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Priesthood and Apostolate

My remarks may be grouped under the followlng headings:
(1) authenticity, (2) the Spirit, (3) the Word, (4) sending,

(5) the Renaissance Jesult, (6) the Jesuit today.

First, then, anthenticity. For I wish to begln from what
is slmply human and, lndeed, from a contemporary apprehens ion
of what 1t is to be humsn. There ils the older ,appma highly

abstract,
logical, and soﬁstatic and minimal apprehenslon of belng human.
It holds uhmhiem that belng human is something lndependent
of ﬂ the nerely accidental, and so one is pronounced human
whether or not one 1s awake or asleep, a genins or a moron,
a salnt or a sinner, young or old, sober or drurk, well or 111,
static, ninimal,
sane Or crazy. In+ contrast with tbﬁhlogical approach,
there ls the contemporary, concrete, dynamiec, msxinal view
envisage
that endeavors to enwic=gawee the range of human potentlality
and to distin*gnish anthentic from unauthentlec realizatlon
v

of that potentiality. On this approach, belng human 1s

Fﬁs ambivalent: one can be human authentically, gerwinely; and

o one can be human unauthentically. Moreover, beslides amblvalence,
there also is dlalectle: anthentlielty mnever 1ls some pure,
serene, secure possession; it is always precarious, ever a
withdrawal from unanthenticlity, ever a danger of slipping

® back into unauthentlclty.
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On thls view, then, the basic ouestion is, What is authentie
Or genuine reallzation of human potentlality? In a word ay
answer 1ls that authentlc realiz@tion ls a self-transcendling
realizatlon. 5o I must attempt to describe what I nesn by
Belf-transcending. I shall illustrate five different Lnstances
and conclude that the last four of the five form an ordered
unlty.

In dreamless sleep we are still alive. We are operating
in accord with the lawg of physics, chemlstry, and biology.

It may be Bald that we are ourselves but not that we are
reaching beyond curselves and, much lesstirthat we ax¢ rising
above ourselves. But when we begin to dream,monmath cornsclousness
energes. Howsver helpless, however lacking in initlative,
the dreamer ls an intend ing subject. What is Intended,
commonly is cobscure, fragmentary, symbolic, In so-called
Areams of the night the source of the dream 1s one's somatic
state, say, the state of oneia dlgestion. But in dresms of
the mornlng the dreamer is anticipatlng hls waking state;

he is recollecting his world; he is beglnning to adopt a
stance within that world. In the dream of the morning, then,
the A MantrAssetidng beyon hkupel L Antic patinechls

t.he dreamer has got beyond himself; he is concerned with
what 1s dlatinet from himself; he is antlcipating hls seglf-
tranacendence.

An enormously richer self-transcendence emerges when one
avakes. There 18 the endless variety of things to be meen,
sounds to be heard, odore to be sniffed, tastes to be palated,
shapes and textures to be touched. We dod feel pleasvre and
pain, desire and fear, Joy and sorrow, and in such feelings

there seem to reslde the nmass and momentum of our lives,
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¥e move about in various manners, assune now thls and now that
P8 posture and position, and by the fleeting movenents of our
fmaclal muscles, communlcate to others the aulet pulse or
sixdden surge of our feelings.

Sti1l sensations, feelings, movenents are confined to
the #4* narrow strlp of space-time occupled by Lmmedlate
gxperience. But beyond that there isﬁ;astly larger world.
Nor 1s anyone content with lmmedliate experience. Inavination
yants to flll out and round off the plcture. language makes
maestlons possible, and intelligence makes them fascinating.
80 we ask why and what and what for and how. Our answers
construct, serlallze, extrapolate, generalize. «emory and
tradltion and bellef put at our disposal the tales of
travelera, the stories of clans or natlons, the exploits of heroes,
the treasures of litera'nre, the dlscoverles of science, the kﬁ?&ecﬁ
reflectlons of phllosophers, the medltations of holy men.
fach of us has his own lilttle world of lmmediacy, but all
* such worlds are Just mlnute strips within a far larger world,
& world constructed by imagination and intelligence, med lated
by words and meaning, and based largely upon belief.

If the larger world 1ls one and the sams, still there are

constructions

&S many different-&pﬁrahena&eﬁq of it as there are stages ln
human development and dlfferences in human cultures. But such
diXverslty only serves to bring to light a still further dimension
of self-transcendence. Beyond guestions for intelligence -~ such
a8 what and why and how and what for -- there are the qusstions
for reflection that ask, Is that so or 1s it not so? Is that
certaln or is it only probable? 'Inlike guestlions for intelligence,

these can be answered by a simple "Yes' or "No." How we ecan

give such answers, ls beslde my pre-ent purpose; but what such
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ansvers mean, is very much to 1t. For when we say that this or
that really and truly is so, we do not mean that that s what
appéars, or what we lmagine, or what we would like, or what we
thivk, or what seems to be so, or what we would be Incllined to
Aey . No doubt, we frequently have to be content with such

lesser statements. But the polnt I wonJd make is that the

great er statement is not reduclble to the lesser. When we
ser-lously affirm that something really and truly i8 so, we are

malkcing the claim that we have got beyond ourselves In some

absolute fashlon, somehow have got hold of somethlng that 1s

ind ependent of ourselve*a, somehow have reached beyond, transcended
Nt

our se lves,

I have been endeavoring to clarify the notlon of self-

trans cendenice by contrasting, first, dreamless sleep with the
beginnings of consclonsness in the dream, secondly, the dreaming
with the waklng sublect, thirdly, the world of Imnediate experience
and the encrmously vaster real world in whilch we live our lives,

fourthly, that larger world as constructed by intelllgence
with t same larger world as known to have

_ been constructed as it really lis.
L There remging a still further dimension of se lf=-transcendence.
0 Our {llustratlions, so far, have malnly regarded knovwledge.

