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1. What is meant by an ANALYPIC CONCEPFT OF HISTORY.

a) Concepts of apprehension and concepts of understunding.

By the concept of apprehension we know what the object is and
we know what it i1s not. We do not know wvhy it d&s what it is.

Example: most definitions are of this type especiully in the
Inductive sciences. From such definitions nothing can be deduced,
except by "descending induction" whicl: wavers betwesn petitio
principli and a guess.

By the concept of the understanding we know what mukes the ob ject
what 1t 1s.

Such knowledge is a premise to further knowledge. The definition
of the circle is knowledge of what mekes the circle a circle: from
1t the propertles of the circle may be deduced.

b) Analytic and synthetic acts of understanding.

Any human act of understanding is the aprercentive unity of a
manye.

If the many in question 1s concrete and paerticular, we have a
synthetic act of understending.

Example: Christopher Dawson's historical essays, Newman's illative
sense.

If the meny is abstract and universal, we have the anslytic act
of understanding. Examples in what follows.

¢) Logical and real, static and dynamic, ansalysis.

The "many" kmown in the unity of an asnalytic concept may be &
logical or a real multiplicity; and in the latter case, the realities
may be static or dynamic. Examples:

The essential definition of man, "rational animal", is a logical

multiplicity: genus and difference. - ,
' The chemist's definitions of material substances are based on
the real multiplicity of theilr msaterial causes.

The Thomlst metaphysiclan understends limited being as a com-
pound of existence end essence: hls multiplicity is real but static.
The Newtonian astronomer's understanding of planetary motion as
a resultent of different mccelerations on & moving mass is an
analytic concept based upon a resl and dynamic multiplicity.

d) Progress of the understanding.

Intellectus procedlt a maius generali ad maius particulare, per
actus incompletos ad actum perfectum.

First we understmand things diagrammatically, in outline, from
the fundamental point of view: then we fill in the details.

This is true of all understanding: but it is to be complemsnted
by the fact thut the understanding proceeds xkmm from thesis through
antithesis to higher synthesis until it attains its proper most
general form. Of thls more 1ater..& e ‘




e) What 1s meant by an Analytic Concept of History.

In terms of the distinctions drawn above, ACH may be described as

at an act of understanding, not merely knowing what history 1s, but
knowing what mekes it what it is;

b!' an analytic sct of understanding: proceeding not from historical
fact to synthesis, but from an analysis of human nature

¢! where thls enalysis glves a real, not a logical, and a dynamic,
not a static, multiplicity: thus it should result, not in the
categorles of the metaphysicians but in something like the causally
and chronologically inter-related view of the astronomer; this,
because 1t analyses not being but action;

d! finally, in ACH, we aim only st the first and most general act
of understanding with regard to history.

2. What is the essence of history.

a) Distinguish:
history that is written, history books, and
history that 1s wrltten sbout, persons, peoples, events.
We are concerned only with the latier. '

b) Material and formal objects of history.

The muterial object of history is the aggregate of human actlions:
all that all men think or say or do.

The formal object of history is the material object submitted to
e selective process. This process 1is defined by the principle:

An event is HISTORIC in the meagure in which it influences human
action. :

Hence, remembering the reciprocity of cause and effect, we may
say that history essentially 1s the course of human actionxz in its
causes.

To the historian, this definition may well seem strange: it does
80, makx because it defines, not what the historiesn attains, but the
ideal towerds which he tends. Only In terms of this ideal can the
selection of fact in any written history be accounted for.

¢) The formal object of ACH.

To raise history to the level of a pufe sclence, 1t 1s necessary
to fefine upon the formal object defined above; this, as follows:

First, because there 1s no sclence of the particular, we must
prescind from persons and peoples to concentrate upon events. We
cannot answer the question, Who does 1t? We attempt to answer,
within the generality of our inquiry, What 1is done?

Second, becaase the action of the First Cause, though more
excellent in itself, is less known to us, we confine ourselves to
the secondary causes of history.

This, however, without pre jmdice to an hypothetlcal consideration
of the supernstural virtues and the conditions of thelr emergence.




Third, among secondary causes, we distinguish essential and
accldental, to omit the latter.

Among accidental causes are disturbances of the normal order:
plagues, famines, earthquakes, floods. We do not deny that such
en event as the Black Death had vast repercussions: our position
is simply that such accidents do not concern pure science of history.
Similarly, with regard to racist theories, which if true are
very lmportant historically: 1t remsins that their influence is
not in the essence of history but that of an accident interfering
with essentlal history; further, as regards sclentific inguiry
they pertain to biology.

The essentlal secondary causes of history are human wills:
not indeed in their immanent merits and demerits, but in their
effective translence, by which man makes and unmakes man both
directly and indirectly.

Fourth, in the essential secondary causes, human wills, we
distinguish between W8 formal and 4y material import.

Roughly, thils 1s a distinction between vectors that give the
magnitude and direction of forces and, on the other hand, friction.

Formally, the will concerns history in so far as it is exerted
upon the manner of life. ,

Materially the will concerns history in so far as it is exerted
upon the fact of life: this is the will to live, let live, propagate.
Without it there is no history.

To resume, the formal object of ACH is the course of history

as determined by the human will in its decisions upon manner of
living.

