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1- The Question of God

The facte of progress snd decline ralise questions about

the character of our universs. Such quest.lons have been put

in very many ways, and the anawers glven have been even more
numerous. But behind this multipliclty there 18 a basle
unity st rooty \thi\qudetion ol 0 me—a trana~cultfral

that comes to light 1n the exerclise of t.ranscehiéntal
method. We can inquire into the possibillty of inculry;
we can reflect on the nature of our reflection; ws can
dellberate whether our dellberating is worth whlle. In
@ach case there arises the questlon of God.

The poesibllity of inqulry, on the side of ths subject, |

11es in his intelligence, in his drive to know what, why, ~§
how, and in his ablllty to require intelle ctually eatlisfying |

anawers. But why should answers that satlsfy the intelllgence

of the subject yleld anything more than a sublectlve satle~

faction? Why should they be suppoeed 10O possess any

rolevance to knowledge of the universe? O0f course, we all

s ————

Py 4 assume that they do. We all can clalm that am-ewr experience
| Justifles our assumptlon. We grant, then, that the universe
c 1s intelligible and, once that 1B granted, there ariases
the question whether the universe ¢ould be lntelliglble
about God.
without having an Intelligent ground. But this is the questlon
Agaln, to »
o Aﬂdﬁreflect on reflection 18 to ask just what happene
' when we marshal and weigh the evidence for pronounclng
J | that thls probably is so and that c¢ertalnly not so. To

what do thaese metaphors of marshalling and welghing refer?

Elsevwhere I have worked out an answer to thls questlon and,

See Insight, chapters nlne.iten, and elevsn,
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here, 1 can do no mors than surﬁma.rily repsat 1y conclusion.
Judgement proceeds ratlonally from a grasp of & wirtually
unconditioned. In general, by an unconditloned Xs¢ neant

any x that has no condltions. By a virtuelly unconditioned

18 meant any x that has no unfulfilled conditliona.

In other words, a virtually unconditioned hais conaditlons

| which, however, are all fulfilled. To marashal tme ev idence
1s to ascertaln whether all condltlonas are rulrﬁlled. To
welgh the evidence 1s to ascertaln whether the fulf'ilment
of the conditione certainly or probably involves the

existence or occurrence ¢0f the condlitioned.

Now thls account of Judgement implicidtldy contalns a
further element. If we speak of the virtually umconditioned,
ve first must speak of the wunconditiloned.
soLtoongoan~speall efdhe formally—imad uncondit-lp neds
The former has no unfulfilled condltlions. The latter has

no conditions whatever. The former is, in tresditional texms,

8 contingent being. The latter is, in tradltional terms,
8 neceesary being. 8o once more we come to the guestion

of God. Does a necessary being exist?

P

To deliberate about dellberating is to ask whether

1t is worth while. We praise the deve loping sabject ever

R L LN

o more capsble of attention, ineight, reaaombtlene 88 , and

' reeponslbility. We pralse progress and we pour {orth
on

our denunﬁétlona ﬂ‘»avery manifestation of decl ine, But

is the universe on our slde, or are we just ganblers and,

G
if we are gamblera, are ve not perhaps fools struggling to
e collective
S develop individually andAt.o snatch progress from the

welter of declins? The questlons arilse and, clesriy,
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our attltudes and especlally our resoluteness are profoundly
affected by the answers. Does there or does there not ?
necessarily exlst an intelllgent ground of the universe? Is that
ground or are we the primary lnstance of moral consciousness?

Are cosmogenesis, blologlcal evo%ﬁution, historical process

baslcally cognate t0 us as moral beings or are they indifferent

and a0 allen t0 us?

Such 1s the question of Ged. It 1a not any matter o
of image or feeling or concept or judgement. They pertain to
answers but 1t is a question.thwqfﬁises out of our consclous
Intentlonality, out of the & priori, strictured drive that
promotés ue from experlencing to the effort to understand,
from understanding to the effort to judge truly, from Jjudging
10 the effort to choose rightly, In the measure that we advert
to our queationlng and proceed to queaiion 1t, there arlses
the questlon of God.

It 18 a questlon that will be manifested dlfferently
in the different stages of kp man's historical development

and 1n the many varietles of his culture. But such differences

of manlfestation and expression are secondary. They may lntro-

duce allen slements that overlay, obecure, dlstort the pure

that queatfbn B unfversxl,

ho (:jgé;;t ndin /}?’ hot/xhe agbiafgc;igp/

OwW action of nis understanding la knowledge of thiws,




=

e e

o

MiT ITE-

Vi
question, the question that questions questloning. None the
less, the obscurity and the distortion presuppose what they

obscure and distort. It follows that, however much rellglous

{or irreligious)

T

/\anﬂ»ipreQ*gﬁaus answers differ, however much there differ the
questlions they expllcitly ralse, still at thelr root there 1ls

the same transcendental tendency of the human epirit that

o

A‘-

questions, that gquestlons without restriction, that questlione

M\Ay’fb el d’1 ¢

A 1t® own questioning and so comes to the question of God.

The questlon of God, then, lies within man's horizon.
Man's
aﬁbahpranscendental subjectivity is mutilated or abolished
unless he ils stretching forth towards the intellligidle,

the unconditioned, the xxi good of value. The reacﬁ? not of
his attainment but of hls intention ie unrestricted. There
llee within his horizon a reglon for the divine, a shrine

for ultimate hollness. It cannot be ignored. The athelst

may pronounce 1t empty. The agnoatlc may urge he sees nothlng

there. But thelr negatlons presuppose the spark in our

clod, our natlive orlentatlon towards the divine.

Religious Values

In our sketoh of the human good we sald something
about vital, soclal, cultural, and ﬁéﬂanan& personal values,
but postponed any elucldatlion of religlous ¥aled values.

To these we now turn. For the positlve answer to the
question of God 1s not only a statement of him~metwre<mud
his existence and his nature but also a personal response

to his goodness, It 18 not only metaphysica but also
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morals and rellgion. It goes beyond the human good to the
originating value that ls God and the terminal value that
1s the universe,

Elsevhere I have shown how one may proceed from the

human good to a general ontology of the good on the ground
is to be 1dentifled with belng and being with

that kos the good}\wmmmwmtmwm A
the intelliglible. Aleo I have shown how one may adopt
&8 contemporary scientific and phllosophlc outlook and still
conclude from the things that are seen to the existence,

freedon,

omnlisclence, goodness,,and omnipotence of God. These

Insight, pp. 604«607.
Ibid., chapter XIX.

expositions I shall not repeat here but presuppose. They
pertaln to a philosophical theology. They take one no further
than an intentional self-transcendence, but our present

concern ie with religlious values and 80 with a real self-
transcendencs.

