CHAPTER ELEVEH

FPOUNDATIONS

In chapter five on functional specialties, theology
was concelved as reflection on religion and it was said to go
forvard in two phases. In a first, mediating phase, theological
reflection ascertained woat had been the ideals, the beliefs,
the performance of the representatives of the religion under
investigation, But in a second, mediated phase, theological
reflection took a much more personal stance, I% was no% longex
to be content to narrvate what others proposed, believed, did.

It bad to pronounce which doctrines were true, how they could

be reconciled with one another and with the conelusions of

sclonce, pbhllosophy, history, and how they could bs cormmanicated
appropriately to the members of each class inm every culture.

It is with the basis of this mueh rore personal stance
that the Lifth functional specialty, foundetions, is concerned.
Accordingly, ve are seeking the foundations, not of thse whole
of theology, but of the threo last speclaliies, doctrinss,
systematics, and communicationg. Wo are sesking not tho vhole
foundation of these specislties -- for they obviously will
depend on redgsarch, Interpratation, history, and dislectio --
bub just tbhe added foundation needed to move from the indirect
discourse thal sots forith the conviebions and orlnions of

obthewrs to the direect discouzse that states wvhet i3 so0.
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1e Foundational Realisy

Foundational reality, as distinet from 1is expression,
is conversion: religious, moral, and intellectual, Normally
it is Intellectusl conversion as the fruit of both religious and
moral conversion; it is moral conversion as the fruit of
religious conversion; and it is zeliglous conversion as the
fruit of God's gif't of hisg grace.

Such conversion Ils opexrative, not only in the functionmal
specialty, foundations, but also im the phase of mediating
theolozy, in research, interpretation, history, and dialectic.
Howeverr, in this sarlier phass conversion is not a prerequisite;
anyonie can do reseagrch, interpret, write history, line up
opposed positions. Again, when conversion is present and
operative, its opexation is implieit: it can have its occasion
in interpretation, Io doing history, in the confrontation of
dialactic; bubt it does not constitute an explicit, established,
universally recognized criterion of proper procedure in fhese
special ties. Finally, while dialectic does reveal the poly-
morphism of human consciousness —= the deep and unreconcilable
opposit lons on religious, woral, and intellectunal issues -
8t4ll 1% does no more: it does not take sides, It is the porson

that takes sides, and the side that he takes will depend on the

'fact that he has oxr hkas nct been converted.

At its real root, then, foundations occurs on the
fourth level of human consclousness, on the level cf delibera-

tion, evaluation, decision. It Lis & decision sbout whom and




what you are fox and, again, whom and what you are against, It
is a decision 1dluninated by the manifold possibilities exhibited
in dialectic. It is a fully conscious dseision about one's
horizon, one's outlook, cne's world-viewe It deliboerately
gel.ectas the Lframe-~vwork, in which docirines have their meaning,

in which systematices reconciles, in which cormunications are
eff'ective.

Such a deliberabte decision is anything bubk arbitrary.
Arbitrariness is Just wnauthenticity, while conversion is from
unaubhenticity to authenticity. It is total surrender to the
demands of the human spirit: be attentive, be Intelligent, be
reasonable, be rosponsible, be in love.

Again, it is not fo be conceived as an acht of will,

To speak of an act of will is to suppose the mebaphysical cone
text of a faculty psyechology. Bub to spesk of the fourth level
ol human consclousness, the level on which consciousness becomes
connscience, is o suppose the conbext of intentionality amnalysis.
Decisionn is resporisible and it is free, bubt it is the work not

of a mebephysical will but of consclence and, indesd, when a

conversion, the work of a good conscience.
@ Further, deliberate decision aboui one's horizon is
high achievement, For the most part people merely drift into
‘some contemporary horizon. They do not advert to the multi-
plicity of horizons. They do not exercise their vertical
liberty by migrating from the one they have inherited to another
ot they have discowvered to be better.