There reméins actlon. Beyond auestions for 1ntelll gence --

whet? why? how? what for? —- there are ouestiona for reflection =
B :

Ls that so? Qut beyond both there are queations for dellberatlon.

0 Bey ond the pleasures we enjoy and the palins we dread, there are
may
» the values o which WQ&respond with the whole of our belng. On

the topmost level of humzn consclousneas the subject deliberates,

eva lnates, declides, controls, acts. At cnce he 1ls practical

and exlstential: practical inasmuch as sumbmniminvd vieavavkfs
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he 1s concerned with concrete courses of actlon; exlstentlal
inasmuch as control includes self-control, and the poselbility

of self-control dam involves responsibllity for the effects

of hila actions oﬁ others and, nore basically, on himself.
The topmost level of human consciousness is conscience,

However, nman's self-control can proceed from gqulte
dLlfferent groumds, It can tend tO be mere selflshness. Then the
process of deliberation, evaluation, declsion, is llinited
to determining what is most to one's advantage, what best serves
one's interests, what on the whole ylelds a maximum of pleasure
and a mininum of paln. At the opposite pole 1t can tend to
be concerned solely wlth values: with the vital values of health
and strength; with the soclal values enshrined in famlly and
custom, soclety and educatlon, the state and the law,
the economy and technology, the church or sect; with e the

cultural valuee of religlion and art, lanpuage and literature,

sclence, philosophy, history, theology; with the achleved
pereonal value of one dedlcated to reallzing values in kﬁﬁmﬁﬂ

himself and promoting thelr reallzation ln others.

In the memw measure that one's living, one's aims, one's

achievements are a response to values, in that measare self-

transcendence 1s effected 1n the f£leld of action. One has got
beyond mere gelflshness. One has become a priunciple of
benevolr-nce and beneflcence, One has become capable of genuine
¢ colla voration and of true love, IXn the measure thsat self-
o tranggndence in the fleld of actlon characterizes the members of

g soclety, 1n that measure thelr world not only Is constructed
by lmagination and 1lntelligence, medlated by words and meaning,
basged by and large on bsllief; it also 1s a world motivated and

regulated not by self-seeking but by values, not by what 1is
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only apparentl§ good but by what truly is good.

Now 1if we comnpare the last four of our mojes of self-

transcendence, we {Lnd that they form an interlocklng unity.
Experienclng 1s presupposed and complemented by %nouiry and
understanding. Experlencing end understanding are presupposed
and complemented by reflecting and Judging. Experlencing,
understanding, and Judging, are presup m=ed and complemented

by dellberating and decldlng. The four modes are interdependent,
later

and eachAlevel gnblates those that precede in the sense that
* them;

1t goes heyondhwintroduces somethlng entirely vew, makes
that new element a new basils of operation, but so far from
crowding or interfering with lts predecessors, preserves them,
perfecte them, and extends thelr relevance and s ignificance,
Inqulry sharpens ocur powers of observation, understanding

. R
enormously extends the fleld of data one can master, reflectinn

and Judgement force LInqulry to attend to ever farther data and
they force

A nnderstandling to revise 1lts previons achisvements, deliberation

73

tirns attention from what 1s to what can be ,hwhat probably would
beﬂ,ana, above all, to what really is worth while.

To conclnde, human anthenticity is a matter of following the

bullt-Ln law of the human spirlt. Becasse we can exgerlence,
should ; should
weﬂm&t attend. Because éwe can understand, wg’\:we{* inguire,

should
Because we can reach the tmth, w%m-us-t* reflect and check.

Because we can reallize values 1n ourselves and promote them
should

in others, we mus+ delliberate, In the neasure that we follow
4

A
these precepts, ln the measure we fulfll these conditions of
belng human persons, we also achleve self-transcendence b

both In the fleld of knowledge and x Ln the field of actlon.
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Now you may have been wondering why I am have spent so
much time on 8o remote a tople as anthentlelty., I have had
three reasona for dolqg so.,{irziéhed to get out of the cenimxh
abstract and static context dlctated by loglcal clarity,

concrete, open,

coherence,® and rigor and 1nto the oono@emg&and on=-go ing context
dictated by attention, inguiry, reflection, and dellberation.

oS es
Secondly, I wished to met ont of the context of & faculty psychology
with 1ts conseguent alternatives of voluntarism, lntellectuallsu,
sentimentalism, and sensism, none of which Hﬁu:i;ny serlous, viable
meaning, and lnto the context of intentlonallity analysis that
dlstlognishes and relates the manifold of human consclous operations
and reveals that together they head man towards gelf-transcendence.
Thirdly, I wished to have a base, & smimgsbiaowerd startlng-polnt,
8 spring-board, in people as they are and as they can dlscover
themselves to be; for without such a base talk about the

Spirlt, the Word, the apostolate, the Jesult priesthood 1is

o
all in the alr; it sounds abstract, lrrelevgnt, without substarnce.

2. The Splirit

-“?? I have sald that human anthentleity is a matter of

@i achleving self-transcendence. I have said that such achlevement
is always precarious, always a withdrawal from unauthenticlty,
a.lwaysjﬁdanger of slipplng back 1nto unauthentliclty.
This 1s not a cheerful picturg,anq!‘you may askL whether

© ord inary human beings ever serlously angd per*severlngly

# transcend themselves.

I think they do 3o when they fall in love., Then their

belng becomes belng-ln-love. Such being-in-love has 1ts

antecedents, 1lts pud causes, 1ts condltions, 1ts occaslons.

(i S L B : o “)
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But once it hes occurred and as long as it lasts, it takea over.
It becones the first princlple. From it flow one's desires and

fears, ome's joys and sorrows, one's discernment of values,

i e 4 e e .

one's vision of possibilities, one's declsions: and deeds.