The original feature of thie real self-transcendence
1s that by 1t the exlstentlal subject 1s conatituting himself
Yrir 1n relation,
girdyynot just to the human good, but to God as origlnating

value and the universe as terminal value. In other worde
the human good becomes absorbed witnln &~%&rgeh?4dn&tdtsﬁi
an all-encompassing good. Where before the only originating
values were men, @ now there ls the supreme origlnating value,
st the creator of cosmic and historical process. Vhere
vefore only man's achleveienta could be named terminal values,

now the whole created universe is a termlnal value.
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Where before an account of the human good relapfted men to
one another and 0 nature, now human concern reaches beyond

man's world to God and God's world. The limit of human

g e i mrekrewa

expectation ceases to be the grave. Men meet not only to

be together and to pettle human affalrs but also to worsnlp.
Human development 1is not only in skllls and wvirtues but also
in holinese.

To conceive God as originating value and the worid as
terninal value lmplles that God too is self-transcending L :
ard that the world is the frult of his self-transcendencs,
the finivféotatiod expression and manifestation of his bene-

volence and beneficence, his glory. This glory he wills,

a8 Agquinas saw, not for hls sake but for ours. FPaerhi He

St. Thomes Aquinas, Sum, theol., II-IIL, q. 132, a. 1 ad lm.

has nade us in hie image, for our authentlcity conslets

in being 1ike him, in eelf-transcending, in belng origlns

of* values, in true love.

QWMmammnm

/ - . -
tiie world cannot give, Ahe peqcé/into/which_one enters

P

rayer,/ It/f/’the otal self-suy fender that Just walts

1thout image o thopght_or/care_in”what 1

me as thefpfeeence of God gndfby others 88 qnlet or the void.

-
.
-

5 /
Still withdrawal 18 for raturn;//}a dlvine love 18 a
c

-

8 lf-tﬁanacendenci//;pieaaeifi reated progeah, so man'

elng in lova with God 1s-€ self- tr///genaence unto Go
that axpreasee 1taelf only by resting ln/é;d but,
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Klready I héve had occaslon to dletingulsh between actse
of loving and being in love. Belng ln love is & dynsmic
orlentation whence proceeds all one's living., 4s love of
one's ﬁéighbor,‘lt units one with him or her in & common
achievement of thé‘good. But as love of God, 1t refers us
back and around and forvard. 1t refaraﬁ;:ck to God, the
sglf-transcending source of all good, in adoratlon and
repentance, in thankeglving and praise, in trust and hope.

It referspgiound to all men, for all men are made in the

image of God and 1t 1s through and with and 1n them that God's
glory is to be achleved. It refers us [orward to promote
progress and to offset declins, not Just for the sake of
schievement, not only for the good of hankdnds.bud

mankind but, at the deepest level, for the greater glory of
God. |

Cur tople 1e religious values. Value is the true
a8 opposed to the merely appéarent good. Its source and
its criterlion are self-transcendence. Relliglous values
are the values that arise in and from real self-transcendence
in response to God. Such values helghten, integrate, unlfy
all other values. ’

A1l love is a glft of onese¢1f to another, and so all
love involves self-surrender. But only the love of God can

be a total self-surrender without any qualificatlions or

conditions or wge reservea, and so only the love of God ie

3
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total loving. Such total loving 1s full authentlcity, a
fount of inner, deep-set Joy that only fallures in loving can

sadden. It is basic fulfilment, o4 and so it gives the solid

8 o
derenity, the peace Vh§ that the world cannot glve, the peace Loy
of the lord into which one may 1moat,pa1pab1; enteriwhen one i
prays to him in secret. Such love, such joy, such peace 1

transform a man. They banish the emptiness, the unreat,

the alienation, the flight from one's depths that trouble lives
lived without God. Full love, jJoy, and peace enhance all one's
virtues and press agalnet one's defects, They make one a
power for all good and zealous 1n achlevement. Relating man

to God, they also relate him to mankind and to the whole
cosmle and hietorical process. On all persons and things, on
all eveants and deeds, they shed & new dlmension of meanlng,
gignificance, value.

Rellglon, then, and progress are bound together. They
have & common root in man's intentional and real self-transcendence,
80 that to promote elther 1s to promote the other indirectly.
Agaln, religlon places human efforte ln a frlendly universe,
revealajéﬁ4—an ultimate significance in human achlievement,
strengthens new undertakinge with confldence. Above ail,

religlon can undertake the supreme task of undolng the work of

decline.

Decline:FDnﬂhﬁﬁé‘diarupta & culture with conflicting
ideologies. It Inflicts on individuals the social, sconomie,
and peychologleal pressures that for human frallty amount to
determiniems. It multlplies and heaps up the abuses and
absurditlea that breed resentment, hatred, anger, violence.
It is not propaganda or argument but religl*ous faith that

will liberate human reasonsbleness froa 1tsaldeologlcsl

D




. of the religlons of mankind.
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prisons. It 1a not the promises of men but religious hope
that can enable men to resist the vast pressures of soclal

decay. Finally, if passions are to quleten down, 1f wrongs

are 10 be not merely ignored, not merely palllated, but

removed, human possessiveness and human pride have to be
replaced by religlous charity, by the charlity of the suffering |

by self-sacrificing love. ;
eervant,/\Men are sinners. If pregress is not to be ever

distorted and destroyed by decline, men have to be remlnded

of their sinfulnese; they have to acknowledge thelr real
gullt and they have to amend thelr ways; they have to learn
with humility that the task of repentance and converelon lis
1ife-long.

Insight, chapter XX, treats at some length the function | P-.
of falth, hope, and charity in dlesolving the effects of

decllne.

!

)

' 9, Religious FExpression

I have been concelving religlon as simply ultlimate
concern, as authentle human existence with regard to God and
God's world, But the primary and ordinary manifestatlion of
ultimate concern is, of course, not any ﬁechnlcally formulated
question abont God, not any transcendental analysis of

ultimate concern, not any ontology of the good or sny

philosophic proof of God's existence, but the endless varlety
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These religions are more than ultimate concern. In the
measure they are authentlc, they do express, Hé¢&k% reveal,
communicate, share ultimate concern. But by golng beyond
\b ultima te concern to 1ts expression they* rlakﬁ:nauthenticity.
Moreover, the more primitive the religlon, the less/it\ is
differentiated from the rest of the culture, and so the leas
1s 4t capable of functloning independently and realsting
soclo-cultural decline. On the other hand, when rellgion
develops into a separate entlty wlthlin & culture, it can function

ﬁa&tﬂhihdéﬁbﬁd¢h%93 with some independence and lnitlative

of 1ts own. But thle wlll not guarantee authenticity anad
now

there ari}fﬁ? added riske of rellglon resisting cultural advance
’xzp'maintaiésita authenticity or, on the other hand, seeking
integration within a culture and mistakenly Jolning with
the forces of decline,

Firat, then, early reiiglous expression is global.