3. The Unity of History: the Dialectic.

In the previous section we have attained a logical unity as the
ObjJect of our investigation. But real analysis presupposes & real
unity: we cannot study the human will in the abstract, nor human -
wills in the aggregate, but must find some underlying principle of
unity before we can begin to analyse, Hence we speak of the dlalectic.

8) The nature of the dialsctic.

By the dialectic we do not mean Plato's orderly conversation,
nor Hegel's expansion of concepts, nor Marx's fiction of an alternative
to mechanical materialism.

We do mean something like a series of experiments, a process of
trial and error. Not indeed the formal experimmhh of the laboratory,
for man is not so master of his fate. Rather an inverted experiment,
in which OBJECTIVE REALITY MOULDS THE MIND OF WMAN INTO CONFORMITY
WITH ITSELF. ,

Here, "objective reality" does not mean "material reality" but
all reality, and especially Reality.

Further, the "moulding" 1s no obscure influence, but the simple
imposition of the rewards of knowledge, truth, righteousness, and the
penalties of ignorance, error, sin. ‘




b) The form of the dialectic.

We have defined the dialectic by the interaction of the mind and
reality. '
Hence the form of the dialectic 1s the succession of objective
sltuatlion, thought, actlion, new situation, new thought, ete., etc.
Plainly, if the thought is poor, the situstion will go from
bad to worse: and this most easily happens when the evil lies in
the spiritual order and so does not immedlately manifest its effects.
On the other hand, if the thought 1is good, the situation advances
from good to better: and this most easily happens when the good is
of the materlial order, manifest and palpsable.

¢) Rates of the Dialectic.

The dislectic presupposes that the thought govérning action and
bringing forth situations will react to its product, to eliminate
the evil and improve the good.

In the very long run this would seem true, but its truth is not
necessary. On the contrary, decline, as we shall see, tends per se
to a degradation and stagnation that bring essential history to a
stand-still.

On the other hand, as will come for observation later, the earlier
stages of major decline which attacks fundamental principles and cuts
socliety adrift, are marked by & feverish activity of the diaslectic.

d) Existence of the dialectic.

The exlistence of the dlalectic is a matter of "more and less," of
form in matter. :

The principles of its existence seem as follows.

First, the will follows the intellect.

There are indeed rebellions, but these are not the rule but the
exception: and what 1s exceptional is to pure theory accidental. It
is true that the exceptlons may become the rule, but then there is o Prier
& perversion of the Intellect by the will, so that we come back to
our principle that the will follows the intellect.

Second, the intellect tends to uniformity.

It tends to uniformity radically because the intellect is a potency
and its actuation is not the achievement of individuals but of the race.
-What the angellc iIntellect attains in the instant of aevum, man attains
in the whole of time. Thus essentially human knowledge 1s the main-
tenance of a tradition, and inquiry that increases knowledge as genius
that integrates it are not fine flowerings of individualism but, on
the larger view, products of the age and instruments of the race in
its development.

The mechanism of this radical tendency to uniformity of intellects
1s human dependence upon its environment, geographical and social.

We make oubselves, not out of ourselves, but out of our environments.

We make ourselves, for the will is free; but not out of ourselves,

for what 18 moved is moved extrinsically. Hence the impressive difference
between being brought up in Mayfair and in the jungle: all of us are
dependent upon others for most of our mowledge; most of our reactions
and responges are imitations; most of our judgements are repetitions.

In this influence of the environment it 1s well to distingulsh
between the direct and the indirect action of man on men.




By direct action we mean convincing of the true, persuading to
whet 1s right, Indoctrinating with falsehood, conspiring to evil, and
finally, to give words the glow of Rmxzs efficacy, a judicious use of
force.

By indirect action we refer to the fact that the social situation
created by the past specifles and imposes the problems to be faced
by the present..

The former 1s the action of education, laws, theatre, cinema,
press, wireless, and concentration camps.

The latter is the action of the wisdom and folly of our ancestors,
and other people's, concretely in our midst in the form of institutions,
customs, habits, mentalitles, characters.

e) Division of the dialectic.

We shall speak of the single and the multiple dialectic.

The single dialectic 1is the dlulectic within the cultural channel
of mutual Influence constituted by the social unit.

The multiple dialectic 1is the dislectic of the single dialectics,
in their transferences, their interactions, their synthetic unity
in the whole course of history.

We may note that the single dislectic, because confined to the
social unit, 1s marked by a reinforcement of the tendency to uniformity
of intellects. For within the soclal unit, men not only tend to
think alike: they are also forced in a thousand ways to act as though
they did, so that the historical significance of the dissenter from
the "generally accepted" does not lie in the present, where itxx his
influence 1s small, but potentially in the future when his views
may be part of generally accepted views,

4., Analysis of the Dlialectlic.

Fo(“\ﬁ\

a) Youdaad analysis of the dlalectic.

The dialectic is the aggregate of human actions in their inter-
dependence 1n the present and in thelr solidarity with the past and
the future. -~ Formal

Accordingly, a Jomiced analysis of the dialectic coincides with
a division of human actions.

The most general division of human actions 1s: actlions according
to nature; actions contrary to nature; actions above nature.