Be ing-in=-love 1s of different kinds. There 1is the love
of intinacy, of husband and wife, of parents and children. |
There 1s the love of one's fellow men wlth its fruit in the ; _;
achlevenent of human welfare, There 1s the love of God with i )

one's whole heart and whole sounl, with all one's mind and all

one's strength (Mﬁ 12, 30), It 1ls God's love flooding our
hearts through the hHoly 3pirit given to us (Rom 5, §).

It grounded the convict lom of St. Paul that ".. thq&;e is
nothilng in death or 1life, in the realm of spirits or superhuman
powers, in the world as it is or the world as 1t shall be,

in the forces of the universe =-- nothing in all creation that
can separate us from the love of God in Christ Jesus our Lord"
(Rom B8, 38 f.).

Being in love with God, as experisnced, is belng ln love
in an unrestricted fashiom. All love 1s self-surrender, but
being in love wilth God is being in love without limits
or aqualifications @i or condltions or resérvations. It is
with one's whole heart and whole soul and all one's* mind
and all one's strength., Just as a iﬁtotai opemness to all
questloning is our capaclty for self-transcendence, 80 to0
an unrestricted belng in love ls the proper fulfilment of that
capaclty.

Because that love is the proper fulfilment of our capacity,
that fulfllment brings a deep-set Jjoy that can remaln despite
humiliation, privatlon, paln, betrayal, desertlon., Agaln,

that fulfilment brilngs & radical peace, the peace that the world
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camot glve. That fulfilnent beseaves Dears,ln acts of love

for one®s neighbor, a love that strives mightly to bring about
the kingdom of God on this earth., On the other hand, the absence
_Lof that fulflilment opens &% the way to the trivializatlon of
hunan life in the pursiit of fun, to the harshness of human life
that resyits from the ruthless exercise of power, to despalr about
hunan welfare sprineging from the cimviction that the universe

is absurd.

The fulfilment that 1s belng An love with God ls not the
product of our knowledge and cholce. It is God's gift. ILike all
belng ln love, as dlstinct from particular acts of loving, it is
8 first principle. So far from resulting from our knowledge and
choice, It &dismantlea and abollshes the horizon 1ln whleh
our krowing and choosing went on, amd it sets up a new horlzon
in whichh the love of God transvalues our values and the eyes of
that love transform our knowlng.

Though not the prodlet of our kmowing and choosing, it is
not unconscious. On the Eanmﬂ contrary, 1t is a consclous,
dynanic state manifesting itself in what 8t, Paul named the
harvest of the iSplr-it: love, jJoy, pedce, klniness, goodness,
fidelity, gentleness, and jeets=Bod self-control {Gal 5, 22).

To say that dynamic state ls comsclious is not to say that
1t 2s krnown. What s consclons is, indeed, experlenced.

But human mowing 1s not Just experiencing. Human knowing
incluydes experiencing but adds to it attention, scrutiny,
ingulry, insight, conceptlon, naming, reflect ing, checking,
judging. The whole rroblem of cognitional theory is to effect
the tramsition from operat ions as experienced to operations as
known. A great part of psychiatry is helplng people effect

the tramslition from consclous feellngs to %nown feelings.
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In 1like marmer the gift of God's love ordinari.ily 19 not objecti fled
In knowleize, but remeins within subjfectivity as a hynamlc vector,
8 myster lous undertow, & fateful call to a dreadsd holiness.

Becaase that dynamlc state is consclous without belng
known, it is an experlence of mystery. Because thmbimnbhmmstate
t he Ql dynanlc state 1s being in love, the mystery is not merely
attractive but fasclnating: to it one belongs; by it one 1s
possessed, Becauss 1i is an unrestricted, unmeasured being in love,
the mystery is out of this world; 1t is other-worldly; 1t evokes
AWe . ﬁ# Because 1t 1s a love 0 different from the selfish
self ¥4¢ it transcends, 1t evokes fear and terror. Of itself,
then, and apart from any partlceanlar religlous context in which It

ls interpreted, the experlence of the gift of God's love 1s

an expe{_}ence of the holy, of Rudelf Otto's mysterium fascinans

6666veTRmiad et tremendum. Agaln, 1t is what Paul Tillich

naned a belng grasped by ultimate concern. Agalin, 1t corresponds

to Ignatiws Loyola's consolation without a cause, as Interpreted
by Karl Ranner, namely, an experience with a content but without
an apprehended object.

I nave dlatinguished different levels of consclousness,
and now X must add that the gift of God®s love 1s on the topqigwt
level. It 1s not the sensitlive type of conscloueness that
emerges with sensing, feellng, moving. It ls not the Intellectual
type that Ls added when we lnoulre, understand, toionk, It is
not the rat lsmal type that emerges when we reflect, welgh the
evidence, judge. <Lt ls the type of consclorsneas that also 1s
consclence, that dellberates, evaluates, decldes, controls, acts.
But 1t 1s thlia type of consclousness &t its root, as brought to

fulfllment, as having undergone converslion, as possessing a

-
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a basls that may be broadened and deepened and helghtemned and
enrlched but not superseded, as ever more ready to gmamp
dellberate and evaluate and declde and zct with the easy freedom
of those that do all good because they are in love. The gift of
God's love takes over the ground and root of the fourth and
highest level of man's waking consclousness. It takes over the

peak of the soul, the spex animas.

K The Word

Being in love 1s not Just a state of mind and heart. It
ls Interpersonal, on—go%ipg; it has 1its up'’s and down's, its
ecstacles and quarrels and reconcl liations, its withdrawals and
returns; 1t reaches securlty and serenity only at the eni of a
long appretlceshlp. If a man and a woman were to love each
other yet never avow thelr love, then they would have the
beginnings of love but hardly the real tiulng., There would be
lacking an interpersonal component, a mutual presence of self-
donation,* the opportunity ard, Lindesd, the necessity of
gnstained development and grawth. There would not be the steady
increase 1n knowledge of ez ch other, There would not be the
conatant flow of favors glven and recelved, of privatlomns endured
together, of evils banished by common good will, to zake love
fully aware of 1lts reallty, 1ts strength, its durability,
to make +uav§-1ove aware that 1t conld always be coanted on.