Ultimate and proximate concern, the sacred and the profane,
are not distingulshed, separated, speclalized. Each penetrates
the other. What we would term profane 1s sacralized. What
we would tera sacred seems to us profaned. All actlvity expresses
some concern, but the concern that le expreseed 1a at once

ultimate and proximate. Then religious expresslon ls not

specifically and excluslvely religious but included F globally

with other types of expression. Moreover, even aftéijdlfferentlatlon

has been slowly and grﬁdually established, one is not to
suppose thet individuals and gronps will not sllp back to

the forms of expression and the patterns of experience

On patterns of experlence, see Insight, pp. 181-189.

o )
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in wnich rellgion as lived, felt, revealed, once more 1is global.

Roeligious expresalon becomes specifically rellglous by
developnent, that 1ls, by differentiatlon, speclallzatlion,
integration. DAifferentiation sets the object of ultimate concern
apart from other objects. The one concern of human authenticity
-= the concern to attend, to understsnd, to Judge truly, to
choose reapOnslbL: -= remains one and the same. But it
gxpresses 1tself differently with w respect to different
objecta, There are developed speclallzed activitles with a
religious slgnificance. There 1s introduced a dlvislon of
labor in the performance of the actlivitles, 80 rellglous
expresslon bacomes & distinct part of the cultural statement
on the meaning and value of human life, walle the F@ﬁ%ﬂ@?
propagsation and development of that expression are entrusted
to a social Institutlon.

manifests

Pqi?claely because 1t)is-the exyreseiotod ultinate
concern, religlous expression dlffers from all other expresslons.
They refer to this world, to the set of objects of poasible,
immedlate, human experlence. Its reference ls other-worldly. "
For the object of ultimate concern mwésito be known, not by
questioning experlence, but by questloning questlonlig iteslf.
8t111, this does not lmply that the object of ultimate concern
18 ™otally other." On the cog&rary, 1t 1s the ground of
intelligibility, truth, belng, value in the whole universe,
and these are &33&fPr affine to human concern whether proxlmate
or ultimate., Agalin, 1t 18 that groundlalone to whomjman can
surrender himself totally and thereby—#ﬁnzﬁq achleve tue love,
joy, and peace of suthentlc fulfllment. Finally, religious

expression has the character of a response. It is man's

Jee j Manfred Frings, Max Scheler, Plttsurgh and louvain )
1965, pp. 156 f., on the phenomenclogy of religlous acte.
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gelf-transcendence answering divine self-transcendence, a
fin‘ite being-in-love answering divine love.

” However*,profound and powerful, however intinate and
paraonal,_thgzlresponse to God must be expressed, or elee
it willl be incomplete, unfinished, broken off. But now
that we have moved to* speciflec religlous expression, we
must distingulsh between whole and part, If we are to avold
the confua;opauapd_pitfalls connected with secularization
theology,

Jee Robert Richard, Secularization Theology, New York]

<?erder and Herder) 1967. Colin Williams, Falth in a Secular
Age, New York(?arper and Row) 1966.

The total expression of one's response to God 1m1t¥atea
i
divine love. Just as that love expresses 1tself by creating

AR O et il Gye exyfanges. lis
n’F%Qxfés’bhe’fTheﬂ&a’}hb*Uﬁt—aazzi;

the unlverse and pwev by loving and providing for ratlional

creatures, so too man's loving responee to God finds 1ts
expression and outlet in loving Gud's creation. Affectively it
T ones-a2r Hratlgod Nes—doney Le—dedng, wlll-dos
is a love that axtends to all that God has done, ls dolng, or
will do. Effectlvely lt turne to the persons that here and _
present

now can be conforted and ;.helpmd and toAFao tasks of promoting
the human good and offsetting decline.

Tt l weupunagy thety

Total expression, then, is religlous in its source,
Ao L .
for its source 18 loving God with one's wholejand one's whole
soul and all one's mind and all one's strength. But its

term 1s the whole of creation. It is not confined to what
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self-transcendence answering divine self-transcendence, a

fin{ite being=-in-love answerling divine love.
b’
However* profound and powerful, however intilmate and
S

. personal, that: resppnse to God must be expressed, or elee

it willl be incomplete, unfinished, broken off., But now
that we have moved to* specific rellgious expression, we
must distinguish between whole and part, 3if we are to avold
the confuslons and pltfalls connected with seculsrization

theology.

See Roberﬁ'Richard. Secularization Theology, New Yorki

7
(Herder and Herder) 1967, Colin Williams, Falth in a Secular

Age, New York{garper and Row) 1966.

———

The total expresslon of one's response to God 1n1tfates :
~r?
divine love. Just as that love expresses 1taself by creating

the universe and'p;et by loving and providing for rational

ereatures, 80 too man's loving reeponse to God finds 1its

. expreesalon and outlet in loving God's creation. Affectively 1t
ﬁwﬁ T Qoves—u1 T atLood Nae—done ) Le~dedTg, wiil-dos
is a love that extends to all that God has done, 18 dolng, or

=]

will do. Effectively it turns to the persone that here and
preeent
now can be comforted and § helped and to,tie tasks of promoting

the humen good and offaetting decline.
Total-veapanegy thety

Total expresslon, then, is religlous in 1ts source,

feonl
for ite source 18 loving God with one's whole,and one's whole

soul and all one's mlod and all one's strength. But its

term is the whole of creatlon. It 18 not confined to what
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18 spec 1tjka.lly religious, eccldsiastical, thecloglcal., It

reaches out o the whole of thilas world and, im that sense,

2t mey be sald to be secular. But 1t 1s not 40 be confined

to thls life, for its measure 18 all that God brings about.
Howewer, 1f total expression 18 in a semse secular,

atlll it is not secularist, It does not exclude religlon

or church or theology. Omn the contrary, it imcludes them

as parts within a larger whole, and 1t limlts them to their

Lumct loms within that whole. For the fact 1ls that man does

riot. Juet sact. He paunses and reflects on the selgnificance and

the value of hie mcting. He criticlzes 1t and seeks to improve

1it. DMor is this reflective pause an unworthy deviation from

the primary buslness of acting. On the contrary, it 1s the

soarc e of all development, which proceeds from initial, global,

and if ferentiated operations through different iation and

speclalizetion to new ard more effective 1n“¥tegra.t.1ma.

