Faith and Bslliefs

My purpose wlll be to construct a distlinctlion betwsen

5&&&&4Qp@Qﬁe&$éE1 religlous faith and religious bellefs.

The distinction will imply that genuln#e rellglons differ
Vv
not by their falth but by thelr bellefs




Fa.lthh and Bellefs

My alm 1s to construct a distinctlon vetween religious
falth and relligious belisfs. The distinctlon will not imply
that relliglous falth ls viable without any rellglous bellefs.
It will not imply that it makes no difference what religious
bellefs one accepts provided one accepte some. But it will imply
that rellglons may d iffer very widely 1n thelr beliefs without
differing 1n their faith.

‘ Some such distincilon has been advoca ted by Wilfred Cantwell

Smith both in hls hook, The Meaning and End of Religlon,

and in a public lecture dellvered at the Unlveralty of Toronto

on January 9th, 1968 and entltled, Falth and Belief. On the
comperatlive
importance of the distinctlon for the stuadent of religion’,

1t would be quite of out of place for me to attempt to add to
what Prof, Smith hes sald.




" Falth and Bellefs

Professor Wil§fred Cantwell Smith has distinfguished
-’
falth and tradlition in his book, The Meaning and End of Rellgion,

and Ln sinllar veln he hae dlstinguished falth and belief in

a publlic lecture delivered at the University of Toronto in

Janua.ry 1968,
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Faith and Beliefs

In a publle lecture at the Univereity of Toronto on
January the ninth, 1B 1968, Prof. Wilfred Cantwell Smith
remarked that much frultful energy has bez:n devoted to
exploring the rellglious traditions not only of the West but
also of Apla and Africa and to reconstracting the hlstory of
the overt data of mankind's religious life. In detail and
in wide compaas the obasservable forms have been Observed
and the observations recorded. Bui # Prof. 3mith was
concerned wilth something more. Beyond the overt. data there
is the faith that inspired them or is Insplred by then.

To live rellgiously is not merely to live In the presence of
certain symbols but to \zilnvolved wlth them or through

them 1in a quite speclal way -- a way that may lead far beyond
the symbols, that may demand the totallity of a person's
response, and may affect his relati-n not only to them hut to
everythning elses to himself, to his neighbor, and to the
stars. It is that special involvement that pleads to be
elucldated.

BWWM

It i1s that special involvement that Prof, Smith meant

by falth, and it was from the viewpolnt of the study of

comparative religlon that Prof, Smith elucidated it.
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Moreover, its relsvance is of the hlghest order: unless one
understands what peraonal Involvement in religi&n 18, it 1s
difficult to concelve how one can think or spsak lntelligently
of persons with religious commitment.

Now I have been using Prof, 3mith to introduce a tople
that also 1s my own. What he treated from the viewpolnt of a
atudent of comparative rellglon, I wish to treat from the

phllosophy of religion.

viewpoint of akayﬁtamebhutﬂﬂbe&ogien% I shall ralse four

questions. First, what 1s man's capacity for religious

Anvolvenent? Secondly, in what does religious lnvolwvement

conaist? Thirdly, 1s faith identical wlth religlous lnvolvement
or, perhaps, rather i a consequence of such involvement,

Fourthly, now 1g falth related to bellefs.

s "-;""ﬂ‘a,; LT




]

o, . T mmw e e e et i bt e L ot B T T e e AT S A s e 1V

FaB 2

It 18 a falth, then, that 1s not merely ecumemical but
unlversalist, relevant to all religlons. It 1s a falth of
the greatest lnterest to students of comparative religion
that wishs to understand, to penetrate to the meaning and walue,
0f the rellplons they study. But 1t also is a falth of
great lmportance to all of us that wish to deal sympathetically
and 1ntelligently wlth those »€ with creeds other than our
own, that wlsh to go beyond evident differences to underlying
bonds of unity.

Of such falth and of its relations to belilef I wlsh to
Inpeak to you tonight. My purpose will be to offer you no
more than & construct, a model, an ldeal type, something that

descriptlon

does not claim to be a desonisipicd of reality or even an hypothesis
about reality but only an organization of concepts and terms
that nmay prove guite useful when 1t comes to foraing hypotheses

oy descridblng reallitles.
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a description of reality mor a hypothesls about reality dbut
just a related set of notlons that may prove quite useful

when the time does come for framing hypothfeses or for describing
(Vg

realities.