Yhat la true of the love of lntinacy, also ls true of
the love of God. Though God 1s one, he ls not solitary. One
God 1s three persons: Fatheyr, Son, and Spirit. The Father ls
not only the light in which there ls no darkness but also love,
agape {1 Jo 1, 5; 4, 8.16). The Som 1s his Word, through whom
all things were made (Jo 1, 3), sent Lnto the world to manifest

the Father's love for tne world {Jo 3, 16; 1 Jo 4, 14-16).




PA | 12

The gift of the Splrit ls what floods Christian hearta wlth
God 's love. Unilted in Christ through the Splrit, Christians
are to love one another (koin®nla), bear witness to God's
love (marturia), serve mankind (dlakonla), and look forward
to a future consummation when theilr love of God will be

not Jjust orlentatlon to mystery buat copled with:knowledge

of God similar to God's knowledss of then (1 Cor 13, 12}.

God wills all men to bs saved (1 Tim 2, 4), and theologlans
have concluded that he gives all men sufficlent grace for
galvatlion. Just what this sufficlent grace ls, comaonly is
not specified. But 1t is difilecult to suppose that grace
wonld be sufficient If 1t fell short of the gift of loving Ged
above all and loving one's neighbor as oneself. So I an inclined
to interpret the rellglomns of mankind, in their positive moment,
as the frult of the gift of the Spirit, though diversifled by
the nany degrees of soclal and cultural development, and distorted
by man's infidelity to tkmFelf-transcendence to which he aspires.,

But there 1s a notable anonymlty to this gift of the
Splrit. Llke the Johannine pneunma, it blows where it wllls;
you hear the sound of it, but you do not know where it comes
from or where 1t is going (Jo 3, 8). What removes this
obscurity and anonymity 1s the fact that the Father has spoken to
us of 0ld throngh the prophets and in this final age through
bh&&%-?;ﬁ-ifs----w&pd-.-;Lﬂs—he-trl'fﬁli;ng;fﬁ"l;é”ﬁi‘é:é?

t 18 1 guistic*meanigg that rebukes Gs for our slna‘ and
e P

he bond of the euchariat the pmomlse of eternal llief//
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the Sonm (Heb 1, 1.2). His communicatlon is twofold: 1t is

both by lingiistic ﬁeaning and by lncarnate meaning. By lingulstlc
meaning he rebuked those that give scandal, announced redenption
for slmers, provided for the forglveness of sin, established

the bond of the Eucharist, promlsed the glft of the Spirit,

and set before men the destiny of eternal life. But all such
lingulistic meaning was endlessly relnf?frced by the lncarnate
meanlng to be contemplated 1in the life and minkptry and, above all,

in the snffering, death, and resurrection of Christ.
4, Sendlng

Both £k Christ's communication by linguistic meaning and
his communication by incarnate meaning were circumscribed
spatlally and temporally. The gift of the 3plrit can be everywhere
at once, but the challenge of the Word mx radlates to the ends of
the earth only through human medlation.

Such mediation may or may not be institutionallzed.

Institut 1onalized medlation may be discerned in New Testament
statements about the Twelve, about the Seventy-two, about the

Seven, about the Apostles that were not among the Twelve, about
theilr companions, helpers, deputles, about blshops and deacons,

and finally about elders. On the other hand, medlation that is not;
N 3

institntlonalized 1is represented by the man casting out devils
(Mk 9, 38),

in Christ's name though he was not a follower of Jesus A\ by

the least of these, my little UREI® ones, that are to be loved

as8 Christ himself (Mt 25, 40.45), by the duty of every Chrlstian

to express 1n his words and his deeds what he has recelved

from Christ and his Spirit.




i,amorplons (Lk 10, 17.19). After the coming of the Spirit,

We are prone to thlnk of the imstitutional as lmpersonal,
but the institutlonalized medliation of the New Testament was
atrictly é*,personal. To the Twelve Matthew has Jesus saylng:
"o receive you 1s to recelve me, and to receive me is to recelive
the one that sent 4@ me" (Mt 10,40). To the Seventy~-two
Luke has Jesus saylng: "Whoever listens to you, listens to me;
vhoaver re Jects you, rejects me. And whoever rejects me, rejects
the one who sent me'™ (Lk 10, 16). To those in the upper room
late the first Esster Sunday John has Jesus saylng: "As the
Father & sent me, 50 I send you." zmd And "Recelve the Holy
plrit. If youn forglve any man's sins, they stand forgiven;
and 1f you prononnce them unforgiven, unforgiven they remaln®
(Jo 20, 21-23). In the speech made before King Ai’grippa Luke
reports Paul to have said that ".. the Lord replied, 'I am Jesus
whom you are persecutlng. But now rise to your feet and stand
upright. I have appeared to you for a purpose: to appolnt you
mny servant and witness, to testify both to what youkave seen
and what you s& shall yet see of me. I will rescue you from
this people and from the Gentlles to whom I am sending you.

I send you to open thelr eyes and turn them from darkness to
light, from the dominion of Satan to God, so that, by trust
in me, they may obtaln forglveness of sins, and a place with
those whom God has made his own'" (Act 26, 15-18).

are described as

Next, the& early mediatorsAUope wonder workers. The

Twe lve were sent mot only to preach the klngdom but also to
ralse the dead, cleanse
heal the slck, edde- lepers, and cast ont devila (Mt 10, 7.8).

