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5. lurallsm and Conversion

Conversion may be 1ntellectusl, noral, or rellglous.
By intellectual conversion a person fress himself from confusing
the criteria of the world of }; 1nmed %fcy with the criteria of
the world medlated by meaning. 3By moral conversion he is
motivated primarily not by satiafactions but by values. By
religlous cmversion he comes to love God with hils whole heart
and his whole sonl and wlth all hls olnd and all his strength;
in consequence, he will love hls nelghbor as himsaslf.

The authentle Christlan strives for intellectual, moral,
and rellglous conversion. Without intellectual conversion he

not only

boteond} nleapprenendsthe world mediated by neaning but also
the word God has spoken within that world., Without moral
convereion he pursues not what truly ls good but what only
apparently ls good. Without religlous conversion he is in the
world without hope and without God (Eph 2, 12).

In any glven individual ell three types of converslon
may be present, or any two, or any one, or none at all.
There result eight different possibillties: one of the fully
converted; three of the doubly converted; three of ths singly
converted; and one of the unconwverted. Accordingly, the
presence and abseénce of converslon -- Antellectual or moral
or religlious ~- glves rlse to another wvariety of pluralism.

Further, the eight possibilitles we have listéd are no
more tham an iniltlal sketch of the differences to be encountered,
For a converslon Lis the beglining of & new moder of developrent.
Beyond this begimning, then, there is the development itself.
It may be great or average or small. It may be marred by few
or by many relapses. The relapses nay be completely corrected

or they may leave their trace In a subsequent blas, and the blas
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world medlated by meaning but also the wird God has spoken
within that world. Without morsal conwsrslon he tends to pursus
hhﬁ:what truly is good but only what apparently 1s good. Without
religious conversion he 18 desolate ¢ in the world wlthout hope
and without God (Eph 2, 12).

In any indlvidual conversion cam be present or absent;
1t can be present 1ln one or two or all three dinensions; it can
be enrlched by development, or distortsd by aberration, and the
development and aberration may be great or small. Such
di fferences glve rise to & stlll further type of pluralilsm.
Besides the pluralism involved in the transition from classiclst
to mor modern culture, and the plurdlimm resulting from
undilfferentlated and varlously dlfferentlated comsclousness,

there is the more radical plurallsm that arises when not all

sre authentleally human and authentieally Christian,
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While the relevance and importance of moral and religious
conversion will be reamdlly granted, hesitation may be felt about
Intellectnal conversion. Is it not a philosophlic lssue? Can“
theologlans be expected to solve philosophlic problems? Now 1t
_ ls of course a philosophic 1ssue, and theologians cannot be
'_g reanired to mester—phitopeophp— B0lve the problems that the
i pbllosophers themselves have not mastered, But none the less
the lssue also is an existentlal matter. Theologlans nave
ninds. They use them. They may use them properly, and they may
h='é use them lmproperly. And unless they are ready to face thils lssue
: fairly and aquarely, then they will be countenancing a measurd
of plurallism that allow those that care to to forget about

dognas and doctrines.
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Wanlle the Llmportance of moral and religioue conversion
wlll be readlly granted, hesltatlon mey be felt about lntellectual
coenverslon. At best 1t 1s a phllosophlc matter, and few philo-
sophers have had anything to say about 1t, Now I grant that
def'lning intellectual conversion and establishing its lmportance
1n the context of contewporary phllosophy weculd be an awesome
task. But what 1ls so deflined is existentlal. For Intellectual
converaslon 1s spontanacus and i impllcit or At is reflectlve
and expllicit, It cccurs spontansously and implicltly when
8 boy or glirl reaches the age of reason. Then there are
superseded earller criteria of realisty. 4re you awake? Can
you see it? Is Lt heavy? In thelr place comes the more
fundamental and much broader criterlon of sufficlent evidence
or sufflclient reason. However, the supsrseded criterla can
return and functlon, unless they are explicitdy repudiated,

It was not in hils childhood that Tertulllan asked, Wno will

deny that God ls a body? Or as Kant with infinitely more

sophlstlecation put 1t in the first sentence of the Transcendental

Aesthetlic Iin the Critlcue of Pyre Reason, Our cognitional

Operations are ilmmediately related to objlects only by Angchauung.
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While the importance of moral and religlous conwersion
will be readily granted, healtatlon may be felt atoeat intellectusl
convers lon on the ground that 1t 18 merely phllosophic., But

lamedlate ly

what 18 in question Ls not any philosophlc doctrine bat an expliclt
existen tial change. Intellectual converslom occurs spontaneously
lnasmuch &8 the boy or girl reaches the ags of reamson. In
garller ¢hilldnood rough and ready crlterlia had been worked out
and they sufficed for dlstinguishing the real from the lmaglnary.
Reachhing the age of reasom ilnvolves replacing the tarller
criteria with the criterion of sufficlent evidemeg or s uf flclent

reason. But the earlier can return. It was not Ay his childhood

that Textullian asked, Who would deny that God %8 & body?




be grave or venial.
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nay be grave or venlal.

