and Billuart
(ob. 1757). But for all the excellence of Aquinas and for all
the erudition of these theologlans, thelr procedure was unsound.
Commentaries on a systematle work, such as was the Jumma

theologlae, are related only indirectly to Chriatian sources.

The Reformation demanded a return to the gospel, but the proper
meaning of that demand could be grasped only through the emergence
of the scholarly differentiatlon of consclousness.

It is true, of course, that Melchior Cano ekscss (ob. c. 1560)
in hie De locis theologicls outlined a method of theology that

involved direct study of all sources. But as the resulting
manuelist tradltion reveals, direct study is not enrough.
There has t0 be discoversd the historiclty of human reality.
There have to0 be worked out the technlgues for reconstructing
presupposed by persaons,

the diverging contaxtaﬁgﬂ differenthpeoplea, places, times.
And when such technlques are mastered, 1t becomes apparent
that the old-style treatisgsi;:idbe taught, not by any single
professor, but only by a team.

The complexities of the scholarly differsntiation of
consciousness have been set forth in our chapters on Interpretation,

History and Mistorians,
Hiatoryv@ﬁmmmﬁﬁ&ﬂxnxxxxxﬂﬁmmummxxx and Dialectic. But such

a presentation in turn presupposes interlorly differentlated
consciousness, aware of its several kinde of operation and of
the dynamic relations that organize thelr multiplicity into o
funetioning whole. For it 4s only through such awareness that
there can be had elther an accurate description of what scholars

do or an adequate ellmination of the confusions arlsing from

o )
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mlstaken theorles of knowledge.
Whille elements of modern scholarship may be found here
and there down the ages, 1its messive development was the

work of the German Historlcal 3chool of the nineteenth century.

First lts attention was directed to anclent Greece and Rome

and to modern Europs. Gradually it penetrated biblical,
patristic, medleval, and later rellglons studles. Long resisted
in Catholle circles, today it is mooppossA offered no serlious
oppoaltion. The era dominated by Scholastlclsm has ended.
Catholic theology 1s belng reconstructed.

5. Categorles
It nas been pointed ont that medileval theology turned to

Aristotle for gulidance and help in clarifying its thought and
meking it eoherent. On the method we are proposlng the source
of baslc clarifications wlll be interiorly and religliously
differentlated consclousness.
The transcendental notlons are our capaclty for seeking and,
when found, for recognizing inatances of the intelligible, the
true, the real, the good. It follows that they are relsvant to
evary object that we come to know by asking and answerling questlons.
Wh&ﬁ;le the transcendental nctlons make questions and
anavwers possible, categories make them determinate. Thsologlcal
cagegories are elther general or special. General categories
regard objects that come within the purview of other diasclplines
as well as theology. Speclal categorlss regard the objlects proper
to theology. The task of working out general and speclal categories
pertains, not to the methodologist, but to the theologlan engaged
in this fifth functional speclalty., The methodologlst's
task i1s the prelimlnary one of ilndicatlng
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what qualities are desirable in theologlecal categorles, what
neasure of valldity is to be demanded of them, and how are
categorles with the deairedi qualities and validity ﬁaﬂ\to be
obtained. ~

First, then, Christianity is a religion that has been
developing for over two millenim. Moreover, it has 1ti antacedents
in the 0ld Testament, and it has the miselon of preaching to all
nationa. Plainly, a theology that 1e to reflect on such a

religion and that is to direct 1ts efforts at universal commgnication

must have a transcultural base.

Next, the transcendental method outlined ln our first
chapter is, 1n a sense, transcultural. Clearly it is not trans-
cultural inasmuch as it 1s expllicitly formulated. But it 1s
transculbtural in the realitlea to which the formulation refers,
for these realitles are not the product of any pudburexssiescovem|
culture but, on the contrary, the princlples that produce
cultures, preserve them, develop them. Moreover, since 1t
is to Lhed these realitles we refer when we speak of homo
sapiens, it follows that these reallties are tramsculturel
with respect to all-%v# truly hwman cultures.