A
The Seventy~two were told to announce the proximity of the
kingion and to hesl the slck (Lk 10, 8.9); they cast out

devils and ware adle unhurt to tread underfoot snakes and
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Vel I-known

Peter cured aﬁfripple outslde the "Besutiful Gate" of the temple

with sensatlorsl results (Acts 3 & 4). Later we are told,

"In the end the sick were actually carrled out into the
streets and lald there on beds and stretchers, so that even the
shadow of Peter night fall on one or another as he passed by;
and the people from the towns éround Jerusalem flocked in,
bringlng those that were ill or haraseed by nnhclean splrits,
ani all of them were cured" (Acts S, 15.16}. Ftephen worked
great miracles and signs asmong the people {Act 6, 8). Phillp
1n Samarisa eﬁprcized devils, and cured paralytics and cripples
(dcts 8, 7). Miracles by Paul at Paphos, in Lyceonla, at
Philippl, at Troas, zx on the storm-ridden shlp at sea, and

on Malta ar%recounted in Acts (Acts 13, 11; 14, 10; 16, 18;

20, 7 £f.; 27, 21; 28, 3.8)}, But at Ephesus "., through Paul
God worked miracles of an d;uaual w4 kind: when handkerchlefs
and scerves which had been In contact wlth his skin were carried
to the sick, they were rld of thelr diseases anéfﬁﬁil splrits
ceme out of then" (4cts 19, 11.12). FPinally, according to
Paul the accompaniment of signs, marvels, and miracles 1s
anong the merke of a true apostle {2 Cor 12, 12; cf. Rom 15, 18 f,);
and this view echoes the response Jesus gave to the questlon
put him by the dlscl:les of the Baptist (Mt 11, 2-6).
Thirdly, instltutianalizedi medlation slowly developed.
The sendlng of the Twelve dnuring the public minlstry seems
to have been an incidental task. But choosing them to be his
permanent compsanions (qk.s, 14) and giving them authority
to cast out unclean splirits and to* cure allments of every kind
(Mt 10, 1) are the begimmings of an institution. So, after
-le#ag:ggg}éteﬁ—;h&%ﬂ?heyﬂﬂﬂnzhad—b:Zﬁ
D {
e T gS=the-Baphl
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the resurrection, the Elaven could be told that they were
t o bear witness to Jesus to the emds of the earth (Acts 1, 8)
and they declded to restore thelr original number by chooeing
ano ther who hid been with Jesus since the days of the preaching
(Acts X, 15 £f, ).

of JohnA Filnally, after the coming of the Spirit, they
Degin to preach aind perform great deeds; uxd the number of
converts noves to three thousand and then flve thousand (Acts 2, 41;
4, 4); ani persecutlons begin.

The sending of the Seventy-two seems to have been
Inclidental, a task rather than an office, but at least it
set a precedent tto the effect that others, not of the t Twelve,

conld perform the same mission as the Twelve performed.

Of the Seven, flwve are not nent loned agaln. Jtephen soon

o#r became 2 warteP™Me martyr. Philip after evangellzing

in Samarla and i the towns from Azotus 5 t0 (mesarea, secns
t.0 have settled 1n the latter place where he and hls four virgin
and prophesying daughters wer-e vislted by St. Paul (Acts 21, 8).

After three chapters recounting mainly the activities of

Ste phen and@ Phillp, Acts narrates the conversion of 8t. Paul.

He 1s the clearest lnstance of one that is not of the Twelwe

yet an apostle. As he styled himmelf, M.. an apostle, not by
hunan appointnent or human comalssion, but by commission from
Jesus “hrist and God the Father....™ {(Gal 1, 1) and, again,

"in I not an spostle? Have 1 not seen the Lord? If others Ao

not accept ne as an apostle, you at least are bound te do so,

for you are yourselves the very seal of my apostolats, in the
Lord" (1 ¢or 9, 1.2), Flnally, St. Paul very sharply distingulshed
nis posltlon froo t hat of those with charismatic gifts. He

fh{ asked the Corinthians: "D1d the word of God orlginate with you?

Or are you the only people to vhom 1t came? If anyone clalms

s

.
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to be lnspired or a prophet, let him recognize that what L write
has the Lord's authority. If he does not recognize thim, he
himself showuld not be recognizeﬂ*" (1 Cor 14, 36-38).

A further step in the developnent may be discerned in
Paul's companions, helpers, deputies. Of many of them very
1ittle 1s kmown, of others nmore, but best known are Tlmothy and
Titus. Tinothy's name Mge sppears in the Llnscriptions of the
second letter to the Corinthlianas, of the letters to the Fnilipplans,
Colomslans, and Phllemon, and of the first and second letters to
the Thessalonians. The Romans learn that he 1s Paul's companion
in labor (Rom 16, 21) and the Corlnthians are told that he does
the work of the lLord as does Paul himself (1 Cor 16, 10). fHe
waa gent by Paul on various misslons: from Ephesus to Macedonla
(Acts 19, 22), to Corimth (1 Cor 4, 17), from Athens to
Theesalonika (1 Th 3, 2), and there was a pro ject of sendlmg him
to Philippl (Phil 2, 19). Finally, the authox of the flxst of
the pastorals lnstructed hinm on the appolntment of blshoyps

and deacons (1 Tim 3, 1-13) and later on the treatment to Tos
aldexs

accorded}\gpetby%hq {1 Tim 5, 17-22)., Titus accompanled

Paul and Barnabas to kéé%&sﬁ:éﬂ Jerusalem where clrcumclsion
was not kedoe regulired of him (Gal 2, 1.3). He was sent om

a migsion to Corlinth and the sgcond letter to the Corinthians
repeatedly refers to txm his success (2 Cor 2, 13; 7, 6,13.14;
8, 6.16.23; 12, 18). The second letter to Timothy reports that
e is in Dalnmatla, while the letter to Titus himself says that
Pausl left hinm in Crete t0 correct abuses anéd to Mo appolnt

elders
prashaytesey Ln each of the towns (T4t 1, 5).

