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Ten
Chapter ‘Niae-

Dialectlc

Dialectic, the foarth of our functional specialties,
deals with conflicts. The confllcts may be overt or latent.
They may lie in religlous sources, in the religious tradition,

pronouncements
g in thgkwpéttmga-of authoritiea, or In the writings of
theocloglans. They may regard contrary orlentations of
research, contrary interpretatlons, contrary historles,

styles of evaluation,
contrary mmslnma : : .

K} -3

temey contrary horizons,

contrary doctrines, contrary systems, contrary policiss.

Not all oppositlon 1s dialectical. There are differences
that will be eliminated by uncoverlng fresh data. There are the
diffeiences we have named perspectival, and they nm~rely
witneas 10 the complexity of hlstorical reality. But beyond
these there are fundamental confllets stemmling from an
explicit or implicit cognltional theory, an ethical stance,

a religlous gk outliook. They profoundly modify one's

mentallity. They are to be da overcome only through an

Intellectual, moral, religlous conversion. The function of

dlalectic wlll be to bring such conflicts to light, and to
provide a technlique that objectifies sub)ective differences
and promotes conversion.

@
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1. Horlzong

In 1ts literal sense the word, horlzon, denctes the bounding
circle, the line at whlch earth and sky appear to meet. This
line la tgg:%g;mﬂﬂeg of one;e fleld of vislon. As one noves
about, it recedes in front and closes 1n behind so that, for
different standpoints, there are different horlzons. Moreover,
for each dif ferent standpoint and horlzon, there are different
divisions of the totallty of visib‘le objects. Beyond the horizon
1ie the objects that, at least fo;w;he moment, cannop be seen.
Within the horlz2on lle the objects that can now be seen,

As our field of vision, 80 %00 the scope of our knowledge
and the range of our interests are bounded. As flelds of vislon
vary with one's standpoint, so too the scope of one's knowledge
and the range of one's Interests vary with the period in which

one lives, one's soclal background and milieu, one's educstion

and peracnal development. So there has arisen a.heu@ metaphorical

or * perhaps analogous meaning of the word, horlzon. In thie

b g

gense what lles beyond One'S‘Pﬁui horizon is simply outslde

the range of one's knowledge and interests: one neither knowa

nor cares. But what llies within one's horlzon is 1n sone measure,
great or small, ii an oObject of Interest and of knowledge.
Differences in bbwl horizon may be complementary, or genstliec,
ar dilalectical, Workers, foremen, supervisors, technlclans,
englneers, managers, doctors, lawyers, professors have different

interests. They Wf® 1lve in a sense in different worlds.
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Each 1s qulte famillar with hils own world. But each also knows
about the others, and each recognizes the need for the others,
go inevmani thelr many horizoms 1n some measure include one another
and, for the rest, they complement one another. Slngly they
are not self-sufficlent, and together they represent the motivatlons
and the knowledge needed for the functioning of a communal world.
Such horizons are complementary.

Next, horlzons may diffen&_genetically. They are related
88 successive stages in some process of development. Each later
stage presupposes earlier stages, partly to include them, and
partly to transform them. Irecisely beca?geeﬁwire earllier
and later, no two are slmultameous. They are parts, not of a*ﬁ‘
single communal world, but of a single blography or of a single
history.

Thirdly, horilzons may be * opposed dlalectically. What
in one 1ls found 1intelliglible, in another is unintelligible.

for for for
What t# one 1s true, iq\another 1 8 false. What I one is
for \=d ~

good, i» another ls &m& evlil, Each may have some awareness of

the other and soc each 1n a manner may include the other. But

such inclusion 1ls also negation and re Jection. For the other's
é horizon, at least in part, is attributed to wishful thinking,-

| to an acceptance of myth, tc ignorance or fallacy, to blindnese
or 1llusion, to backwardness or immsturity, to Infidelity,

to bad will, to a refusal of God's grace. Such a rejection

of the other may be passionate, and then the suggestion that
openness is desirable wlll make one furious, But again rejection
may have the flrmness of 1ce4qythout any trace of passlon or even
any show of feeling, b&v&%”axcept perhaps a wan smile. Both
astrology and genoclde are beyond the pale, but the former 1s

ridiculed,
pmmed-; the latter ls execrated.
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oceurs within an established horizon,

A
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Horizons, finally, are the structured resultant of past
achievement and, as well, both the condltlon and the limitatlion
of further development, They are structured. All learning.te-

o previous learning,
ls, not a mere addition,\but rather an organic growth out of it,

hIQV§6ﬁB~ieann¢mgd 80 all our intentlions, statements, deeds

stand within contexte. To such contexts we appeal when we

outline the reasons for our goals, when we clarify, amplify,

qualify our statements, or when we explain our deeds. Within
muet be fltted

such contextﬁdeach new ftem of knowledge and each new factor

in our attitudes. What does not fit, will not be notlced or,

s&¥ seen

1f forced on our attention, it wlll haueaaneghirrelevant or

unimportant. Horlzons then are the sweep of our lnterests and
; they are the fertlle asource of further knowledge and care;

of our knowledge,ibut they also are the boundaries that limit

our capacltles for assimilatling more than we already have

attained,

2, Conversione and Breakdowns

Joseph de Finance has drawn a distinction between a
freadom.

horizontal and a vertlcal exerclss of ‘tberta* A horizontal
exercise 1s a declsion or cioolce that Invoiwen.mo~notzbld
#h&ﬁ%&mbﬂj A vertical exercise is the set
of Judgements and declsions by whlch we move from one horlzon
to another. Now there may be a seguence of such vertlical
exerciaeﬂg of freedom, and in each case the new horlzon,
though notably deeper and broader and richer, none the less
is consonant with the 0ld and ‘a development out of 1lts potentialitiea{
But it ls also posalble that the movement into a new horizon

involves an about-face; 1t comes out of the 0ld by repudlatling

characteristic features; 1t begins a new sequence that can keep




revealing ever greater depth and breadth and wealth., Such an
about-face and new beglinning is what 1s meant by a conversion.

Converslon may be intellectual or moral or religlous.

While each of the three 1s connected with the other two, still
each ig 8 dlfferent type of event and has to he consldered 1n
iteelf before being related to the others.

Intellectual conversion ls a radical clarificatlon ang,
consequéhtly, the ellmination of an exceedingly stubborn and
mleleading myth concernling reality, objectivlity, and human
knowledge. The myth ia that knowling 1s like looking, that
objectivity is seeing what 1s there to be seen and not seelng
what is not there, and that the real la what 1ls out there now to be
looked at. Now thils myth overlooks the distinction between the
world of immedlacy, say, the world of the infant and, on the
other nand, the world medlated by meaning. The world of immedlacy
is the sum of what 1is seen, heard, touched, tasted, smelt, felt.,
It conforms $4 well enough to the myth's view of reality,
objectivity, knowledge. But 1t is but-a tiny fragment of
the world mediated by meaning. For the world mediated by meaning

s a world known not by the sense experience of an lndlvidual

but by the external and internal experlence of & cultural

comnunity, by the cumulatively developed understanding of the
community, and by the contlnuously checked and rechecked Judpements
of the community. Xhewnd Knowing, accordingly, is not just
® seeing; 1t ls experlencing, understanding, Judging, and belleving.
| The criteria of obJectivity are not just the criteria of bel
st ocular vislon; they are ths compounded criteria o}:experiencing,

of understanding, of judglng, and of belleving. The reallty
known 18 not Just looked at; it 1s given ln experience, organized

and extrapolated by understandlng, posited by Judgement and bellef.

T e e ) e
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The consequences of the myth are varlous. The nalve
reallst kmows the world medlated by meaning but thinks he knows
it by looking, The emplricist restricts objectlve knowle&dge
to sense &§ experience; for him, understanding and concei:;ng,
Judging and belleving are merely subjective activitles. The
ldealist insists that human knowing always includes understandlng
88 well as sense; ﬁut;::;he retains the empiriclst's notlon
of realiggﬁihzothinka of the world medlated by meaning as not
real but ideal. Only the c¢ritical realist can acknowledge
the facts of human knowing and pronounce the world medlated by
meaning to be the real world; and he can do so only inasmuch as
he shows that the process of experlenclng, unders‘anding, and
Jjudging 1s a process of self-transcendence.

Now we are not discussing & merely technlcal point in
philosophy. Empiricism, ideallism, and reallsm name thres
totally different horizons with no common ldentlical objects.

