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Se Soclety, fStamte, Church

By a soclety an I understand a group of individuals

€X engaged 1ln realizing a concrete lnstance of that structare

of the human good described in chapter two. As the reader

may recall, the structure stands on three levels. On the first

level one coneldexs the needs and capacltiles of lndiv!.duals* and

thelr operatlor which within soclety become cooperations

Yilelding flows of inetancea of the particular good. On the

second level ome conslders thelr plastlcity and perfectibility

and their tralning for assuming roles and performing tasks

in a manper that secures the continuoue flowlng of instances of
results from the

the particular good =-- a continuocus flovwing thatﬁ&s—maed-—m

good of order, Om the third level one conslders thelr

oxriginating value of freedom and responsibility, thelr

baslc option for self-transcendence or for allenmatlon,

thelr personal relations with other members of the soclety,

and finally the terminal valuea they bring about ln themselves

oY encourage iz others.

Since 211 hunan beilngs have needa and since cooperation
vastly incresses the possibllity of satiefying them, soclety
is a unlversal phenomenon. But 1t is reslized !tj:"na great
varlety of stages of technological, economic, political, and
cultural development, in areas of lntense cooperation s
and across frontiers where interchange 1ls great or smsall,
regular or intermlttent. So¢ one may envismage an internstional
soclety, or conelder smaller units such as the natlon, the
reglon, megalopolds, the city.

The ideal basls of soclety 1s community, and the

conmunlity may tske 1ts stand on a moral, & religiocus, or a
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Chrlistlan principle. The moral principle is that men
individually are responsible for what they make of themselves,
but collectively they are responsible for the world in which
they live. 8Such is the basie of universal dlalogue. The
religlous princliple 1s God's glft of his love, and 1t forms
the baslis of dlalogue among the representatives of all religlons,
The Christian princlple conjolns the inner gift of God's love
with 1ts outer manifestation in Christ Jesus and in those
that follow him. BSuch 1s the basls of Christlan ecumenisn.

But whlle the 1deal basls of soclety 1le community, vhile
goclety does not survive without a large messure of community,
it remalns that commonly community 1s imperfect. Egolsts find
loop~holes in soclal arrangements and exploit them to enlarge
thelr own share and to diminilsh the share af others in current
instances of the particular good. Groups exaggerate the
magnitude and importance of their contributlion to soclety;
they provide a market for the Ldeological fagade that would
Justify thelr ways before the bar of publie oplnlon
Men of common sense are immersed in the concrete and the
Present; they have little grasp of large movementis and of
long-term itrends; they are anything but ready to sacrifice
immediate advantage for the enormously greater good of society
in two or three decades.

To eope with the problem of imperfect community there
gradually develop specific agencies within society. The two

with which we are concerned are the church and the state.
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of one another's actiong, and an ever deeper crisis in the

situation.

An Comaunications
8. The Agent -oi—Praatieii—Theoloar

The sgent of practical theology ls the church.

¥While the church may be named a soclety in the medisval
senae of that sord, here 1t 18 concelved as a process occurring
within human soclety. The subsetance of that process 1s the
Christlan message coinjoined wlth tod's gift of his love and
resulting in witness to Christ, QChriatian fellowship, and
Caristian service of mankind.

The church 1s a structured process. Ihmhmah As does human
soclety, so too it tralms personnel, dlstingulshes roles and
tasks, has already undexrstood and accepted modes of cooperatlon,
promotes a good of order in which Chrlstian needs are mat
regularly, suffictently, efficiently, facllitates the spiritfual
and cultural development ©f 1ts members, encourages them to
transform by Christlian charity thelr personal and group
relations, and rejolees in the termninal walues that flow
from thelr llves.

The church 1s an outgoing procemss. It does not exilast

propter sae. It exlsts for the klngdom of G0d not only in the

after 1life but also ilp this 1life, not only within its own
organization but 1ln the whole of human soclety,

Flnally, at present, the church 18 divided. But the exlistence
of different confeszi :ne and allegiances does not entitle us
to forget Christ's prayer that ".. may they all be oue...."

(John 17, 21) or to neglect any endeavor to promote the

cause of ecumsenism.

—
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in Communlcationa
e The Basic Action

in communlecations
The baslc action ef-prastiesi—theology 18 communicating

the Chrlstian message to g Christians and to non-Chrlatlians.
Now to communicaﬁje 18 to have another share in one's
cognitive or conatltutlve or effective meaning. Those, then,

that would communicate the cognitlive meaning of the Chrlstian

nassage, flrat of all, must know it; at thelr servige, then,

are the seven previous functional specialties, Those that
vould communicate the constitutive meaning of the Christian
nessage must live 1t; for one cannot have another share in what
one oneself does not possess; and without llving the Christian
nessage one does not poseess its constitutive meaning. Those

that. woild communicate the effective meaning of the Chrlstian

nessage nust themselves —praotioe—34 practise it, for actlons
spesk
-sapak louder than words.

The Christlan message 1a to be communicated to all natlons,
to every class in every culture. But such communication is
prossible only in the measure that teachers and preachera
nnmmrbe streteh thelr horizons t1ll they include the common sense,
the ways of thonght and feellng, the achlevement and the further
virtval resources of the language of the culture and subculture
of those among whom they labor.

St111 such mastery of the languags and culture 1is only:

s possibllity of communication. If the Christian message 1is
10 be communicated in a non-Christian milleu, there 1s a need
for c¢reatlvity. The virtual resources of the language have to

be tapped. The relevant carriers, elements, functlons, realms,

stages of meanling have to be explored, and possible solutlons
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3. Socl ety, State, Church

Society, state, and church axs understood oconcretely

()
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