S
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After untitled companione, helpsrs, deputies there come
titled elders and titled bishops and deacons. Of these the
beat attested are the elders. The synoptlc gospels speak of
Jewlish elders and in Matthew's passion narrative they are
agsoclated with the archpriests and the scribes. In Acts
Christlan eldere are mentloned a mumber of times. There

a group of elders
waaaat Jerusalem., The alms sent to the church there ware

rec.eived by the eldersa (Acts 11, 30). At the council of
Jerusalem the apostles and the elders were in charge (Acts 15,
2,4,6,22.23; 1€, 4). After his third jJourney Paul vislted
James In Yerusslem and, on that occasion, recounted to James

and all the elders hils misslonary activitieqL(Actg 21, 18).

The exlstence of Christian elders also 1s sttested for

Asls Minor, Ephesus, and Crete. At the end of his first Journey

Paul 1s sald to have lnstltuted elders in the churches (Act 14, 23).

On the return f{rom his third journsy Paul asked the elders of
Ephezsue to come to Miletus where he addressed them at some
length {Acte 20, 17-35). Titus was instraocted to instltute
elders in each town 1n Crete (Tit 1, 5).

maln
Thq«function of the eldere was Qd watchfulness. Paul in

his

baede the elders from Ephesus to "Keep watch over yourselves and

all the flock of which the Holy Splrit has glven you charge, as apeph f

shepherds of the church of the lord, which he won for himself

by his own blood, I know that when I am gone savage wolves will

come in among you #nd will not spare the flock. Even from

your own body there will be men conlng forward who willl distort the

the
truth to lnduc$\§iaciplea to break away and follow them. 50 be

on the alert; remember how for three yeara, night and day,
I never ceased to counsel each of you, and how I wept over you"
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The letter to Titus sets forth the moral qualities

to be required of elders to conclude wlth the preseriptlon
an elder ",, must the

that M&dhere to ,true docirine, so that he may bre
PN ' A y

¥ell able g both tommesto move hie hearers and to confute
cbjectors. Thers are all t0o many, especially anong Jewish

i convertsJ who are out of all control; they talk wildly and

lead men's minds astray. Such men mast be curbed, because they

are rulning whole famllies by teaching things they should

not, and all for sordid galn™ (TLt 1, 9-11‘; cf. 1 et 5, 1-5).
-

The first letter to Timothy speaks of the elders
both as leaders and as preaching and teaching (1 Tim 5, 17).
It implies that they are constituted by the Laying on of

hands (1 Tim 5, 19}. Inversely, Timothy hilmself 1s sald to
¢ollege of

have recelved grace from the laylng on of hands by the eliders

(1 Tim &4, 14; c¢f, 2 Tim 1, 6), The letter fror James

stoates that the elders are to be summoned to pray over the sick

and to anodnt themi (dm 5, l4).

A few notes are in order.

The Greek word for elder is presbuterca. From it
are derived the English, priest, the French, prétre, the
German, ﬂ?ﬁaa Priester, the Itallian, prete. But whlle the

New Testament thinks of the elder chlefly as leadling and

teaching, later thought glves more prominence to the priest's

role as dlspenser of the sacraments,
Agaln, whlle the English word, priest, 1s derived frou

the Greek, preabut‘eroa, 1t also 1s used to translate the

Greek, hiersus, aM the l[atin, sacerdos. Later on these terms

wvere used to refer t0 members of the Christian clergy, but in

the Newj Testament they refer to Jewlsh and pagan priests,
to Christ, and to ell the faithful.




From this twofold use of the word, prlest, there can
arise some confusion. The priesthood of all the falthful neans,
not that all the faithful are slders, preabutggggaiPut that
all are hlerels, concerned with to hierom, the freims.

Finally, the tasks performed by the eldera elsewhere,
woxre performed by untitled laborers at Theaaaizka. To the
Thes sa Jonlans Paul wrote; "fe beg you, brothers, to acknowledge tho se
who are working so hard among you, and in the lord's fellowship
are your leaders and coinsellors, Hold them 1n the highest
possible\ﬁ,esteem ard affection for the work they o™ (1Th 5, 12).

the¥letter to
But thoughﬁﬁomans does allude to the one that presides (Rom 12, 8),
and firat-Corinthians speaks of gifts of guldance (1 Cor 12, 28],
the sllence mbmnt about local leaders in much of St. Paul's
writ lngs snggests & gradual development.

There remaln blshops ani deacons. In two passages 1t
would seem that these termas denote, not simply Wée "overseer™®
and "helper", but ranks or orders in the church. The letter
to the Phillpplans salutes all the falthful there with the
vld§ bishops and the deacons (Phil 1, 1). The first {tbms
letter to Timothy llste the qualltles to be reguired first
of bishope (1 Tim 3, 1-7} and then of deacons (1 Tim 3, B~13).
The term, deacon, cccurs elsevhere freguently enough, but it
ggenae to mean simply a helper. The term, bishop, occurs
is applied

on the three other occasions: once i#xtqﬁnMﬁ<to Christ
(1 Pet 2, 25); twice 1t is applied to persons that in the
context have already been referred to as slders (ict 20, 17 & 28};
Tit 1, 5 & 9). It seems to me doubtful that those named blshOpa“//
in the New Testament were bishops In the later sense: first,

they srep not asslgned functions d istin¢t from those of pndemtm

elders; secondly, there hardly could be successors to the apostles

=
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vhen the apostles were st11l around.

He The Renalssance Jesuit

There are the constants of Christianity and the variables.
The constente are man's capaclty and need for sslf-trans cemdence,
the Spirit of God flooding men's hearts with God's love, the
e fficacy of those that medlate the word of God by word and exasple,

i by llnguistlc and incarnate meaning, for cor ad cor_ loguitur,

speak from the heert and you will speak to the heart. But

there alasrr‘);\the varlables, Early Christlanity had to transpose

5 from Lts Palestinian origins to the Greco-Roman world. The

| thirteenth century had to meet the iunvaslon of Greek and Arablc
philoscphy and ecience, and Thomas Aqulnas had the merlt not

merely of preventing a destruction of falith but also of using

the new ¥nowledge to develop the falth and lte theologlcal expression,
30 too the 0ld Soclety slzed up and set about meeting the

problens of its day.