Whiat happens in all other components of hun;/r; living, also

happene in the moat basloe of all. Man reflects on his love

of God, He aske whom he 1s loving, and whether it 1s really

dove, and how Lt could bs sWyeruh strengthensd and refined,

and L n what ways 1t could be communicated and shar-ad.. Though

e ho lis that love to be God's gift, he also knows that it must

be o ltivated by human effort. Though he holds that his neighbor

13 to be loved in every way, stlll he knows that the greatest

vwithh hin his

EXT benefit he could confer would be to ahare/\m,\love of God.

S0 once moxre ws may con*clude to the cultivat lon of the inner
1if'e By prayer and mortil’ﬂc ation, to the mutual support of
commaml worshlp, to thevape- clalized functions fulfllled by
warlo ue memibers in the soctal institution named the church.

-

But. t hough we reach that concluslon, we muat &lso streas that such

c " S




apecif'it;.ally re lligioua activities are only a functlonal part of the
omaty totsl expréaslon of one's love of God.

There %8s a further point t¢ he made, Nelther total nor
specif ic expr'asaion sre immutable constants. Lotal expreseion,
ag effective, 1s alvaye the love of one's meXghbor; but the human
good progresses and declines, and so the good to be done and
the & dscllne to be‘t.mdone vary wlith place snd tine, Simlilerly,
apecific expr'easion Iia fixed in some respects and variable in
others. The higher schievements of the lnmer 1li1fe tend to
t.ranscend inage and symbol, concept and sysien, and&/ on that
acoount have an inde remdence of historical change. But manners
of apeech, modea of enotlonal communicatidpn, cultural and soclal
forms are historical variables. As they chamge, specifilec
religlous expression has to keep =iy step, melther reslsting
progrees, nor slding with decline.

This, of course, is a high and delicate task. For it 1s the
lot of speclfically religious expression that, whlle it can promote
the development of ultinsate concern, the unfolding of benevolfenca
and beneficemca, 1t slso can be a carrler of decline. To adnit
specific expression Is to admlt cultural act ivities and soclal
functione in which irattentlon, incomprehens ion, unressonablenesas,
and irreap{omibililty can find their way. Juast as these distort
other form: of prog.r'eaa, 80 t00 they dlstort religlous development.
Then the salt loses lte aavorl. Then the re llglous man neglects
the beam L1n hla own eye to f‘u\m/ble with the mote in his brother's,

1 have agreed with secudlarization tieoclogy, then, in so faxr
as I have stressed that specifically religlous expreesion is only
a functlonal part and not the whole manifestation of one's love
of God and, as well, In go far as I have granted that speclific
expression can be antiquated and can be & carrier of decline.

But grantling all this

° )
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does not lead to the concluslon that Chrietianlty should
outgrow apeclf;cally religious statenenta, activities, functions.
It has to place love and the human good ahead;;eliglon, the
church, theoloéy. It has to update lte structures, functlons,
activities, statemente. It hss ever to watch and pray lest
it fall into templatlon and, vwhen it falls, it hes to repent
and make amenda._But I see no evidemce that Lt has to exclide
specific religious expression and thereby revert to primitivisnm.
In fact, pot evgn.the advocates of secular Christlanity {4
have givaﬁ up technica].writing and contented themselves with
global religloua expression.
_ Chriatiaﬂ aﬁheiam 1e another facet of twentleth-century
“nm4hwfi:;;bby. It 1s Christian inasmuch as it experiencee ultimate
concern and glves it at least & its primary and sssentlal
expression. It &% Ls athelet becauaa;;n most up-to-date
philosophles there Ls no way of coming to know about God.
FLénally, it 18 Chrlstlisn and athelst because it deems 1t
abgurd to surrender ultimate concern merely because 1te
phllosophic ablilities or lnterests are not equal to the
task of coming to know about God' or to believe in hinm.
I doubt the stability of ﬁﬁia poslition, not merhly because
I hold that
A E+beddevq the philosophic lssues can be handled, but also because,
when God 1s not acknowledged, ultimate concern ceases t0 be
other-worldly. It ceases to be ultlmate. Elther it is
not s total self-surrenier, or else it is mavfsmakinianm
total dedication to sone worldly end or cause. In the former
case human living le trivialized. In the Akatef latter it
becomes fanatical. In the former case man le allenated from

himself. In the latter he age spresde havoc by his paeslion
and his folly.
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Faith

Falth is the knowledge born of religious love.

Flrat, then, there ls a knowledge born of love. Of
it Pascal spoke whén he remarked that the heart has reasons
vhich reason j_does not know. Hers by reason I would under—
stand the compdund of the activitles of the first three levels
of 1ntentional'cdﬁﬁblouaneaa, namely, of experiencing, of
understanding, ahd:of factual Judging. By the heart's reasons
I would unddrsti&ﬁd'feellngs that are intentlonal responses
to fgluéa; aﬁa 1 would recall the two aspects of such reaponses,

. ;-_i o 4
the’absoluté'éspeht inasmuch as the feeling is a recOgnitioqf
of value and the relative aspect inasmuch as feelings express
preference of some values over others, Finally, by the heart
I underastand the sublect on the fourth, existential level

of Malpitowd intent lomal consclousness and in the dynamic

atate of belng-in-love.

Then 1t
Such belng-in-love may be total. qzhla without condltions,

reserves, qualificatlona. It 1a other-worldly, for only

ol LChin L.
idolatry would bhestow it on anyone or anythinﬁhmﬂﬁoaiaéh/\
It 1s a state reached through the exerc%se of vertlcal ilbverty,
the liberty that chooses, not among objects within a horizon,
but between dlfferent horizons. It ls & state that, once
reached, 1s dietlnct from, g=<e4 prior to, and principle of
subsequent judgements of value and acts of loving. It s
the fulfilment of man's capacity for self-transcendence and,
as fulfilment, 1t brings a deep-set Joy and a profound peace.

It radiatea through the whole of ons's living and acting,

opening one's horizon to the full, purifylng one's intentiomnal -

: e o
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responses to values, rectifying one's scale of preferences,
underplnning :one's Judgements of value, simplifying issues by
moving them to a deeper level, and strengthening one to achleve
the good 1n the face of evll.

Such belng-in-love ls religious. Of 1t 8t. Paul apoke
when he WMdN exclalmed that the love of @od is poured forth
in our hearts by the Holy Spirit that has been glven us.