1, Man's Capaclty for Religious Involvement

In an essay entitled Traum und Existenz Ludwlg Blnswanger

dlstinpulshed between dreams of the nlght and dreams of the
morning. Dreams of the night, he belleved, tended to be
sonatically conditloned, to be influenced by digestlve and
sinmilar processes. But dreams of the morning tend to bde
personal; in them the subject is coming to himself and taking

his stence Ln hls eymbolieally pr apirehended world
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rather soemething that may turn out. to be very useful when

the time comes for describing or for framlng hypotheses.

le Man's Capacity for Religlous Involvement

Man's capacity for religlous involvement is, I suggest,

hls capacity for sslf-transcenience.
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fragmentary
intended object. But there is thqﬁgacollection or ke antlclpation

of both, Both a self and a @elf's relation to the other havs

appeéred. From that alight beginning we nave to¢ mount through

four further stages or levela of human consclousness and

Intentlonality if we are to apprehend the self and its capacities.

In our waking states most easlly identifled are our sensatlions,

our memories, anticipatlions, and pro Jects.

our movements, our feelings, There 1s an endless variety of

slghts 10 De seen, sounds to be heard, odors to be m sniffed,

tastes to be palated, shapes and textures to be touched.

We move about in varlous ways, take now thls now that posture,

emotions the
and reveal or betray our, Feblbmgs by birosd aflee ting movements

of our faclal muscles. !ﬂﬁ&&agsemgifeel pleasure and edethay

paln, desire and fear, Joy and sorrow, and in suh feelings
mass and

seemi-to reslde the mwswive momentum of our lives. Finally,

we live in time: our accumulated experience becomes avallable

In memory, shapes our antlcipations of the future, underpine

our grasp of possivle courses of action.

St111 what is most consplcuons in our waking states --
sensations, movements, feelings, memories, anticlipations, projects —e
s not what 1s most important.

Sti1ll, what Is most conspicuous in our waking states,

ls not what 1s moet lmportant. Sensations, feelings, movenents,

tine consclousness
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that 1s what appesrs, or what we imagire, or what we think,
or vwhat seems to us, or what we are inclined to say., Often
enough, no doubt, we have to b content with such legser
statements, But the greatier statement is not reducible to
the lesser, When we affirm that sonething realy really and
truly 1s s0, we mean that we somehow h=ve got beyord ourselwves,
somehow got hold of what 18 inips independent of owureelves,
somehow have transcended ourselwes.

3o far I have been speaking of the self and of self-
transcendence in cognitional terms. S8uch was the flickering
energence of the self and the other in the drear state. ¥ix

Vastly
more massive and continuous was the emplrical self, the center

of sensatlons and feellngs and movements, by which there 1is

revea led the world of lmmed lacy.
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consclonsness deliberates, evaluates, decldes, controls, acts.
It 18 both practical and existentlial: practical in so far as
it 1s concerned wlth concrete courses of action; exilstential

in 80 faxr as the declslons it makes cumulate into the kind of

aan
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re spond with all our belmg. On the topmost level of human
consciouaness the sub)ect dellberates, evaluates, decldes,

¢controls, actas. He 1s at once practical and exlstentlal:

practleal inasmuch as he !s concerned wlth conerete courses

of actlon; existentlial lmasmuch ss control is also selfecomtrol.
dooner or later we find ont for ocurselves that we have t o declde

for ourselves Just what we have been and will be making of ourselves.
For we can be unauth‘ent. 1c, motlvated simply by the desire for
pleasure and the fear of pain. Or we can be authentle,

notivated prineipally by the valuwes one can realize in oneself

and help realize Xin others.
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There ls then a knowledge that is born of belng in love. It
is a knowledge of values and disvalues, of good and evil., It
ls a knowledge that consiste Ln one's response to the values
and disvalues and in the development, atrength, fulnmess, refinement
.of one's respording.