This division 1s metaphysically ultimate: its categories are
the intelligible to man, the unintelligible simpliciter, the too-
intelligible for man. Such a divsion 1is ultimate, for it 1s based
on the confines of our 1ntelligence, and so excludes the posslibllity
of higher synthesis.

NB In stating that action contrary to nature is unintelligible,
we do not mean that it is unknowable. Sin is the possible object of
apprehensiam and Judgement; it is not a possible object of under-
standing. For the understanding is the faculty by which we know
the "why a thing is what it is?" But sin admits no explanation: it 1s
the desertion of reason, and has no reason that is more than a pre-
tence.




Why did the angels sin? Why did Adam sin? There is no "why."
We do not say there is a "why" but we cannot kmow it: we say there
1s no "why" to be known. We do not say God had not excellent reasons
for permitting it, so we do not evacukte the "mysterium iniquitatis;"
on the contrary, we add another which however 1s a mystery not from
excess of intelligibility but from lack of it.

cf. "Nemo ex me scire quaerat, guod me nescire scio; nisi forte
ut scire discat, qgod sciri non posse sciendum est." De Civ Dei 12 7

NB (2) The distinctlon between the unintelligibility of sin
and the too-intelligibility of grace 1s the Light-darkness contrast
of the New Testament.

b) Dynamic analysis of the dialectjc.
;ézzzkn}
The transition from the above analysis to dynamic
analysis coincides with the transition from a consideration of

human actions to a consideration of them as they are in the dia-
lectic. This we attempt as follows:

First we ask what would be the course of history were all
human actions according to nature yet without the support of grace.
We consider a purely ideal case to draw a purely ideal line
for the course of history: this procedure may be illustrated by

Newton!'s First Law, that a body continues to move In & straight
line with uniform speed as long as no extrinsic force intervenes.

Second we ask what 1is the deviation from the i1deal line of
history that follows from actions contrary to nature.

Third we ask what would be the principle of renalissance that
would offset decline and restore the progress of nature.

Pourth we consider the combinations of these in the single
and the multiple dialectics.

5., The IdealkLine of History.

a) Definition of the ideal line.

The ideal line 1is history on the supposition that all men in
all thoughts, words, deeds, observe the natural law, and do soO
without the aid of grace.

It envisages then a state of pure nature, in which men as a
matter of fact do not sin, though on the one hand they are not
destined to a supernatural end and, on the other do not stand in
need of the *gratia sanans" that counteracts the wounds of ariginal
sin.

b) General character of the ideal line.

~ We are concerned with the history of man, not in so far as he
is an animal for that pertains to blology, but in so far as he
differs from the animal.,
Qur object 1s then man's performance of his earthly task in
so far as this 1s the work of intellect and will.

*
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But methodologicelly we have el§1minated from the scope of this
section any consideration of the will: ex hypothesi 1t always operates
id@ally.

Further, we consider this action of man mmiximx from the view-
polnt of history: that is, we consider not in so far as it 1s a routine
but in so far as it is diversified.

Now the dlversification of human action, as it proceeds from the
intellect, is menifestly a consequence of the progress of the intellect.
Accordingly, the general churacter of the ideal line of history &s
its determination by the progress of the human intellect.

‘e have then to determine first the line of development of the
mind of men, and from this the ideal line of history.

¢c) The line of development of the mind of man.
The mind of man is a conscious potency conditioned by sense.

Because it is a potency, there 1s progress diversifying the routine
of life.

Because it is a conscious potency, there are two types of 1its
actlvity: spontaneous and reflex.

Further, because the meflex use of intellect presupposes the
erectlon of canons of thought and of methods of investigation, it
follows that first there is a perlod of spontaneous thought and
second & perlod of reflex thought.

Because the intellect 1s a potency conditioned by sense, we may
roughly distinguish two fields of knowledge.

There 1s the philosophic field, in which thought depends upon
the mere fact of experience (metuphysic) or upon. its broad und manifest
characters (cosmology, rational psychology, ethics).

Second there is the scientific field, in which thought depends
not upon the generalities of experience but upon its detalls, and
these examined with the greatest care and accuracy.

Finally, roughly corresponding to these two fields of thought
are two methods or manners of thought: deduction and induction.

Now deductive thought proceeds in a straight line; inductive -
procéeds in a serles of revolutions from theses through antitheses to
higher syntheses till finally the highest synthesis is reached and
thought becomes deductive. : :

Deductlive proceeds in a stralght line: its brogress 1s essentially
a matter of greater refinement and accuracy.  But there 1s an exception:
even in the deductive field there 1s an initial wavering till the
proper most general terms are found. There were philosophers before
Aristotle. More interesting is the fact that mathematics, though a
deductive science, has been undergoing revolutions: but this would
seem simply to be due to the generalisstiong of the concepts of number
end space.

Inductive thought proceeds by thesis, antithesls, higher synthesis.

This follows_ Ffrom the nature of the understanding, the intellectual
light that reveals the one in the many. :
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For intellectus est per se infallibilis; but de facto understunding
1s of reality, not as it is in 1tself, but as 1t is apprehended by

us.

The initial understanding that constitutes the thesis is true of
the facts 1In so far as they are known: but knowledge of tlhiem 1s not
adequate. Further apprehension will give rise to antithesds. Further
understanding to higher synthesis.

