MiT I

The Tasks Of Theology

Since different tasks are to performed 1n different ways,
an account of method must begin from the different tasks to

be performed and the distinct ends to be achieved
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The Tasgks of Theology

As other subjects, theology has become a highly speclallzed
field. But if Parkinson's law accounts for the proliferation
of divisions and subdivisions, a major problem of method is to
discern a way to relate the many parts and restore some sort
of unity. To this end we shall distinguish three types of
speclalization, in coll call on transcendental method to

ground
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The Tasks of Theology

Different tasks are performed in different ways to
attain different ends. A method, then, must distinguish
the different ends, specify the different ways in which
different tasks are to be performed, and explain how the
many ways, tasks, ends come together to form a slngle
whole.

To make a beginning let us say that theology is
thematlzed knowledge of God mediated by the Body of Christ.

Theology 1s not lmmediate knowledge of God. It is not
knowing God face to face. It is not such as God's knowledge
of us (1 Cor 13, 12).

While there 1ls a knowledge of God mediated by nature,
while it serves Christlian theology both as apologetic and as
propaedeutic and may be included within it, still it is far
less than Christlan theology
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The Tasks of Theology

Different tasks are performed in different ways to attaln
différent ends. A*method, then, must dl¥stinguish the different
ends, speclfy the different ways in which different tasks are to
be performed, and explain how the many ways, tasks, ends come
‘tOgether to form a single whole. But, before we can begin,
we must have at least some provisional account of what 1is
meant by theology and, whille ?mmﬁh@# no definition will please
gveryone, perhaps everyone will grant that some definition
is better than none at all.

let us say, then, that Christian theology 1s thematlzed
knowledge of God mediated by the Body of Christ.

Theology is about God, as the name'implies. But this
1s not meant to exclude the traditional view that, while
God 1s the primary object of theology, still there 1s as well
a secondary object, namely, all things as ordered to God.

The theologlan woqlg;Fnow God as also to know what God means
for the world, for human history, for us.

Theology 1s not lmmedlate knowledge of God. It 1s£$’
not knowing God face to face. It is not such as God's know-
ledge of us (1 Cor 13, 12).

Christian theology 1s not knowledge of God mediated by
» 88 already explained, can exist

nature. Such natural theology, J-sellsver—ewbmiy and it can

servej/Christian theology both as apologetic and as propaedeutic}
Indeed, memam&mmmﬁnmmmmﬁﬁ Christian theology does well to
sublate natural theology, to take over 1lts theoretical achlevement
and include it wlthin a larger and richer whole. But to this

point we shall return in due course.
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Christian theology 1s knowledge of God mediated by the
Body of Christ. It is, then, knowledge mediated not by things
but by persons, not by any human persons but by those that in
the past two millenla have immdmbeen in Christ Jesus. For
God has spoken to us in his Son (Heb 1. 2) and he has poured

forth his charity in our hearts through the Holy Spirit that
is given to us (Rom 5, 5)
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Departmental specialization is the most familiar. For
#&9 results of invesixigations are classifled to yield a
geries of subjects, and these subjects are what 1s taught by
thelr B respective professors in a school.

Functional specialization, finally, is most relevant to
a discourse on mmethod. By this, of course, I do not mean that
method is in any way opposed to investigators dividing up their
fleld or teachers dividin%ftheir subjects. What I do mean
i1s that, like method, functional speclalization 1s concerned
with the process from data to results, that it distingulshes
and then separates the successive stages 1n this process.
Above all, it 1s to be noted that such distinction and
separation do not tend to any isolation and indepsndence of
the functional specialtlies. On the contrary, since these
are but stages 1n a single process, the later stages are
impossible unless the earllier have been attended to, and the
earlier by themselves are pointless unlgss the later supervéne.
In functional speclalization,k tnen, one finds SV&BIUBLenCHE

on the level of method a solution to
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Departmental speclalization is the most famillar. We have
all been to school and followed courses. Courses are on subjects.
Subjects are the classified results of investigations.

Functional speclalization, finally, 1s the most relevant
to a discourse on method. For method 1s concerned with the
process from data to results, and it is in this very process
that functional specializatlon distinguishes and separates

successive stages.
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Christian theology is knowledge of God medlated by the
Body of Christ. Its source 1s Christ, the Head of the Body.
But it comes to us through those that in the past two millenia
have been in Christ Jesus and, generatlion by generatlon, have
medlated Christ to us. Just how thils mediaﬁfion is to be
understood 1s, of course, a polnt on which Christians are divided
and so a questlon for theology to investigate.