An ldeallst never means what an empiriéist means, and & reallst
never means what.either of them meana. An empiricisﬁﬁﬁ&t& argue
that guantum theory cannot be about physical reality: it cannot
because § it deals only with relations between phenomena.

An 1dealisg:;£§; concur and add that, of course, the same s
true of all sclence and, indeed, of the whole of human knowing.
The critical reallst will disagree with both: a verified
hypothesis is probably true; and what probably is true refers
to what 1n reality probably 1s so. To chapge the }1lustration,
¥hat are historlecal facts? For the empirié%t they are what was
out there and was capable of belng looked at. For the ldeallst
they are mental constructlons carefully based on data recorded

in docunents. For the crltical realist they are eventa ln the

world medlated by true acts of meaning. To take a third




- question., But there also are Lﬁd&ctibﬂéeh reductionlist answers:
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11lustration, What i1s a myth? There are M4 psychologlcal,

anthropological, historical, and phllosophic answers to the

wlthin
myth 1is a narrative about entitlee not to be found, ¥k an
g AN

enpliricist, an 1deallst, a historlcistégfn exlstentialist horizon,
Enough of 1llustratlions. They can be mult. 1plied indefinitely,

for philosophlc lssues are universal in scope, and some form of

naive realism seems to appear utterly unquestlonable to very

many. As soon as they bé¥ gegin to speak of fwewisj knowing,

of oblectlvity, of reality, there crops up the assumptlon that

all knowing must be something like looking. To be ¥4 liberated

from that blunder, to discover the ke¥#d self-transcendence proper

to the human process of coming to know, 1s to break often

long=ingrained habits of thought and speech. It is to acquire

the mastery in one's own house that is to be had only when

one knows preclsely what one is dolng when one is knowing.

It is a converslon, a mew beginning, a fresh start. It opens the

way to ever further clarificatlions and developments. |
Moral conversion changes the criterlon of one's decislons

and cholces from satisfactions to values., As chlldren or minors

we are persuaded, cajoled, ordered, compelled to do what is

right, As our knowledge of human reality 1increases, as our

responses to human values are strengthemed and refined, our

mentors more and more leave us to ourselves so that ocur freedom

may exerclse lta ever advanclng thrust toward authentlelty.

S0 we move to the existentlal moment when we dlscover for

ourselves that our choosing affects ourselves no less than the

chogen or rejected objlecte, and that 1t is up to each of us

to decide for himself what he ls to make of himself., Then 1is

the time for the exer‘cise of vertlcal ¥ freedom and then moral
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converslon consiste in opting for the truly good, even for
value agalinet satlsfactlon when value and satisfaction conflict.
Such converslon, of course, falls far short of moral perfection.
Deciding is one thing, doing Lk is another. One has yet to
Iﬁaggg? uncover and root out one's individual, group, and general blas.
One has to keep developling one's knowledge of humen reality
and potentlality as they are in the existing situation, One
has to keep dlstlnct its elements of progress and its elements
of decline. One has to keep scrutinizing one's intentional
responses to values and thelr Implliclt scales of preferences.
One has to listen to critlclsm and ﬁbb%egzirotest. One has 1o
remain ready to learn from others. For moral knowledge is the
proper posssssion only of morally good men and, until one has
mjzi:sitoi that title, one has still to advance and to learn.
Religlious conversion 1s belng grasped by ultimate concern.
It is other-worldly falllng in love, It is total and permanent
gelf=gurrender without condltions, qualifications, reservations.
But %4 1t 1s such a surrender, not as an act, but as a dynamile
state that 1s prlor to and principle of dubj4d subssquent acts.

It 1s revealed 1nt retrospect as an under-tow of exlstentlal
Y

conmclousness, as a fated acceptance of a vocation to holiness,
slmplicity and

-9 a8 perhaps an increaiaianpaaaivity in prayer., It 1ls interpreted
: F
; differently in the context of different religious traditlons.
:é For Caristians 1t is God's love flooding our hearts through
0 i the Holy Spirit given to us. It 1s the gift of grace, and since
has been
the days of Augustine, & diatinctionﬁmﬁdrawn between operative

and cooperative grace. Operative grace la the replacement of
the heart of stone by a heart of flesh, a replacement beyond
the horizon of the heart of stone. Cooperatlve grace is the

heart of flesh becomlng effective in good works through human

A N




QL‘?W.N,_,HH

o]

- _ S R - . B

freedom. Operatlive grace 1ls religlous conversion. b@ﬂ Cooperative
grace la the effectiveness of conversion, the gradual movement
towards a full s and complete transformatlon of the whole of
one's living and feeling, one's thoughts, words, deeds, and
omisaiona.2

As intellectual and moral conversion, 8o also religlous
conversion 1s a modality of self-transcendence. Intellectual
converslion 1ls to truth attained by cognitlional self-transcendence.
Moral conversion ls tqi values apirehended, affirmed, and realized
by & real self-transcendence. Religious converslon 1s to & total
belng-in-love as the efflcaclious ground of all self-transcendence,
whether in the pureuit of truth, or in the reallzatlion of human
values, or in the orlentation men adopts to the universe, ita
ground, and its goal.

Because intellectualti moral, and rellglous converslions
all have to do with self-transcendence, it 1s possible, when all
three occur within a single consclousness, to conceive thelr
relations in terms of sublation. I would use & thls notion
in Xarl Rahner's sensegrather than Hegel's to mean that what
sublates goes beyond what le sublated, 1ntroduces something
new and distinct, pute everything on a new basls, yet so far
from interfering wlth the sublated or destroying it, on the
contrary needs it, includes 1t, preserves all its proper festures
and properties, and carrles them forward to a fuller realization
wlthin a richer contextc¥Fgo moral converslon goes beyond the
Value-trutd value, truth, to values genmerally. It promotes the baw¥é
subject from cognitlonal to real self-transcendence. It sets him
on a nevw, existentlal level of consclouesness and establishes him
as an origlnating value. But thls in no way interferea with or

weakens his dewe devotlion to truth., He stlll needs truth, for he




must apprehend reality and real potentiality before he can

deliberately

‘»_respond to &8 value. The truth he needs 1s still the truth
attalned ln accord with the exlgences of rational consciousness.
But now his pursuit of it 1e all the more secure becausep;’he
has been armed agalnst blas, and 1t 1s all the more meaningful
and significant because 1t occurs within, and plays an essentlal
role in, the far richer context of the pwsult of all values.

8imilarly, rellglous conversion goes beyond nmoral.

Questions for Intelligence, for reflectlon, for deliberation
reveal the eros of the human spirit, its capacity and its
desire for self-transcendence. But that capacity meets fulfllment,
that deslre turns to Joy, when rellglous converslon transforms
the exlstential subject into & subject in love, a subject
held, grasped, possessed, owned through a total and so an
other-worldly love. Then there 1s a new basis for all valulng
and all doing good. In no way are the frults of intellectual
or moral converslon negated or dimlnished. On the contrary,
all human pursult of the true and the good 1s Included within
and furthered by a coemlc context and purpose and, as well, there
now accrues o0 man the power of love to emnable him to accept the
suffering Iinvolved in undolng thei’effects of declins.

It 1s not to be thought, however, that religious converslon
means no more than a new and more efflcaclous ground for the pursult
of intellectual and moral ends. Rellglous loving 1s without
conditione, qualifications, reservations; 1t 1s with all one's
heart and all one's soul and all one's nind and all one's
strength. Thils lack of limitation, though it corresponds to
the unrestricted character of human cuestlioning, does not
pertain to this world. Holiness abounds 1nl truth and moral

goodness, but it has a distinet dimension of its own. It is
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other-worldly fulfilment, Joy, peace, blise., In Chrlstian experience
these are the frulta of being in love wlth a mysterlous, uncom-
prenended God. Sinfulness similarly is distinct from moral
evil; 1t ia the privation of total loving; it 1s a radleal
dlmension of lovelessneas. That dimension can be hidden by
sustained superflclality, by evadlng ultimate questions, by
absorption in all that the world offers to challenge our
resourcefulness, to relax our bodles, to distract our minds.
But besd escape may not be permanent and then the absence

of fulfilment reveals ltself in unrest, the absence of joy 1in
the puwa} pursuit of fun, the absence of peace in disgust ==

a depressive disgust with oneself or sz manic, ﬁeﬂl&ihﬁ!ﬁ&gubl
hostlle, even violent dlsgust with manking.