By a universalist falth, then, I would understand the
transvaluation of values that results from God's gift of hils
love, Just as the gift of that love, 80 too the consegquent
transvaluatl&on of values 18 not tied down to any particular
set of historical condltione, and so 1t can be dlstlinguished
from the rituals, imperatives, traditions, belliefa of the

varlous religions of mankind.

4, Religlous Bellefs
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I shall consider three sources of religlous bellefs:

first, the experlence of the holy, of the mystery of love
and awe; secondly, the dlalectleal character of the experilence;

thirdly, the revealed or lnsplred boroegedd word of God.
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love upon uwe. He also epeaks to us to recall us from our
fallings, to direct our way, to avow to us his love. The
word of the prophet, the prlest, the Christ, the apost.le,Am

sonve tvvdvasnthenwordvafmded the evangellst 1s concelved

as the word of God
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I have been derlving religious bellefs from the experlence
of the mystery of love and awe and, as well, deriving religlous
aberrations or dley from mielnterpretations or distortions of
same experlsnce. But I may be asked weh whether all religlous
bellef 1s to be explained in thls fashlon, whether religious
bellefs are simply objectifications of relliglous experience.

From an emplrlcal viewpolnt the anawer must be negative:

there have been many Christlan hellefs that are not

any relligion that appeals to a divine revelatlion does so

because it holds bellefa that cannot be reduced to objectiflcatlions

of rellglous experlence
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I have been deriving religious bellefs from the experlence
of the mystery of love and awe and, as well, derivihg religiouns
misinterpretations and
aberrations from,distortions of the same experience. However,
relligious bellefs usually are not excluslively object ifications
of rellglous experience. They also play a ma Jor role in one's

Weltanschauung, ons's total outlook, one's alremdy mentioned

real world constructed by lmaglnation and intelllgence, medlated
by words and meaning, based -- by and large -- on bellef, and
-= hopefully =-- regulated by values. For in the first place, r
experlence otf"h;yatery gives rlse to ingulries ard investlgsatloxs
that otherwise wonld not be undertaken., Secondly, belng in love
opens one's eyes to values and dlsvalues that otherwise would
not be acknowledged or, if acknowledged, not reallzed; there

results a transvaluation of values and, conesquently, a transformatio

transformation of the dyramics of one's world
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I have been deriving religious bellefs from the experience
of the mystery of love and aw¥ and, as well, deriving religious
aberrationg from mleinterpretatlions and distortions of the sane
experlence. I must now move on to a further aspect of the matter,
For I have concelved God's gis gift of his love as a source of
knowledge, as grounding a transvaluation of valuea, as a unlversalist

faith. Such faith will Anfluence Weltanschauung, one's total

outlook, one's real world constructed by imaglnation and Intelligence,
medlated by worde and meaning, based by and largeA:: beli ef, and
hopefully regulated by values. It follows tat religious bellefs
vwlll be not only objectifications of es® ind lvidual religious
experelcne experlence but also now ls the time for all good men
hopefully regulated by values. But as Peter Berger and Thomas
Luckmam have assured us, such a construction of reality ls

not indlvidual but soclal. As such a theorist of history and
hlstoricity as Hans-Georg Gadamer would inslst, the social

construction of reallty 1s the work not of ome generation but of

the agss.
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love upon us in the secrecy of our hearts., They would y urge
that he also speaks publicly to us to recall us from our
fallings, to direct ocur steps, to avow and manifest to k us
his love., The charilsm of prilest and proiphet, of apostle
and evangellst, the llfe and death and resurrection of Christ,
they would point out, have not been reduced traditlonally to
the kind of grace God offers to every man. Finally, they
night argue that the term, faith, as they understand it,
even as the New Testasment at times underatands it, so far
from being the cause of the word of God, 1s concelved as 1ts
result. In the translatlon of the New English Bible one may
read that ",. faith s awakened by the message, and the message
that awakens it comes through the word of Christ" (Rom 10, 17).
Now I think this obj)ection well taken, But two points
should be kept separate. First, there 1s the semantle issue.
It was not my purpose tonight to Lnvestlgate biblical or |
patristic or theological usage of the word, falth., 8till less
did X desire to dispute or displace such usage. My concern

was with the reallty behlnd rellgloue phenonmena
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love upon us in the secrécy of our hearts. Hs also spepaks
publicly to us to recall as frrom our faillnge, tadirect our
steps, to avow and manifest 1O us hls love. The chariasmn of
priest and prophet, of apostle and evangelist, the life and
tradlitiomlly

death and resurrectiom of Chrlst, are not reduclble concelwed
as reducible to the klnd of grace God offers to every man,
yet they constltute an integral part of certaln rellglous

traditions and % religlous bellefs,
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love upon us in the secrecy of our hearts. He also speaks publicly.

