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RELIGION

1. The_ Question of God

The facts of good and evi%*, of progress and decline,
ralse questlons about the character of our unlverse., Such queatlons
have been put 1n very many ways, and the answers glven have been
even more numerous. But behind this multiplicity there is a
basic unity that comes to light in the exerclse of transcendental
method. We can inquire into the possibility of fruitful inquiry#.
We can reflect on the nature of reflection. We can deliberate -
whether our deliberating 1s worth while. In each case thers
arises the anestlon of God.

The posslbllity of inoulry on thif’aide of the subject

lles in his 1lntelligence, ln his drive to know what, why, how
and in his ablllty to reach intellectuaslly satlefying answers.
But why should the‘anawere that satlefy the¥ intelllgence of
the subject yield anythlng more than a subjlectlve satlafaction?
Why should they be supposed to possess any relevance to leaw
knowledge of the unilverse? Of course, we assume that they
do. We can polnt to the fact that our assumption is confirmed
by its frulits. s%ﬂﬁ}i&éﬁ&f that the unlverse is 1Intellligible
and, once that 1s granted, there arlses the questlon whether
the universe could be lntelllgible without hav*lng an intelllgent
ground. Butigags ia the aguest lon about Gogd. -

Again, to reflect on reflectlion 1s to ask Just what happens

when we marshal and wier welgh the evlidence for pronouncing

that this probably le so and that probably is not so. To what
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do these metaphors of marsfhalling and weighing refer?
Elsewhere I have worked out an answer to thils question and here

I can do no more than summarlly repeat my conclualon} Judgenment

1) Inslght, chapters nine, ten, eleven.

proceeds ratlionally from a grasp of a virtually unconditioned.

8y an uncondltloned is meant any 'x' that has no conditions.

By a virtually unconditloned 1s meant any 'x' that has no
unéi@f&lled conditions, In other words, a virtually unconditioned
is a conditioned whose conditions are all fulfllled. To marsh&l#
the& evidence 1s to ascertaln whether all the conditlons are d
fui%illed. To welgh the evlidence 18 to ascertain whether

the fulfiluent of the conditlions certalinly or probably involves

thhe exlstence or occurrence of the conditioned.

Now this account of Judgement implicitly contalns a Tihissw

are to
further element. If wejspeak of & virtually unconditioned,
an
e must speak flrst ofh uncond 1tioned. The virtually

atrictly
unacondit ioned has no unfulfilled ¢ondltions. Theﬁpnconditloned

has no conditions whatever. In traditional terms the former
s a contlngent belng, and the latter is a necessary belng.
In more contemporary terms the former pertalns to this world,
to the world of posslble experlience, while the latter transcends
this world in the sense that its reality 1s of a totally different
orrder. But 1In elther case we come to the question of God.
Does a necemssary being exilst? Does there exlst a reality that
transcends the reality of thls world?

To deliberate about 'x' is to ask whether 'x' 1s womid
worthh whlle? To:dellberate about dellberating le to ask whether
any-dedibepPating 1T worth-whilal.  Hgu Worsi=wnile!-emprultimate
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any deliberating 1s worth while? Has 'worth L while' any ultigkﬁe
meaning? Is tiwe moral enterprise consonant with this world?

We pralse the developing subject ever more capable of attention, E¢
ineight, reasonableness, responsibility. We pm& pralase progress

and denounce every manifestatlon of decline. But 1s the universe

on our slde, or are we just gamblers and, 1f we are gamblers, are

we not perhaps fools, individually struggling for authentlicity
endeavoring
and collectively/\to snatch progress from the ever mountlng welter
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of decline? The questions arise and, clearly, our attlitudes and
our resolnteness may be profoundly affected by the amewera. Does
a transcendent, %
there or does there not necessarlly exlot =e intelllgent ground of S |
the universe? Is that ground or are we the primary lnstance of
moral consclousness? Are cosmogenesis, blological evolution, ?E3

historlcal process bastesd¥ baslcally cognate to usi as moral

bedwcbetf beings or are they indifferent and so alien to us?
Such is the questlion of God., It ls not a matter of image or

feellng, of concept or Judgement. They pertaln to answers.

It 1s a questlion. It rises out of our consclous intentionality,

out of the a priorl structured drive that promot;%;from experlencing
to the effort to understand, from understanding to the effort

to judge truly, from Judglng to the effort to choose rlghtly.

In the measure that we advert to our own gquestioning and proceed

to question it, there arises the question of God.

It 18 a question that will be maifested differently in the
different stages of man's historical development and in the many
varietles of his culture. But such differences of manifestation
and expresslon are secondary. They may introduce allien elements
that overlay, obscure, dlstort the pure question, the question

that questions questloning 1tself, None the less, the obscurlty

and the distortlon presuppose what they obscure and distort.
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It follows that, however much relliglous or lrreligious answers

differ, however much there differ the quesations they explicitly

raise, stlill at thelr root there 1ls the same transcendental

tendency of the human # spirit that questions, thati gueations

wlthout restriction, that cuestions the significance of 1iis
own questioning, and ao comes to the questlon of God.
The question of God, then, lies within man's BG3WE horlzon.

Man's
H&e transcendental subjectivity 1s mutllated or abolished,

unless he ls stretchlng forth towards the intelligible, the
unconditioned, the good of value., The reasom reachﬂ not of
hle attainment but of hls 1ntenq§ing 1s unrestricted. There
lies within his horizon a reglon for the divine, a shrine for

ultimate holineass. 4t cannot be ignored. The atheist may

pronounce 1t empty. The agnostlc may urge he finds that he |

hls investigation has been inco glusive, But~thetrmegxtions
The contemporary humanist will refuse to allowthe questlion to arise. But their
negations presuppose the P spark 1n our clod, our native orlentation to

f

the &l dlvine.

24 Self=-transcendence.

Man achieves authenticlty in self-transcendancse.