Though religlous conversion sublates moral, and moral
conversion sublates intellectual, one 18 not to infer that
intellectual comes first and then moral and finally rellglous.
On the contrary, from a causal viewpoint, ons wonld say that
first there 1s God's gift of his love. Next, the eyef of

reveals v
this love rbmaa;hfalues in thelr splendor, whlle the strength
of this love brings about thelr realization, and that is moral
converslon, Filnally, among the values discerned by the eyql
of love is the value of believing the truths tsught by the
religlious tradition, and in such tradition and belief are the
geeds of intellectual conversion., For the word, spoken and
heard, proceeds from and penetrates to &l a1l four levels
of intentlonal consciousness. Its content is not Just a
content of experlence but a content of experlence and understandling
and Jjudging and declding. The analogy of sight ylelds the
cognitional myth. But fidelity to the word iﬂ engages the

whole man.
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Besldes converslions there are breskdowns. What has been

bullt up so slowly and so laborilously i by the individual, the
soclety, the culture, can collapse. Cognltional self-transcendence

1s neither an easy notlon to grasp nor & readily accesslble datum

of consclousness to be verifled. Values have a certaln esoteric

imperilousness, but can they keep outwelghing carnal pleasure,

wealth, power? Rellglon undoubtedly had 1lts day, but ls not
that day over? Is it not an 1llusory comfort for weaker sonls,
an oplium distributed by the rich to quleten the poor, a mythical
projection of man's own excellence into the sky?

Initially not all but some religion is pronou%gp 11lusory,
not all but some moral precept 1s rejected as ineffectlve and
useless, not all truth but some type of metaphysics 1s dlsmissed
as mere talk, The negatlons may be trus, and then they represent
an effort to offset decline. But kied also they may be false,
and then they are a Yeglmning of decline. In the latter case some
part of cultural achleveuent 1s belng destroyed. It will cease
being a familiar component in cultural experience. It will
recede into a forgotten past for historlans, pernaps, t0o rediscover
and reconstruct. Moregéver, this elilmlnatlion of a genuine part
of the culture means tﬁé£ a8 prevlous whole has been mutllated,
that some balance has been upset, that the remaindsr will become
dilstorted 1in an effort to compensate. Further, such eliminatlon,
nutilation, distortion will, of course, be admired as the forward
march of progress, while the evlident 1lls they bring forth
are to be remedled, not by a return to a misgulded past, but by
more eliminatlion, mutilation, distortlon. Once a process of
dissolutlon has begun, 1t 1ia screened by self-deception and it
1s perpetuated by conslstenecy. But that does not mean that 1t

1s conflned to some single uniform course. Different nations,




wr T Tl A _ : 1§

d1fferent classes of soclety, different age-groups can select
different parts of past achlewement for elimination, 4ifferent
mutilations to be effected, dAfferent dlistortions to be provoked.
Inereasing dissolutlon will then be matched by increasing divlalon,
inéomp rehenalon, susplelon, distrust, hostility, hatred, violence.
The body soclal 1s torn apart in many *ﬂ ways, and its cultural
goul has been rendered incapable of reasonable couvictions and
responsible commltments.

For convlctions and commltments rest on judgements of fact
and Jjudgements i of value. BSwuch judgements, in turn, rest largely
on beliefs. Few, indeed, are the people that, pressed on almost
any point, must not shortly have recourse to what they have
believed. Now such recourse can be efficaclous only when
bellevers present a solid fromt, only when intellectual, moral,
and religious'skeptica are a small and, as yet, uninfluential
minority., But thelr numbers can increase, their influence can
mount, thelr volces can take over the book market, the
educational aystem, the mass medla. Then belleving begins to
work not for but against intellectual, morel, and religlous
gelf-transcendence. What had Dbesn an uphill but universally
respected course @Q collapses into the pecullarlty of an

outdated minority.

O Dlalectle: The Issue

The issue to be confronted in dialectic ie twofold,
for our functional specialties, history, lnterpretatlon,

and speclal research are deflclent in two manners.
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Friedrich Meinecke has sald that every historical work
1s concerned both wlth causal connectlons and with values but
that most hlstorlana tend to be occupled ﬂVéne&apaii principally
elther with cauéal comectliona or with values. Moreover, he
claimed that history, as concerned with éeined values, ".. gives
us the content, wisdom, and slgnposts of our 11ves."4 carl
Becker went even further. He wrote: "The value of history
is... not sclentific but moral: by liberating the mind, by
deepening the sympathles, by fortifying the will, 1t enables
us to control, not soclety, but ourselves -- & much more important
thing; it prepares us to live more humanely in the present and
to meet rather than to foretell the future."E;But the functional
%WWM@W
ppeclalty, history, as we concelved it, wae concerned wlth
movements, with what in fact was going forward. It specialized
on the end of the third level of intentional consclousnesa,

;ZL%h what happened. It had nothing to say about history as

primarily concerned with values, and rightly so, inasmuch as
hlstory as primarily concerned with values pertains to a
gpeciall z?aotti oorr r\c:t'rlil e‘c.ht'eh ifr;qar'btl;? level of intentional consclouaness.

8imilarly, our account of interpretation was a matter
of understanding the thing, the words, the author, and oneself,
of paseing Judgement on the &eund{ aceuracy of one’s understanding,
of determining the manner of expressing what one has understood.
But beslides so intellectual & hermeneutics, there also 1s an
evaluative hermeneutics. Besldes potentlal, formal, and full

constitutive and effectivye

acts of meaning, there are alanaeﬁt@z¥§p&~peg£ﬂnm&$&v§Aacta

of meaning. Now the apprehension of valuee and disvalues

is the task not of understanding but of intentlonal response.
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Such responese 1ls all the fuller, all the mor? discriminating,
one's
the better a man one la, the more refinaqﬁyis ssnsibllity,

one's
the more dellcatghh&g feelings. 9o evaluative interpretation

pertains 10 a speclalty, not on the end of the second level
of intentlonal consciousness, but on the end of the fourth
level,

Such, then, is a first task of dlalectic. It has to
add to the interpretation that understands a further inter-
pretatlon that appreciates. It has to add to the hlstory

grasps
thagﬁgaspg what wae golng forward a history that evaluates
achievements, that discerns good and evil., 1t has to direct
the special research nseded for such interpretatlon and
for such history.

There is, as well, & second task. ¥For our account of
critical history promised unlvocal results only if historlans
proceeded from the same standpoint. But standpolnts are many,
and the many are of different kinds. There 1s the coloring
that arises from the indlividuallty of the historian and
resnults in perspectivism. There 1ls the inadequacy that
1a revealed when furtner data are uncovered and a better
understanding achleved. There are, finally, the gross
differences due to the fact that historlans wlth opposed
horlzona are endeavoring to make intelllgible to themselves
the same sequance of events,

With such gross differences dlalectlic 1s concerned.
They are not merely perspectival, for perspectivism results
from the indivlduality of the historian, but these groas

opposed and even hostlils
differences occur betweethlasses of hlestorians., They are

not ordinarily to be removed by uncovering further data,

for the further data, in all probabllity, will be as susceptible
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of oppossed interpretationﬂsﬁgs the data ;ﬁozgeaent avallable,
The cause of the gross dlfferences is a,@ifference of horlzon,
and the proportionate remedy is nothing less than a conversion.

As history, so also Interpretation does not promise univocal
results. The interpreter may understand the thing, the words, the
author, and himself. But if he undergoes converslon, he will have
a different self to understand, and the new understandlng of
hlmself can modify his understanding of the thing, the words,
and the author.

gpeclal research, finally, is conducted with a view to
particualar exq%etical or hlstorical tasks. The horlzone that
MWWMMWW
gulde the performance of ths ta%ﬁs also gulde the performance of
the research. One easily finds what fits into one's horizon.

One has ﬂaiﬁ’very little abllity to motice what one has never
undersiood or conceived. No less than interpretation and hlstory,
the preliminary speclal ressarch can reveal dlfferences of norlzon.