Of it Paul Tillich pMé4eVr¥q spoke when he concelved the

religious man as one grasped by ultimate concern. But 1t

R d

D. M. Brown, Ultimate Concern, Tillich in Dialogue,
New York; @Iarper & Row) 1965.

1s experienced in many ways. It can be the quiet under-tow

a
of one's llving that reveals itself only in s,couviction that

trying to be holy. carv b
one cannot get out ofhde&ag—whatcts-rtghﬁx It, 4B, nurtured
transitorily
by a 1life devoted to prayer and self-denial and canﬁre-direct

consclousness away from the world medlated by meanling. But
however pexmgéd personal and intimate, 1t 1s not solitary.
It can be glven to many, and the many can recognlze in one
another a common orientation in their living and feellng,
in thelr crliterla and their goals. From a common communion
with God there springs a rellgious commuqity.

Community invitea expresslon, and fhe expression may
vary. 1t may be imperative, cowmandilng love of God above all
and love of one's neighbor as oﬁeaelf. it may be narrative,
the story of the i community's origins and development.

It may be ascetlic and mystlecal, teaching the way towards
total other-worldly love and warning against the pitfalls
on the journey. It may be theoretical, teaching the wledom,

the goodneas, the power 0f @God, and manifesting hie intentions

oy
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and his purposes. It may be a compound of two or three or
all four. The compound may fuse the components Into a single
balanced synthesls, or 1t may take some one as baslc and use
it to 1nterptet and manifeat the others. It may remain |
unchanged for ages, and 1t may perlodically &ddptwand develop
and adapt to di;ferena gsoclal and cultural situations.
Comxnni-dles—endune ) aAs‘maw menh

Communitles endure. As new members replace 0ld,

expression becomes traditlional. The religlon becomes historical
';5 - in the general sense that 1t exlets over time. But there is

. a further 3 sense in which a religlon may be nistorical. |
For th4 the total loving of ultimate concern has the character ¢ i

of a response. It is an answer to a divine initiative, and

the dlvine inltlative may be not only the act of creation
but alao a personal entrance into human hilstory and a communication

Yod. :
ofﬂﬁi&a@&# to his people, BSuch was the religion of Iasrael.

Such has been Christlanity.
144, -bhenYs_not onty EhﬂprQOP’Of-%etalflﬂVQHGTEd
atigodi?

Falth, then, takes on a new dlmenslon, It remalns

’Maﬁ the power of total loving to reveal and uphold all that 1ls good.
o It remains the bond that unites the religious community &
| in mutual recognition, that diracta thelr common judgements
of value, that purifles thelr bellefs. But it now becomes
harkening to the word of Emmanfuel, of God with us. The
© history of ite orligine and developments becomes docirine as
J well as narrative. Faith is also bellef. A4s the subjlect

Need I recall Karl Rahner's classic, Horer des Wortes,

P o 3D N v
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grasped by ultimate concern can discern others simllarly .
grasped, so too it can dlscern God's expreasion of his total
love.
I have boen describling falth as the eye of other~worldly
love and dootr%ipal faith as the recognitlon of God's own
personal

love. Shtdd  Such recognition 1s on the level of(\encounter.

Its formula 18 Newman's device, Cor ad cor loquitur. It 1s

true that God's word comes to us not immediately but only through
the relliglous community, but the community, as a fellowshlp of
love at the service of mankind, 1s the slgn raised up among the
mtions, and .11'.9 i:nenibera epaeaking from the heart will apeak
effectively to thoée whoee hearts the Spirit. £ills.

Faith, then, subeists and 18 propacated on a level quite
beyond philesopny or history or human science. They are the work
of Pascal's reason, of experience, underatanding, and Judgement.
But faith 1s the eye of other-worldly love, and the love itself
is God's gift. It 1s on the level of vadued feelings, values,
bellefs, amna, pereonal encounters, éommunity exlstence,

A
aod actionutradition.

However, to say that faith subslsts and is propagated
on a level beyond experience, understanding, and Judgement

in no way inplies that falth 1s without experlence, understanding,

or Juigement. The hlgher levels of man's intentional consciousness

do not suppress but presuppose and complement the lower.

Without expsrience there ls nothing for us to understand,

without understanding there is #esisal nothing for us to judge,




o . - A
MAT 4EE V) | 2—9-5'5‘- K

w¥lthont judgement we do not know and eo we have nothing to EE
love, value, achleve. Inversely, on the positive slde, the T
many operatlons come together and cunulatively regard a single

identical object so that what is experienced 1e to be understood,

what 1s understood 1s to be affirmed, what is affirmed 1s to i

be evaluated.

However, thls contlnulty has besn dleregarded or denled

in recent decades, and a few clarifications may be in order
here, first, on the notion of objsct and, secondly, on
intersubjectivity.

Firet, then, God 1ls not an obJect among the objects
acknowledged by positivistes, emplriclste, and the llke; he

18 not an object of natural or of human sclence; he 1s not

an obJect 1n the nalve reallst sense in whlch an objlect 1is
what 18 "out there" and a subject ie what is "“in here."
However he 1s an object for Ilntentlonal and ﬁr real
gelf-tranacendence, lnasmuch as people think of him, affirm
his exlatence and attributes, fear, worship, love him, speak
referred

of him and pralse him. For an objact ie slmply thgﬂgontent
of an intentlonal act and the enunerated acts are intentional
and refer to God., Flnally, the possibility of God béing an
object within our horizon im rests on the fact that our
conaclous Intending 1s unrestricted; we can ask about anything
whatever; to place God bayond our horlzon would be to deny
hls exlstence and hls goodness.

Secondly, besldes intending sub)ect and intended object,
there ie alsc the lntersubjectlive relation bmw betwoen tgz,?ore

intending subjects., So "I" and "Thou" constitute a "we"

to make e&EETR "Our" plans, do "Oour" work, develop "Ourselves."

° )
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This relationshlp ls not subject-to-object but subject-to-
subjJect. Now there 1ls something similar in total and =0
other-w%ldly belng-1n-love. For it puts the exlstential
subject in a personal relationshlip to God. +t 1s not a
relationshlp to God as objJect for it 1ls prior to all cifeeti=d
obJectification whether in jJudgements of value or bellefs or
declslons or foedq words or deeds. It ls not slmilar to human
ATrnmon

intersubjectivity for that is between persons withiA ahhorizon,
but thls bPelng-in-love determines the horizon of total self-
transcendence by grounding the self and ite self-transcendence
in the divine lover whose love makes those he loves in love
with himf andizlth one another. Beyond human litersubjectivity,
then, there 1a a subjlect-to-subject relationship that 1ls unique
and that differa from human lnteraubjectivit;igzge than 1t
resembles 1t. |

Thirdly, when I think of myself, when we speak of ourselves,
then what we think and epeak of ls a referred content, an object.
Still that content is the subject or subjects. It iz named,
accordingly, the subject as object or ths subjects as object.
In like manner when total loving thinks of God, affirms him,
woragips nim, speaks of him, God is a referrsd content, an objJect,

5t111 for total loving that object 1is thp unique Subject.

e—sm=nay-mamg SO0 we may speak of the Subject as object.