One can llve in s world, have a horizon, just in the
measure that one 1s not locked up in oneself. A first step
towards this liberation ls the sensitivity we share with the
higher animals. # But they are confined to a habitat,
vhile man lives in a unlverse. Beyond sswwdbi sensitivity
man asks wWquibiong questions, and his questioning 1s

unreatrlcted.
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First there are questions for intelligence. We ask what
and why and how and what for. Our answers unlfy and relate,
classlfy and construct, serialize and generalize, From the
narrow strip of space-time accesslble to immediate experlence
we move towards the construction of a worldeview and towards
the efggg?ation of what we ourselves could be and could do.

f'On_guaations for intelllgence follow questions for ?
refiéction. We move beyond imegination and guess-work, ldea and
hypotheels, theory and system, to ask whether or not this
really is so or that really could be. Now self-transcendence
takes on a new meaning. Not only does it go beyond the subject
but also it seekas what is independent of the subject. For a
 ompsoally.16-80. 0P that What- peally coild-ve:

‘ t
Judgement that tnls or that 1s 8o reports, nok what appears to

me, not what I imagine, not what I think, not what I wish, not
what I would be inclined to say, not what seems to me, but
what 1is Bso0.

8t111 such self-transcendence 1ls only cognitive. It &
1s 1n the order not of dolng but only of knowlng. But on the
final level of questlions for dellberation selfetranscendence
becomes real. When we ask whether this or that is worth while,
whether 1t is not Just apparently good but truly good, thsen
we are inquirlng, not about pleasure or paln, not about comfort
or 111 esse, not about sensitive spontanelty, not about
Indlvidual or group advantage, but about objective wvalue.
Because we can ask such questions, and answer them, and live by
the answers, we can effect in our living & real self-transcendence.
That real self-transcendence 1s the possibility of benevolence
and beneficence, of honest collaboration and of true love,

swinging
ofﬁgﬂaﬁﬁﬁhs completely out of the habitat of an animal and
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of becoming a person 1n a human society.

The transcendental notlons, that 1s, our questions for
intellligence, for reflection, and for deliberation, constitute
ocur capa}c!ity for self-transcendence. That capaclty becomes
an actu;lfzy when one falle in love. Ewslwwe Then ome's belng
bscomees baing-in-love. Such being-in-love has 1its antecedentis,
1ts csuses, its conditlions, 1ts occmaslions. But once i1t has
blossomed forth and as long as it lasts, 1t takes over, It 1s

one's Joys and sorrows,
the first principle. From it flow one's desires and fears,fpne'a
discernnent of values, one's declsions and deeds.

Belng~in~love 1s of different kinds. There ls the love

, of parents
of intlmacy, of husband and wifehand chlldren. Thers¢ ls the love
of one's fellow men with ite fruit in the achievement of human
welfare, There is the love of God with one's whole heart and
whole soul, with all one's mind and a=® sll ons's strength
(Mk 12, 30). It is God's love flooding ocur hearts through the
Holy Spirit given to us (Rom 5, 5). It grounde the conviction
of St. Paul that "there is nothing in death or 1life, in the
realm of splrlts or superhuman powers, 1ln the world as it 1s
or the world as it shall be, in the forces of the universe, in
helghts or depths -- nothlng in all creation that can separate
ug from the love of God in Christ Jesus our Lord" (Rom 8, 38 f).

As the questlon of God 1s implicit in all our guestioning,
80 belng In love with God ls the basic fulfilment & of our
consclous Lntentlionality, That fulfliment brings a deep-set
Jjoy that can remaln despite humiliatlon, fallure, privation,
pain, betrayal, desertlon. That fulfllment brings a radlcal
peace, the peace that the world camot give. That fulfilment

bears frult in a love of one's neighbor that strives mightily

to bring about the kingdom of God on thlie earth. On the other hand,

. . t
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of human life in the pursuit of fun, to the harshness of human

arising
lifeﬁfrom the ruthless exerclase of power, to despalr about
springing
human welfare,from the convliction that the universe 1ls sabsurd.

A

Se Religious Experlence

Being in love wlth God, as experienced, is being in love
in an unreatricted fashion. All love ie self-surrender, but
being in love with God is belng in love without limits or

Just as
qualifications or conditions or reservations. tnhunrestricted
guestloning 1s our capacity for self-transcendence, 80 belng

proyper
in love in an unrestrlcted fashion 1= theﬁ?ulfilment of that

capaclty.

That fulfilment is not the product of our knowledge
and cholce. On the contrary, it dlsmantles and abollshes the
horlzon in which our knowing and choosling went on and it
sets up a new horizon 1ln which the love of God wlll transvalue
our values and the eyes of that love -ed% will transform our
‘knowing.

Though not the product of our knowlng and chooslng,
it 1a a consclous dynamic state of love, joy, peace, that
manifests itself in acts of kindness, goodness, fidellty,
gentleness, and self-control (Gal 5, 22).

To say that thls dynamic state 1s conscious 1ls not

to eay that it is known. For consciousness is Just experience,

but knowledge is a compound of experlence, understandling, and
judglng. Because the dynamlc state is conscloua wilthout
being known, 1t ls an experience of mystery. Because it

is “pelng in love, the mystery 1s not merely attractive but

the* absence of that fulfilment opens the way to the trivialization '
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place on page
Footnotes to chapter four: 2 to 15. Please insertxioxtext

where number occurs!

2) Rudolf Otto, The Idea of the Holy, London (Oxford) 1923,
Note that the meaning of tremendum tgyies with the stage of
one's religious development,

3) D. M. Brown, Ultimate Concern: Tillich in Dialogue,

New Y. rk (Harper & Row) 1965.

4) Karl Rahner, The Dynamic¢ Element in the Church, Quaestiones

disputatae 12, Montreal (Palm Pyblishers) 1964, pp. 131 ff.

Fr. Rahner takes "consolation without a cause" to mean
"consolation with amxskjmeix a content but without an object.”

5) See my Grace and Freedom in Aquinas, London (Darton,

Longman, & Todd) and Notre Dame (University of NOtre Dame Press)
1971. This puts in hook form articles first published by
Theological Studies 2(1941), 289-324; 3(1942), 69-88; 375-402;
533-578.

6) See Ernst Benz, "On Understanding Non-Christian Religions,”

The History of Religions edited by M, Eliade and J. Kitagawa,

Chicago (Chicago University Press) 1959, especially pp. 120 ff,
7) On local and personal aEpxx apprehensions of God in the

bible, see N. Lohfink, Bibelauslegung im Wandel, Frankfurt am

Main (Knecht) 1967.
8} F. Heiler, "The History of R ,ligions as a Preparation

for the Cooperation of R ligions," The History of Religions

as above note 6, pp. 142-153%.