In brief, the first phase of theology is lncomplete,
if it is restricted to pes»y resesrch, interpretation, and history.
For as we have concelved these functlomal specigélties, they
approach but do not achlieve an encounter with tﬁé rast. They
make the data_ﬁ avallable, they clarify what was meant, they
narrate what occurred. Encounter 1ls more. It is meetlng
persons, appreciating the values they represent, criticlzing
their defects, and allowing one's living to be challenged at
its very roots by thelr words anq;gheir deeds. Moreover, such
an encounter 1is not just an Optionﬁl addltlion to Lnterpretation
and to history. Interpretation depends on one's self-understending;
the history one writes depends on one's horlzon; and encounter ls
the one way in which self-understanding and horizon can be put to

the test.
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4, Dialecticl: The_Problem
v/

The presence or absence of lntellectual, of moral, of
religlous converslon glves rise to dlalectically opposed
horizons. Whlle complementary or genetlc dlfferences can be
bridged, dilalectlcal dlfferences lnvolve mutual repudiation.
Each conslders repudliatlon of 1ts opposltes the one and anly
intelligent, reasonable, and responsible stand and, when
sufficient sophlatlication 1s attained, each seeks a phllosophy

or a method what are consldered appropriate
A that will buttreasﬁF&ﬁ views on the intelllgent, the reasonadle,

the responslbls.

There results a babel., All turee types of conversion
may be lacking; any one may be present, or any two, or all three.
Even prescindlng from differences In the thoroughness of the
‘converslon, there arve eight radically differlrng types.
Moreover, every lnvestigation 1s conducted from withln some
horizon. Thils remalns true even 1f one does mot know one
bmamamhom operates from within s horizon, or even 1f one
assumes that one makes no assumptions. Whether they are
explicitly acknowledged or not, dialectically opposed horlzons

lead to opposed valne Judgements, opposed accounts of historical

movements, opposed interpretations of aathors, and dlfferent
gelections of relevant data in speclal research.

To a great extent natural sclence escapes this trap.
It 1imlits iteelf to0 questlons that can be settled through an

appeal to observation and experigment. It draws 1ts theoretical

in which value Judgemente have no constitutlve role. Stlll
these advantoges do not glve complete lmmunity. An account

of ascientiflc method stands to cognitional theory as the less

: L T g e S s s .,\F,...._,.-..--.,\-..-.-v-W—;--_ . e . T ——— P ———
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to the more general, so that no firm barrler separates sclence,
scientilfle method, and.general cognitional theory. S50 mechanist
determinism used to be part of science; now it 1s a discarded
phllosophic opinion. But in its place there 1s Niels Bohr's

doctrine of complementarity, whilch lncludes phllosophlc views

- on human knowledge and on reallity, and any depsarture from
kL

Bohr's position involves still more philosophy. Agaln, while
physlca, chemlstry, biology do not make value Judgements, still
the transition from liberal to totalitarian regiméﬁj%&#e made
sclentlats reflect on the valus of sclence and thelr rights as
sclentists, while military and other uses of sclentific discoverles
have made them advert to thelr dutles.

In the human sclences the problems are far more acute.
Reductionists extend the methods of natural sclence to the study
of man. Thelr results, accordingly, are valld only In so far
as & man resembles a robot or a rat and, while such resemblance
does exlist, excluslve attentlion to 1t gives a grossly mutllated
and distorted view:r General system theory rejects reductlonism
in all its forms, but 1t still is aware of 1ts unsolved problems;
for systems engineerlng involves a progresslve mechanization
that tends to reduce man's role 1n the system to that of a robot,

while systems generally can be employed for destructive as well

ag constructive ends. Gibson Winter In his Elements for a Soclal

36 Be' lant General -8peten  Theo
8 e'iudxigrvqg/.Eg}gtgg_fy\%{ r&ﬁ;_rﬁkg r¥,

Mmﬁ\-ﬂéﬁﬁ%s, pp. 10558,

q
Ethlc has contrasted the diverging styles in soclology assoclated

with the names of Talcott Parsona and C. Wright Mllls.
Erig=comTofarEiiem have Led-hin. Lo-aek
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After noting that the dilfference ln approach led to different
judgements on existing soclety, he asked whether the opposition
was sclentifilc or merely ideological -- & question, of course,
transported
thapktr&ﬂsper%# the discussion from the hlstory of contemporary
sociological thought into philosophy and ethica. FProf. Winter
wi;Fﬁgsrks out a general account of soclal reallty, distinguishag
physlicallst, functionallst, voluntarist, and lntentlonalist
asslgned
styles in soclology, andﬁaaﬁégns to each lts sphere of relevance
and effectiveness. Where Mam Max Weber distinguished between
social s¢clence and soclal polley, Prof. Winter dlstingulshes
between philosophically grounded and graded styles in social
science and, on the other hand, soclal policy grounded not only
in social sclence but alsc in the value judgements of an ethlcs.
Bath in the natural and in the human sclences, then,
there obtrude lasuee that are not to be solved by empirlcal
nethods. These 1lssues can be sklrted or evaded with greater
oprvbmead success in the natural sclences and less in the human
sciences. But a theology can be methodical only if these 1ssues

are met head on. To @meet them head on is the problem of

our fourth funectional speclalty, dlalectiec.

Be Dialectic: The Btructure

of dilalectic
The structure,has two levels. On an upper level

are the operators. On a lower level are assembled the materlals
to be operated on.
The operators are two precepts: develop positions;

reverse counter-positions, Posliions are statements compatible

with intellectual, moral, and religlous conversion; they are
developed by belng integrated with fresh data and further
discovery. Counter-positione are statementa Incompatlble
with intellectual, or moral, or rellglous couverslon; they
are reversed when the incompatlble elements are removed.
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Before being operated on, the materials have to be assembled,
completed, compared, reduced, classlfied, selected. Aaaembl*x
Includes the researches performed, the interpretations prop;;;d,
the historles written, and the events, ‘e&eqé statementa, movements
to which they refer. Completion adds evaluatlve interpretatlon
and evaluative history; it plcks cut the one hundred and one
"eood things" and their opposites; it 1s history in the style

10
of Burckhardt rather than Ranke. Comparison examines the completed

assembly to seek out affinitles and oppositlons. Réductlon

finds the same afiinity and the same oprosltion &am) manifested
many

in & number of different manners; from thgppmnifestations 1t movee

to the wm@dd underlylng root. Clagsification determines which

0of these sources of affinity or opposition haxz res:lt from
dlalectically opposed horizonsg and which have other grounds.
Selectlon, finally, plcks out the affinities and opposltlions
grounded in dlalectlcally opposed horizons and dlesmisses other
affinities and opposltions.

Now this work of asaem&?ly, completion, comparison,
reduction, classification, and selection will be performed
by different k&?er%&ﬁ 1nveati§$rs and they will be operating
from wlthin different horlzons. The results, accordingly,
wlll not be uniform. But the source of this lack of uniformity
wlll be brought out Intc the open when each investigator proceeds
to distinguish between positlons, which are compatible with
Intellectual, moral, and rellglous conversion and, on the other
hand, counter-positlions, == which are ilncompatible either
with intellectual, or with moral, or with religlous conversion,

A further objectiflcation of horlzon is obtalned when each

investligator operates on the materials by indicating pessihle.
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the vlew that would result from developlng what he has regarded

a8 positlons and hy reversing what he has regarded as counter-

positions. There 1s a flnal objectificatlon of horlzon when

the results of the foregolng process are themselves regaﬁided

as materlals, when they are assem}bled, completed, compared,
L

reduced, classified, selected, when positions and counter-poslt ions

are distingulshed, vwhen positiona are developed and counter-

positions are reversed.

6. Dialectic as Method

There has been outllned the structure of a dialectic,
and now there must be asked whether 1t satisfles the definitlion
of method. Clearly enough, 1t presents a pattern of related
and recurrent operations. But 1t is yet to be seen whether
the results will be progrescive and c'mulative. Accordingly,
let us see what happens, first, when the dlalectic is implemented
by a person that has undergone intellectual, moral, and religlous
converalon and, secondly, when 1t 18 lmplemented by a person
that has not yet undergqﬁne intellectual or moral or rellgious
converslion.

