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deliberately provoked, bullt up, exploited by political

activists, by the entertainment industry, bz‘raligious and

especlally pseudo-rellglous leaders.

In emotlonal 1dent€$ation elther personal differentiation i

1s as yet undeveloped or else there ie & ret*reat from persomal
[
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dlfferentiatlon to vital unity. Undeveloped differentiation

has 1ts baslc 1llustratlon in the emotional identification

of mother and Infant. But 1t also appears in the ldentlfications
of primitive mentality and 1n the earnestness of a llttle

glrl's play with her 4ob doll; she ldentifies herself with

her mother and at the same time pro)ects herself inte the doll.

Retreat from differentiatlion Is 1llustrated by Scheler 1n

vari-us ways. It is his account of hypnosia. It occurs

in sexual intercourse when both partners undergo & suapeépslon ;i.j

of indlviduality and relapse into a single stream of l1ife.

In the group mind membars identify with thelr leadsr and
spectators with their team; in both cases “ews the group coalesces in

A mmm,\a slngle stream of instimet and feeling.
In the anclent mysterles the mystlic became divine 1ln a stats

of ecstasy‘; and 1ﬂﬁyr1tings of later mystlcs experiences

with a panthelst implicatlon are not infrequently described.
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Scheler's analysis goes on to indicate which feeling
gtates are communlcable in each of the modes. But enough,
perhaps, has been sald to make the point that religlous
expression is not simply a matter of imstruction or persuasion
but also involves a communicatlon of feelings that can take
place in quite dlfferent manners. Further, one @g;uuug@pw(
might conclude that it would be deslrable to analyse varilous
roliglous practlces from the viewpolnt of emotiosnal communicatlon,
1o estimate thelr efficacy with dlfferent-p&e131 ¢classes of
groups, perhaps to think our out lmprovements, and certainly

10 dlstingulsh between authsentlc and unauthentlc religioue

expresslion.

¥ rda, one Vs gestu one 9//;ar1 gﬁbqe 11
living, /The friits of tb/ pirit 1:?‘{

Joy,,peace bE? also bg//g&so pat nce,

Anthentic rsligious exprerslon not only communicates
feeling but also manlfests the #SadAWF reslity of one's
love of God. It not only radlates the Joy and peace of that
love but aleo smows the other frults of the Splrit: patlence,
kindness, goodness, fidellity, gentleness, and self-control

(Gal 5, 22).

It extends into a love of one's nelghbor
and 10 the WewidtsStentw bBbbred technlcal, economic, soclal,

and cultural achlevenents that make that love ef fsctive

A goody of the human good.
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Scheler felt that weastern bﬁh# clvillzation has impalred
man's capacity for emotional 1dentification, that thls 1lnvolved
& loss because certaln types of knowledge could be acquired
in no other way, and that the future of mankind called for
the integratlon of the values of the West with those of the
East, The point is indlsputable if 1t merely means that
the East has to catch up with western sclence and that the
West has been secularized. But I have been drawling Fekeseddn
attention to Scheler's study of the forms of sympathy because
of thelr suggestiveness for studles in religlous psychology,

religlous history,
Areliglous educatlon, and llturglcal renewal.




Scheler felt that western clvilizatlion has lmpaired
man's capaclty for emotional identiifcation identification,
that thle involves a loss since certaln types of knowledge
can be acqulred 1ln no other way, and that the future of
nankind called for an Integration of the values of the West
with those of the East. Now I do not doubt that certain <&
trends in western clvilizatlon have t0 be reversed, for the
destructive technlques of the eighteenth-century Enlightenment
cannot be retained perpetually without destroylng the whole
of clvilizatlon., But the only point to be made in the

present context
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