On the other hand, lnasmuch as there 1s raised and dlscussed

and perhaps answered the question of God, God is a referred
content, an object. Moreover, such dlscussion deems—pgOl need not
presuppose total loving, and so of itself 1t regards God Just

as object. Now betwean these two cases there are manifest
differences in the human subjects, for different levels of

operation arse 1nvolved,and the subject ls more himself the .




- 9

I L R

- - -

highér the ievellon which he 18 operating., Moreover, these
differences in operation and level lmply that God 1s &
differently apprehended in the two cases. But 1t doea not
at once follow, as seems t00 often to be assuned, that

the different apprehensions regard different Gods. On the

:contrary, that concluslson follows only when the two apprehensions,

80 far from béing compatible, complementary, and mutually

‘enriching, are 80 incompatible and contradictory that there

‘18 1o i'hOpe of their belng brought together by a process

of mutual clarification&/and correction.

1 have attempted, then, to make clear the utterly

'alngular aspecta of religious falth., But, at the same tlime,

I have argued agalnst those that would 80 explolt the

slngularity of falth as to exclude all continulty in religious
+ S M,

'development and po separate bellevers from other men as tO

force them lnto a cultural ghetto,

It is also true, of course, that my statements have
and 80 more general
been conflned to the deepegxaapects of falth. But 1t is

the task, not of the methodologlist, but of the theologlan,

¥ to tackle the problemk of determining Jjust what bellevers

To v
are to bellieva. ihhthe performance of that task theg present

analysis haksﬁpﬁ-may provide & preliminary basle and even
its very generallty may have the utllity of indicating the
pogsiblility of a completely sincere y;%dhoneatly ecumenical

approach.

.%fmmTﬁ,”wm“mﬂ__”Tw”mmmvﬂnaw“i:).




. -

5

Conversions and Breakdowns

Conversion may be intellectual, moral, or religious.

Intellectual conversion is a radical tOffendNdnwvéyp
clarificatlon and,Tconsequently, the ellmination of x
an exceedingly stubborn and misleadlng set of mythe about
reality, objectivlty, and human knowledge. It dlstinguishes
the world oflimmedikacy and the world medlated by meaning;

- 18 made,~ an act of
the dlstlnction»occnpuq 1t w11l be noted, bkaeanins. It
acknowledges the reality and the prlority of the world of
lmmedliacy; but the acknowledgement, of course, is effected by
meaning. It grants that without the world of immedlacy we
would never arrive at a world mediated by meaning; and granting ;
this 1s shd an act of meaning. It goes on to point out
that any questions one askes about the world of lumediacy or
any answers one gives only serve to make the world of lmmediacy
one of the objects meant wlthin the world mediated by meanlng.
otionsone \nay ford-or An\ e foris’

O aton b oNces ) duing\Lte-sblectinity; &

Lh ¥ to 8 B\
of
Finally, 1t adde that any account of human knowinghﬂ$ts criteria

of obJectlvity, and of the universe thereby known, must be

an account not simply of the world of iﬁmediacy but of that
irnTricale

world and of thgﬁprocesa from it to the world medlated by

meaning.

Now the cognitional myth, at least for visuval Western man,

is that the real ie out there now, and that objectivity ls a

matter of taﬁzsih good look. But from what has been sald, .

¢ )
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1t oo follows that smong the criteria &% of objectivity
LS UL+,

‘there must be some,immanent in theApro{;aa o Ade g

A

from the wirld of lmwediacy to the world mediated by meaning.

When those crlteria are ignored or re jected as merely subjective,
there arlases an emplricism. When 1t 18 discovered that in fact
hunan knowlng 1s anything but ¥ Just taking a good look,
Lthere ariess an idealism. Only when one an® uncovers the
intentlonal self-transcendence of the process of coming to know,
does a critical reallsm become possible.

The matter is not a mere technical p¥ point in phllosophy.
For empiricilsms, ideallsme, and realisms name three totally
di1fferent horlzone with no common identical objects. An
1deallst never meana what an empiricist neans, and% a reallst

never means wnat elther of them means. 8o an empiricist

[l e L) ZHalinin LiH 0l -

st adde t t/t.hat hs/uh'at he has been saying

1ist dlsﬁgrﬁ-’es with both, for quantum

ych/ as any other )re’r/i fled hypothesils,
/

hat affects nymral Bcisy s more gr?/s}.ffecta human

¢clgnce. Tty/baaic provlems of philogophy can be and-have

, mostly inpdmpetently, (
n
2

|
een all riepeated gnd rehashedAwithin the more/QOHCPete d
/ paychglogy, sociology, snthropglogy,

ore eompllcated contexts ?hermeneut;:yliatoriograph
efthics, rel gio&us atisd oi1ddes, and th ology. Nor 1ls on)
thle sort o.f/thing will nop,comé:lue.

and long-sugtalined campaign/t./o eliminate
,/
e flat-earthérs. It willtake more to pdt an end to fhe

E
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will argue that quantum theory cannot be about physlcal reality;
it cannot)because it deals not with objlects as such but only
with relations between phenomena. The 1deallst will concur

and add that,'of course, the same 1is true of all theorles
andﬁthe whole of humen knowlng. The eritical reallst will

f ‘ disagree with both: any verlfled hypothesls probably 1ls true,

and what probably is true promaply refers to what in reality
1 \ 8 80, To change the 1llustration, what are historical facts?

e

For the empiri%ét they are what was out there and capable of
baing looked at. For the ldealist they are mental constructlons
carefully based on data recorded in ¢ documents. For the
critlical reallst they are events in the world truly medlated

by acts of meaning. To take a thlrd illuatration, what ls

& myth? There are psychologlcal, anthropological, phllosophile

answers to the question, But bealdes these there are also
reductioniet answers: myth 1s a narrative about entitles

not to be found withlin an empiriclist, an hietoriclst, an
existentlallist horizon. Enough of llluastrations. They can ha
multiplied indeflnitely, for phllosophic 1saues are universal

in scope and some foru of nalve realism seems to appear

'ﬂnﬁ utterly unquestlonable to visual Western man. As soon as

he begine to speak of knowlng, of objec?ivity, of reallty,
there crops up the assuaption that knowing 1sa a sort of
looking. To be il} llberated from that blunder, to discover
the intentional self-trana endénce in the human process of