In the first case, the investigator will know from personal
experlence just what intellectual, moral, and relliglous conversion

dlstinguishling

18, He will have no great difficulty iﬁﬂ}&s%&aguiahed positions
from counter-posltions., When he develops positions and reverses
counter-posltions, he will be presenting an ideallzed version
of the past, sonetning better than *EEESW was the reality.
Moreover, all such investigators will tend to agree and, as well,

they will be supported in part by other investlgators that have

been convertdd in one or two of the areas but not in all three,
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In the second case, the lnvestigator may have only z
what Newman would call a notlonal apprehenslon of conversion,
and 80 he might complain that dlalectic 1s a very foggy procedure.
But at least he could recognize radlcally opposed statements.
In the area or areas, however, in which he lacked conversion,
he would be miataking<i counter-poslitions for positions and
pogitions for counter-poslitlons. When he proceeded to
develop what he thought were positions and to reverse what he
thought were counter-positlions, in reality he would be
developing counter-posltions and reversling positions. Whlle
the lmplemtentation of dlalectic in the first case led to
an 1dealized verslion of the past, its lmplementation in the
second cage does Just the opposlte; 1t presents the past as worse
than it really was. Finally, there are seven different ways 1in
which thls may be achleved, for the %ﬁfﬁnd case 1ncludegighoae
without any experience of conversion,  those with the experlence
of only Intellectual or only ﬂ‘moral or only rellgious converslon,

and those that lack only intellectual or 4ed{ only moral or

only rellgious converslon,

Now let us make this contrast sllghtly more concrete,
Our fourth functional specliality moves beyond the realm of
ordinary emplrlcal sclence. It meetis persons. It acknowledge‘s
the valnes they represent. It deprecates their short-comingsjﬂ/
It serutinizes their intellectusl, moral, and religloue assumptlons.
It plcke out slignificant flgures, compares thelr baslc % views,
discerns processes of development and aberratl>n. As the

investigatlion expands, there are brought to light orlgins and

turning-polnts, the flowerlng and the decadence of religious
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phllosophy, ethics, spirituality. Finally, while 8ll viewpoints
may not be represented, there ls the theoretical possibility

of the fourth functional specialty being carried out in elght
gulite different manners.

Such dlvergence, however, 1s not confined to future
investlgators, Positlons and counter-posltlons are not Just
contradictory abatractions. They are to be undsrstood ccncretely
a8 opposed moments In ogggoing procgss. They are to be apprehended
in thelr proper dlalectlical character. Human authentliclty 1le
not some pure quality, aome sereqig freedom from all oversights,
all misunderstanding, all mistakes, all slne. Rather it consists
in a withdrawal fron unauth*enticity, and the withdrawal 1s never
8 permanent achlevement. £:ris ever precarious, ever to be
achleved afremsh, ever 1ln great part a matter of uncovering
st1ll more oversights, acknowledglng still further fallures
to undeé&and, correcting still more mistakes, repenting more
and more deeply bldden sins. Human development, in brief,
is largely * through the resclutlon of conflicts and, within

the realm of intentlional conscliousness, the baslc confliets are

defined by the opposition of positions and counter-positions.
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Now it is only through the movement towards cognitiomal
and real aelf-traﬁscendence, in whlch the theologlan overcomes
hls own confllets, that he can hope to discern the ambivalence
at work in others and the measure in whilch they resclved thelr
problens, Only through such dlscernment&/can he hope to appreclate
all that has,bi been intelllgent, true, and good in the past
even in the lives and the thought of opponents. Only through
auch discernmment can he come to acknowledge all that was
misinforned, misunderstood, mistaken, evil even in those with
whon he is allied. Further, however, this sctlon ie reciprocal.
Just as 1t 18 one's own self-transcendence that enables one to
knowe others accurately and to Jjudge them i_fairly, so inversely
it Is throngh bhe knowledge and appreclation of others that we
come to know ourselves and to filll out and refine our apprehension
of values.

Inasmuch,then,as Inveatigators assemble, complete,
compare, reduce, classlfy, select, they bring to light the
dlalectical oppositlons that existed 1n the past. Inasmuch

a8 they pronounce one vlew a position and its opposite a “7 7
counter-posltion and then go on to develop the positlions and ;/éﬁa

~ St
reverse the counter-posltions, they are providing one another %:,

1
’

with the evldence for a judgement on thelr personal achlevement
of self-transcendence. They reveal thgj;;;gsthat dld the
research, offered the interpretations, studled the hlstory,
passed the Judgements of walus.

Such an objectificatlon of sublectivity 18 in the style
of the cruclal experiément. While it will not be automatically
efficaclous, 1t wlll provide the open-minded, the sericus, the

singcere with the occaslon to ask themselves some basic questlons,

first, about othersi but, eventually, even about themaelve‘a.

o'j




MIT IX 2

It wlll make converﬁiion a tople and thereby promote lt.. Results
wlll not be sudden or startling, for conversion comnonly 18 a
slow process of maturation, It is finding out for omemelf and

in oneself what it is to be intelligent, to be reasonsble,

to be responsible, to love. Dlalectic contributea to that end

by pointing out ultimate differences, by offering the example

of others that differ radlcally from oneself, by providing the
occasion for greflection, a self-scrutiny, that can lead to a

new understandling ofﬁ oneself and one's destiny.
v/

7. The Dialectic of Methods: Part One

Already we have remarked that the presence and absence of
Intellectnal, moral?ipeligious converslon not only glve rise to
opposed horizons but also, with thel advent of sophistication,
generate opposed phllosophles, theologles, methods,to Justify
and defend the wvarlous horlzons.

Now the task of deal%&ng with these conflicts pextalns,
not to the methodologist, but to theologlans occupled An the
fourth functional specialty. Moreover, the theologians's
stratepy will be, not to prove hls own positlon, nmot to refute
connter-posit iong, but to exhibit diversity amnd to polmt to
the evidence for lts roots. In thls manner he will be
attractive to those that appreciate full human authenticl ty

the basle idea of
and he will convince those that attaln it. Indeed, Qur-ode

the method we are trying to develop

meded- takes 1ts stand on dlafcovering what human authenticlty
1s and showing how to appeal to it. It is not an Infallible
method, for men easily are unauthentic, but it 1s & powerful

me thod for man's §ep deepest need and most prized achlevement

ie authentlcity.
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It remalns that the methodologist cannot totally ignore
the conflict of philosopiies or methods. Especlally is this so
when there are wldely held views that imply that his own procedures
are mistaken and even wrong-headed. Accordingly, I shall comment
briefl%ﬁg;rgg;tain contentlons of linguistic analysis and, secondly,
on certaln concluslons that follow from idealist prem%ﬁgsea.

In a valvable paper presented % at the twenty-third annual
conventlon of the Catholle Theological Soclety of America Prof.

Edward MacKinnon explained:

Since the publicatlion of Wittgenstein's Philosophical

Investipations there has been a growlng counsensus that the

meaningfulness of language 15‘ esgent lally publle and only
derivatively private. Unless this were s¢ language could not

fmmobhmm serve as & vehicle for intersubjective communication.

The meaning of a term,accordingly, 1s explained chiefly by &-easky ‘%
clarifying 1ts use, or the famlly of uasages assoclated with 1t. n
This reanires an analysls both of the way terms function wlthin
language, or a study of syntax, and also of the extrallngulstic
contexts 1n which its use 1ls approprlate, or questlons of
semantics and pragmatlcs.

4 conseouence of this position... ls that the meaning of a
word is not explicable by reference or reduction to private
mental acts. The usual scholestlc doctrine is that words have
meaning because they express concepts. Meanlngs are primarily
in concepte, private mental acte or states, and then derivatively

in language whlch expresses such a concept. Within this view
of language, transcendence does not -pme=nd present too formidable ?
a lingn¥etic problem. A word, such as "God" can mean a transcen~ E
dent belng, If this 1s what one meama Intends in using the

word. Comforting as such a simple solution might be, 1t,

unfortunately, will not work.
5 i:} s




This I find a clear and helpful basls of discussion, W I wilsh
to ¢larify my own positlon by addlng a few remarks.