Finally, albhough conversion (s intensely personal,
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it 1s not purely private. IWhile individuals contribute elements
to horizons, it is only within the social group that the
elementa aceunulate and it is only with century-old traditions
that notable dévelopments ceceure To know that conversion is
religious, moral, and intelloctual, to discern betireen authentie
and unauthentic conversion, to recognize the difference Iin their
fruits = by their fruits you shall know them - all call for a
high seriousness and a matwrs wlsdom that a social group does
not easily attalin or maintain.

It follows that conversion inwolves moro than g
change of horizon. It can mean that one begins to belong to
a gifferent soclal group or, if onets group remains the sane,
that one begins to belong to it In a newway. Agaln, the group
will bear witness to its Counder or founders whence originated
and are preserved Its ‘high s eriouwsness eid nature wisdon,
Finally, the witness it bears wlll be efficacious in the measure
that the grouvp is dedicated not to its om interests but Lo the
welfare of mankind. But how the group Is constitubted, who was
the foundex to whom it bears witness, vhat are the services it
fenders o mankind, these are questions not for the fifth

functional specialty, foundations, but LCor the sixth, dostbrines.

2, The Sufficliency of the Foundabional Reallty

Foundations may bs conceived Ln two quite different
manners. The sirnple manner is to concelve foundations as a
set of premisses, of logleally first propositions. The complex

manner is to conceive foundations as what is first in apoy ordered
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set, If the ordersd set consists in propositions, then the first
will be the logieally first propositions. If the ordered set
consilsts in an ongoing, dewveloping realiiy, then the first is
the Immanent and operative set of norms that guides each forward
step in the process.

Now if ¢ne desires foundations to be counceived in the
simpls manner, then the only sufficient foundations will be
some variation or other of the following style: One must belleve
and accept whabever the bible or the true church or both bslieve
and accept. Bub X is the bible or the true church or both,
Therefore, one mast believe and accept whabever X believes and
accepts., Moreover, X believes and accepbs g, b, ¢, d, e
Therefore, one mast beliove and accept a8, b, ¢, 4, 1eve

On the contrary, if one desires foundations for an
ongoing, dsveloping process, one-has tomove-oui -¢f the-shatic,
deductivist style = whiceh admits‘ no coneclusions that ars not
implicit in prenisses - and into the methodical style - whlch
aims at decreasing darkness and increasing light and kKeesps

adding discovery to discovery., Then, what is paramount is

‘control of the przocess. It must be ensured that positions

are accepted and counter-positions are re jected. But that can

be ensured only il investigators have attained intelleciual

. conversion to remounce the myriad of false philosophies, moral

conversion to keep themselves free of individual, group, and

1
goneral bias, and religicus conversion so that in fact each

1) On bias, Insight, pp. 218-232,




loves the Lord his God with his whole heart and bis whole soul
and o1l bis mind and all his strength.

Now there is no need bhere, I trust, to argue against
the revival of a Denzinger thoology or a conclusions theology.
They off'er necessary elements in theology but by btheuselves
they are notoriously insufficient. On the other hand, it does
seem Nec o3 sary to insist that the threefold conversion is not
foundational in the sense that it offers the premisses from
which oLl desirsble conclusions are to be drawm. The threefold
conwerrsion is, not a set of propositions that a theologian
utters, bt a fundemental and momentous change in the buman
reslkity that a theologlan is. It operates, not by the simple
proceas of drawing inforences {rom premisses, but by changing
the reality (his own) that the inbterpretor has to understand
if ke i3 going to understand others, by changing the horizon
within which the historian abtempts to make the past inbelligible,
by changing the basic judgments of fact and of wvalue that are
founnd to be not positions bubt counter-positions.