9) On Buddhism see E. Benz, op. cit,, p. 120 and F. Heiler,

op. cit., p., 159.
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Footnotes to chapter four continued. \ X8

10) See F. M. Bergounioux and J., Goetz, Prehistoric and

Primitive Religions, Faith and Fact Books 146, London (Burns

and Oates) 1965, pp. 82-91.
11) A. Vergote, Psychologie religieuse, Bruxelles {Dessart)
1966, p. 55.

12)  ¥2¥x Bergounioux and Goetz, op., cit., pp. 117-126.
13) A. Vergote, op. cit., p. 56.
34)  Ibid., p. 57.

15) See A. Vergote, "La 1ibertéi}religieuse comme pouvoir

de symboli*sat{ifn," in L'Herméneutique de la liberté
N

religieuse, edited by E. Castelli, Paris (Aubier) 1968,

Pp. 383 ff. The presence of another person takes one out
of a‘;Prely epistemological context., The words he speaks
introduce a new dimension to meaning. Seeﬂ also Gibson

¥inkmx Winter, Elements for a Social Ethie, New York

(Macmillan pb) 1968, pp. 99 ff.# on the social origins of
[

meaning.

16) ".. Deus suam gloriam non rquaerit propter se sed

propter nos." Acquinas, Saum. theol. II-IX, q. 132, a. 1 ad lm.

17) A. Vergote, Psychologie religieuse, Bruselles (Dessart)

1966, pp. 192 ff.
18) For equivalent but differing accounts of this heing in

love, see: Alan Richardson, Religion in Contemporary Debate,

London (SCM) 1966, pp. 113 ff; Olivier Rabut, L!expérience

religieuse fondamentale, Tournai (Castermann) 1969, p. 168,
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fascinatling; to 1t one belongs; by 1t one 1s possessed. Because

1t 18 an unmeasured love, the mystery evokes awe. Of 1tself, then,
inasmuch as it is consclous without being known, the gift of

God's love 1s an experience of the holy, of Rudolf\o'cto'a

et 2
mysterium faacinanﬁﬁtremendum. It is what Paul Tillich named

8 belng grasped by ultinate c:::mc:evrn.?J It corresponds to St.

Ignatius Ioyola's consolation that has no cause, as expoundgd

by Karl Rahnorﬂ
It 1s consclous on the fourth level of intentional

consclousness., It 1s not the consclousness that accompanies

acts of seeing, hearing, emelling, tasting, touching. It 1

not the consciousness that accompanles acts of inguiry, insight,

formulation, speakling. It is not the conscisuaness that ececompan

accompanles acte of reflecting, marshalling and welghing the

ebe evidence, making judgemsnts f‘ of fact or possibility.

It 18 the type of consciousness that deliberates, makes jJudgements

of valus, decides, acts responslbly and 2 freely. But 1t is

this consclousness as brought to a fulfllment, as having

und ey undergone a conversion, as possessing a basls that

may be broadened and deepened and helghtened and enriched

but not superseded, as ready to dellberate and iudge and decide

and act with the easy freedom of those that do*all good bscause
they are in love. BSo the gift of God's love occuples the ground
and root of the fourth and jwe highest level of man's intentional
consclousness. It takes over the peak of the soul, the apex

aninae. "
aEngt1fy1fg Tgrage” Lewconstituted by & hebitus_entitativus- !

-
-

Jbsg;gte éﬁpe?naturalis neﬁiéveq,fgzeived 1n the-essence of $he

iou&}anﬂ resulting in 1nfuaed”suparnatura1.virﬁuea received l

,ln thep potinciés of ‘the soul. This mode of concaptlon - .
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This gift we have been describing really is sanctifying

grace but notionally differs from it. The notional dlfference
To speak of sanctifying grace
arises from different stages of meaning. Bwns%é@y&éngagnaee
pertalns to the stage of meaning when the worldé of theory and
the world of common sense are distlinet but, as yet, have not
been explicltly distingulshed from and gromded in the world of
To speak of

interiority. 'Bu§ﬁ¢he dynamlc state of being 1n love with God
pertalns 10 the stage of meaning when the world of interlority
has been made the explielt ground of the worlds of theory and
of common sense. It followa that in thi%ktage of meaning
the gift of God's love first 1s d%%ribed as an experience and
only consequently 1s objlectifled 1n theoretical categories.

Finally, 1t may be noted that the dynamlic state of itself
1s operative grace, but the same state as princlple of acts
of love, hope, falth, repentﬁnce, and so on, 1ls grace as
cooperative, It may be added that, lest converslon be too
violent a change and dlsrupt psychological continuity, the
dynamlc¢ state may be preceded by similar translent dlspositions
that also are both operative and cooperative. Agalin, once the
dynamic state has been established, 1t is filled out and

5
developed by stlll further additlonal graces.

4, Expressions of Religious Experience.

Religlious experlence spontansously manifests itself
in changed attitudes, in that harvest of the Spirlt that is
love, joy, peace, kindness, goodness, fldelity, gentllenesa,
and self-control., But 1t also ls concerned with its base

and focus in the mysterlium fascinans et tremendum, and the

expression of thils concern varles greatly as one moves from

earller to later stages of meaning.
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In the earliest stage, expresslion results from insight
into sensible presentatlons and representations. There saslly
1s grasped the spatlal but not the temporal, the speclific but not
the generlc, the external but not the internal, the human but
not the divine. Only in so far as the temporal, generle,
internal, divine can somehow be assoclated wita axxpexiencasd!

or —- in the language of the naive realist -— "projected"
upon the spatlal, epecific, external, human, can an lnsight

be had and expression result. 8o it 1s thatl by assoclating
religious experience with its outward occasion that the
experlence becomes expressed and thereby something determinate
and distinct for human consclousness.

Such outward occasions are called hierophanies, and
they are meny. When each of the many 1s something distlnct and
unrelated to the others, the hlerophanles reveal the so called
gode of the moment. When they are many but recognized as
possessing a famlly resemblance, then there is a llving polytheism
represented today by the 800,000 gods of Shintolsm. When
distinet rellglous experiences are assoclated wlth a single
place, therg;igigamthe god of thls or that place. When they
are the experiences of a single person and united by the unity
of that pereon, then there 1s the god of the person, such as was
the god of Jacob or of laban. Finally, when the unificatlon is
socisl, there result the god(s) of the group.