We may note that there are two ways of being certaln through
understanding. .
First, we may be certain if we understand in a highest possible
synthesis. For to the highest possible, there can be no m tithesis.
Agaln, we may be certain if we understand whut we know in one
of Newman's real apprehensions: for a real apprehension involves a
grasp of all possibly pertinent fact and so excludes the possibility
of antithesis.

d) Deduction of the ideal line of history.

The basis of our deduction is the distinctlon, chronological as
well as real, of spontaneous and reflem thought, and the laws of
deductive and inductive thought.

From the distinction of spontaneous thought and reflex, may be
deduced the three periods of ideal history:
1) Spontaneous history v
2) The development of reflex thought
3) Reflex history.

Spontaneous history is marked in the deductive fiedd by popular
religion and morality, and in the inductive by the development of
agrlculture and the mechanical arts, the evolution of economic and
political structures from barter to exchange and the tribe to the
state, and the cult of the fine arts and humenism., Of the elements
of the progress in the inductive field, the first two are solidary,
while the lsst 1s the fruit of the leisure they make possible.

The higher culture gives birth to philosophy and sclence, and so
to the expansion of reflex thought. In the deductive rield religion
and morallty are placed on a philosophic basis. In the inductive
there 1s the development of science and its applicetion to all the
practical problems of existence. This gives rise to a more abundant
and unlversally distributed leisure and so opens the way to a still
hilgher culture.

Reflex history begins not with reflex thought about history but
with the soclal consciousness that the earthly task of men is the
making of man, giving him his body, the conditions of his act.ivity,
the muterlial from which he must draw in the fushioning of his soul.
Thus reflex history is the deliberate and social direction of human
activity to its imwediute goal: history, the making of man by man.

e would insist upon the essentially social character of this
reflex history. It is not enough for a Plato to inguire into the

Ide2al Republic. What 1s wanted is a social enthusiesm for the ideal
society, such us marked the XVIII th century enlightenment, the
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Liberal dogme of "progress," the communist insistence on "class con-
sclousness," and the Catholic doctrines of the mystical Body of Christ and
the soclal Kingshlp of Christ, as applled to Catholic Action (transe-
formation of the soclal "milieu" at home) and Missionary Activiby

(such a transformation abroad).

We cannot be expected to churacterise "reflex history" as we have
the preceding, simply by steting what is done. But the following points
seem capuable of deduction.

Reflex history (of the ideal line of history) would he marked in
the deductive field by a philosophic determination of its "general line. "
Its "general line" would not coincide with that determined by Stalin,
but its principle, its idea, would be similar., And plainly- this
"general line" would simply be a philosophy of history.

In the inductive field, refXs which 1s the field of practical
activity, reflex history would be merked by ordered freedom.

Flrst, the order thst holds distinct the deductive and inductive
fields of thought till finally the stupe 1s reached when a2ll knowledge
reaches 1ts unity.

Second, the order that corresponds to the development attsined
by man. For the greaster the progress, the gre:ter the differentiation
of occupation, the more complex the sociaml structure orgunising these
differences to the general end, the wider the extent of the unit.

Third, the order that keeps the virtue of progress in the virtuous
mean. The power of intellect is the domination of the universal over
tlie maberial many: 1ts exploitetion 1s hierarchy. But man is not intellect,
and he must not permit himself to be led by the nose 1in his progress;
else the term of his efforts would be exceedingly intelligible but
utterly Inhuman.

Besides order, freedom also.

Flrst, the freedom that comes of autoliberazione, the self-renouncing
will that makes its goal the infinitely nuanced "better" of progress.
The forces of law andaxd order can only take care of the exceptlons:

a nation cannot be indicted.

Second, the freedom that leaves the maximum of initiative to the
individual. Only the conspiracy of all human intellipgences can discover
the "better" of progress which 1s concrete and particular. Only the
individual can bear the risks that all essays at progress involve:
the totalitarlan state cannot run the risks of progress; it can imitate,
it can perfect, but its Initiations are too vast to be anything but
clumsy, and its executlon of plans too bliind to be anything but brutal.

NB (1) The last contention may seem untrue. The totaliturian states
may be thought to be doing rather nicely. But this view can be bused
only upon the material Improvements they effect: that is simply imi&ating
and perfecting. The real problem of to-day 1s not material improvemmnt
but soclial relationship: the development of socilally-minded man. The
performances of the totallitarian states in this field are puerlles, a
mass of appurently useful lies. \(W, Qusse \—Q\ww‘b)

' Hepeeis , )

NB (2) We have overlooked the difference between the theses, antitheses
and syntheses of thought, on the one hand, and%action on the other.

The theses of thought may be simply false. The theses of action
cannot be simply Xhanughk false: else they could never be brought into
action. But they are incomplete: glimpses of the true that bring partial
good. As a simple example, we may take classical educstion as a thesis
which finds 1ts antithesis in the modern side.

_— e
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6. Decline.

a) Nature and goal of decline,

Decline 1s systematic devlation from the ideal line of history.

The ldeal line is determined by universal observance of the
natural law,

Not every violatlon of the natural lasw 1s an element of decline,
but only such violation/is systematic.