Similaxrly, God's glft of his love (Rom 5, 5) has a trans-
cultural aspect. For if this glft ls of fered to all men, if
it ls manifested more or less authenticelly In the maéiand
diveree religions of mankind, if 1t is apprehended in as many
diffeﬁfnt manners as there are different cultures, still the glft

jtselflas distinet from lte manifestations 1s transcultural. For of

other love it is true enough that it presupposes knowledge =
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nihll anatum nisi praecognitum. But God's glft of his love

is free. It 1s not condltloned by human knowledge; rather lt

1s the cause that leads man to seek knowledge ot God. It 1s not
restrlicted to any stage or section of human culture but rather

is tha princliple that introduces a dimeqiion of other-worldliness
into any culture. All the same, 1t remains true, of course,

that God'a gift of his love has lts metmmad proper counterpart

in the revelatlon events in which God_t’disclosea to a particular
people or to all mankind the completeness of hls love for them.
For bveing=-in~love 1s properly ltself, not in the isolated
indivlidual, but only 1ln a plurallity of persone that dlsclosee
their love to one another.

might
There existi , then, bases from which esw be derlved

both general and speclal categorles that 1n some measure are

transcultural. But before attempting to lndlcate the manner

in which such derlivation might be achleved, let us first say

someth ing about the validity to be expected in the derlvation.
First, wlth regerd to the base for general theologleal

categories in transcendental method, we have @ only to repsat

what already has been sald. The expliclt formulatlon of that //’””“

o method 1s historlcally conditlioned and can be expected to (éi
corrected, modified, complemented ag the sclences continue to hE
advance and reflection on them to Improve. What 1s tranascultural
1s the reallity to which such formulatlon refers, and that reality
is transcultural because it is not the mm®d product of any
culture but rather the principle that begets and develops
#%&#Ga&%mrﬁﬁi cultures that flourish, as it also is the princlple

that 1a violated when cultures crumble and decay.
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decondly, with regard to the base of speclal theologleal
categories, a dlstinction has to be drawn between belng ln love

in an unrestricted manner (1) as it is defined and (2) as it ia

e L L i ‘_:_

achleved. A8 1t 1s defiped, 1t is the habitual actuation of man's
capacity for self-transcendence; it 1s the religious conversion

that grounds both moral and intellectual conversion; 1t provides

the real criterion by which all else ig to bes Jjudged; and‘éﬂﬂtggﬂ@ﬂﬁﬂ
consequently one has only to awe¥ eéxperlence 1t in *ngggﬂ oneself

witness 1t in

orf%n others, to findﬁ}t 1ts ownjustification. On the other hand,

as It actually is achleved 1n ahy human belng, the achlevement

i S

is dialectical. It 18 authenticlity as a wlithdrawal from unauthen=-

ticity, and the withdrawal is never complete and always precarious.

The greatest of saints have not only their oddities but also their

defects, and it i not some but all of ue thagﬁ pray, not &t

out of humility but in truth, WM%O&},UtO be forgiven our

trespasses as we forglve those that trespass agalnet us.
Accordingly, while there 1a no need to Justify crigi;cally

the charity described by St. Paul in the thirteenth chapter of

his first eplstle to the Corinthlana, thers is always a great

need to eye very critically any religious indivlidual or group

and to discern beyond the real charity they may well pmamman

have been granted the various types of blas tha:igistort or

block their exerclse of 1t.

p

scetical writ
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Thirdly, both with regard to transcendental method and
with regard to God's gift of his love we have dlstinguished
between an inner core, which 1s transcultural, and an outer
manifestation, that is subject to varlation. Needless to say,
theological categories will be transcultural only in so far
ag they refer to that inner core. In thelr actual formulation
they will be historically conditioned and so subject to correctlon,
modification, complementation. Moreover, the more elaborate they
becomé and the further they are removed from that imner core,
the greater will be thelr precariousness. On what grounds,
then, sre they to be accepted andlg employed ?