There 18, I suppose, no clear-cut evidence to show
that such religious experlence conforms to the model I have
set forth, apart from the antecedent probabllity established
by the fact that God ie good and glves to all men sufficient
grace for salvation. But there 1a at least one echolar on whom

one may call for an explicit statement On the areas common

to_ s theitgh-religionsy—to=Chrietiankty,; ~Judalsm,  Msgtutadkan
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to such world religlons as Christianity, Judaism, Islanm,

Zoroastrian Mazdaism, Hinduisu, Buddhism, Taoism. For Friedrich
142~53 Heller has described at some length seven such common areas?

Whlle I cannot reproduce here the rich texture of his thought,

I must at least glve a list of the topice he treata.,tmd\

L T PR e B n M 4k i 1o AF st o e m e mt i m mnn L

Lity—-of-g-Eranscend ant-being; trts-immanence--in-the- hum&n
ﬁ?ﬁﬂndﬂ;ii:the;time?Tor“atl*gaod'men'to“come“tO“tnﬁﬂaid?

that there is a transcendent reality; that he is immanent in

human hearts; that he 1ls supreme beauty, truth, righteousness,
goodness; that he 1s love, mercy, compasslon; that the way to
the way
him 18 repent%ance, self-denlal, prayer; that M. is love
A" the way
of one's nelghbor, even of one's enemles; that %%ﬂ}a love
of God, 80 that bllse is concelved as knowledge of God, union
with him, or dlssolutlon into hlm,
Now it 18 not, I think, difficult to see how these
seven common features of the world rellglons are impliclit 1n
AN
the experience of beingﬁﬂt'love in an unrestricted manner,
To be in love is to be in love with someone. To be 1n love
without qualifications or conditions or reservations or limits
is to be in love with someone transcendemt. When somaeone
transcendent is my beloved, he ls in my heart, real to mei
from within me. When that love 1s the fulfilment of my
unrestricted self-tranacendence
/\ thrust to self-tnanseancef{hrough St intelligence and truth
and responsibillity, the one that fulfiles that thrust must be
supreme in intelligence, #a¥ truth, goodnesa. Since he chooses Lo
come to me by a gift of love for him, he himself must be love.
Since loving him 1s my transcendlng myeelf, it also ls a
denlal of the self to be transcended. Since loving hlm
means loving attention to him, it is prayer, meditation, con-

templation. Since love of him is frultful, it overflows
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into love of all those that he loves or might love. Finally, from

T T T T

an experience of love focussed on mystery there welle forth
a longing for knowledge, while love 1tself is a longlng for {
union; so for the lover of the unknown beloved the concept ;
of bliss is knowledge of him and union with him, however they

may be achleved.

S Rellgious Development Dialectical.

Religious development 1le not simply the unfoldlng in all

its consequences of a dynamlc state of belng in love in an

utmost
unrestricted manner. For that love 1ls the.xmtmat in self-
transcendence and man's self-tra;;cendence 1s ever precarlous.
\i_ Of 1tself, self=-transcendence lnvolves tenslon between the
self as tranﬂfcending and the self as transcended. 50 human
authentia%ity 1s never some pure and serene and secure possesslon.
It 1is eve; a withdrawal from unauthentlcity, and every successful
withdrawal only brings to light the need for still further
withdrawals. Our advance in understanding is also the elimlnation
of oversights and misunderstandings., Our advance in truth
1s also the correction of mistakes and errors. Our moral
development 1s through repentance for our alwe sins. Genulne
rellgion is dlscovered and realized by redemption from the
many trape of religlous aberration., 80 we are bid to watch
and pray, to make our way in fear and trembllng. And 1t 1s the
greatest saints that proclaim themselves the greatest sinners,
though thelr sins seem slight indeed to less holy folkﬂ that
lack thelr discernment and thelr love.

Thie dialectlcal character of religlous development

implles that the seven common areas or features llsted above
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will be matched in the history of religlons by their opposites.
Belng in love, we said, is being in love wlth someone. It has
a personal dimension. But thls can be overlooked in a school of
prayer and ascetlclem that stresses the orlentation of medad
religlous experlence to transcendent mystery. The transcendent
s nothing in thies world. Mystery is the unknown. Without
8 transcendental notion of being as the to-be-known, transcenient
nystery can come to he named nothing at all,
Agaimy.-Lrgnseendensce rEN--berover-eaphasised
Agaln, at a far earlier stage, transcendence can be over=
emphaslzed and lmmanence overlcoked, Then God becomes remote,
irrelevant, almost forgottenfﬁ Inversely, lmmanence can be
over-emphaslized and transcendence overlooked. Then the loss
of reference to the transcendent will rob symbol, * ritual,
recital of thelr proper meaning to leave them merely idol and
maglc and mythp Then too the divine may be 1dentified with
life as universal process, of which the indivi*dual and the
group are part and in which they p::n't.’u:ipaa.te.‘irv
I have concelved being in love with God as an ultinate
fulfilment of man'e capacity for self-transcendence; snd thise
view of religlon 1s sustalned when God is concelved as the supreme
fulfllment of the transcendental notione, as supreme intelligence,
truth, reallty, nigh4en righteousness, goodness. Inversely,
wvhen the love of God 1s not strictly assoclated with self-
transcendence, then easily indeed it 1s relnforced by the erotle,
the sexual, the orgiasticj3 On the otber& hand, the love of God
also 18 penetrated with awe. God's thoughts and God's ways
are very different from man's and by that difference God 1s
terrifying., Unleass religlon is totally ddmer directed to what

to
is good, to genuine love of one's neighbor and & self-denial that
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1s subordinated to a fuller goodness in oneself, then the cult
of a God that 1z terrifylng can sllp over into the demonic, into
an exultant. destruetiveneaa of oneself and of othera.l4
Such, then, 1ls what 1s meant by saying that religious develop-

a struggle belween any opposltes
ment 1s dlalectical. It is notr ampealrpysademodopposlties=huimtive

whatever but the very precise opposltion
A mdemsingustrugabe between authentlelty and unauthentlelty,

between the self as transcending and the self as transcended.
It 18 not just an opposition between contrary propositions but

an opposition within the human reallty of indivliduals and of
sinply

groups. It 1s qft E@Lbe definedkpy sone & priorl contructlon
also !

of categorles bupAtqﬁdiacoverad 8 posteriorl by a dlscerning

gtudy of history. It is not confined to the opposltlons we
down the ages it

have sketched bugkranges through the endless varlety of

institutional, cultural, personal, and religlous development,

decline, and recovery. To 1t we return when we come to

treat the functional speclalty, dlalectic.