What then is meant by "systematic" violation of the nautural law?
iie recall the point made above [ef. 3, d), p. 4] that the will follows
the Intellect: more precisely, that formal rebellions of the will
agalnst the intellect are of their nature casual and accidental and
50 do not concern pure theory. In other words when men sin against
thelr consclences, their sins are exceptions to a rule thiey recognise
and a leaw they habitually tend to observe. But when they deform
thelr consciences, then their sins are not excaptions to a rule
but instances of what has become the rule.

Decline, then, as a systematic deviation, is the deformstion
of the social eonscience, the interchange of right and wrong in
the "generally accepted" views of the dialectic. e¢f. Isaias 5 20 ff.

We note that it is outside the limits of our inquiry to deter-
mine the degree of culpability in the individual's acceptance of
the common view: with regard to this point the distinction between
primary and secondary slements in the moral law is important.

All that concerns us is that this deformation of the social
consclience exists, and that the number of individuals who success-
fully resist accepting it hardly is sufficient to justify consider-
ation in general theory.

Nemo repente swmmus. Like everything else in the world, the deforma-
tion of the soclal conscience takes place gradually. None the less,
it tends to a definite goal: the animalisation of man.

By sin man repudiates reason. Decline realises this repudiation.
The cuhulative effects of systematic sin empty out of the world's
philosophy every principle that raises man above the beast. And with
the principles gone, the will to be more than & beast is stultified.
For the only ideal that can be set before such a will is the ideal
of the beast.

Progress, the princlple of diversification in history, diversifies
this animalisation of man. The decadent savage and Nebuchodonosor,
Nero and the New Paganism threatening Germeny, differ vastly. But
they are radically the same: the znimalisation of man on different
levels of history.

A surmise: the "beast" of the apocalypse is the animalisation of
man 1n reflex history. In what stage? :

b) Division of decline.

Decline divlides into minor and ma jor. )

Minor decline is the deformation of consclence on the practical
level of inductive thought. :

Ma jor decline is the deformation of conscience on the theoretical
level of deductive thought.

The combination and interaction of ma jor snd minor sxm will be
referred to as compound decline.

] .
!
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¢) Minor decline.
Radix omnium malorum cupiditas.

We are concerned not with cupidity in itself but witl the distortion
it engenders in the Intellect. Egoism is hardly sepsrate from ego-centricity
Thus, enlightened self-interest seems practicelly a contradiction in
terms, for self-interest puts self at the centre of the universe and that
is not the centre. Self-interest cannot be mkjmeckixm enlightened because
it is not objective.

This blas of practical thought together with the differences of
ablility, opportunity and power, that are inherent in nature and any form
of society, results in the resality the communlsts name the "class war."

The mechanism that transforms the distinction between those favoured
by fortune more and thoss favoured less into a soclilal abyss would seem
as follows.

First, the new syntheses of progress have three disadvantages:

1) it is not clear they offer the better, for concrete lssues are complex;

2) 1t is manifest they threaten the liguidetion of what are vested inter-
ests; o

3) in most csses they contain an element of risk &nd demsnd the spirit
thaet contemns the sheltered life, insured from tip to toe.

8econd, by reason of their advantages, the favoured are vble to
solve the antitheses mgsinsh theim that stand egainst their owm pro-
gressive well-belng. By resson of their ego-centricity, they barely
think of solving any others. The bowr geois geud is full of the milk
of human kindness: but $h# bias in outlook mukes him pronounce non-
existent or insoluble the antitheses thet do not directly uffect him.

Third, the depressed are not merely left behind but they are degraded
by a set of pallistlves invented to ease the bourgeois consclence and
to provide for the security of the nation a more or less sturdy and
contented populsace.

The result 1s disorder. Bothkx the prosgress of the few and the back-
wardness of the many are distorted. The progress is distorted by its
narrow basis and unnatural exclusiveness. The backwardness is dlistorted
by the successive layers xe of senseless palliatives.

And this disorder is not merely some abstract grievance walting on
mere good will and kind words to be set right. It is the concrete and
practically ineradicable form of the social structure, of achlevements,
institutions, customs, habits, mentalitles, charescters. :

d) Major decline.

Minor decline has its root in our not loving our neiphbours as our-
selves, in our not taking the view-point of pure Intellect and seelng
all men (self included) as instances of an universsal.

Ma jor decline proceeds through the deformstion of consclecnce to the
dethronement of the reason.
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The causes of the deformation of conscience are moth subjective
and objective.

The subjective cause 1s self-justification. Man within himself
naturally desires the peace and harmony of unity. But his actions
are often sinful. He 1s thus in the dilemma of confomning his actions
to his conscience by doing penance, or, on the other hand, conforming
his conscience to his actions by the radical self-justification that
denies sin to be sin.

The objective sause of deformation of conscience is the unintel-
1igibility of sin. Men sin, and their sins are objectiw elements in
the social situation. What ought not to be, is., This objective unintel-
1ibility confronts the just with an insoluble problem: if he recognise
the falt accompli, he cooperates with injustice; if he refuse to
recognise it, then he creates for himself an imaginary world in which
he cannot live. But to the unjust such situations are but proof,
palpable and manifest, of his denial of sin to be sin. The moral law
is all very well in theory, but obviously out of the gquestion in
practice.