There were the needs of the people, and the Jesults worked
in hospltals, taught catechism, preached, and dispensed the
sacraments. There were the voysges of exploration and the
beglnnings of colonlzation, and the Jesults were 1ln Indls,

Malaya, indone sia, % Japan, China, and North and South Anerica.
There was the Reformation, and the Jesults were eminent In the
labors of the ‘ounter-reformation. The renewal of Greek and latin

studles ¢® contalned a threat of a revival of paganiem, and the

Jesulte became the e=aTRA2 achool-masters of Lurope.
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If we can be proud of our predecessors, we nust also note
Mi that they took on the coloring of their age and shared

its limitations. The Ranailssance 1deal was the wuomo universale,

the man that can turn his hard to anything. In the measure that

ideal was attalned by superlora and by subjects, it was possible

for subjects to be shifted from one task to another, and 1t was

possible to have superlors that could glve such orders both

wisely and prudently. Again, the culture of the tluze was

classicist. It was concelved not empirically but mormatively,

not a8 the meanlngs and values inherent in a glven vay of 1life,

but as the right set of meanings and values that were to be

accepted and respected if one was not to be a plebelan, a forelgner,
a. barbarian.

barbarlani a native,/\massicist vhlilosophy was yzxz the one

perennial phllosophy. Claseiclist art was the set of lmmortal

classics, Clasaslclst laws amd structures were the deposit

of the wisdom and pradence of mankind. This classicist outlook

was a great protector of good manners and a great support of

good morals, but 1t had one enormous drawback., It included

8 bullt-in lncapaclty to grasp the need for change snd to

effect the necessary adaptatlons., In my opinion e thie

built~in incapacity 1s the princlpal cause of the present

sitation ln the church and in the soclety. Today nost of

us grant the need of change, but we would not be at such

a loss when 1t comes to sayimg what are the needed changes,

1f today's opennese had existed in 1870, or 1770, or 1670.
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6, The Jesult Today

A principal function of the Soclety of Jesus, in ita
orlglnal conception, was to neet crises. There is a crisls
of the first magnitiuda today. For a princlpal duty of
prilests 1s to lead and teach ths people of God. But all
leadersnlip and all teachlng occurs within soclal structures and
through cultural channels. In toe measnre that one inslate
& on leading and & teaching within structures that no longer
function and through channels that no longer exist, in that
very measure¢ leadership and teaching cease to exist. The
Bheep are wlithout shepherds: they are disrrientated, bewildered,
lost, Indeed, what is true of the sheep, can also be true of
the shepherjgs a8 well: they too can be dist.::rientated.
bewlldered, lost.

Perhaps the best I can atteipt wlll be to outline

three fundamental features of our times modernlity, secularliam,
ang }-echmmrf self-destructiveness.

By modernlty I do not mean Just anything that exlste
or functions today. I mean the baglec developmenis out of
which 'n&we‘t:_come the moiern worli. OFf these the first ls
empirical sclence. It ls gomething quite Alfferent from
the notlon of science set forth in Aristotle's Posterior
Analytics. ihmmikam Not only 3is it a new notlon but aleo
it admits application, and Lts applicatlon has reaulted 1in
industriallzation, nrbanlzatlom, antomation, a population

exploslon, masa medla, Instantansous world news, rapid

transportation, gulded mlassiles, and therwonuclear bomnbs.
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Next, desplte the Renalssance ldeal of apeaking latin,
writing Greek, and reading Hebrew, there developed the modern
languages and literstures. In the nlneteenth century new
conceptions and procedures were lntroduced into philology,

a phalanx of investigators followlng the lead o
herceneutics, and history b:ﬁ\Friedrich Wolf, Friedrich
Scnlelermacher, Augus t Boeckh, and Leopold von Ranke. The
classiclst, mml normst ive notlon of c¢ilture was replaced by

came to denocte
an empilrical notloni  cilture ‘a:\t.he set of meanings and valuea

lnherent in a way of 1lfe. Human studles, Gelsteswlssenschaften,

set about investlgatlng, understanding, deplcting the gultuxes
of mankind. 411 were found to be man-made, contingent, subjJect

propaga tion,
to development,hééamuw, alteration, decay. All were
J} found to have thelr ¢o0od points and thelr weaknesses and,
when to knowledge of them was added respesct for them, there
resulted cultnral pluralism. The new methods, applled to

= made 1t plaln

Hebrew and Christlan religion,f\that one had to dilute

conclliar statements abont cuod tenet atque semper tenult

gancta mater ecclesia . Not only was development a fact that

had to be acknowledged, not only were previous theologlcal
positlons to be reversed, but the whole conception and method

r
of theology has had to bs ovefauled.
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The natural sclences and the new human studies have
had their repercussions on philosopby. Posiltlvism would
drop philosophy and make sociology the queen of the sclences,
Kantlans offer a foundatlons for sclence, absolute ldeallsts
get forth a super-science, Klerkegaard, Schoipen‘hauer,
Nietzsche, Blondel turn to declslon and acti?n. L}he

Catholle declsicon, smhmfiom promnlgated by leo XIII In

Aeternl Patris, was "Back to Aquinas." While this movement
flourlshed in the early part of thls century, in the last
decade 1t has completely collapsed, first, because historical
studles off#ad¢nmal:tnnngh£ the medleval period made any
accurate statement of Thomlst thought enormously complicated
and permanently‘ cpen to revision and, secondly, because
the infiltratiog of the new types of human studles into
theology necessltated a far more sophlsticated type of
philosophy than the medieval world could prb{i@ed furnish.
However, as yet ther%:no generally accepted up-to-date
phllosophy and, until there le, we can only expect a
theological plurallem far more radlcal than the old-style
plarallsm of Thomlsts, Scotlsts, Susrezians, and so on.