6. The Word

By the word 1s meant any expression of religious meaning
or of religious value, Its carrier may be intersubjectivity, or
art, or symbol, or language, or the remembered and portrayed
lives or decgds or achlevements of Individuals or clasees or groups.

Normally all modes of expresslon are employed but, since language

is the vehlcle in whlch meaning be® hecomes most fully artlculated,
the spoken and wrltten word are of speclal lmportance in the

development and the clarificatlon of religion.
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By its word rellgion enters the world medlsated by meanlng

and regulated by value. its deepest 1ts highest -
A It endows that world with,meaning and,value. it sets itself

A

in a context of other meanings and other values. Within that
context it comes to understand lteelf, to relate itself to the
obJect of ultimate concern, to draw on the power of ultlmate
concern to pursue the oblectives of proximate concern all the
more fairly and all the more efficacliously.

Before it enters the world medlated by meanlng, rellglon
is the’ prior word God speaks to uas by flooding our heartes with
his love. That prig;:iuxiﬂxtx pertalns, not to the world
medlated by meaning, but to the world of immediacy, to the
unmedlated experience of the mystery of love and awe. The
outwardly spoken word 1s historically conditloned: its meaning
dependa upon the human context 1n whlch 1t 1s uttered, and such
contexts vary from place to place and from one generation to
another. Tk But the prior word in its lmmedlacy, though it
dlffers in intensity, though it resonates differently in
different temperamente and 1n different stages of religious
develorment,, wlthdraws man from the ex dlversity of history
by moving out of the world medlated by meaning and towards a
world of immediacy 1n which lmage and symbol, thought and word,
lose thelr relevance and even dlsappear.

One muet not conclude that the outward word is something
inclidental. For it has a constitutive role. When a man and
a woman love each other but do not avow thelr love, they are not
yet in love. Thelr very sllence means that thelr love has not
reached the point of self-surrender and self-donation. It is
the love that each freely and fully reveals to the othsr that

radlcally that
brings about thaAnew gltuation of belng in love anqdwﬁuaii
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begins the unfolding of lts life-iong lmplicatlions.

What holds for the love of a man and a woman, also holds
in 1ts own way for the love of God and man. Ordinarily the
experlence of the mystery of love and awé 1s not objJectlfled.

It remains within subjectivity as a vector, an undertow, a fateful

Pernaps,

call to a dreaded holiness. A Omdy alfter years of sustained
w3

prayerfulness and self-denial,&oegnimmerslon in the world

will
mediated hy meaningfﬁecome less total and experlence of the

mystery become clear and distinet enough to awaken attention,
fFondeny. inquirys - Even-then-there-sre-notcertain-answerd
wonder, inquiry. Even then in the individual case there are
not certaln answers. All one can do 1s let be what 1s, let
happen wvhat in any case keeps recurring. But then, aé much as
ever, one needs the word -- the word of traditlon that has
accumulated religioua wisdom, the word of fellowship that unltes
thoaé that share the gift of God's love, the word of the gospel
, in the fulness of time,
that announces that God has loved us firat anﬁﬁpas revealed that
love in Christ cruclified, dead, and risen. ,

The word, then, ls personal. Cor ad cor logultur: love

speaks to love, and its speech 1s powerful. The religlous

the Christ, the apostle,
leader, the prophetnmthe prilest, the preacher announces in
signs and symbols % what 1s congruent with the gift of 4w’
love that God works within us. The word, too, is soclals
it brings into a single fold the many-sheep scattered sheep
that belong together because at the depth of thelr hearts they
respond to the same mystery of love and awes. The * word, |
finally, is hlstorical, It ls meaning outwardly expressed.
It has to find its place In the context of other, non-religious

meanings. 4t has to borrow and adapt a language that more

eaaily speaks of thls world than of transcendence. But such
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languages and contexts vary with time and place to give words
changing meanings and statements changlng impllcatlons.

'It follows that rellglous expression will move through
the atages of meaning and speak in ite different realms. When
the realms of common sense, of theory, of interlority, and of
transcendence are dist ingmished and related, one easlly understands
the dlversity of rellgious utterance. For 1lts source and corse
is in the experlence of the mystery of love and awe, and that
pertains to the realm of transcendence. Its foundations, ite
baslc terms# and relationships, 1ts maethod are derilved from

"‘i‘ba«lmﬂ*téxv<1’nt'e’r‘.'c‘drd;ty, Bt -its tgehnicat-unfolding is in'4h
Elmmoi*ﬂﬁh’é@'r‘yf -;n-_oﬁ-. is. the-time for -all-good-mery-to cons .:.T
the fealm of interlority. Its technical unfolding 1s in the

are
realm of theory. Its preachlng and teachlng &8,ln the realm

N

of common sense.

Once these realms W3 are dlstinguished and thelr relatlons
the broad lines of
are understood, 1t 1s easy enough to understanqhgarliar stages
and dlverse developments.  Eastern religion stressed rellglous

prophetic
experience. BSemitlc religion stressed, nxttetiad monothelsm.

A
Western religlon cultivated the realm of transcendence through
its churches and liturgles, Lits celibate clergy, 1lts religioue*
orders, congregatlons, confraternitles. It moved into the
realm of theory by its dogmae,mwk lts theology, its Jurldical

structures and enactmenﬁts. It has to construct the &

~ of that 18 to be found it has to
common basls of theory anthomnan sens%Ain interiority anunse

that bagls to link the experlence of the transcendent with
the world medlated by meaning.
But if hindslght is easy, foresight is difflcult 1indeed.

When expression is confinéd to the realm of common sense,

i1t can succeed only by drawing upon the SHP-sestiEtive~and
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pover of symbols and figures to suggest or evoke what cannot
adequately be sald. When the realm of theory becomea expliclt,
religion may take advantage ofiﬁt to bring about & clearer and
delineation
firmer, &ineetien of ltself, its objects, and 1ts alms.
But 1n so far as intellectwal cornversion 1s lackling, there
arise controversiékg. Even where that converaion obtailns,
there emerge the strange contrast and tenslon between the old
commonsense apprehenslon instinct wlth feeling and the new
theoretlical apprehenslon devoid of feeling and bristling with
definitions and theorems. So the God of Abrahanm, Lsaac, and
Jacob 1s set against the God of the philoso thers and theologlans,
Honorlng the Trinlty and feellng compunction are set agalnst

: against
learned discourse on the Trinlty and,defining compunction.