First, I 4o not belleve that mental acts occur without
a sustalnlng flow of expresslon. The expression may not be
linguistic, It may not be adecuate. <4t may not be presented
to the attentlon of others., But it oceurs. Indeed, Ernat
Cassirer has reported that students of aphasia, agnosla, and
é:}raxia aEt universally have found these disorders of

{2
gpeech, knowledge, and actlon to be interrelated.

ordinary meaningfulness of

Secondly, I have no doubt that theﬁaréiﬁ&r&ﬁeaa—ei
ordinary language is essentially public and only derivatively
private. For language is ordinary if it 1s in common use.
It 1s in comnon use, not because some 1lsolated indlvidual

have declded what it is to mean,
happens to fndepstand=uwhat=ttmeasef but becauas all the
individuals of the relevant group understand what it means.
expressed

Similarly, it 1is by performin%«pental acts that children
and foreigners come to learn a language. But they learn the
language by learning how 1t ordlaarily is used, so that thelr
private knowledge of ordinary usage ls derlved from the comnon
usage smna that essentially 1s public.

ordinary meaningfulnes
Thirdly, what is true of the Pﬂé&é&#ine&ﬁi%f ordf%ary

original
language 1s not true of thepmeaningfulness of any language,
ordinary, literary, or technical. For all language develops
in the sedlmentation
and, at any time, any language consistqhof the developments
that _ not
%hey have occurred and have #aennpaxaiaedi—aeiﬁbecome obsolete.
8 .
Now developmeng\consist in E&ﬂ&fnt discovering new usesg
for existing words, in inventing new words, and in diffusing
the discoverlies and inventions. A1l three are a matter
of expressed mental acts. The discovery of & new usage

1s a mental 4 act expressed by the new usage. The dtscoveny.
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inventlon of a new word is a mental act expressed by the new word. f
Daffnmbonnodndda The communication of the dlscoverles and

inventione can be done technleally by introducing deflnitions

or spontaneously asﬂ when A utters his new verbal constellatlon,
B respozjds, A grasps in B's response how successful he was in
conmmunicating his meaning and, 1n the measure he falled, he
gecks and trles out
‘/1ﬂi%%—aankaamdw%ry«ea% further dlscoveries and inventiosns,
Through a process of trial and error a new usage takes shape,
and, 1f there occurs a sufficiqently broad diffusion of the
N

new ¥ usage, then a new ordinary usage 1ls { established.
ordinary meaningfulness, then, unqualfied meaningfulness

Unlike, érd lnarinegpy-thone—meantnefulnesd orlginates in
AF 4 orie
expresgsed mental acts, is communicated and perfected tarough

expressed mental acts, and attalne ordinariness when the

perfected communication ls extended * to a large enough number
W

of indlviduals.

ordinary meaningfulness and
Fourthly, benlnd this confuslon of opddmsndnesscand

origlnal
A meaningfulness there seems to lurk another. For two oulte
different meanings may be given to the statement that all
philosophlc problems are lingulstic problems. If one concelves

language as the expression of mental acts, one will conclude

that phllosophlc problems have thelr source not only ln

linguistic expression but also in mental acts, and it could
would devots
happen that one,dexeteq much more attentlon to the mental acts

than to the lingvlstlic expression. But one may feel that

mental acts are Jjust occult entities or, if they really
drhret=

preots wohllosophers:aTe oing—to-koop-on FLomNIeTEHE perpe
Wt~tiey payany ahigntton 8. to thew-=~0n B-reductioniat—

r&ewwar“urrafmﬁtﬁﬁdICal optIsI;—then, one may-dscide to limit
pirilegoririv-dtecournse bouihe-—vasge-of-ordlnary language
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exlst, that philosophers are golng to keep on floundering
Indefinitely if they pay any attention to them or, at least, if
they make them Hhecihasismed basic t0 their method. On a
reductlonist view, then, or on a stronger or weaker methodologlcal
option, one may declde to 1limit phllosophic dlscourse or, at least,
basic phlilosophle discourse to the usage of ordinary language
11lumined, perhaps, by the meta@&guguages of syntex, semantlcs,
and pragmatics.

However, 1f one adopts this approach, one cannot account
for the meaningfulness of language by appeallng to ilts originating
mental acts., That would be a simple solutlon. It would be a
true golutlon, But it i1s not an admissible solution, for it
puts mental acts at ihe basls of the meaningfulness of language
and, thereby, it does precisely what the phllosophle or the
methodologlical decislon prohibited. Moreover, within thls
horizon, it is not difflcult to overlook the distl ictisn between
the meaningfulness of languvage that has become ordinary and
the origlnating meaningfulness it possesses when 1t is becoming
ordirary. On the basis of that oversight one can malntailn
that the é'meaningfulness in language 1s essentlally public

and only derivatively private.

8. The Dialectic of Methods: Part Two

We have been talking about mental acts and now we must
note that such talk 'cca?swﬁb can occur in genetlcally dlstinct
horizons. In any of these the talk may be correct or lncorrect
but, the more differentiated the horizon, the fuller, the more

accuerate, and the more explanatory will be tlar the talk.

g
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0f the genetically distinct horlzons the principal ones

have been indlcated already 1ln the sectlons on Realms of
in
Meanlng and Stages of Meaning_quour third chapter on Meaning.

In fully dilfferentlated conesclousness there are four realms of

meaning., There 1s the realm of common sense with its meanlings
expressed in everyday or ordlrary langusge. There is the realm

of theory where langnage 1ls technlcal, slmply objective in reference,
and 8o refers tLo the subject and nle operations only as objects.

There is the realm of interiority where langunage spesks indeed
of the subl}ect a2nd hls operatlons as objects but, none the less,

rests upon a self-appropristion that has verified In personal
experience the operator, the operations, and the processes referred Tt

In the basic terms and relations ¢f the language employed.
Flnally, there 1s the realm of transcendence in
which the subject 18 related to divinity in the language oY

prayer and $®aﬂa@%enaow{ of prayerful silence.

Fully differentiated conscliousness 1la the frult of an
In primitive
extremely prolonged development. Eiiaiwvae undifferentiated
consclousness the second and third realms do not exist,
while the first and fourth interpenetrate. Language refers
primarily to the ghpdd¥pdet| spatlal, the specific, the external,
the human, and only by speclal techniques 1s 1t extended to

penerlc,
the temporal, the gétérady the lnternal, the divine,

e labgrate organization-to emurefuifllmen

_exreg densspopiNation, —consldera

The advent of civillzation means an lncreasing differentiation
of roles to be fulfilled and of tasks to be performed,

an ever more elaborate organization and regnlation {0 snaure
fulfilment and performance, an ever denser populatlion, and
greater and greater abundance. With each of these changes

the communicatlve, cognltive, effective, and constitutlve




functlions of language expand while, as an added grace,
literature develops and differentlates to celebrate human
WMM%OMMR—WWM&%—’
achlevement and to deplore human evll, to exhort to nlgh
endeavor and to entertain man at lelsure,.

A11 this can go forward though thought and speech
and action remain within the world of common sense, of persons
and things as related to us, of eyamydeynda ordlnary language.
But if man's practical bent is to be liberated from magle and
turned towards the development of sclence, If his eritlecal bent
1s to be liberated from myth and turned towards the deve lopment
of phlilosophy, 1if hie religious concern is tc km renounce
aberratlions and accept purification, then all three wlll be

served by a differentiation of consclousness, a recognition

Mur~necdg and desiress «@h-iectiire
un—&eﬁaggx,a§¢aratusﬂ(but_inﬂtheirﬁyntepacttonauw

ige~for—aHi-gs0d-mEH (0 come ts

of a world of theory. In such & world things are concelved

and krnown, not in thelr relatlons to our sensory apparatus

or to our neede and desires, but in the relatlons constituted
by their uniform interactliomns with one another. To speak

of tulnge 80 concelved recnires the development of a speclal
oeewdy technlcal language, a]ianguage quite dlstinet from
that of common sense. No doubt, one has to begin from
within the s world of commonsense apprehenslon and speech.
No doubt one freguently has to have reconrse to this world.
But also there is no doubt that these wilthdrawale and returns
only sohvd¥fy ensure the gradual constructlon of a quite

different mode of apprehenslon and of expression.
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Thls differentiation of consclousness is illustrated
by the Platonic contrast of the phenomenasl and the noumenal

worlds, of Aristotle’s distinction and 4% correlation of

what 1s firet for us and what is flrst absolutely, of Aquinas'

hymna and hls systematic theology, of Galilei's i secondary

and primary qualities, of Eddington's two tables. Bminonmizam
In thls dlfferentliation, which knows only two realms,

technlcal science, technical philosophy, technical theology

are all three located in the realm of theory. All three s

operate principally

: with concepts and judgzements, with terms
some aporoximation to

and relatlons, withathe i1 logical ideal of e»y clarity,

coherence, and rigor. All three, flnally, deal primarily
with objects and, whille they may advert to the subject and
, a8 in Aristotle and in Aquinas,
“ hls operations, still any systematlc trsatmenthis of the
subject and the operations as objectifled and, indeed,
concelved metaphysically in terms of matter and form,e® of

13
potency, habit, and act, of efficlent and final causes.