Before answering thls question, there must be introduced
the notion of the model or tke ldeal type. Models, then, stand
to the human sclencee, to philoscophies, to theologles, much
as mathematics stands to the natural sciences. For models
purport to be,ﬂ not descriptions of reality, not hypotheses
about reality,vbut ginply interlocking sets of terme and relatlons.
Such sete, in fact, turn out to be useful ln gulding investlgations,
1ﬁ¥framing hypotheses, and in writing descriptlons, Thus,
a model will direct the =% attention of an an investlgator in
8 determinate direction with elther of two results; it may
provide him with a bhasld sketch of what he finde to be the case;
or 1t may prove largely lrrelevant, yet the dlacovery of thls

irrelevance may be the occaslon of uncovering clues that
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otherwise mlght be overlooked. Agaln, when one possceses models,
the
the task of framing an hypothesis is reduced tqﬂﬁimpler matter-

of tailoring a model to sult a glven objJect or area. Finally,
the utility of the model may arise when it comes to describing
6 known reality. TFor known realitles can be exceedingly
complicated, and an adsquate language to deacrib%fgz;d to come
qi. S0 the formulatlon of models and thelr general acceptance
as models can facllitate enormously both descriptlon and
communication.

Now what hes been sald about models, is relevant to the
question concernling the valldity of the general and spsclal
theological categories. First, such categories will b»
form a set of interlocklng terms and relations and, accordingly,
they will possess the utility of models. Further, these models
will be bullt up from baslic terms and relatlione that refer
to transcultural components in human living and operation
and, accordingly, at their roots they will possess quite
exceptional validity. Finally, whether they are to be
consldered more than models with exceptlonal foundational valldity,
18 not a methodologiceal but a thsologleal questlion. In other
words, 1t 1s up to the theologlan to decide whether any model

is to become & hypothesis or to he taken as a descriptlon,

If categorles are to be derived, there 1s needed a hase
from vhich they are derived. The base of general theological
categorles 1ls the iﬂ%ﬂnﬁé&gﬁ attending, inguiring, reflecting,
deliberating subjlect along with the operations that result from

atteqﬁ;ng, inquirling, reflecting, deliberating and with the
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atructure within which the operations occur. The subject 1in

question is not any general or abstract or theoretical subject;
it 18 1in each case the particular theologian that happens to be
doing theology. Similarly, the relevant attending, inquiring, g

reflecting, dellberating are the attending, inguiring, reflecting,

dellberating that he has found to go on in himself; the consequent

opérations are the operations he has uncovered and ldentified

in hls own operating; and the structure within which the operations

occur ls the pattern of dynamic relations which, as he knows from

hilas own experlence, lead from one operatlon to the next.

Finally, the subject 1s self-transcending. His operatlons

reveal objects: single operations reveal partial objects;

a structured compound of operationams ravea]i compounded objects;

and a8 the subject by hls operations is consclous of himself

operating, he too ls revealed though not as object but as subjecs.
Such 18 the baslc nest of terms and relationa, Now there

has been for mlllenia a vast multitude of individuals in whom

such basic nests of terms and relatlons c¢an be verified: for they

too attend, understand, Jjudge, decide. Moreover, they 40 Bo

not in 1selation but in social groups, and as such groups

develop and progress and also decline, there is not only seztt-

aoclety but also history.

Further, the basle nest of terms and relations can be

ar
e 2
the dlfferengé in quallity of the co

o
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difregptiated 1n a number of manners. So one can distingulsh

and describe: (1} each of the different kinds of conscious

operation that occur; (2) the blological, aesthetic, intellectual,
dramatic, practlical, or worahipful patterns of experlence

within which the operations occur; (3) the different quality

of the consclousness inherent 1n sensing, in operating lntelligently,
in operating reasonably, ln operating responsibl{_and freely;

¥ (4) the dlfferent manners in which operatlione proceed towards
goals: the manner of common sense, of the sciences, of Interiority
and phllosophy, of the 1life of prayer and theology; (5) the
different realms of meaning and the different worlds meant
as a result of the various mamners of proceeding: the world
of lmmedliacy, given iIn lmmediate experlence and confirmed by
succeasful response; the world of common sense; the world of
the sclences; the world of interiority and phllosophy; the
world of rellgion and theology; (6) the dlverse heuristic
structures within which operations accumulate towards ge

the attainment of goals: the classical, statlstical, genetle,
and dialectlcal heuristlc atructureaqand, embracing them all,
the Integral heurlstlc structure which I is what I mean by &
metaphysichD(T) the contrast between differentiated consclousness
that shifts with ease from one manner of operation in one world

t0 another manner of operation in a different world and, on the
other hand, undifferentlated consclousness whlch ls at home