A

Nor can thls contrast be understood or the tension removed

within the realms of cemmewmems common sense and of theory.

 One must go behind them to the realm of interiority. For

only through the realm of interiority can differentiated
consclousness understand itself and so explaln the nature
v-eogndidonad
and-purpess of different=petterny-ufitrpitional aetdvity:
and the complemsntary purposes of different patterns of

cognit ional activity.

7-

Faith ls the knowledge born of religlous love.

First, then, there 1is a knowledge born of love. Of it
Pascal spoke when he remarked that the heart has reasons which
reason does not know. Here by reason I would understand the

compound of the actlvities on the firet three levels of

cognltional actlvity, namely,nf of experiencing, of understanding,
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and of judging. By the heart's reascns I would understand
feelings that are intentlonal responses tc values; and I would
recall the two aspects of such responses, the absolute aspect
that 1s a recognitlon of value, and the relative aspect that ls
& preference of one value over ancther. Einally, by the heart
I under{stand the subject on the fourth, exlstentlal dme level
of 1nt;;;iona1 consclouaness and 1n the dynamlc state of belng

in love. The meanlng, then, of Pascal's remark would be that,

beslides the factual knowledge reached by experlencing, understanding,

and verifylng, there ls another kind of knowledre reached through
the dlscernment of value and the Judgements of value of a person
in love.

Falth, ik accordingly, 1s such further knowledge when the
love is God's love flooding our hearts. To our apprehension of
vital, social, cultural, and personal values, there 1s added
an apprehenslon of transcendent value. Thils apprehension
conelsts in the experienced fulfilment of our unrestricted

actuated
thrust to self-transcendence, 1in ouahprientation towarde

the mystery of love and awe., Since & that thrust is of

intellligence to the intelligible, of reasonableness to the true

and the real, of freedom and responsiblliity to the truly good,

the experienced fulfllment of that thrust In 1ts unrestrictedness
nay be objectlifled as

f\dn‘a.clouded revelation of absolute intelllgence and intelllgibility,

absolute truth and reallty, absolute goodneas and h¢llnesas.
o With that objectliflication there recura the cuestion of God ?

in a new form. For now it 1ls primarlly a question of declsion.

KF?J_ Will I love him in return, or wlll I refuse? Will I live out
the glift of his love, or will I whthdxmw hold back, turn away,

withdraw? Only secondarlly do there arise the questiona of

e e _ ey ;_ =
. ° ) O




MiT V¥ I
'gg;\\

God's existence and nature, and they are the questlons elther of
the lover seeking to know him or of the unbellever seeking to
escape him. Such is the basic Optionﬁ of the existential subject
once called by God. |

As other apprehensions of wadwe value, so too faith has
a relative as well as an absolute aspect. It places all other

g—in—the-shadow. of transcendent value. ~3till-it-is a shado

n&y”ianhﬁ“sensé'ﬁHat transcendent value 1s supreme now. is-the
values in the light and the shadow of transcendent value. In the
shadow, for transcendent value is supreme and incomparable. In the
light, for transcendent value llnks 1tself to all other values to
trangform, magnify, glorify them. Wlthout falth the originating
value is man and the terminal value 1s the human good ;::;;ings
about, But 1n the light of falth origi*nating value 1s dlvine
1ight and love while terminal value 13:;he whole universe. So
the human good becomeés absorbed in an all~encompasgsing good.
Where before an account of the human good related men to one
another and t0 nature, now human concern reaches beyond man's
world to God and to God's world. Men meet not only to be together
and to settle human affalrs but also to worshlp., Human development
1s not only 1n skllls and virtues zx but also in holiness. The
power of God's love brings forth a new energy and efficacy in
all goodneas, and the limit of human expectation ceases to be
the grave.

To concelve God as orlglnating value and the muhverse world
as terminal value lmplles that God too ls self~transcending and
that the world ls the frult of hls self-transcendence, the
expresslion and manifestation of hle benevolence and beneficence,

his glory. As the excellence of the son is the glory of his father,
80 to0 the excellence of mankind ls the glory of God. To say that

. )
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G0od created the world for hls glory 1s to say that he created

it not for hils sake but for ours .H’ He made us in his image, for
our authenticlty consista in belng llke him, in self-transcending,
in being origins of values, in true love.

Without falth, without the eye of love, the world 1s too
evll for God to be good, for a good God to exist., But falth
recognizes that God grants men their freedom, that he wills them
to be persone and not Just his automata, that he cal Is them
to the higher authentlclity thet overcomes evil with good.

S0 falth 1s linked with human progress and it has to neet

the challenge of human decline., For faith and progress have a
common root in man's cognitional and real aelf-transcsndence.

To promote elther is to promote the other indirectly. Faith
places human efforts in a friendly unlverse; 1t revesls an

4 ultimate significance 1n human schievement; 1t strengthens

new undertakings with confldence. Inversely, progress reallzes
the potentlalities of man and of nature; it reveals that! man
exlsts to bring about an ever fuller achisvement 1ln thls world;

and that achlevement because 1t is man's good also l= God's glory.
Moat of all, falth has the power of undoing decline, Decline
disrupte a culture with confllicting ldeclogles. It Anflicts

on Individuals the soclal, economic, and psychological pressures
that for human frallty amount to determinisma. <t aultliplles

and heaps up the ai#s abuses and absurditles that breed resentment,
hatred, anger, violence. It 18 not propaganda and it 1s not argument
but rellgious falith that will liberate human reasonableness from
1ts ideological prisona. It ls not the promises of men but
relligious hope that can enable men to reslat the * vast pressures
of soclal decay. ¥, If passlone are to quieten down, if wrongs

are to be hem~¢ not exacerbated, not ignored, not mersely palllated,
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but acknowledged and removed, then* human poseessiveness and

human pride have to be replaced by rellgious charlty, by the

charity of the suffering servant, by self-sacriflcing love.

Men are sinners. ¥,£ human progress ls not mwmem to be ever

dlstorted and deatroyed by the inattentlon, oversights, LweablengTIty..
irrationality, irresponsibllity of decline, men have to be

reminded of thelr sinfulness., They have to acknowledge their

real gullt and amend thelr ways. They have to learn with

humllity that religious development is dialectlcal, that the

task of repentance and conversion 1s life-long.