This divorce of theory and practice in favour of bad practice
is naturally followed by a conformation of theory to bad practice.

Here the cuuses ure the same as sbove, at least radically.

There is the subjective cause. But this, instead of the desire
for unity of consciousness, 1s the desire for unity of thought and
action.

There is the objective sause. For the theorist of bad practice
1s a realist. He considers man not as he ought to be, but man as
he actually 1s. And this real man supplies abundant evidence to
confirm the ever bolder views that are put forward at each stage
in the relaxation of the moral code.

Thus, for example, the liberal economists worked out their
theory on the assumption that the only motive that could be effective
for the majorlity of men 1s self-interest. It 1s an assumption that
probably 18 99% true, but the omission of the 1% results in a radical
vitiation of method. For in thinking of men you must think of them
a3 they ought to be; 1f you think of them as they are, you will make
them far worse than they need be. :

Implicit iIn the deformation of conscience 1is the dethronement
of reason. - ' .

This however is not manifested by a rejection of reason but by
the invgsion of the understanding, with its seductive syntheses and
Weltanschuungen, into the deductive field of thought.

Here however we have not a process of thesis, antithesls and
higher synthesis, but simply a succession of lower syntheses.

The mechanism of this 1s as follows.

Soclety 1s in decline, but at no instant desires more than 1t
already has of decadence. The traditional virtues are praised as long |
as they can be kept. Thus, the theorist, to sell his wares, bundles
them along with what people are known to want. And because people
want less and less, the successlve bundles or syntheses or views
contain less and less.

In the succession of lower synthesds, we must distingulsh between
the nomlinal survivals and the new arrivals. Since the bresak-up of
Christendom we have had Protestantism, Deism, Liberdlism, Naturalism,
Communism, Racism. These heave been new arrivals in their day. Since,
they have each been watered down and accomodated to,eee¥t new windsof

doctrine. Amost

(3
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Each of the successive lower syntheses 1s accompanied by a
"mysticism." For none is equal to reality. None 1s recommended by
more than its resemblance to the 0ld and i1ts apparent conformity to
the new. To make up the deficit there is the halo of fiction and
- legend, the appeal to enthuslasm, slander for the opposition and,
1f need be, persecution which later is pilously and completely
forgotten.

As Mr Christopher Hollis elegantly puts it: When in travelling
across the world you meet a new lle, you know you are in contact
with another culture.

e) Compound decline.
Both minor accelerates ma jor and ma jor minor.

Minor accelerates ma jor, inasmuch as it supplies the mechanism
fob the lmposition of the successive lower syntheses.

The tension between liberal and conservative, the struggle between
privileged and depressed, takes on a cosmic significance, when the
disputes of ma jor decline sponsor slogans for rival cupidities and
hatreds. The French Revolution made the lay state a reality. The
Russian puts militent athelsm in terms of bread and butter.

Ma jor accelerates minor.

It deprives practical thought and sclence of the guidance of
philosophy. Of itself, minor decline tends to disorder; coupled with
ma jor its goal 1s an unintelligible chaos. Sin 1s unintelligilble:
its fruit is no mere antithesis to be swallowed by some higher
synthesis, but an indigestible morsel, refractory to intellect,
and admitting no remedy except liquidation.

NB We omitted to note, with reference to the successive lower syn-
theses, that the new arrivals are often based upon, or at least
exploit, the new achievements of progress.

It must be remembered that decline 1s not something in itself
a deviation from the 1deal line that is a new and distinct line;
on the contrary it is simply the distortion and the ultimate
stultification of progress.

7. Renalssance.

a) Accildental and essential renaissance.

It is commonly thought by people watching the houses of others
burn, that their own could not. The excesses of the French Revolution
or the Spanish Civil War are attributed to the mysterious Latin
temperament. The excesses of the Russian revolutlion are too incredible
to be believed, and so they have a poor press. But nothing like that
could happen in our own country: our people have too much common
sense.

With regard to this point of view we observe. Temperament no
doubt makes a difference in the accidental details of an historical
movement. Bubt no people is saved by temperament from the implications

T
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of 1ts subjective bellefs and its objective social situation. Whether
these Implications work out with a blood-stained fanfare or by the
elegant shift by which the left wing of one generatlon becomes the
right wing of the next, 1s of no concern to pure theory.

We do not believe, then, in the possibility of "muddling through"
the crises of history.

' By accldental renaissance we understand the rebirth of progress
after decline in virtue of the effacling effects of time.

As long as the disorder and the falsehoods of decline persist,
there is no reason to believe in the possibility of a reblirth of
progress. This rebirth is condlitioned by a dark age, in which the
old error 1s forgotten and the o0ld evil obliterated. Then man, by
severing himself from his past, can begin agaln.

Manifestly, thés 1s a chance renewal, an accidental rebirth.

By essentlal renaissance we understand the emergence 1in human
socliety of a principle that will enable man directly to fuce and
counteract decline and deliberately to restore progress.

b) The nature of essential renaissance.

Progress 1s the thesis of nature, the product of the natural law.

Becline 1s the asntithesis of sin.

To find the higher synthesis of these two, we must g0 beyond the
confines of the natural order. It is not the mind of man that can
make issue wlith the unintelligibility of sin and the dethronement
of the mind 1tself.