_Ses ahivEy—pr

= However, as science develops, philosoiPhy is impelled
to migrate from the world of theory and to find lts basls
© in the world of interiority. On the one hand, sclence
gives up any claim to necesslty and truth., I settles for

verifiable possibilities that offer an ever better approximation

to truth. But, on the other hand, 1ts success lends color

to totalita’rian anbitions, and sclence conceives its goal
e

\_,J as the full explanation of all phenomena.
In this situation philosophy is left with the problems
of what 1a meant by reality,
of truth and relativiam,ﬁof the grounds of theory and of

common sense and of the relatisns between the two, of the
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grounds of\ﬁ speclifically human sclences. it finds 1tself
confronted wilth the fact that all human knpwledge has a basis
in the data of experlence and, since sclence seems to have
*p acqulred at least sguatters' rights to the data of sense,
it wlll have to take its stand on the data of‘i,consciouaneas.
Now Just as the world of theory 1s womatmuntmd culte
distinct from the world of common sense yet 1s constructed only
through a manlfold use of commonsense knowledge and ordlnmary
language, s0 zlao the world of interiority ls monstnmoied
gulte distinet from the worlds of theory and of common sense
yet 1t is constructed only through a manifold use of mathematlcal,
scient ific, and commonsense knowledge and of both ordinary and
technical language. As the world of common sense and its
language provide the scaffolding for entering into the world
of theory, so both the worlds of comnon sense and of theory
snd thelr languages provide the scafiolding for entering lnto
the world of interlorlity. But while the transition from
comndn sense to theory introduces us to entitles that we do
not directly experience, the transition from commnon sense and
theory to interig}ity rromotes us from ® consclousness of
gelf to knowledge of self. Common sense and theory have
medlated to us what is immediately glven In conaciousnessl;
tonadwanme Through them we have advanced from merely glven
operations and processes and unities to sysitemabdnadbyn

distinguish and relate and
& baslc system of terms and relatlions thaﬁppame the operations

and processes and unitles and enable us to speak clearly,

accurately, and explanatorily about them.
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Such speech, however, is found clear and accurate and
explanatory only by those that have done their apprenticeship.
It 1s not enough to have acaulred comnon sense and to speak
ordinaryﬂ language. One has also to be famlliar wlth theory
and wlth technlcal language. One has to ekamine nathematlics
and dlscover what is happening when one 1s learning it and,
'g~§ agalin, what vas happening as it was being developed. From
' reflecting on mathematics one has to go on to reflecting on
natural science, discern lte procedures, the relations between
successlive steps, the dlversity and relatedness of classical
and statistical methods, the sort of world such methods

reveal —« all
won 1d hﬂbeﬂ&#hsbtithe wnlle attending not merely to sclentific

obJecte but also attending, as well as one can, to the consclous
operatlons by which one intends the objects. Fram ketaesmasioes)
the precislon of mathematlcal understandlng and thought and

,Qf from the oqﬁgoing, cumulatlve advance of natural sclence,
one has to turn mm to the procedures of common sense, grasp
Just how it differs from mathematics and natural sclence,

m
discern its proper procedures, the range of its releq“ance,

permanent
theﬁ nend risk it runs of merglng with common nonsense.
Fﬁﬁ? To say 11t all with the greatest brevity: one has not only to
; to
o read Insight but alsqrgiscover oneself in oneself.

Let us now revert to the relatlons between langiage
and mental acts. First, then, a language that refers to mental

acts has to be developed. As we have noted, the Homeric heroxs

; is

e ; apa deploted, not as thinking, but as conversing with a god or
his

goddesa, with lehorse or & river, with nis heart or his temper.

Bruno 8nell's The Discovery of Mind i,recounts how the Greeks

gradually developed thelr apprehenslion of man and eventually

confronted the problems of cognitional theory. In Aristotle
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there exists a systematlc account of the sonl, its potenciles,
habits, operations, and thelr obj)ects. In some respects it
1s startlingly accurate, but it is incomplets , and throughout
1t presupposes a metaphyslics. Jt is in the wordd not of common
sense ard not of interlority but of theory. It 18 to be
complemented by the fuller theory of Agqulnas.

However, once conaciousness has been dl fferentiated and
systematic thought and speech abaut mental act;:z:: been
developed, the capacities of ordinary language are vastly

enlarged. Augustine's penetrating reflections on knowledge and

conéciousness, Descartes' Regulae ad directlonem ingenii,

Pascal's Pensées, Newman's Grammar of Assent all remaln within

the world of commonsense apprehension and speech yet contribute
enormously to our understanding of ourselves. Moreover, they
consclous
reveal the possibility of coming to know thexsgubject and his
consclous operations wlthout presupposiing & prlor metaphysical
structure. It is thls possibllity that 1s reallized when a
mimdk study of mathemstical, sclentifle, and comaonsense operatlons
bears fruilt in experlencing, understanding, and affirming
the normative pattern of related and recurrent operatlions by
anx & ccount
which we advance in knowledge. Once suchlsmshveq;hpf
knowledge 18 attalned, one can move from ths gnoseologlical
question

o : JA(What are we doing when vwe are knowlng?)
t0 the ‘epistemological question (Why 1s doing that knowling?)
and from both to the metaphysical question (What do we know

when we do 1t?).

. i
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From within the world of interlorlty, then, mental
acts as experlenced and as systematleally concelved are a
logleal first, From them one can proceed to e%pistemology

L4
and m-taphysics. From all three one can proceed, as we atteampted

in chapter three, to give a system=ztic account of meaning in
its carrlers, its elements, its functlicons, 1lts realms, and
1ts stages.

8t111 thls prlority is only relative. Besides the priority
that is reached when a new realm of meaning ls set up, there
also is the prlority of what is needed if that process of
getting up 1s to be undertaken. The Greeks ne=ded an artlstic,
s rhetorical, an argumentative development of language befors
8 Greek conld set up a metaphyslcal accoint of mind. The
Greek achievement was needed to expand the capacitles of
commonsense knowledge and language before Au%ustine, Descartes,
Pascal, Newman conld make thelr pemwenseend commonsense
contributions to our self-¥nowledge. The history of mathematics,
natural sclence, and philosophy and, as well, one's own

are needed,

personal reflective engagement in all thregﬁ_if both common

construct
sense and theory are thpmeviée-the scaffoldlng for an entry

into the world of interlority.

The conditions, then, for using mental acts as a logleal

first are numerous., If one insists on remaining in the world
of common*ﬁ sense and ordinary language or 1f one lnslsts

on not going beyond the worlds of common sense and of theory,

one's declslons preclude the possibility of entering into
the world of interiority. But such decisions on the part of
any individual or group are hardly bladlng on the reast of

mankind.

Cv
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g. The Dlalectic of Methods: Part Three

An a priorl rejlectlon of the present approach can stem:
from idealist tendencles no less than from lingnistic analysls.
Perhaps its clearest expression is to be found in the wrlitings
of Earl Jaspers who would contend that our Belf—apgzziziation

is indeed an Exlstenzerhellung, a clariflcation ow
subject's own reality,

petiiy-py-tihesublecty but 1t 1s not objective knowledge.

Now 1t is true, of courase, that self-appropriation secrs.

occurs through a helghtening of coneclousness and such & helghtening
revealsa not the sublect as object but the subject as subject.

I should contend, however, that the thls -hedt heightening sow

of consclousness ;roceeds to an objectiflcation of the subject,

to an intelligent and reasonable affirmation of the mubject,

and 80 to a transition from the sublect as subject to the

subject as object, BSuch a transition ylelds objJective knuowledge

does any valld
of the subject Just as much as,swy transltion from the data

of sense through inauiry and ;2;eratanding, reflection and
judgement. But whlle that is my view, it 18 not the view
of thelldeallist &2 traditlon whlch Jaspers Inherited.

To understand this tradltlon in 1lts endless complexity
Af is quite beyond our present concern. But some basle clarlfication;:
nust be attempted at least 1n terms of polnts already made.
There are, then, two quite disparate meanings of th# term,

object. There ls the object in the world wesdimd medlated by
meaning: 1t 1s what 1s lntended by the question, and 1t is

what becomes understood, affirmed, declded by the anawer.
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To this type of object we are related lmmediately by our

questlons and only medlately by the operations relevant to

answere, for the answers refer to objects only becauss they

are answers to questions.