in its local vari?ety of common sense but finds any message from
the worlds of th;;fy, of interiority, of transcendence both

allen and incompreheneible; {8) the differences between those

that have or have not been converted religlously, or morally,

or intellectually; (9) the consequent dialectically opposed

positlons and counter-posltlons, models, categories.
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Such differentiation vastly enriches the initlal nest of

terms and relations. From such a hasiy broadened basis one can
' a developed
go ¢wd on tospnw account of the human good, values, beliefs,
to the carriers, elements, functions, realms@, and stages of
4

meaning, to the questlon of God, of religlous experience, 1ts
expreeslons, its dlalectlcal development.

Finally, since the basic nest of terms and relations

is a dynamlc structure, there are various ways in which models

of change can be worked out., Fire, for ingance, has been concelved
as one of the four elements, as due to phloglston, and as &
process of % oxydlzation. But while the answers have little in '
common, they are answers <0 the same question, tthet wlll you know
whan you understand the data on fire? More generall&y, the nature
of any x 1s what one wlll know when the data on x a;;'understood.
So by turning to the heurlistic notlons behind common names, one
finds the unifying principle of the successive meanhhgs attributed

1y
t0 the nane.

mostly from Insipght
Other illustrationqﬁﬁollow. Developments can be analysed

a8 processes from initiallglobal oparations of low efficienqy,
through differentiation and speclalizatlion, to the integratzgzu

of the perfected speclaltles. Revolutionary developments in

some department of thought can be schematized as successive

higher viewpolnts.le universe in which both classical and
statistical laws are verified will be characterized by a process

of emergent probability.l3 Authenticlty can be shown to generate
progress, unauthentlelty to bring about declina,piwhile the 5
problem of overcoming decline provides an introduction to religionj
The problems of interpretation bring to light the notion of a
potential universal viewpolnt that moves over different levels

{*
and sequences of expression,
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T, Speclal Theological Categoriea

Let us now turn from deriving general theologlcal cateogories
to derlving special theological categories., In thls task we
have a model in the theoretical theology developed in the middle
ages. But it ils a model that can be 1mitated only by shifting
to a new key. For the categories we want wlll pertain, not
to a theoretical theology, but to a methodlical theclogy.

To 1llustrate the dlfference, consider the medieval doctrine

of grace. It presupposed & metaphysical psychology in ternms

of the essence of the bw] sonl, its potencles, habits, and acts.
This presupposition represented the order of nature. As-
ppeoial-theo.log

But grace goes beyond nature and perfects it. Grace, accordlingly,

calls for special theological categorles, and these must refer
to supernatural entitles, for grace is tled up with God's loving
gift of hlmself to us, and that gift s pot—sed- due not to
our natures but to God's free inltilative. At the same time,
theae entitiies have to be prolongatlons perfescting our nature.
Srer
Accordingly, they are hablts and acts, Supernatural s« acts
ordinarlly
A Pproceed from supernatural operative hablts {virtues) and

:‘ﬁﬁ supernatural operative habits proceed from the supernatural

ent itative habit (sanctifying grace) vhich ls—radicated

© ) unlike the operative hablits, is radlcated not in the potemcles
Q%&b but In the essence of the soul.
Now to effect the transitlon from theoretlcal to methodlical
o : theology one must start, not from a metaphysical psychology,

but from intentionality anelysis and, indeed, from transcendental

-‘J method.

subject was self-transcendent intellectual{ly by the achlevement
o
of knowledge, that he was self-transcendent morally lnasmuch

S0 ln ocur chapter on religlion we noted that the human

as he sought what was worth while, what was truly good, and thereby
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be came
A a principle of benevolence and beneficence, that he was self-

transcendent affectlvely when he-@e& fell in love, when the
1solation of the indlividual was broken and he spontaneously
funetloned not jJust for himself Wt for others as well. Further
we distingulished different kinds of love: the love of intlmacy,
od@usband and wife, of b rarents and children; the love of
mankind devoted to the pursuit of human welfare locally or
nationally or globally; and the love that was other-worldly

because it admitted no conditions opr oualificatlons or restrietions

or reservations. It 1s thls other-worldly love, not as this or
that act, not as a series of acts, but as a dynanle gﬁaﬁ#& state
whence proceed the acts, that constitutes in a methodlcal
theology what in a theoretical theology 1s named sanctifylng
grace. Agaln, 1t is thils dynamic state, manlfested 1n inner
and outer acts, that provides pae¥ the base out of walch
speclal theologlcal categorles are set up.