8. Rellgious Bellef

Anong the values that falth discerns 1s the value of
bellaving the word of religion, of accepting the Jjudgements of
fact and the judgementa of value that the religion proposes.

have
Such belisf and acceptanceﬁhmu the same siructure as other

Ao .
bellaf already described in chaptaﬂxvhrss} But now the
structure rests on a different basis, and that basis is falth.

For however personal and intimate is religious experlence,

&Umsﬁwﬂaib,' still it 1s not solitary. The same glft can be
g
given to many, and the many can recognize in one another
a comunon orlentation in their livling and feeling, 1n thelr criteria

and thelr goals. From a common communion with God there

springs a rellglous community.

Communlity invites expression, and the expresslon may vary.
It may be imperative, commanding the love of God above all things
and the love of one's nelghbor as of oneself. It may be
narrative, the story of the community's origins and development.

It may be ascetlc and mystical, teaching the way 6% to total

o)




MIT V

23
\1%

other-worldly love and warning against the pltfalls on the
Journey. It may be theoretlcal, teachlng the wisdom, the
goodness, the power of God, and manlfesting hias lntentlona and
hls purposes. It may be a compound of all four or of any two or
three of these. The compound may fuse the components into a
single balanced synthesis, or it may take some one as baslc

and use it to interpret and manlfest the others. It may remaln
unchanged for ages, and it may perlodically develop and adapt

to different social and cultural condltions.

Communltles endure. As new& members réplace 0ld, sxpression
becomes tradltlonal. The rellglon becomes historical in the
general sense that it exlsts over tlma* and that it provides
baslc components in the oquoing process of personal development,
soclal organization, cultural meaning and value.

But there is a further and far deeper sense in which a
rellgion may be named historlcal. The dynamlc state of belng in
love hae the character of a response. It 1s an anawer to a
dlvine lnltiatlive., The divine initiative is not just c¢reatlon.
It 1s not Just hm God's gift of hle love. There is & personal
entrance of God himself into history, a communication of God
to his people, the advent of God's word into the world of
rellglous expression, Such was the religlon of Israsl. Such
hag been Christianlty.

s these lnstances the wor--onmtward . wnmd://mﬁhs religtony”
?radition and’ the inward -f- gift of God'z-love

| /
| There’pnt only the luward glft of God s‘love but alaq
i

The ouFﬁgréuword of,hhe religloua tradition cowes rrom God/
The gofinand to Jove s magpned by the gLt of,lﬁ&e. The
n@rrativgj/f’religioua oifgiﬁé 15 the nar tigs”of Gog' g

L

ahcoﬁ“f“r~wi$h—h&swpaoplaumhiﬁﬂvntntﬂxmnl~ Thﬂmxﬁlisl,uﬂ
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Then not only the inner word thet 1e God s gift of his
love but also the outer word of the relligious tradition comes
from God. God's gift of nls love is matched by his command to
love unrestrictedly, with all one's heart and all one's soul
and all one's mind and all one's étrength. The narratlve of
rellglous origine 1s the narraéive of God's encounter with his
people. Rellgious effort towards authentlclty through praysr
and penance and religlous love of all men shown in good deseds
become an apostolate, for ".. you will recognize them by thelr
frulte" (Mt 7, 20). PFlnally, the vord of religlous expresslon

the glft of God's love;
1s not just the oblectification ofsretigious~expiirieonce; in a

speclflc meaning,
privileged area it also 1s,the word of God himself.

30 we come to quastiﬁns that are not methodologlical but
theologlceal, questlons concerning revelation and insplratlon,
scoripture and tradition, development and authority, schisms and
heresles. To the theologlans we must leave them, though
gsomethlng will be sald on the method of resolving them in our
later chapters on Dialectic and on Foundatione.

We may note, however, that by dlstingulshlng faith and
belief we have ¥ad8%¥e secured a basls both for ecumenical
encounter and for an encounter between all religions with a
basls in religlous experience. For in the measure that

orientated
experience 1s genuine, 1t is qrentaeudhpo the mystery of
love and awe; Lt has the power of unrestricted love to reveal
and uphold all that is truly good; 1t remains the bond that
unites the rellglous community, that directs their common
judgements, that purifies thelr beliefs. Bellefs do differ,
but behind this difference there 1s a deeper unity. for

belisefs result from Judgements of value, and the judgements of

value relevant for religlious belief come from faith, the eye of
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religious love, an eye that can discern God's self-diascloaures.

9. A Technical Note

Where we distingulsh four realme of meaning, namely, common
sense, theory, lnterlorlty, and transcendence, an older theology
dlstinguished only two, common sense and theory, under the

Aristotelian deslgnation of the prlora gquoad nos and the prioras

quoad se. Hence, the older theology, when it spoke of inner
nowvhs® experlence or of God, elther did so witEJ}n the realm of
common sense -~ and then its speech was shot through with figure
and symbol -= or else 1t did so0 1in the reslm of theory -- and
then 1lts speech was basically metaphyslcal. One consennence of
thls difference has already been noted. The older theology
concelved sanctifyling grace as an entitative hablt, absolutely
supernatural, infused into the esssnce of the soul. On the
other hand, because we acknowledge interlority as a distinct realm
of meaning, we can begln with a description of religlous experience,
acknqiwledge a dynamlc state of belng 1in love wlthout hawz!nunmtcbﬁan
restrictions, and later identify this state with the state of
sanctifylng grace.

But there are other consequences. DBecause its account
of 1nterior1ty% wag basically metaphysical, the older theo logy
dlstinguished sensitlve and intellectual, apprehensive and
appotitive potencieas. There followed complex questions on thelr
mutual interactions. There were dlsputes about the priority
of Intellect over wlll or of will over intellect, of speculative
over practlcal intellect or of practlcal over apecu’lative.

In contraet, we deecribe lnteriority in terms of intentlo*nal

and consclous acts on the four levels of experiencing, unierstanding,
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Judging, and deciding. The lower levels are presupposed ard
complemented by the hlgher. The higher sublate the lower.

If one wishes to0 transpoae this analysies into metaphyslcal
terma, then the active potemcies are the transcendental notions
revealed in questlfns for intelligence, questlons for reflection,
questions for deliberation, The passive potencles are the

lower 1eve13'a=:ipresuppoaed and complemented by the higher.
While these relationships are flxed, still they do not t settle
questions of initiative or precedence. &bgmd Significant

change on any level calls for adjustment on other levels,

and the order 1n which the adjustments take place depends mostly
on the readlness with which they can be effected.