{an‘be an—theology IAChrb iy \ Y2 thondtired\kr
RO Lo kB wTodRe Dl D\ AE\ FReborfB-EhaTunobl
ittt/

Christian theology, finally, is not the unformulated

knowledge that is present and functloning in Christian 1living
and doing but, on the contrary, the formulatlon that takes
specifically Christlian knowledge as its theme,ar® makes it
explores and unifies all its parts and aspects,
explicitykgnd relates or contrasts 1t wlith the rest of its
cultural context. In brief, not all Christians are Christian
theologlans, and not every instance of explicit Christian
knowledge 1s a complete theology. As human movements generally,
80 also Christlanity began from an individual, spread out from
a small group and, as 1t lncreased, more and more was under the
necesslty of advanclng to fuller self-consciousness by deflning
1te own meanlng and aims and by contrasting them with those of
other, distinct or opposed movements.

Now if Christian theology is @eéi&%eé thematlzed knowledge
of God mediated by the Body of Christ, it follows that in
theology there are two main tasks. First, there 1s to be
acoulred the medlating knowledge of fhmimitmamd the Body of
Christ. From this, in the second place, there is to be
derived the mrediated knowledge of Godﬁ and of all things &#

as ordered to God.
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1. An Eightfold Division

In theology we propose to distingguish eight functional
specialties, namely, (1) research, (2) intTerpretation, (3)
history, (4) conversion, (5) foundations, (6) doctrines,

(7) systematics, (8) communications.

This division rests on two principles, of which the
first is derived from the four levels of human consclous and
intentlonal operations. It will be recalled that these four
may be briefly referred to as (1) experiencing, (2) under-
standing, (3) Judging, and (4) deciding. Now a functional
speclallizatlon has been defined as a stage 1n the process>
from data to results, and so the four successi#e levels of
conc consclous and intentional operations suggest four

stages. It is to be noted, however,
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1. Ah Eilghtfold Division

Our consclous and intentional‘operations, it will be
fecalled, oécdr on four distinct levels, and these four may
be briefly referred to as (1) experiencing, (2) understanding,
(3) judging, and (4) deciding.

Now in everyday empemdmmmam performance we experience to
understand, dnderstand to Jjudge, judge to decide. But functional
speclalization uses all four levels to attain the end proper to
each of the four. Thus, one may experlience, understand, Jjudge,
and decide, (1) to make all relevant data avallable, or (2)
to reach a thorough understanding of all the relevant data,
or (3) to pass judgement on the various theories that have
been put forward to account for thé data, or (4) to decide
what 1s the appropriate method to be employed in a given sclence
or on a given problem. The very structure, then, of our consclous
and intentional operations leads to the distinction and
separation of four successfive stages in the process from data
to results.

But theologlcal operations occur }#4 in two basic phases.
These may be contrasted as listenling and speaking, or as 1ectio
and quaestio, or as assimilating tradition and passing it on,
or as encountering the past and taking one's stand towards
the future, or as attending to the ﬁoving object of Christ and
his Church or tending to the final object of God and all things
in theilr relatipn to God, or as learning theology and doing
theology, or again as learning history and making history,

or as theology 1ln orations obligqua which tells what Paul and

John, Augustine and Aqulinas, or anyone else had to say about

God and the economy of salvation and, on the other hand,
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1. An Elghtfold Division

In theology we propose to distinguish elight functional
special*ties, namely, (1) research, (2) interpretation, (3)
histor;j/(4) conversion, (5) foundations, (6) doctrines, (7)
systematies, and (8) communications.

This divlision rests on two principles. The first is ﬁhe
foﬂh£eié4&&#&siea~o{ derived from the four levels of Hdad our
conscious and intentional operations. These four, it wlll be
recalled, may'be briefly referred to as (1) experiencing,

(2) understanding, (3) judging, and (4) deciding. Now a
functional speclallzation 1s not the simp{ip-minded matter of
merely experlencling, or merely understanding, or merely

Judging, or merely declding. Eacﬂ functional specialization
operates on all four levels, but it does so0 in a peculiar fashion,
for 1t uses all four to obtaln the end proper to some one

level.

For example, the experimental and the theoretical
physicist may operate with respect to the same data and to
determine the same result. The difference between them, then,
is not a difference of fleld or of department but of functlon.
They Opefate differently with respect to the same data.

Thelr different operations are successive stages in the same

process from data to results, and so thelr difgigrent modes

of operation combine to yleld a singlgi,set of results.