But there 1s another quite different meaning of the term,

object. ¥or besides the world mediated by meaning there also

is & world of immediamcy. It 1s a world oculte apart from questlons
and answers, a world in which we 1ived before we spoke and whlle
we were learning to speak, a world into which we try to withdraw
when we would forget the world mediated by meaning, when we relax,
play, feke=kovel rest. In that world the objJect is nelther

named nor described. But in the world medlated by meanling one

can recollect and reconstitute the objlect of the world of
lmmediacyl. It 1s already, out, there, now, real. It is

already: Zt is given prior to any questions about it, It 1s

out: for 1t is the object of extraverted consclousness. It le
there: as sense organs, 80 too sensed objects are spatial.

It 1s now: for the time of sensing rume along with the time of
what 1s senmsed. It is real: for it 1s bound up with one's

1iving and acting and so must be just as real as they are.

A there are two meaninge of the word, object, s0 too

there are two meanings of the word, objectivity. In the world
and
of immedlacy the necessary 8 sufficlent conditlon of objectivity
succesafully functloniny
is to be ghpihéahryanimal. But in the world mediated by meaning

objectivity has three components. There 1s the experlentlal
objectivity oemsds constituted by the glvenness of the data

of sense and the data of conscliousness. There 1s the normatlve
obJectivity constituted by the exigences of intelllgence and
peasr reasonaibleness. There 1s the absolute objectlvity that

- the results of
results from couabining ke experlentlal and normatlve objectivity
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80 that through experilential objectivity conditions are fulfllled
while through normative objectivity conditlons are linked to
what they condition. The combimnatlon, then, ylelds a conditioned
with its conditions fulfllled anrd that, iniﬁﬁuﬂ knowledge, 18

a fact and, 1n reality, it 1s a contlogent being or event.

We have dlstinguished two wond worlds, two meanings of
the word, object, two qulte different criteria of objectivity.
But when these distlnetions are not drawn, there result a
number of §a typlcal confuslons. The nalve reallst knows the
world medlated by meaning, but he fancles that he knows it by
taking a good look at what 1s going on out there now.. The |

nailve ideallst, Berkeley, concludes that esse est percipl.

But esse 18 reallty affirmed in the world medlated by meaning,
while percipl is the glvenness of an objéct in the world of
lomedlacy. The rigorous empirlcist, Hume, ellminates from the

world medlated by meaning everything that is not glven in the

gees

world of immediacy. The critical ldeallist, Kant, eem _that a
1s :

Copernican revolutionhpts overdue. But, so far from drawing

the needad dlestinctions, he only flinds another more complicated
manner of confus%!pg things. He combines the operations of
underetanding and reason, not with the data of aense, but with
gensltive 1intuitione of phenomena, vwhere the phenomena are the
bsprd appearing, Lf not of nothing, then of the things themselves

through the device of the limlting concept.
which, while unknowable, manage to get talked aboutf\ The

abeolute ideallst, Hegel, brllliantly explores whole realms of

meaning; he glves poor marks to nalve reallsts; but he falls to
advance to a critical reallsm, 80 that Klerkegaard gf

omp;g&n~$h&t~tho1ayef7;rbaaﬁggam;:nni.inz:axin Bhq
FShe_ideaﬁaﬂaaxin

teme~
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can complain that what 1s loglcal also 1s statlc, that movenment
cannot be inserted into a logic, that Hegel's system has room
not for existence (self-determlning freedom) but only for the
ldea of exlsatence.

Kierkegaard marks & trend. Where he was concerned with
faith, Nietzsche was with power,lgglthey wilth concrete hgman
living, Husserl with the conatitutlon of our intending, Pergson

with his élan vital, Blondel with action, American pragmatilsts

with results, European exlstentlallsts with authentlc subjectlivity.
While the mathematiclans were dlscovering that thelr axioms

were not self-evident truths, while the physlclate were dlscoverlng
that their laws were not lnevitable necessltles but verifiable
possibllities, the phllosophers ceased to think of themselves

a8 the volce of pure reason and began to be the representatlves

of something far more councrete and human. Or if they still

stressed objective evidence and necesslity, as did Husserl,

""" “reality
they also were performing reductions that bracketedﬂout of
the question ¥sa@ddy and concentrated on essence to ignore
cont ingence.
There has resulted not so much & clarification as a shift
in the meaninges of the terms, objectlve and subjective. There
are areas in which investigators commonly agree, such as
mathematlcs and sclence; in such flelds objectlve knowledge
18 obtalnable, There are other areas, such as philosophy,
sthlce, religion, 1n which agreement commonly is lacking;
such dlsagreenent 1s explalned by the aubjectivlity of phllosophers,
moralists, religious people. But whether subjectlvity ls

always mistaken, wrong, evil, is a further question. Posltiviste,

o )
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behavliorists, naturallsts would tend to say that 1t is. Others,
however, would insist on dlstingulshing between an authentlc and
an unauthentic subjectivity., What results from the fomer ls
neither mistaken nor wrong nor evil, It just is somethlng quite
different from the ob jective knowledge attainable in mathematlcs
and in sclence.

In some such context as the foregoing one would have to agree
with Jaspers' vlew that a clarificatlon of subjectlivity, however
authentic, 1s not objective knowledge. Still that context survives
only as long as there surivive the anmblguitles underlylng nalve
realism, naive ldealism, critical idealism, absolute ijeallism.
Once those amblgultles are removed, once an adequate self-
appropriation_la effected, once one distinguishes between
object and objectivity in the world of lmmedlacy and, on the
other hand, object and objectivity in the world medlated by
meanlng and motivated by value, then a totally dlfiferent context
a{i}sea. For 1t 1= now apparent that in the world medlated by
meaning and §&¢ motlvated by value, objlectivity ls simply the
consgquence of authentic sub jectivity, of x genulne attention,
genuine intelligence, genulne reasonableness, gpe# genuine
responsibility. Mathematics, science, phllosophy, ethics,
theology differ in many manners; but they have the common
feature that their objectivitiy is the fruit of attentlveness,

intelligence, ¥ reasonableness, and responslbility.
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10. A Supplementary Note

We have dlstingunished four realms of meaning: common sense,
theory, interlority, and transcendence. W&MARM We have had
occaslon to dlstingulsh such dlfferentiations of consclousness
a8 the resolutlon of common sense into common sense and theory
and the further resolutlon of common sense and theory Lato
common sense, theory, and Iinterlority. But our remarks on
transcendence as a dlfferentlated realm h:ve been fragmentary.

Whet I have referred to as the gift of God's love,
spontaneously reveals itself in love, loy, peace; patlence,
kindness, goodness, fidelity, gentleness, and self-control,

In undlfferentiated consclousness it will express its reference

to the transcendent both through sacred objecta, places, times, and

actions,
,A and ke through the sacred offices of the shaman, the prophet,

the lawglver, the apostle, the priest, the preacher, the monk,
the tencher. As consclounsness differentiates into the two
realms of common sense and theory, 1t will give rise to
speclal theoretical questions concerning divinity, the order
, and the lot

of the universe, the destlny of mankindrgﬁé-of each individual.
When the three realms of common sense, theory, and interlority
are differentiated, the vb(Xwet self-appropriatisn of the subject
leads not only to the object{f;lcatlon of experienclng, understanding
Judgling, and decldling, but also of kadgk religlous experience.

Quite distinet from these objectificatlons of the gift
of God's love ln the realms of common sense and of theory and
from the realm of interliority, is the emergence of the gift
as ltaelf a differentiated realm, It is thls emergence that is
cultivated by a life of prayer'and{ponaaee{self—denial and, when

1t occurs, 1t has the twofsld effect, first, of withdrawing

o )
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the subject from the realms of common sense, theory, and other
interiority into a =t "cloud of unknowing," and then of intensifying,
purlfying, clarifylng, the dbjectiffications referring to the
transcendent whether in the realm ;} common sense, or of theory,

or of other interlority.

It is to observed that, whille for secular man of the twentieth
century the most famillar % dAlfferentiation of consciousness
distinguishes and relates theory and common sense, still in the
history of mankind both in the East and the “hristlan West the
predominant dlfferentiation of consclounsess has set in
opposltion and in mutual enrichuent the realms of common sense

and of transcendence.
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