Neithoer the converbed nor the unconverted are to be
‘e}:cluﬁed from research, interpretation, history, or dialsctic.
Neither the converted nor the unconverted are to follow different
methods in these functional specialties. But one's interpre-~
tation of obhers is affected by one's understanding of oneself,
and thie converted bave a selfl to understand that is quite
different from the sell that the unconverted have to understand.
Aga¥n, the history one writes depends on the horizon within
which e is attempiing to uwndsrstandixg the past; the con-

verted and the unconverted have radiecally differont horizous;
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and go thoy will write different histories, Such different
histories, different interpretations, and their underlying
different styles in reseavch become the center of attention in
dialectic, There they wlll be reduced to their roots. Bubt the
reduct lon itself will only reveal the converted with one set of
roots and the unconwverted with a number of different sets.
Counveraion ls a matter of moving from one set of roots fo
anothexr, Tt 1s a process that does not oceur in the marketplace.
It 1s a process that may be ccceasioned by scientific inguiry.

But it oceurs only inasmuch as a man discovers vhat is unauthentic
In himsedf and turns away from it, inasmuch a3 he discovera wueb
the fulness of human aubhenticibty can be and embraces Lt with
his whole being. It is something very cognate to the Christian

gospel , which cries ouit: Repent! The kingdom of God is at hand.

3. Pluralisn in Exvression

While conversion manifiests itsel! in deeds and in words,
gtill the manifestabion will vary with the presence or ahseunce
of differentlated consclousness, There results a pluralism
in the expression of the same fundsmental stance and, once
theology develops, a mulfiplicity of the theologies that express

the same faith. Such a pluralism or multiplicity is of funda-

‘mental importance, both ror the understanding of the develop-

ment of religious fraditions, and for en urderstanding of the
impasses that may result from such developmente.
We recall, then, the four basic realms of meaning:

the realm of cormon sense, ths realm of theory, the realm of

. . ) r-' «‘-



interliority, and the realm of transcendence. To these for
present purposes nmay be added the vealm of scholarship and the
realm of art. Any realm becomes diff'erentiated frem the others
vhen it develops its own language, its own distinct node of
apprehension, and its own cultural, sociasl, or professiomnal
group speaking in that fashlon and apprehending in that manner.
If we presume that every normal adult operates in the
realm of cormon sense, then undifferentiated consciousnsss will
operate only in the realm of common sense, while all cases of
differentiated consciousness will operate both in the realm of
cormon dense and in one or more other realms. Conaidering only
the mathematically possible combinations, one can list sonme
thirty-one different types of differentiated consciousnsss.
There are five cases of singly differentiated consciousness;
these operate in the redin of common sense and as well in‘the
realm elther of the transcendent or of art or of theory or of
scholarship or of interiority. There are ton cases of doubly
differentiated consciousness; then to the realm of common sense
there are added the reslms either of religion and art, ox
religion and theory, or religion and scholarship, or religion
and interiority, or art and theory, or art and scholarship, or

art and inferiority, or theory and scholarship, or theory and

interiority, or scholarship and inberiority. There are ten

nore cases of triply differentiabed consciousness, five cases
of a fourfold differentiabtion of consclousness, and one case
of a fivelold differentiation.

Undiflersntiated conseiousness develops in the manner
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of" sommon sense. It achleves an accumulation of insights snabling
one %o speak and act in a menner appropriate o any of the

sl tuations that commonly arise in ons's milieu and, on the other
hand , o pause and figure things out when an unfamiliar situat-
tion comes along.

As a style of developing intelligence, common sense is
common to mankind. But as a content, as a determinate under-
st anding of man and bis world, cormon sense is common not to
mankind but to the wembers of each willage, so thal strangsys
appear sbtrange and, the morse distant their native land, the more
sbrangely they appear to speak and act.

In their endleas vaerieties common sense and ordinary
lenguage are not unavare of the realus of religion, art, theory,
seholership, interiority. Bub their apprehension of these
realms is rudimentury, ond thelr expression-wegwe . Such -defects
are xemedied as consclousness attaing an ever fuller differentia-
tion, bub this implies that each new differentiation will involve
some remodeling of one's previous commonsense views on matters
on which common sense is not competent. UNot only does the more
differentiated consciousness master more realms but also it
wdexsbanids the people that are at home in these realms.