So it 1s that the theoretical physlcist cannot manipulate the
knowledge and

cyclotron; only the exper{ipental physicist has tthgkills

for that; stl1ll, the theoretical physicist &i,is not superfluous,

for only he can tell which experiments would be worth trying

and, when they have been performed, what their results signify.
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1. Principles of Division

In theology we propose to distinguish elight functional
speclalizations, namely, (1) research, (2) intxerpretation,
(3) history, (4) conversion, (5) foundations, (6) doctrines,
(7) systematics, (8) communications.

This distinctlion rests on two principles of # division.
The first of these accounts for the difference bewt between
the first four and the last four. The second accounts for
the differences when the first four are compared with one
another and, agailn, it accounts for the differences when the
last four are compared with 6ne another.

The first princliple of division may be expressed in

many ways
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The same divlision may be expressed in many other ways:
as lectlo and as the guaestlo that aries from it; or as assimilating
tradition and as passing 1t on; or as encountering the past and
as taking one's stand toward the future; or as learning theology
and as doing theology; or as learning history and as making history;
or as theology in oratlione obllgua that speaks only to tell

what Paul or John, Augustine or Aquinas, or any other figure
taught about God and the economy of salvatlion, and as theology
in oratione recta that in the light of the past answers the

guestions of today.

1. Types of Speclalization

It remalins that both of these tasks are very large
and so fully Justify the fact that theology has been divided
into a host of speclalties. Such speclalization, however,
occurs in three distinet manners.

There 18 fleld speclalizatlion that divides and subdivides
the field of data. 8o the study of scriptufe is divided into
studlies of the 014 and‘of the New Testaments and each of these
is subdi‘vided still further. Similarly, the study of the
Fathers 1s separated from study of the Scholastics and these
undergo still further divisions. And, #ﬁgggq in general,
as centres of learning increase, periodlcals multlply, and
monographs follow one another ever more closely, 1t becomes
less and less posslble for scholars to keep abreast over a
glven field, and there follows a division of labour based on
a division of the field.

There also 1s departmental and subject speclalization.
For the cumulative results of scholarly investigatlons are

classified by professors into departments, subjects, courses.
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The first level, experlencing, has its proper end 1in
the apprehension of the data. When this end becomes the aim
of a speclalty, the speclalty concentrates on making the
relevant data availlable. So the textual critic settles what
was wrltten 1n an original document that no longer exists.

So the experﬁipental physlicist shows what hhppena are the
resultant phenomena when his instruments are employed in a
specified manner.

It is to be observed that, while the end of textual
criticism or of experimental physics 1s to ascertalin the data,
8t11l neither textual criticism nor experimental physics
consists simply in experlencling. On the contrary, all four
levels of our conscious and intentional operations are involved,
but the contributlions of the other three are directed towards

the end of thé first level
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In terms of the four levels of conscious and intentional

operation, then, the experimental physicist pursues the end

, 0f experiencing;
of the first level'\he makes the data avallable. The theoretical
physicisté’on the other hand pursues thee;a of the second level,
of understanding; he interprets the data that have been made
avallable and, in the light of his theory, he 1s able to indicate
where further significant data mlght be found.

Now such functional specialization is not confined to
modern physics. The textual critic is out to determine what was
written. He has developed highly complex technlques and criterla

at 1ts root is similar to
to attain this specific goal. But thls goal pe-thrmsamecay
that of the.experimental physicist, namely, to make the data
avallable, to provide us today with the exact sequence of letters
written down in an original document that no longer survives.
On the other hand, the commentator tells us what the text
means. To thls end he has developed a quite different
set of no less complex techniques and criteria. He has done
80 because his emdA purpose wasnﬂ different, for he wished
to understand and interpret the text that the textual critlc
ascertained. The commentator stands to the textual critile,

as the theoretic.l physiclet stands to the experimental
physicilst.
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theology in oratlone recta in which the theologlan puts forward
his own vliews and convictions on his own responsibility.

These two phases lead to a repetition of the four stages
already mean mentioned to gilve eith eight functional specialties
in theology, namely, (1) research, (2) interpretation, (3)
doctrinal history, (4) conversion, (5) foundations, (6) doctrines,
(7) systematlics, and (8) communications.

Research makes avallable the data relevant to theology.