Tradltionally that dynamic state is manifested 1n three
ways: the purgative way in which one withdraws from slinning
and overcomes temptation; the illuminative way in walch one's
discernment of values is refined and sxxam one's commlitment to
-*“ﬁ them 18 strengthensd; the unltive way 1n which the serenity of
e Joy and peace reveal the love that hitherto had been struggling
agalinst sin and advancing in virtue,

%houda@gxiphﬁﬁ““nnﬁih@~dgngg@g:gtﬂta—ﬂf=6€ﬁ*_
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Theé,data, then, on the dynamlc state of other-worldly love
are the data on a process of conversion and development. The
inner determinqints d;;:God's glft of his love and man's consent,
but there also are ocuter determinants in the store of experlence
and in the accumulated wisdom ¥w§ of the religious tradition.

If civil law recognizes adult responsibllity at the age of
twenty-one years, the professor of religlous psychology at
Louvalin has 1t that man reaches genulne religious falth and

a properly persomal assumption of hls inherited religlon about

V7
the age of thirty. But Just as one can be a hlghly successful

sclentlst and yethvery vague notions regarding his own lntentional
and conscious operatlons, so too a peraon can be rellglously
mature yet have to recall to mind his past life and study 1t

in its religlous moments and features before he can dlscern l1n

i1t a dlrection, s pattern, a thrust, a call, to unworldliness.

Even then his difficulties may not be at an end: he may be unable

to assoclate any preclse meanlng with the words I have used;

he may be too familiar with the reality of which I spesk to

connect it with what I say; he may looklng for something wlth D

& & label on 1lt, when he should simply be helghtening his
and adverting to its long-term ef facts.

consclonsness of the power working within him,

But, I do not think the matter is 1n doubt. In the

realm of religlous experience Olivier Rabut has asked wihether
there exists any unassallable fact. He found such & fact in
the exlastence of love. It 1s as though a room were fllled Ai;ﬁ43
with muslic though one caﬁZEEE)no sure knowledge of lts source.

s in the world,
Thereﬁpé—ai&e*a1ﬁaa 1t were, a charged fleld of love and meaning;
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here and there 1t Pewels$ reaches a notable intensity; but it
is ever unobtresive, pié#¢ nidden, inviting each of us to fef)
Join. And Join we must if we are to perceive it, for our

@
perceivping is through our own loving.
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The functional speclialty, foundations, will derive 1ts
firat set of categories from religlous expsrience. That

experlence 1s somethlng exceedingly simple and, ln time, also
exceedingly

A 8lmplifying, bhut it aleo is something omesdéd excecdingly
hish-mnd-enrichimg 1L _the history—or F&liglons has-beod

rich and enriching. There are needed studies of religious

soclologleal. )
Interlority: historlcal, phenomenologlcal, psychologicaly, A
spiritual {
There ls needed in the theologlan the

h3¢r§#§bé deve lopment
that wlll enable him both to enter into the experience of

others and to frame the terms and relations that will express
that experlence.

Secondly, from the subject one moves to subjects, thelr
togetherness 1n community, service, and witness, the hlstory
of the salvation that 1s rooted iIn a belng-lin-love, and the

functlon of thls history in promoting the #&mé'kingdom of

God amongst men.

oA
The third set of special categories moves from 4ie, loving
to the loving source of #Axwsx our love. A

A tﬁ~%he=be%evedy/\The Christian tradition makes explicit our
lmpiiclt Ilntending of God in all our intending by speaking

of the Spirit that is glven to us, of the Son who redesmed us,
of the Father who sent the Son and with the Son sends the Spirit,
and of our future destiny when we shall know, not as in a glase

darkly, but face to face.
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A fourth set of categories results fron differentiation.
Just as one's humanlity, so too one's Christianity may be authentic
or unauthentic or some blend of the two. What 1ls worse, to the
unauthentic man or Christisn, what appears authentic, is the
unauthentic. Here, then, 1s the root of divislon, opposition,
controversy, denunclation, bltterness, hatred, violence. Here,
t20, 18 the transcendental base for the fourth functional
speclalty, dlalectic.