to us to recall us from our fallings, to direct our steps,

to avovw and manifest to us his love. The charlam of priest
and prophet, of apostle and evangellst, the life and death

and resurrection of Christ, are not concelved as reduclble

ta the Xind of grace God offers to every man, yet they

constitute an integral part of certaln rellglous traditlons

and religions beli{efs.
L ™

Finally, while I have endeavored to show that there
and truly religlious
is & universalist falth that outflanks the priority of

s
knowledge over love, I must also note that thls does not seem to
ent irely
accor%kwlth 8t. Paul's use of the term, plstis. As 1
£

¢lear from Rom 10, 17, ™.. falth is awakened by the mpssage,

and the message thet awakens Lt comes through the word .

of chrtet.” Spst A TeTs b AweAds, n
N \ \ ¢« ¢ -
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L am aware, of course, that the message can be & source
of divi slon and oppositlon, that it has been Iinterpreted in
many ways even to the polnt of demythologiz'@tion. But
you will perhaps permlt me to remark that the excellence
of a universallst account of falth is that it generates
respect. and appreciation for all religlons, not that it provides
concret.e men and women with a religlon that ls viable.

What 1s lived 18 never universal; it is always concrete,

If you find some plausibility in my suggestion that religlous
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experience is experience of the mystery of love and awe, that
it consists in an ultlnate self-transcending bel ng~-in=love,
there is a further plausibllity 1n the sugrestion that God
not only floois our hearte with his love but alao¢ speaksk

to his people as & people. lLove that does not avow lteelf 1s
holding btack from the total self-donatlon that 1is more than

resdy to risk a rebuff,
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Let nme stop here, There are further questlons that counld
nlti{nate ly
be ralsed about the genesls of rellglous bellefs. Are,they dus
s0lely to the religlows experlence 1 have described, or are they
also due to prophecy, revelation, inspiration, charism?
Are these to be found in all religions or only in sone and, if

only in some, then why not in the others?
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let me stop here. There are further questlions that could
be ralsed sbout the genesis of religlous beliefs, guest loms about

prophecy, revelation, inaplration, charlsma,




I have been offering a x constxruct, a model, an ideal
type that ske tchea the possibllity of a systematlc distinection
between a falth that is commom to all religlons and, on the other
hand, the many dlverse bellefs professed by the many relglons
relig ione, I wish to conclude with two remarks that may
preclude miea pprehensions.

First, 1 am not offering an interpreta tion of KNew

Teastament usa.ge of the word, faith, pletis, pisteuein. Indeed

I doubt any exegete would arrive at the precise construect I
have presentad. At the pame tlme, I think that construct
15 as relevant to understanding Chrlstlanity as it is to
understaniing any other religlon.

prophecy,

Jecondly, I have saild nothimg about revelation, insplration,
charisma. Beesldes the graces given for ocur personal sanctification,
thers also are the graces glven for the good >f the religlous
communlty. Now I do not doubt that such graces are relevant
to an account of Xhke religious bellefs now Le the time for
are there not. also the graces glven for the good of the

rellgious community, and are they not relevant for an under-

standing of religicus bellefs?
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I have been offering a construct, a model, an ldeal tyre
that angmawhtm sketches the possibllity of drawing a fira
distinction between a failth tiat 1s universalist and the

particular bellefs of the many religlons of mankind. I must

conclude with two remarka.

First, to preclude any mlsapprehension, I am not offering
an interpretatlon of kkm New Testament usage of the word, falth,
plstig, plsteuein. In fact, I doubt that any exegete would

arrive at the precise construct I have presented. I do belleve,

however, that that construct is relevant to an understanding

not only of other religiona but also of Christian relliglon,
Second 1y,
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