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2 S .Eﬁif book has long been in the making. The development
1 of my invesfigation up to 1965 has been studied by David Tracy
; in his Achievement of Bernard Lonergan. In that year for reasong
% of health I retired from the Gregorian University and, since then,
I have enjoyed the hospitality of Regis College which has met all
my needs and left me free te think and write without asking any
}E gservice in return. To Regis College, then, and to the good fellowq
=E ghip of its staff and students during the past six years my profound
fé gratitude.l
B
“
‘|

Bernard Lonergan E:]

*\7  March 2l, 1971

Regis College
e Willowdale, Ontario
| Canada
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ril\ﬁi inevitably my lectures and papers in recent years echo

the contents of this book. But explicit mention should perhaps

be made w# of the following. Chapter five has appeared in

Gregorianum 50 (1969))’ 485 -_505. Chapter twelve contributed

much to Doctrinal Pluralism, the Pére Marquette Theology

Lecture for 1971, published by the Marquette University Press.
Chaptér seven is due to appear in the first issue of a new

review, Cultural Hermmeneutics, published at Boston College

probably in the fall of 1971, Chapters four and twelve were
drawn on for my part in a symposium held at Villanova
University, June lh_3‘19, 1971. The symposium will be

edited by Joseph Papin with the title: The Pilgrim Pecople.
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’§mm_ﬂw_g_pp§g;ggy mediates betwsen a cultural matrix and the

significance and role of a religion in that matrix. The
classicist notion of culture was normative:! at least de jure

there was but one culture that was both universal and permanent;

to its norms and ideals might aspire the uncultured, whether

they were the young or the people or the natives or the barbarians.
Begides the classicist, there also is the empirical notion of
culture. It is the set of meanings and values that informs a

way of 1life. It may remsainiunchanged for ages. It may be in )1}'?
process of slow development or rapid dissolution.

When the classicist notion of culture prevails, theology
is conceived as a permanent achievement, and then one discourses
on its nature. When culture is conceived empirically, theology
is known to be an ongoing process, and then one writes on its
method.

Method is not a set of rules to be followed meticulously
by a dolt. It 1s a framework for collaborative creativity. It
would outline the various clusters of operations to be performed
by theologians when they go about their various tasks. A
contemporary method would conceive those tasks in the context
of modern science, modern scholarship, modern philosophy, of

historicity, collective practicality and coresponsibility.

In such a contemporary theology we envisage eight

!

distinet tasks: research, interpretation, history, dialecti ,“‘\1‘




foundations, doctrines, gystematics, and communications. How
pach of these tasks is to be performed, is treated now in
greater and now in less detail in the nine chapters that form
the second part of this work. In the first part are treated
more general topics that have to be presupposed in the gecond
part. Such are method, the human good, meaning, religion, and
functional special@ties. 0f these, the last, functional special

ties, explainsg how we arrived(it our list of eight distinet tasks.

In general, what we shall have to say, is to be ftaken as
& model. By a model is not meant something to be copied or
Imitated. By a model is not meant a description of reality or
an_hypothesis about reality. It 1s simply an intelligible,
interlocking set of terms and relations that it may be well to
have about when it comes to describing reality or to forming
hypotheses. As the proverb, so the model is something worth

keeping in mind when one confronts a situation or tackles a jobh.

However, I do not think I am offering merely models.
On the contrary, I hope readers will find more than mere models
in what I shall say. But it is up to them to find it. For
the first chapter on method sets forth what they can discover
in themselves as the dynamic structure of their own cognitional
and moral being. In so far as they find that, they also will
find somethingitbat is not open to radical revision. For that
dynamic structure is the condition of the possibility of any
revision. Moreover,subsequent chapters are in the main
prolongations of the first. They presuppose it. They complement

it, indeed, but they do so by drawing attention to further \\\h




aspects or fuller implicationgjor added applications. However,
Jjust as each one has to find iﬁ himself the dynamic structure
indicated in the first chapter, g0 too he has to satisfy himself
about the validity of the further additions in the subsequent
chapters. As already I have said, method offers not rules %o

be followed blindly but a framework for creativity.

If I hope many readers will find in themselves the
dynamic structure of which I write, others perhaps will not.
Let me beg them not to be scandalized because I quote scripture,
the ecumenical councils, papal encyclicals, other theologians
g0 rarely and sparingly. I am writing not theology but method
in theology. I am concerned not with the objects that theologians

expound but with the operations that theologians perform.

The method I indicate is, I think, relevant to more
than Roman Catholic theologians. But I must leave it to members
of other communions to decide upon the extent to which the

may employ the present method.
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