Such pluralism 1s the flrst item on the agends of the

recently formed International Theological Commission.

_h25




The problems that Catho lies finally are facling have long
exlsted. In his book, The Moderm Schlam, Martln Marty has them

splitting the West into a religlous minority and a secularist
ma Jority between the years 1840 and 1870. Further, he dlstingulshed
three types of Becularist, In ¢o tinental Eirope secularists

conslidered rellgion am evll and almed at extirpating it. In

Great Britain they considered it 2 pase private affair of aed

o guemk importance. In the ual United States religlous leaders
themaselves tended to adapt religlon to the secularizing trends of
the times, Butl where religion is ge persecuted or ridlculed or
watered down, there is unbelief, and unbeliel ls contaglous.
When everyone belleves except the village athelat, doudbting 1s

almost impossible, When few belleve, doubtlng is spontanet:us,
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and belleving im difficult.
A third feature of contemporary society 1is the consequence

of secnlarism. It was Newman's theorem in The Idea of a University

that to suppress a part of human krowledge has three effscts:
first, it reslbs in igrnorance of that part; secondly, 1t mutilates
what of ltself 15 an organic whole; thirdly, It causes distortion
in which man

in the remaingier Bﬁwﬂhendeavors to compensate for the part that
has been suppremssed. On thls showing, one is to expect that
secularism not only leads to lgnorance of religlion but also
mutllates knowledge as a whole and brings about dlstortlon in
what remains, Conslder a few lnstances of such distortion.

Human knowledge results from a vast collaboratlon of
many peoples over ®x uncounted mlllenia., The necessary conditlon
of that collaboration is bellef., What any of us knows, only
ety slightly results from personal experlence, personal
upRr discovery, personally conducted verification; for the most
part it results from believing. But the elghteenth-century
Enlightenment was not content to attack religlous bellef.
It prided itself on 1lts philosophers. It set up am a rationalist

asked

indlviduallsn thatfmmoplﬁ to prove thelr asaumptions or else
In effect it

regard them &= arbltrary., & was out to destiroy not only

the religious traditlon but all traditlon. Such rationallst
individualisn in the twentieth century seems to have lnfected
our educatlonallsts. 9tudentis are dmeormotmad encorraged to
find things cut for themselves, to develop origimaliity,

to be creatlve, to criticlze, but 1t does not seem that they
belief

are lnstructed Lv the enormous role ogqbitst 1n the aequislition

and the expanslon of knowledge. Many 3o not seem to be aware

what they know of sclence

AR ey By

1a not immanently generated

but for the nost part simply bellef.
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A eecond distortion occurs in man's apprehension of man.
Positivists, natiiralistes, behaviorists Lunsist that humen sclences
have to be conducted on the same lines as the natural sclences.

The reJultant apprehension of man, 1f not nechanistic, 1s
therlomirpnic. Nor 1s this view of man a3 a machine or as an
anlmal confined to some rareflsd academle realm., It 1z applled.
The applications reach out into &ll departmentis of thought and
onitting
Into all walks of life. They have the comnon feature of  pmeelndiwm

advertence to human dlgnlty and respect for hunan morallty.

A third distortion is 1n the realm of technloue. R

W B of-ﬂ—g—n&ngy&
e-misi-efficlent use of curpestiy-svwispble—hardware.

Applied s clence and conseonent lnventions have glven us our

vast Ilndustrlal, commercial, financlal, aiministrative, educatlonal,
nompdexm nilitary complex. Technlelens are the people with the

task of fAguring out the most efflclent uwse of currently avallable
hardware. The more successful they are, the greater the domain
that they organize, and the less thze domain under the control

of old-style declsioni-makera, of managers, directors, n=yors,
governors, presidents. Agaln, the more % brilllant they are,

the less Xs 1t possible to explaln to the un;;giated wny things

are done the way in whlch they are done. Finally, the more

thorough the application of the principle of efficien{cy,
' s

the more must men adapt themsevles to lts dictates 1n all thelr

labor hours and in all the goode and services they mecedve

pirchase from the technological establishelment.
e’
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If I am correct 1n sssuming that the Jesults of the
twentleth century, Ilke thws e of the sixteenth, exist to meet
erlses, then they have to accept all the gains of nodernity
in natural sclence, in hunan sclence, in pnilesophy, in theology,
while worklrg ocut strategles for demling with secularist
»res views on rellglion and »ith concomitant distortions
1n man®s xt notion of human Xnowledge, in his appreshension

of human reallty, in his organization of human affairs.

How such strategles are io be worked out 1ls, of course, an
enormous question, and I nwt be content to offer no more

than the briefest suggestl onm. First, any such strategy is
not a conclusicon from prem lsses but a creative project emergling

from & thoroyh understand Ing of a sltuation and grasping

e et ik e s e am e 4 et o o

Just what can be done about Xt. Secondly, 1t Ls not some

atatlec project set forth omte and for all but, on the contrary,
it is an on~-going pro ject constantly revlised in the light of S
the feed-back from 1ts lnplementation. Thlrdly, 1t 1s not 1[
some single, on-golng project. but a set of them, constantly z
reported to some central clearing—house with the SareEisn- E
twofold functlon n&::%&git):f irawing kattention to confllcets “
between sepaxrate parts and (2) of keeping all parts informed both

of what has been achleved elsewhiere and what has been tried and

found wanting., Finally, all such projects must be in Christ

Jesus, the work of those thst take up thelr cro_iss djally,

that live by the Spirit in the Word, that consecrate theaselves B
to loving, that banish all tendencies to mwx hatred, revilling, ‘ |
destroylng.




	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10
	Page 11
	Page 12
	Page 13
	Page 14
	Page 15
	Page 16
	Page 17
	Page 18
	Page 19
	Page 20
	Page 21
	Page 22
	Page 23
	Page 24
	Page 25
	Page 26
	Page 27
	Page 28
	Page 29