A fifth set of categories regards progress, decline, and
redenption. As human authenticity promotes progress, and human
unauthenticity generates decline, so Christian authenticlity ~-
which 1s a love of others that does not shrink from self-sacrifice
and suffering -- 1s the soverelgn means for overcomling evil.
Christians bring about the kingdom of God in the world not only
by doing good but aleo by overcoming evlil with good (Rom 12, 21).
Bk agt enily 1s there the progress of mankind but also there is
development and progress withln Christilanlty itself; and as there
is development, so too there is decline; and as there is decliﬁne,
there also ias the problem of undoing it, of overcoming evil with
gocd not only in the world but also in the church,

S0 much for a sketch of general and special theologlcal
categorles. Az elready noted, the task of a ‘emthodologist is
to sketch the 43 derivation of such categories, but it is up
to the theologlan working in the fifth functional speclalty
to deternine In detall what the general and speclal categorles

are to hee.
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8. Use of the Categories

I have been Indlcating how general and special categories
can be derlved from & transcultural base. For general categories
the base 1s the authentle or unauthentlc mans attentive or
inattentive, 1intelligent or slow-witted, reasonable or silly,
responelible or lrreaponsible, with the consequent positions and
counter~positions. For special categories the base 1s the
authentic or unauthentic Chriatlan, g-muinely in love with God,
or faillng in that love, with a consequent Christian or unchristian
outlook and style of living.

The derivatlion of the categories is a matter of the
human and the Christlan subject effecting self-appropriation
and employing this helghtened consclousness both as a basie
for methodical conﬁrol i1n dolng theology and, ae well, as an

e

a _priorl whence ene can understand other men, thelr soclal

relations, their history, thelr religlon, thelr rituals, their

The purlficatlon of the categorles =- the ellminatlon of
the unauthentic -- 18 prepared by the functional speclalty,
dlalectic, and 1t 18 effected in the measure that theologleane

attain authentlcity through religious, moral, and intellectual

conversion. Nor may one expect the discovery of some “objective"

‘b 2.0 + “

creterion or test or control. For that meaning of the “objective®
1s mere delusion. Genulne objectivity 1&& the fruit of authentie
subjectivity. It 1s to be attained only by attalning authentic
sub jJectlivity. To sezk and employ some alternative prop or

crutch invarlably leads to some measure of reductionisa.

. o)
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Ae Hans-Georg Gadsmer has contended at length in hls Wahrheit
there
]
und Mathodepﬁbers are no satisfectory methodical criteria that

prescind from the criterla of truth.

The use of the general theologilcal categories occurs in
any of the elght functlonal speclaltlies. The garisr genesis
of the specilal theologlical categorles occurs seminally in dlalectic
and with expliclt commitment in foundatlons. The commitment,
however, 1s to the categories only as models, a8 Interlocking
sets of terms and relatlons. The use and the acceptance of the
eap categories as hypothesls about reality or descrliption of
reality occur in doctrines, systematlcs, communicatlons.

It is to be stressed that thle use of the speclal categorles

occurs in interaction with daten. They recelve further specifications

from the data. At the same time, the data set up an exigence
for further c¢lapification of the categories and 1 for thelr
correction and development.

In thls fashlon there 1s get up a sclasors novement with
an upper blade in the categorles and a lower blade 1n the data.
Juet as the principles and laws of physics are neither mathematics
nor data but the frult of an interaction between @3 nathematlcs
and data, so too a theology can be nelther purely a_priorl
nor purely a posteriori but only the fruit of an oeﬁgolng

process that_has one oot ln a transcultural base and the other
on increasin;?arganlzed data.

S0, as theology 1ls an ogggoing process, as religion and
rellgious doctrine themselves develop, the functional speclalty,
foundatlons, wlll be concerned largely with the mrhgxbxsmtbme
origine, the genesls, the mresent stateilype posslble developments
and adaptatlions of the categories 1n wﬂzé hristians understand
themselves, communicate with one another, and preach the sed gospel

to all nations.
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