I think that the full importance of moral ani religious
converslon will be granted readily enongh. But the word,
intellect-nl, ie apt to amxowiee so much passlon at the present
t ine, that one camot but feasr that the lmportance of Intellectual
converslon wlll not be grasped and so will be discownted or
denled, Lot me say, theng Lhat to speak of intellsctiasl conversion
18 not to deny that Scholasticlsm has broken down. It 1s not
to restore the Arlstotelian over-valuatlon of speculablve Intellect,
It is not to argue for the enforcement of orthodoxy by the
backvard. It 1s not a cirxerm for essences or fox abstract
principles. It merely poelnts o1t that bellevers and, as well,
theologlans have minds, that. they use them, that they can use
them properly or imporper3y Improperly, that properd vse rests
on & clarificatlion that often ls lacking. Befors reaching the
age g: rengon with have rowzh and ready wsys of distirgulshling
between the real and the merely imeglnary. By reaching the

spontaneously
age of reascn ve begin to employ subtler and far more exact

criteria, If later on we happen to study phlliosophy and ask

ourselves what we mean by resllty, we find it so much easier

to oblectify the criterda employed in childhood ttumthe
'@ subtler end far more exact erlterla spontaneously imtr-oduced

lmaenuch as the age of remson 1s reached,
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study of that occaslion and the exegetical study of the
declarat iom can One arrive at the proper 48 meaning eghmt:gogma.

Now much historleal and exegetical work is greatly
facllitated, lrssmuch as the dogmas cluster into a silngle ongoing
context, iwmasmuach mﬁ#gmi’:’he context merges into a statie,
classielat culture and profoundly influsnces 1t, inasmuch as
thers 1s developad a theoretlical theology that integrates the
theology ami the dogmas with a philosophlc view of the cosmos,
inasmuch as the phllosophy 18 derived from a single source
and 18 furthar sztengthened in its unity by the dogmas, and
fipnally inmsmuch a8 the scholarly dlfferentiation of conaclisuaness
ls rarely attalned so that cultural and other differences tend
to be overlooked.

But th3s happy situation can change radically. Classiciet
culture canl yleld place to modern culture with its dynamic
pluralism. The scilences caen occupy the whole realm of theory,
and thereby compel philosophy to migrate from the realm of
theory to the realm of interlority, or religion, or art,

some brand of

or the undifferentiated consclousness of acommon sense. Then
philos ophic pluraliem will be radical with those opting for
one 4l fferentiation of consclovsness well nigh unintelligible
854 to those optlng for anocther., Soholars can become a largs
and sndlessly dAiligent group rerpetually bringing to light
hitherto unmoticed differencee. Finally, theologlane can
desert theology for scholarshlp; both theologlans and scholars
can be convirnced that regoursse to phllosophy is foolhardy; and

religlously Gifferent lated consclousneas can remaln assured that

religion is a matier not for the head but for the heart.
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when 1t recast Christian bellef 1nto a mould derived from

Aristotle, deserted s nelther dlvine revelation nor scripture
not the councils. And modern theologians, 1f they tranapose
med leval theory into terms derlved from modern interiority,
would de for thelr age what the Scholastlcs did for theirs.

There has exlsted down the ages, then, a notable pluralisam

—pf-expression.—Thers_le currently emerging nev—ta-the-time-fon
of expresslon. Currently there ls quletly dlsaprearing the
01d claesslcist 1nsistence on worldwlde uniformity and there lis
eme rging a pluralism of representatlions and communications.
To say that the gospel 1s to be pre-ched to all natlons is
to say that 1t has to be prsached to every class ln every
culture 1n a manner that accords with the assimilative powers
of that class and culture.

But & more fundamental pluralism has to be taken into
account. We have distinguished realms of common sense,
transcendence, theory, mh scholarshlp, interlorliy; to them
right well be added the realm of the aesthetle, of art.

effectively
To move from mmy the realm of common sense into one or more
of the others involves a differentlation of consclouseness.
The occurrence of such differentlatlons can result in sone
sixteen (thirty—two’iéfart is included) different combinations.