General research
Xk prepares crlitical editions of texts, reproduces or coples

, pletures,
ftmn inscriptions mamd symbols from monuments and colns, locates
and excavates anclent sites, composes indices, catalogues,

handbooks,

bhd blbliographies, dictionaries, encyclopaedias, and some day
perhaps will give us an informatlon retrieval system. Speclal
research 1s the research done to treat a particular question
or to solve a particuzlar problem. It presuppoeses general

resezarch and uses the tools that the latter provides.
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While essentially paedagogical, this ddmhmhom type of division

1s of permanent importance, for the achlevement of the past can

be increased 1n the future only if it 1s effectively transmitted

from generation to generation. Such importance in no way

1s diminished in theology since Christlanity itself 1s essentiallﬁy

traditional. N
Finally, there is functional speclalizatlon. 1t distinguishes

anqi‘separates successlve stages 1n the process from data to

results. Where fleld speclalization would divide 0l1ld Testament

study, say, into study of the law, of the Prophets, and of the

Writings, where subj&gct speclalization would distinguish

semitic languages, Hebrew ﬁtstOrﬂ history, the religions of the

anclent Near East, and Christlan theology, functional

speclalization would distinguish textual critlicism that settles

what a was written, commentary that determlnes what was meant,

that
and history, assembles interpreted texts into a coherent narrative

A

or view.
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theology in oratione recta in which the theologlan puts forward
his own vliews and convictions on hlis own responsibility.

When these two phases are combined with the four levels
of conscloué and intentional operation, there are elght
functional specialities to be distingulshed in theology, namely,
(1) research, (2) interpretation, (3) bistory; (4) conversion,
(5) foundations, (6) doctrines, (7) systematics, and (8) com-
munications. '

For the moment no more can be attempted than a preliminary
characterization of mamimefl the élght specialties. The first

four, then, pertain to the first phase of theology 1n oratione

obliqua: it 1s attending to Christ and hls Church, learning
theology and history, listening and reading, encountering the
past and assimil&ating tradition. Thils can be done 1n global

v distinct ends of the
fashion with little distinctlion and no separation of th%«four
levels of conscious and intentional operation. Then it.is
namekd apologetics or positlive theology: apologetics, when
one‘;egins from research and moves through interpretatlon and
history to the goal of conversion; positive theology, when one
presupposes conversion and uses 1t to simplify the problems of
history and interpretation and to direct research.

But the more elaborate theological investigation becomes,

the clearer 1s the distinctlon between the proper ends of each

of the four levéls, and the Fete4pé}nE%akiagﬂand\devaiie&ﬁﬁm&

ﬁbe\méans\emp&oyeéﬂteﬂpeash—eae% greater the differentiation

of the means employed to reach the respective ends. Then
four functlonal speclaltles have to be distlinguished and

separated though, of course, precisely because they are
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Now these four specilalties are functlonal speclalties.
For any process from data to results employs the four levels
of our intentional and conscious operations, and the four ends
For functional specialties are successive stageé in a single

process from data to results. But the the four ends =zt

are
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was meant. It presupposes some acquaintance with the object
meant, but it leaves to syétematics the determination of 1its
nature. Its concern is the prlor task of ascertaining what
others have thought and said about that object and, indeed, not
of what they would think or say today, but of what they actually
did in their own day in the modes of thought and expression

of that time. To this toplc we shall return when we treat
hermeneutics.

History, similarly, will demand speclal treatment later.
For the moment let us dilstignguish basic, speclal, and general
history. Baslc history determlnes the fleld, the material
frame of reference, common to distinct, special histories.

It tw tells who (persons, peoples)ymmnmmm did what (actions,
products) where (places, terriotories) when (dates, periods)
to enjoy what success, suffer what reverses

It tells when (dates, perlods), where (places, territories),
who (persons, peoples) did what (actions, products) with

to enjoy what success, suffer e what reverses, exert what
influence.

Special histories regard institutional (family and mores,
soclety and education, state and law, economics and technology)
cultural (langnage, literature, art, religion) and doctrinal
(mathematics, natural and human science, philosophy, history,

theology) movemensts.
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was meant. It presupposes some acqualntance with the object
that is meant, but it leaves to systematics the task of deter-
mining the nature of that object. Ite concern is with the
prior task of ascertalning what others have thought and said
about that object and, indeed, not of what they would think
and say'today, but of what they did in their day in the modes
of thought and expression of that tlme.
8 e thau m erere h

T preta n

S0 interpretation leads into history which compares and
relates the interpreted data; The baslc task 1s comparison.
Does one author agree with another, or do they disagree?
In what respects? Does one add to mmnnjsgther, or does he omit
what the other states? To what extent? When authors agree,
are they their differences to be regarded as complementary
aspects of a single bPhgein-wheolé orggipic whole? When they
disagree, are they related to one another as successlve stages
of a single, developling posltion? or are they contradictorily
opposed? 8o comparison leads to determining orgﬁ£?istic,

genetlic, and dlalectical relatlonships.
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was meant. It presupposes some acquaintance with the object
that 1s meant, but 1t leaves to systematics the determination
of 1ts nature. Its concern 1s the prior task of ascertaining
what others have thought and sald about that object and, indeed,
not of what they would think and say today, but of what they
did in thelr day in the modes of thought and expression of

that time. To this topic we shall return when we treat
hermeneutics.