The fourth level, whlch presupposes, complements, and

gublates the other three, ls the level of freedom and responsibllity,

ol -exiwteicd | "Pou 1 yal tvE Fitiiconcey s I wt ranseenteyde

of real self-transcendence and 1in that sense of existence,

of aelf-directioni and self-control. Its failure to function

properly ls the uneasy or the bad consclence. <+ts success

is marked by the satisfylng feellng that one's duty has been done.
As the fourth level ls the principle of self-control,

1t 18 responsible for propsr functioning on the first three

levels. It fulflls lts responsibility or falls to do a0 in

the measure that we are atitentlve or lnattentive in experiencing,

that we are intelligent ox unintelligent in oor investligatlons,

that we are reasonable or unreasonable 1in our Judgements.

hnvaniéqhewghhemne%imnmgf aomeufureu&nﬁﬁ&&@htwonfpnvﬂ

eason that, gpérated on its own quite apapt from the 5uidance

nd control of responsibie decislons. 1t 1s onlxxthrough the

eal’aelf transcendence of responsible decision tbat the
agrller levels of activity are freed from 1nterferencea t at
from

ﬁ3ﬁ}ﬁ“ﬁfevaﬂt~thamﬁ ollowiﬂg»thainmpnnperw&mmeﬂent“nonms
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Therewith vanish two notions: the unotion of pure intellect or
pure reason that operates on its own wlthout guldance or control
from responsible declslon; and the notlon of will as an arbitrary
power indifferently chooslng between good and evlil.

In fact, the emergence of the fourth level of deliberation,
evaluation, cholce is a slow process that occurs between the
ages of three and six. Then the child's searlier affective
symbiosls with the mother 1ls complemented by relations with
the father who recognizes in the child a potentlal person,
tells him or her what he or she may and may not do, sets before
him or her & model of human conduct, and promisgg good benavior

self-determining A

the later rewards of theﬁyﬁﬁqqhadult. So the child gradually
enters the world medlated by meaning and regulated by values
and, by the age of seven years, 1s thought to have attained
the use of reason.’YStill this 1s only the beginning of human
authentliclty. One has tongixz passed well beyond the turmoil
of puberty before becoming fully responsible ln the eyes of the
law. One has to have found out for oneself that one has to
declide for oneself what one is to make of oneself; ami one hae
t0 have proved oneself equal to that moment of existentlal
declslon; and one has to have kept on proving 1t in all subsequent
decislons, 1f one 1s to be an authentic human person. It 1is
this highly complex business of authenticlty and unauthenticity
that hag to replace the overly slmple notion of will as
arbitrary power. Arbitrari*ness 1s just another name & for

unel. unauthenticlity, To think of willl as arbltrary power 1s

to o assume that authentlcity never exists or occurs.
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Agaln, what givee plauslbillty to the notlon of pure
intellect or pure reason is the fact thaticognitional self-tranecen-
dence 1s musd- npuch easler thet-bhet than real self-transcendence.
But thils does not mean that cognitlonal self-transcendence 1s
easy. Primitive peoples livgig;?a regime of myth and magic.

Only slowly and reluctantly do the young master grammar, loglc,
method. Only through deliberate declsion do people dedicate
themselves to 1llves of scholarship or sclence, and only through
the continuous renswal of that dedlcation &6 do they achleve

the goals they have set themselves. A 1life of pure intellect or
pure reason wlthout the control of deliberatlon, evaluatlion,

responaible cholice 1s something less than the 1life of a paycnopath.

Iet us nov turn to a further aspect of the matter. It used

to be said, Nihll amatum nlsi praecognitum, Epowledge precedes
love. The truth of thle tag Lls the fact that ordinarily

operations on the fourth level of intentlonal conasclousness
corresponding

presuppose and complementﬂoperations on the other three. There

is a ninor exXtwedd®n exceptlon to this rule inasmuch as people
do Tall in love, and that falling in love ls something dispropore
tlonate to 1ts causes, condltlons, ocecaslons, antecedents.

For falling in love 1g a new beginning, an exercise of vertical
liberty in which oneis world undergoes & new organization.

But the major exceptlon to the Latlin tag is God's glft of his

love flooding our hearts. Then we are in the dynamic state
hom

g Tin- Towe. '-*Btﬂﬂwh\-bnma._.are.:-ffh "Tove -with ia--notemegive
awareﬂorientuted'1n”an~unrestricted-way~but“on1y-to*m?ﬁfgﬁiﬁe/}h

spacity. for real self-trahscendence - finds 4 Fulfiiment

.1ngs"ua“deep~joy.anduprdiﬁﬁnd'peace,'but"ﬁé”ﬁééifé t0 know
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themselves into /
A Few=biredtr belng in love. The apologist's task is to ald others
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of belng in love. But who it is we love, 18 nelther glven nor
a8 yet understood. OQur capaclty for real self-transcendence
has found a fulfilment that brings deep joy and profound peace.
Our love reveals t0 us values we had not appreclated, values of
prayer and wvorshlp, of repentance and bellef, But 1f we would
know what 18 golng on wlthin us, 1f we would learn to integrats
it with the rest of% our living, we have to ilnaulre, investligate,
seek counsel. So it 1s that in rellglous matters love precedes
knowledge and, as that love is God's gift, the very beginning
of faith is due to God's grace.

On thls showlng, not only la the anclent problem of the
salvation of non-Christians greatgd reduced, but also the true
nature of Christian apologetic is clarified. The apologist's

nor

ﬁer to Justify for them

God's gift of his love. Only God can glve that gift, and the
have not reasoned
gift itself is self-jJustifylng. People in love ,deemobaxpoutt

task 1s nelther to produce 1n others

in integrating God's gift with the rest of thelr living.
Any slgnlficant event on any level of consclousness calls for

ad justmente elsewhere. Rellglous converslon is an extremely

. significant event and the éi,adjustments 1t calls for maxk be

both large and numerous. For aome, one conaulte friends. For
commenly needed

others one seeks a spiritual director. Fog&informatlon,

interpretation, the formulation of new and the dropping

of mlataken Judgements of fact and of value one reads the

apcloglsta. They cannot be efficaclous, for they do not

bestow God's grace. They must be eemedts accurate, 1lluminating,

cogent; Otherwlse they offer a stone to one asklng for bread,

and* & serpent to one asklng for flsh.
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