Now such a plurallsm of types of consclousness calls for

-snother—plurallen of -communloations. —Communications differ
~84ap-Ly—

~ypdifferentisted oonselovaness-with-a—aiight—tinetune—of-theony

—saother—pluralisn—in-oommunioations~—There-makes—now-te—the—time
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10, Plurallem and the Unity of Falth

There are three sources of plurallsm. Flrst, lingnistic,
almost endlessly

soclal, and cultural dlifferences generate d ifferent brands of
common senseé. Secondly, consclousness may be undifferent lated;
and 1t may dlfferentlate to deal effectively with such 4l fferent
realms as those of comion senss, of transcendence, of theory,
of scholarship, of interiority; these differentliations may
combine so that, mathematleally, there are slxteen distinct
ways (thirty-two if the realm of the aesthetic 1s added) in
which consclousness may be structured and Lts world ‘ envisaged.
Thirdly, in any indivld*ual there may be the mere beginnings,
some progress, or the high development of intellectual, of moral,
and of religious conversion, Finally, the foregoing dlfferences
are cumulative. One is born in a gilven lingilatle, soclal,
and cultural milieu. One's conscionsness may remain undl fferentiated
or 1t may differentimte in varlous manners. One may fall to
attaln any type of converslon or one may hecome converted In
one or two or all three respects.

Now there are two qulte opposed marmers of dealing wlth
such plurallsm. The first 1s to lgnore the facts. The sscond
ls to face the factse.

One succesds in ignoring the facts by concelving culture
normatively. For what is normative also is universal, If not
de facto, at least de Lure. There exist the almple falithful,
the people, the natives, the barbarlans. Unfor‘tu*nately, Giare

S
they lack culture. One doss what one cam for them, in catechetles,

in homlilies, in the llturgy, in the confessional, 1n all the
nore recent developments for the cure of soils. But one would

8in by excess of charity if one fancled that they aset the
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10, Pluraliem apd the Unifty of Feith
W/

The root and ground of unity is charity, agape, the fact
that God's love has flooded our hesrts through the Holy “plrit
he has given us (Rom 5, 5). The acceptance of that gifzozgnstitutes
religious converslion and leads to noral and to Iintellactual
conversion.

However, religlods conversion, Af it 1s Christian, is not
Just & state of mind and heart, Esmential to It 1s an
intersubjective, interpersonal component, Besldes the glft of
Spirit wlthin, there 1s the outward encointer with Christisn
witness., That wltness recalls the fact that ©f old in many
ways God has apoken to us throwgh the prophets but in thils latest
age through his Son (Heb 1, 1.2),

The functlon of church doctrimes lies within the funct ion
of bearing witness. For there are mysterles revealed by God and
infallibly declared by the church (D3 3016, 3020). Thelr meaning
s beyond the vicissltudes of human hletoriecal process. But the
contexts, within whlch such neanlrg is grasped and expressed ,
vary botﬁiggltural differences and with the measure in which
consciouaness;ff 1s different lated.

Such variatlion is famlliar to us from the pamt. For
the revelation of them mysterilss, accordlng to Vatlcan II,
cccurred not through words alone but through words and events,
The apostollc preaching was adiressed not only to the Jews im
the thought-forms of gpitg@dendum but also to the Greeks in
their langnage and idtom. The New Testament writinga:gggga'to

whole aimed
thepman, but the Christological councilsﬁgﬁn at conveyling as

exactly as possible jJust what was true. Scholastic theology ,
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Now such ongolng contexts are subject to many influerccs.
They are distorted by the totally or partly unconverted thai
usuwally are unaware of the imperfections of thelr outlook,

- They are divided DLy the presence of people with undifferentdated

or differently differentiated consciousness, They are sepaaated
because members of different cultures construct dirferent

contexts by finding different questions relevant and dLiferent
answers intelligible.

Such differences give rise to a pluralism, and the pEwrallsm
glves rise to incomprehension and exasperation. The unconverted
cannot understand the converted, and the partly coavexted czmot
unders tand the totally converted, Inversely, because they mre
misund erstood, the converted are exasperated by the unconwer-ted,
Again, wndifferentiated consciousness does not understand diifer-
entlated consciousness, and partially differentiated conelo usmess
does not wnderstand a fourfold differentiated consciousness,
Inversely, because it is met with incomprehension more adeqrately
differentiated conseiousless is exasperated by less adequately
differentinted consciousness, Finally, our historically minded
contenperaries have no dirficulty understanding the ghetto s dn
which a classicist mentaldty still reigns, bl the people in the
classicist ghettos not only have no experience of serious
historical investigation but also are quite unaware of the
historicity of thelr own assumptions.

There exists, then a stubborn fact of pluralism, I¥ Xs

grounded in cultural difference, in greater or less differentia tlon-

of consclousness, and in the presence and absence of reldgloas,
moral, and intellectual conversion, How such plurallsm is to

be met within the unity of faith, is a question yet to be
considered, But first we must attempt to indicate hov to reec oncile

- the permanence with the historicity of the dogmas,




	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10
	Page 11
	Page 12