History may be baslic, soclal, or cultural. Basic history
l1dentifles persons, thelr deeds, and thelr works, and assigns
them theilr relative places in the space-time continuum. Soclal
history 1s concerned with the actual order of human living
in the famlly and mores, in soclety and education, in the state
and its &,laws, in the economy and its technics. Cultural
history 1s concerned with man's understanding of himself and
his universe as exhibited in language, religion, art, literature,
philosophy, science, history.

Within this general setting there 1s the soclial history
of the Christian church and the cultural history of the
Christian religion. Bot;hi;;es of history, I feel, wlll be
more and more be integrated wilithin the theology of the future
more and more integrated

Within this general setting and not to be withdrawn from
it there are the soclal history of the Christlan church and
the cultural history of the Christian religion. Both of
these, I feel, wlll be more and more intrated integrated
with the bhm more concrete and detailed theology of the

future
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4, An Elghtfold Division

The transcendentally grounded fourfold divislon of
functional speclalties, when applied successlvely to each of
the two phases of theology, yilelds an eightfold divisilon,
namely, (1) research, (2) interpretation, (3) history,
(4) conversion, (5) foundations, (6) doctrines, (7) systematlcs,
and (8) communications.

The first four pertain to the first phase of theology
in which one is asslmllating tradition. The process from
research through lnterpretation and history x towards conversilon
bears some resemblance to what in the past was named apologetics.
Again, when the fleld of theologically relevant data 1is

considered to contain privileged areas, the locl theologicl,

such as the scriptures, conciliar and papal pronoundcements,

patristic and medlaeval teaching
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4, An Eightfold Division

Each of the two pnases of theology can be divided into
four functional speclalties to yleld a total of eight. These
may be named (1) research, (2) interpretation, (3) history,

(4) conversion, (5) foundations, (6) dbctrines, (7) systematics,
and (8) communications.

The elight name not different speclalists but different
speclalties. They are distinguished, not to prevent theologlans
from performing more than one of the elght tasks, but to make
them and thelr critics realize that the elght tasks are
different, that they are performed in different manners,
that they & follow different rules and criterilasa.

Again, the elght name functlonal speclaltlies. So each
of the eight, so far from being independent of the other seven,
1s functionally interdependent with the other seven. Such
interdependence, however, does not mean a logical inter-
dependence, which_would be Just a set of viclous circles.

It means the interdependence of the two phases of theology
and of the four levels of our conscious and intentional

operations.
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4, An Eightfold Division

%% Fach of the two phases of theology can be divided
into four functional speclaltlies to yleld a total of eight.
These may be named (1) research, (2) interpretation, (3) history,
(4) conversion, (5) foundations, (6) doctrines, (7) systematics,
and (8) comnunications.

The first four pertaln to the flrst phase of theology
In which one 1s assim9llating tradition. They may be regarded
as the successors of apologetics and of positive theology.

For the stralightforward process from theological a.data

through research, interpretation, and history towards conversion
‘resembles apologetics. Agaln, when thls process is guided by
foundatlons and doctrines, one gets positive theology.

For an apologetlic is obtalined by the direct process from
research through interpretation and history towards conversion;
and such apologetlic becomes positive theology in the measure
that 1t 1s gnlded by foundatlons and doctrines.

The sécond four pertain to the second phase in which
one applles objectivfies and transmits to others what one has
assimlilated from the past. Though they 40 not colncide,
these four this fourfold division do correspond in some
fashion with the fourfold dlvision of theology into

fundamental, dogmatic, systematic, and pastoral.



MiT II 8

4, An Eightfold Division

Each of the two phases of theology may be divided 1nto
four functlonal speclalties to yleld a total of eight. The
first phase of assimilating tradition would divide into
(1) research, (2) interpretation, (3) history, and (4) con-
verslon. The second phase of objectifyling and transmitting
what one had assimilated wonld be a matter of (5) foundations,
(6) doctrines, (7) systematlcs, and (8) communicatilons.