Hence, 1t is the nature of essential renaissance to transcend the
natural order, to be a "new order."

[ef Trotskyist continual revolution]

e¢) The charaéteristics of essential renaissance.

What trenscends man is to man, as man 1s to the beast, the beast
is to the plant, the plant to the element. (_{ ‘ﬂ\“d’g“ . Iwwm‘[l; Lerd

From this followg the four characteristics of essentlal renalssance,

the principles of a new "higher criticism" to replace the Hegelian.

First, the new order would be knowable: man knows being and outside
that category there 1s nothing.

Second, the new order would be mystery: it would be to the under-
standing of man, as that understanding is to the brute, ta ’epekeina.

Third, man could not raise himself into the new order: nothing
can transcend itself.

Fourth, on analogy, in the new order man's nature would not be
negated but included in a higher synthesis. Just as man, as a mass
of matter, is subject to the laws of mechanics; as allve, 1s subject
to the laws of organisms; as sentlent, has the perceptions and the
appetites of the brute: so in the new order, the laws of specifically
human nature remain, though transcended and included in what 1s higher.

Thus, man's acceptance of the new order must be rational, and so
evidence of its emergence must be provided (miracles). Man's attainment
of his end remains dependent upon his immanent merits and demerits,
though the conditions of his activity vremsin soclal. Etc.
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d) Purther characteristics of essential renaissance.

In the praviousxpmxm preceding paragraph we considered renaissance
in itself, that is, as transcending: we have now to determine its

characteristics in its relation to progress and decline, that is,
as renalssance.

Now, as the restoration of progress coincides, really, with
counter-acting decline, these characteristics of the "new order"
may be deduced from their opposition to the causes of decline.

Thus, against self-justification the new order will set penance:
the new order will be a rebirth of man in which the o0ld man is
renounced.

Second, against the objective unintelligibility of the social

situation, the new order willl set faith in the too-intelligibility
of its transcendence.

Third, ageinst the successive ambiguitles of the disalectic,
which brings forth both the higher syntheses of progress and the
- lower syntheses of decline, the new order will set a living authority
providentielly infallible.

Fourth, against the dethronement of reason the new order will
present 1its own rlgorous and all-embracing rationalism under the
higher synthesis of faith and authority.

Fifth, against economic determinism and the despair it engenders,
the new order will bring hope for its transcending good, lifting man
amk above the "engeenage' of cupldity by a higher goal.

Sixth, against the egolsm of minor decline, the new order will
set justice-transcending charity.

Seventh, am& to make this charity reel and effective, the new
order will preach 1ts counsels, whose spirit is for all, whose actuality
is for a group impressive both in number and quality.

. Poverty against cupldity.

Chastity against the beast.

. Obedience against the revolutionary spirit of self-will.

e) The "new order" and men.

The Greeks said that power revezled the man. The "new order" 1is
a deeper assaying. "And this is the judgement: Because the light is
come into the world and men loved darkness rather than the light. For
their works were evil. For every one that doth evil hateth the light
and cometh not to the light, that his works may not be reproved. But
he that doth truth cometh to the light, that his works may be made
manifest: because they are done in God." John 4 19 ff '

Truly, in the dizlectic of major decline, men are as sheep without
a shepherd. The eternal verities and the r»rimary precepts of morelity
withstand the lies of decadent dulture. If their hearts are true the
voice of the Good Shepherd is known and welcome to them, for the song
of the new order 1is: Glory to God in the hipghest, and on earth peace
to men of good will.
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8. The Multiple Diulectic.

a) Single and multiple dislectics.

The single dialectic is the succession, within the social unit,
of situation, thought, action, new siiuation nevw thought, ete.

The multiple dialectlc is Lhe aggretate of sinele diuleutics in
thelir synthetlec unity.

b) Single dislectic without grace.

Progress 1s of nature; decline 1is the cumulative effect of sin.

Hence the course of the single dislectic without grace is an
initial progress that graduslly 1s distorted and then submerged in
the flood of decline.

This curve - first ascending, then descending - is uccentuuted
by the law of the priority of the economic as & condiflon: for a
higher culture presupposes a higher economic development to liberate
man more fully from materiul cares. The accentuation of tie curve
arlises from the fact that to lebour snd secrifice for economic
improvement 1s essy, to do s0 for the impalpable benefits of culture
1s difficult. Whus waw ackiumas iest aud ahenpa T Scremd .

Hence the single dlslectic without grace 9As: first, economilc
development and socisl organisation; /cu]iur 1 advance and social
disintegration;/the animalisution of man on the hipgher level of his
achievesmht.

We may note that this corres;onds to Spengler's analogy of
orpanie growth and decay.

c) Multiple dislectic without grace.

The translition from the single dialectics to the multiple may bhe
made by & consideration of transference and resction.

Transference 1is the importation into a socisl unit of the attalnments
and/or miseries of another.

Transference is real or formal: Ieul in the cases of migrustidn snd
conjuest; formal 1n the case of imitation,-importation of ideas.

Pormal trensference 1s detial or temnoral’ simtinl between contem-
poraries; temporal, when it is the inheritance from a culture now
in decay or extinct.