Y P avy
coming to know, is to brea‘ﬁ&ong-ingrained habits of thought

| and speech and to acquire the }4 mastery in one's own house
that comee of knowlng what onei{ia doing when one 18 knowlng,

It ls & converslon, a new beginning, a fresh start.

o e A




Moxral conversion changes the criterion of one's decisions
and cholces from satisfactioms to values. As children or
minors we are persusded, cajoled, ordered, compalled to do
what 1s right. As our knowledge of human reality increases,
responges to
as our,\pé'ré-e'ptum human values are strengthensd and refined,
more and mors our mentors leave us to ourselves so that our
liberty nay exerclse 1ts ever advancing thrust toward authenticity.
A)p S0 wve move to the existentlal moment when we discover
that our chooslng affects ourselves more than the chosen objlecis,
and that it is up to each of us to declde for hirself what he
s to nele fﬁd&i&himelr. It 1s the time for the exercise of
vertical diberty and, then, moral conversion svhe conslsts
in opting for the truly good, for value against satisfaction
when value and eatiefaction conflict. BSuch conversion, of
course, falls far short of moral perfectlon, Not only is
iﬂ:ﬂié willing less than dolng. One has {0 overcome one's

individual,
Newdbewdcdl, group, or gemeral blas. One has to keep developlng

On thls threefold blas, see Insight, pp. 218-242,

S fme has to keep dlstinct ite elements of progress a
W exlst lng historical 8ltuatlion, , One has to keep scrutinizing

one's ilntentional responses to values and their lmplicit

& scales of preferences. One has to listen to criticlsm

and protest. Oune must remain resdy to learn fron others,
Dy et

for noral knowledge is t eA ossession only of fowdltmen

5 morally good men and, untll one has &résded amerlted that tiltle,

one I&i hae 8till to advance and to learn.

o T T i
one's knowledge of humen reality and potentlality in the Ldecline. ;_
d pdec T

sy e
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Relligious converslon le being grasped by ultimate

concern. It is other-worldly falling in love, It ls total

and. permanent self-surrender withont condltione, qualifiicatloxs,

reserves. But 1t ls auch a surrender, not as an act, but ae

s

d
a dynamlc state distinct from, prior to, principle of subse-

3 In retrospect
quent acts. It is revealed, as an under-tow of exlstential

conaciousnesa,vas a fated ;anptance of a vocatlon to holiness,
a8 an increaa}ng péasivity in prayer. ;t 1s interpreted
differently in akEgencnt the conmtext of Aifferent religioms -
For Chrigtians it is the love of God poured Torth in our
hear&ta by the Holy Spirlt that has been glven to us.

It 18 the gift of grace, and the diatinctlion ls drawn between
operative and cooperative'grace. Operative grace 1s the
replacement of the heart of stone by a heart of flesh, a
replacement beyond the horlzon of the heart of stone.
Cooperative grace 1s the heart of flesh becomlng effective

1n good worke through human liberty. Operative grace Ls
religlous converelon. Cooperative grace ia the effectlveness

of conversion, 1lts full and complete transformatlon of

the whole of one's living and feeling, ons's thoughts, words,

deeds.

"8t. Thomas' Thought on Gratla operans,” Theological Studies,

2(1941) 289-324; 3{1942) 69-88, 375-402, 535-578.
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Ko lndial giovetalon—ots oayoul
As intellectunl and moral converslon, so also religious
¢onveraslon is & modality of self-transcendence. Intellectual

converslion L3 to truth attalined by intentioml self-transcendince; H

<Gl moral f converaion la to values apprehended, affirned,
arxd re;é.lized. by a real self-tranacendence; & rellglous

con\réraion is -Lo é: total belng-in-love as the efficacious
grround of all sslf-transcendence whether in the pursult of
treuth or in the apprehension, affirmation, and reallization

mﬁz of human values or ln the orlentation man adopts

to the universe, ite groand, and 1ts goal,

Becauee intellectusl, moral, and religious converslons
all have to do with p=Ed self-transcendence, it 1s possible,
vhen all three occur within a single consclousness, to
concelve thelr relatirnships in terms of sublation. This

neans that, 1f one takes moral converslion as hlgher than

& The meanlng.&a Karl Rahner's rather than Hegel's. See

K. Rahrer, Hoxer des Wortea, Mﬁnchen‘é(?isal) 1963, p. 40,

. as
inte 1lectual, and rellglous converaio;’}‘hlgher than moral,

ﬂw N then the higher goes beyond the lower, Introduces semethlng new

o

and distinct, puts everything on a new basle yet, so far
' needa 1t,
fr-om interfering with the lower or destroying it ,Alncludes

it., preserves mll Lts proper features and propertles, and carries
then forward to a fuller realization wlthln a richer contexte
o moral conversion goes beyond the value, truth, to values

a new, existentlal
Y, : generally; Lt promotes the subject x to WA level of

conscloueness and establishes nhim as an originating value;

but this 1n no way interferes with or 5 weakens his devotlon
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he

to truth. He still needs trath, for-amgbpuat apprehend
and he

reality sfireal potentiality before onél;an respond to its

value. The truth he neede is s8till the truth attained 1in
accord with the wxVe§ exigences of rational consciousness.

But now hils pursuit of it is all the more meanlngful and
, and plays an easentlal role in,
slgnificant because 1t ocelrs within&tha far rlcher context

of the pursult of all values, Sinllarly, ®eg relligious
¢onversion goes beyond moral, Questigns for intelllgence,
for reflection, for dellberatlon reweal the eros the human
spirit, its capaclty and ite desire for sslf-transcendence.
But that capacity meets fulfilment, that desire turna to

Joy, when religlous converalon tranaforms the existential
A a.

gubject into ththaubject in love, ﬁagasubject held, grasped,

po ssessed, owned through* a total and so other-worldly lowve.
There 1ls then a new baaiﬁ for all valuing and all doing good.

In no way are the frults of intellectual or moral conversion
hunan
negated or diminlshed; on the contrary, al%ﬂpurauit of the

true and the good 18 included within and furthered by a
context and purpose and, as well, there now
cosmle pmm:mm«accruea t.o man the power of
to enable him
luveﬁeo accept the suffering involved in undolng the effects

of decllne.

It is not to be thought, however, 'that religious
corverslon means no more than a* new and more efflcaclous
ground for the pursult of lntefiéctual and moral ends.

£
Religious loving 1s without qualiﬁications, reserves, condltions.