These elght are not altogether new. The last four
recall the traditional distinction between fundamental, dogmatic,
systematic, and pastoral or practical theology. The first
three have become famlllar through the development of positive
theology. The fourth, conversion, is an aim of apologetlcs
and a basis usually assumed in theological writing.

What 1s new 1s thelr conceptlon as functlonal speclaltles,
a concertion that governs thelr respective procedures, the
celeatrbnd o\ edch-to sk _others; \and\thE\unTty-O¢_ thergrbupy
distinctlion of each from the others, and the relations of each
to the others.

It governs thelr respective procedures. For the eight
name not different specialists but different specialtles.

They are distlingulshed, not to prevent theologlans from
performing more than one of the eight tasks, but to help then
and their critics realize that the eight tasks are different,

that they are performed in different manners, that they follow
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4, An Elghtfold Division

The transcendentally grounded fourfold division of
functional speclalties, when applled to each of the two phases
of theology, yields aqﬁ elghtfold division, namely, felsbdrtdtf
(1) research, (2) interpretation, (3) history, (4) conversion,
(5) foundations, (6) doctrfines, (7) systematics, (8) communic-
ations.

The first four pertailn to the first phase of assimilating
tradition. When one proceeds from research through interpretation
and history to conversion, one 1s doing apologetics. Inversely,
when one supposes conversion and employs its frults to direct
research and simplify interpretation and history, one is doing
positive theology.

The second four pertain to the second phase in which
one applies and transmits what one has assimilated. Very
roughly and kppnoxim&gﬁﬁ approximately this fourfold division
was antlcipated by the division of theology into fundamental,
hmgmq dogmatic, systematic, and é'pastoral.

The first and second four are intimately related and,
of course, this tends to heal the breach between the more

"contemporary and the more traditional parts of theology.

Conversion (4) and foundations (5) are on the level
of encounter and decision. What for research (1) are just
data, for interpretation (2) have a meaning, which for history

(3) is held true by some and false by others, so that I today
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(2) Apart from obvious generallitles methods of research
differ from field to field and are best learnt in the seminar

and the dissertation. Interpretation
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Communications (8) are inter-disciplinary, inter-group,
and 1lnter-personal. They are concerned to relate theology
to philosophy, to history, to the human and the natural sclences;
again, to relate religion to the arts and the literatures of

mankind.
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As research (1) assembles data from the past, communications
(8) produces data in the present for the future. Above, we
gald that theology is thematized knowledge, that it formulates

or indaequately formulated
the wmnmhng unformulated knowing functioning in Christian

1iving
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As theology begins from research (1) into sensible data,
80 1t ends with communications (8) through sensible data.
Again, as theology was explalned to be thematized knowledge
that more adequately formulates the unformulated or inadequately

formulated knowledge functioning within Christian living, so
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As research (1) assembles data from the past, so
communications (8) produces data in the present for the fasapé
present and the é}future. Above we noted that theology 15‘
thematlized knowledge, that it formulates more adequately
the unformulated or inadequately formulated knowledge functioning
within Christian living. But Just as there 1s the reflective
process that thematizes, so too there is the incarnational
process that fleshes out. This process, of course, 1s
simply ignored and omitted when 1t 1s concelved as the
subsumption of particulars under universals
process that fleshes out. To this end theology has to become
a component in an apprehensioghof the concrete universe, and

e

s0 1t must be integrated with natural and human sclences,

with
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As theology begins from research (1) into sensible data,
so it ends with communications (8) through sensible data.
Above we explalined that theology was thematlzed knowlegdge,
that 1t formulated more a#g adequately the unformulated or
¥néd inadequately formulated knowledge functioning within
é{christlan living. Now we must add that besides the reflexilve
process that thematlizes there 1s also the opposite, incarnational
process that i&eéh@ﬁ\eui creatively fleshes out the Christian
themes.

Such creativ’ity iﬁ has a threefold complexity. First,
theology must bece;e a component within an apprehension of the
concrete universe; to this end it has to be integrated with
philosophy and history, with the natur&el and the human
sclences, and especlally with the sclience of religlons.
Secondly, Jommr e ThoRe TheMielVes nust—Heunderatesd
y Ladrpafehtlegledl _founadatitns, ) NS 7S s i B

% £ -eiF\ap%¢gs%i6Lpﬁhsfﬁfiﬂe&eseﬂ\mhipeiy& the capacitles
and the needs of Christian and non-Christlan groups and
sub-groups have to be lnvestigated with an eye to discovering
what theological and religious communication could accomplish
for them. Thirdly, communications themselves have to be
understood in their psychologlcal foundations, their soclal
and historical conditions, their various media, and thelr
artistic possibilities.