Reactlon comuonly denotes opposition to progress or decline within
the social unit. Here we use 1t to denote oprosition to the importation
of progress (unhealthy reaction) or of decline (healthy reaction).

Next we may note the following poneral luwsg of transfcrence.

1) Improvements in the material order are essily transferred; the limita-
tion 1is the capacity of the importem to acquire the requlsife skill
or sclence.

2) The disorder of minor decline is sssentially a domestlc product and
hardly edmits of transference.

3) An intense national spirit resists everything that is not demonstrably
superlior to its own achievement. The Japanese &admit the monkey-theory
for the orlgin of foreigners; they themselves are descended from God.
The sncient Romuns chused the deputation from the acadewmy out of the
city.

Ho%ever, such 2 spirit is not ilmwame from its own decline: and so
two centuries later Rome was hecoming the home of #ll the crazy cultls
f'rom the East.
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4) As to the transference of reflex thought, we obsecrve:
first, sound philosophic or scientific thought 1s incomputible with
ma jor decline, for m& jor decline is false philosophy and the basis
of sclence 1s philosophy;
second, because ma jor decllne thus enters iInto the very texture of
relflex thought, 1t 1s Impossibile Lo trunsfer the thought without
transferring the decline.

Now from these general laws of transference we may deduce the
general laws of the multirle dialectic wilthout gracs.

First, transference with healthy reacticn, a matler of naticnal
spirit, results In the continulty of human progress despite the fact
that euch propgressive people In turn succumbs to decline.

Second, transference without healthy reuction universalises
decline: 1t mukes the backward people 'bruler l'etaepe" in the downward
course of decline. Thus Russia under the Soviets explstes the sins
of the West. :

Third, migratlon of & people is equivalent to transference with
healthy reaction: 1t plants the o0ld culture in a firesh world. On the
other hand, conguest tends to be simply an universalisution of
decline.

Fourth, resistance to ma jor decline despite conjuest requires the
influence of the "new order." cf the Jews in captivity or under Anti-
oclius, the Poles and the Irish in modern history. We muy note that in
the spontaneous pericd of ancient history, muajor decline 1s the
multiplication and then the degradation of the gods. e¢f CTS pamphlets,
A Philosophy of the Hilstory of Relligions.

 Fifth, a people that lives under pressure (climate, ruyged soil,
unfriendly neighbours) has more virtue than one which does not; it
has it becazuse it has to have it; 1t can less sfford to be vicious.
Such reoples are more likely to meet transference with healthy
reasction; on the other hand they are also apt to be merely greedy,
to make their mission war, and to die of indnitlon when there are
no more worlds they can coniuer.

Sixth, it does not seem possible that the multiple diaslectic
without grece can bring progress any further thsn the beginnings
of reflex thought. The reusson is that the transference of reflex
thought involves the transference of ms jor decline; in other words,
that transference dces not enable reflex thought to escepe decline.

iccordingly, the fulness of time when Christ wus born would seem
to be that the multiple dialectic without grace had gone as far as
it could.

d) Single dizlectic with grace.

The principle of renzissance is essentislly opposed to decline;
acceptance of it however is a matter of free Individual choice. Thus,
the single dialectiec with grace 1is not free from decline but 1t
has a @xskixagk different progress and decline from the sinsle
dialectic without grace.

Its initial progress 1s deeper and more halanced, for its supreme
interest is in the higher values. Thus it can carry culturd develop-
ment faer further than the dialectic without grace.

Its decline is longer delsyed. For individuals to resist grace
is not at once a social apostasy. For soclety to fall from grace 1s
not at once for society to desert the natural law. .

Its goal is not the simple enimulisation of man and stomization
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of soclety. Rather 1t tends to a disruption of society, its division
into opposing camps in vital conflict. Christ came on earth to
bring not peace but the sword. Thus the syntheses and wysticisms
of the modern world heve thelr buslic SLgnif1cance and their ultimate
force in their anti-Catholicism. [ef Belloc, Europe and the Faith]

e) Multiple dislectic with grace.

It is to be observed that the'new order” nerges into a higher
single dlalectlec of many phases the aggregate of sociel units
1t embraces. Thus the multiple dialectic with grace i1s not this
higher single dislectie, but rather the pluce in the whole of
history of this higher single diszlectic.

Thus the questions of transference &nd reaction here, belong
to the sclience of Misslology, where Mlssiology is considered not
&8 the concrete problems of the apostolate in particuled countries
but the larger questions of distributing and directing missionary
effort over the globe. The 1ssues a developed theory of history
might examine would be the relative facility and the relative
- durability and vsalue of conwersion in the different stages of
the single dialectic. Thus in the abstract & people 1n decline
but with a future would seem the i1ideal from all points of view.

) Si¢nificance of History.

The significance of hisbory is a blend of the significance of
1ts three elements~ the progress of nature, the decline of sin,
the renaissance of grace.

. The progress of nature 1s the glory of the goodness of God.

The decline of sin is the rlory of his Majesty, that no flesh
should glory in his qinht.

The renaissance of grace is the glory of his trenscendence.
On earth it is-the cross: the rest of history is the diluted
epiphany of Calvary and the Mass. In heaven, 1t 1s the amazed
exclemation in the Instsnt of eternity, Holy, Holy, Holy!