Mo\ o Teot hust—he-ethe p-wortdly—now et ttne-for-gl12

Thais lack of limitatlon, though 1t corresponds to the
unrestricted character of hunan questloning, does not
pertalrtotirings e thisworId I-LF wt—eneo terrloieurd
sirange,—an opering out_to-ebeglutd-valTs, -a—response—of

T T e — ) -,
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pertain to this world. Holinqgaa abounds in moral goodness
but 1t has a distinct dlmension of its own. It Lls other-worldly
fulfilment, Joy, peace, bliss; in Chrlstlan experlence these
are the eplphenomena of a being-in-love that is the glft of
}lov.ing%mysterlous and uncomprehended God. Sinfulnesa
similarly 1s dlstinct from moral evil; 1t is theﬂ privation
of total loflng, a radical lovelessness. It can be hidden
byVEugLaiied suberiiola tityy i ot dniin tig
by sustained superficiallty, by evading ultlmate questlons,
by abaorptloh in all that the world offers to challenge
bodies, and to dlatract
our resourcefulness, snd to relax ourhhwdipa—and our minds.

But escape may not be permanent
A FttarSa—eenfronted and then instead of fulfllment there

7
is unre*st, instead of Joy there is fun, instead of peace
there is disguet, a depresslve dlsgust with oneself zxi or
a manic, hostlile, even vioclent dlsgust wlith manklnd.

8 er 0 ernK

conc%&}atiou, that will

can ?5§pgé lov:iggsneas to lave.
re bréifgn n“;//ﬁﬁ}1g1°“

H theq9/13 t oo ch evil ln_the
e qf/’
/,Moralit can be ¢h n ed

&Yy _/jf;7
oi: in the past and, fo;/diifgifﬁpsw,/j&;, work put 1 the
future?“”?ﬁ?‘wvriu‘ﬁsﬁTated_ﬁxhgggg;gg_gggégéiggzshed— .
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Rellglous conversion 1s from sinfulness to holiness,
from radical lovelessness to other-worldly belng-in-love,
from captivity to the powers of darkness to redemption and
liberation in the kingdom of God. It 1s the new beglnning
that looks back on sln with the eyes of vépedisnoy
contriﬁinn. éin 1s not Just moral fault, but a detestable
offence agalinst the goodness of God. The fact that I have
sinned calls forth both regret and sorrow for the past
and t“?? firmest purpose not to sln in the future. But
can such detestation, such sorrow, such purpose change anything?
The Chrlstian answer 1ls the madlati&ng death and resurrectlion
of Christ, for "in Christ God was ¢ reconciling the world
to himeelf" {2 Cor 5, 19).

Besldes conversions there are breakdowns. Wnat has
80
been bullt up eo slowly and &2, laboriously by the individual,

the soclety, the culturs, can &Adpeacsodl§ collapse.
neither
Intentlonal self-transcendence ls avt an easy notlon
datum
t0 grasp nor a readlly accesaiblgﬂtﬂtt of consclousness to

be verified. That the real 1s what you feel, may be crude

47 mtst moeav
butnlt 1s convinclng. Values have a certain esoteric

can they outwelgh,
inperlousness, buﬁkwbstzai carnal pleasure, #I wealth, -gf
power? Religlon undoubtedly had its day, but 1s not that

day over? Is 1t not an ¥Zietwn illusory comfort for

weaker souls, an oplun dletributed by the rich to quleten

the poor, a mythical projection of man's own excellence

into the sky? go-muoh—ef what de.Xnow ls-Kdown—n
-mmaaenmlxﬁeﬁnejaied’kﬂgyledgE:WBu%“b?'bellef‘th&i

ch-queetlonsheve-Quly-t0o bs_taken b u
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Initially, not all but eome religion is pronounced

1llusory, not all but some moral precept ls rejected ae

ineffective and‘i useless, not all truth but some type of

metaphyslics 1s condemned as mere talk. The negations may

be true, dom an effort to offset decline. They may be

false, the begloning of declline. In the latter case some

part of past cultural achlevement 1s belng destroyed.

It will cease being a famillsar component Iin cultural

experlisnce; 1t will recede into a forgotten past for hilstorians,

perhaps, to redlscover and reconstruct. Moreover, thle

elimination of aﬁpart meane that a previous whole has been

nutilated, that aome balance has been upset, that the remainder

will become distorted in an effort to fill the vacuum, to take

over the functlons once performed by ths part that has been

dropped. Flnally, euch elimination, mutilation, dlstortlion

wlll have to be ardently admired as the forward march of

progress; and while they may glve rise to objectlive grounds

for iﬁfurther eriticliem, that can be met by stlll more progress

by way of atlll more ellminatlon, mutllation, distortion.

Once a proceas of dlseolutilon has begun, it tends to perpetuate

itself. Nor is 1t confined to aome single, uniform course.

Different natlons, dlfferent classes of .society, different

' age-groups can select different parts of past achlevement
8

for ellminatlon, different mutilatlons to be effected, different

distortlons to be provoked. Increasing dissolution will then
be matched by increaaing divislons, incomprehenalon, susplclion,
dlstrust, hostility, hatred, violence. The body social 1s
torn apart in many ways, and its cultural soul has been
rendered incapable of reasonable convictions and responsible

commitments.




For convictlons and commitments rest on Judgements of
fact and judgements of value. Such judgements, ln turn,
rest largely on belliefs. For few, indeed, are the people
that, pressed on almost any polint, must not shortly have
recourse to what they have belleved. Bult such recourse can
be efflcaclous only when bellevers present a solid front,
only vwhen intellectnal, moral, religious skeptlcs are a
daif small and, as yet, uninfluentlal minority. But their
numcers can increase, thelr influence can mount, thelr volces
can take over the book market, the educatlonal system, the
mass medla. Then belleving begins to work not for but againet

intellectual, moral, religious self-transcendence. What

had beer

uzﬁﬂan uphill but universally respected course collﬁbpes

into the pecullarity of an outdated minorlty.

K&dhclua&ﬁn@

Immediate -to each* of us 1s oneself as aubject of

intentionai aciousnesa on 1tas. experyéntial intellectual
/

444444 '_d"{
ri;}eﬁng'and exijﬁfggiaifi;vels. Iﬁ t fresent chapter
sen
we h&veﬁgppeal ngE to that 1mmadi , elther 1ndiv1dually
or in sd;eesaive generationﬁ of groups, to clarijy and
a

" t
interrelate vme Setfdf notlons relevant{poﬁé characterizaion

"of horizons, &F thelr differenceef”gg‘the changes they

undergo. ﬁuch_eou&d’bv~&édedT-Bu%—~as-bgrrtrﬂrﬂ3
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