It may be objected, perhaps, that such a programme is

urge, however, that
over-ambitious. I shouldapds drsdo- it centras S hantdar-

methodology must be exlgent and that ambition 1s to be preferred to
A the view that theology does not have to speak from wibhin the

context of a culture, that 1t need not attend to those whom it
addresses, and that it may be amateurish, awkward, inept in

its use of media.
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5. A Dynamic Unity

Wé«.\ e e

Our attention has centred on functional speclalization,
which divides up the processrfrom data to results. We have
now to recall the prior field specializatlon, which divides up
the data, and the consequent department and subject speclalization,
which classifies results.

Clarity requires a distinctlion between straighﬁforward
field specilalization, which dlvides up relevant data in a
materlal fashion, and the rellgious and theologlcal acknowledgement
of privileged areas, such as scripture, papal and conclliar
pronouncements, patristic and mediaeval thought. From an
apologetlic viewpoint, which begins from data through inter-
pretation and history towards conversion, such an acknowledgement
is not prior to researchx as are the divislons of fleld
speclallzation. It emerges as an acknowledgement made by others
in interpretation and history. It 1s made by the theologlan

himself in foundatlions and doctrines
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(4) Conversion may be considered as a singular event within 7
personal experlence or as a member of a class and sub-class.
As a singular event, 1t is an existentlal transformatimon of
a subject. As classlflied, it has three dimensions or components
to be distinguished and qualified. There 1s a religious conversion,
in which God floods our hearts with his love by the Holy ®pirit
who is given to us (?om 5, 5)¢ There is a moral conversion,
in which one swings out of a hablitat orgainized about one's
ego and into a universe centred on God, one's Father. There is
an intellectual conversion, in which one lays aside the
inadequate critieria of reallty and objectivity, worked out
in childhood, finds one's way beyond the idealisms, and arrives
at a critical realism,.

Such differ components are separéble. There 1s not the
- dis Junction or all or none of the three, %Egugh the presence
of one helps the advent of the others, still

Such components are separable. One type of conversion
can occur without the others, or two without the third, as
well as all or none of the three. Moreover, these eight
possibilities are merely an initlal scheme: conversion can be

more or less complete and enduring, and its implications can

be differently interpreted and imrlemented.
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History, as a functional speclalty within theology,
1s concerned in different manners with baslc, special, and
general history. It presupposes baslic history. Substantially
1t 1s concerned with the doctrinal history of Christilan theology&/
and i&,with this histog&yls antecedents and consequences 1in
the cultural and institutional hlstories of the Ghristgﬁp

But it cannot

religion and the Christian church. A\Nem<eguewddremaln aloof
from general history, for it has to attend to the differences

between Christian churches, the relations between different

re&ligions, and the role of “Yhristianity in world history.

But no less than hermeneutics, contemporary historical
thought,@nmmnmmﬁmadmm4 over and above 1ts own proper complexity
and difflculty, has become involved in basic philosophic

problems. To it, then, we return in a later section.

(4)
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History as a functional specilalty within theology
willl presuppose basic history. It wlll be concerned not

doctrinal
only with the special history of Christian theology but also

cultural and institutional
with X8 the speclal historles of the Christian religion and
the Christian church, in which theology appears in its
antecggts and 1ts consequences. Moreover, as theology 1is
concerned with the relations between different religions,
with differences between Christlian churches, with the relations
between different relligions, and with the role of Christianity
in the world and in world history, it has also to attend to

general history.
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(5)

(4) Conversion and its antithesis, apostasy, are the exlstential

categories
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(4) By conversion is understood an existential transformation
of the subject, of his outlook, and of his values. Normally 1t
ls a gradual, cumulative process. It has begun long before

any explliclt, outward manifestation occurs. Long afterwards
1t continues to work out its own implications, to live them ever
more fully, to find deeper and more iplid foundations, and on

them to bulld é richer and more fruitful living.
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(4) By conversion && is understood an existential transformation
of the subject, of his outlook, and of his values. Such a
transformation may be religious, moral, or intellectual; it may
be any two of these; or it may be all three.

In religious conversion God floods our hearts with his
8k love by the Holy Spirit that is glven to us (Rom 5, 5).
In moral converslon one swings out é,of a habltat organlzed about
one's ego and into a unlverse centred in God, one's Father.
In intellectual conversion one lays aside the inadequate
criteria of reality and objectivity worked out pragmatically
in childhood and finds one's way beyond the idealisms #nai
gﬁ to a critical realism.

HYortzers oty Pe—donsiadred

Contemporary developments seem to reguire that conversion
be considered both from a confessional and from an oecumenical
viewpoint. From a confesslional viewpoint conversion is the
transformation or sequenée of transformations that actually
has occurred in the given individual and that results in his
commitment or in the renewal é,and confirmation of his commltment
to the church or sect to which he belongs. The oecumenist,
however, while respecting all 1nstances of such existential
commitment, 1is Qeﬁ{ concerned to go %eﬂea¢h~theq beyond themn,
to list thelr similaritles and differences, to {nevumeoh
uncover thelr roots, and so to place all ij of them withiln
a single 1f dialectical view. |

Such a single view may serve two further purposes.
On the one hand, 1t can throw light upon the differences revealed
by the study of history. On the other hand, it can contribute

to oecumenical foundations for theology.
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(4) Converslion may be considered as event or as object.

As event, it 1ls an existential trans$i§ormation of a
subject. Three dimensions or components may be distingulshed.
There 1s a religious conversion, 1ln which God floods our hearts
with his love by the Holy Spirit who is given to us (Rom 5, 5).
There 1s a moral conversion, in which we swing out of a
habitat organized about our ego's into a universe centred in
God our Father. There 1s an intellectual conversion, in which
we lay aside the 1lnadequate criterla of reality and objectivity
worked out in fseh childhood and find our way beyond the idealisms
to a critical realism.

Such components are separable, for one type of conversion
may occur without the others, or two without the third, as
well as all or none of the three. Nor are ﬁué there Jjust
these eight possibilities, for conversion can be more or less
complete, and differences of interpretation and criEfsria
can easlly emerge. By such considerations one moves from
conversion as event, through e comparison of events, to
converslon as object.

Now there 1s little room for doubt that hbe differences
of conversion have much to do with the confessional
dlfferences between the Christlan churches and sects.

It follows that a comprehensive view of the different types
and or contribute to

or modes of cov conversions would provide the basis for
working out oecumenical foundations for theology

But if a given type and measure of conversion 1ls basic to

a

to glven type of confession religious confession, it follows
view

that a comprehenslive of all types and measures would provide

oecumenical foundatlons for theology.
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(4) By conversion Is understood an existentlal transformation
of the subject, his outlook, and his values. It may be
religious, moral, or intellectual; or any two of these; or

all three. In religious conversion God floods our hearts with
his love by the Holy Spirit who is given to us (Rom 5, 5).

In moral conversion we swing’out of a habltat orgainized

abont our ego's and into a universe centred in God, our Father.
In intellectual conversion we lay aside the 1nadequa§e criteria
of objectivity and reality worked out in childhood and find

our way beyond the ldeallsms to a critical realism.

Converslion may be considered from a confessional or from
an e oecumenical viewpoint. From a confessional viewpoint
conversion 18 the existentlal transformation that terminates
in adherence to the church or sect. From an oecumenical
viewpoint there 1s sought a comprehensive account of all the
alternative vliews of conversion that wlll include and
relate all of the confessional views
in adherence to the church or sect. The oecumenist, however,
seeks a more baslc position that will include, dialectically,
all the confesslonal positions in their similarities and their
dlfferences. Thls position he wlll relate to the similarities
and d1lfferences brought to light by the study of history and,
further, to the theological foundations that are our next

topic.
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Conversion may be consldered existentially or sclentifically.
Exlstentially, conversion is the term of one's encounter
with Christ through his Body, one's appréhension of him, one's

responsge to him



MiT 1II 13

(4) By conversion is understood a transformation of the

subject and his world. It is, then, not just a development

or a even a sequence of developments. Rather it ls the radlcal

change which fructifies in inter-locking, cumulative sequences

of developments on all levels ;gdzéipartments of human living.
Though existentlal and Intensely personal, conversion 1is

not restricted to isolated individuals. On the contrary, to

be a Christian is to partake in that_transformation of humanity

that comes of Christ Jesus. So the history of Christianity

1s the history of that transformation, of its successes and

fallures, of its developments and aberrations. Again, Christlian

theology
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Where Christianity is concelved as a movement characterized
by conversi&on, Chrlstian theology certainly would have conversgion
N~

among 1ts objects. But the present questlon concerns subjects.
' the
Must the theologian be converted? In what manner canAconversion
of the theologlan ’
A'be a functional specialﬂty within theology?
v



=
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With conversion there terminates the first phase of
theology, in which we encounter the bo Body of Christ, apprehend

it, and respond to it