Invexsely, less differentiated consciousness finds more

differentiated consclousness beyond its horizon ard, in self-

-ielence, may tend to regard the more differentiated with that
pexvasive, belittling bostilify that Max Scheler nemed:

re gsentiment.

Religiously differentiated consciousness is approached




by the ascetic and reached by the nyatic. In the latbter thexe
are two quite different modes of apyrehension, of belng related,
of consciously existing, namely, the commonzense mode operating
in the world mediatied by meaning and the mystl cad mode with-
drawing from She world mediated by mwaning into a silent amd
all-absorbing selfl-surrender in resgponse to CGod's gift of tis
Love. While this, I think, is the tmin comronent, still
nystical attaivmment is manifold. Thiere are many mansions within

Teresa of Avilats Interior Castle and, besides Christian nyitles,

there are the mystices of Jewry, Islan, Indiz, and the Far East.
Indeed, Mircea Eliade has a book on shamanism with the sub-
title, Archalc technicues of ecsalasy.

Artistically differentiated consciousness 1s a
specialist in the realm of beauby. IF promptly recognizes ad
fully responds %o beautirul objec_i-.s. Ita nigher attainment Ls
ereating: 1t invents commanding fforms 3 works out their implica-
tions; conceives and produces thelr embodiment.

Theoretically differentiat el consciowsness oceuxrs in
two phases. In both of these phases objechs are appreboendsd,
not in their commonsense relations to us, but in their vexifi-

able relations to one another. Hemes, basic ferns are defined

inplicitly by their relations to ome another, anmd fhese relations

in turn are established by an appeal to experience. Howevew,
in the first phase, the basic terns and relatioms pertain toa
philosophy, and the sciences are conceilved arms a further and
fuller determinations of the objects of p‘ni:‘i}iophy, as in
Aristotelianism. In the second phase, the sciences are erasnei-

pated from philosophy; they discover their own bazgle texns and

S
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relations; end as that discovery matures, ithere oscurs in a new

setting the distinction Arisiotle drew betusen the wmriora quoad

nos and the prlora quoad ss. Eddington adverted to this distine-

tion by spesking of his two tables: one of them was wisible,
palpable, broim, solid, and heavy; the other was mostly empty
space with hexre and thers an wnimaginable wavicle.

The scholarly diffoerrentiation of consclousness is that
of the linpuist, the man of letbers, the exegete, thw historian.
It combines the brand of cocmon sense of its own place and time
with a commonszense style of understanding that grasps the meanings
and intentions in the words and deeds that proceeded from the
comon sense of another peowle, another place, or arwther tlme.
Bacause scholarship operabes in the commonsense style of
developing intelligence, it is not trying to reach the universal
principles and laws that are the goal of the natural. sciences
and the generalizing human sclences, Its aim is slmply to
understand the meaning intended in partlieunlar statenents and
the intentions embodied in particular deeds. Accordingly, the
gcholarly and the theoretical differentiabions of conscliounsness
are quite distinet.

Interiorly differentiated consciousness cperates in
the realms of common sense and of interiority. Iihile theoretic=
ally different lated consclonsness seeks to determine its basie
terms and relations by beginning from sense experiencs,
interiorly differentiated comsclousness, though it nust begin
from sense, eventually deserts this begimning to det ermine its

baslc terms and relations by advertipng to cur conscious opera-




tions and to the dynemic structure that rolates them to one
avother. It is on such a basis that the present method is
erected. It has boen toward such & basis that modern philosophy
bhas been groping in its efforts to overcone fourteenth—century
gcepticism, to discover iis relationship f{o the natuxal and the
human sciences, to vork out a eritique of common sense which

80 readily blends with common nonsense, and to place abstractly
apprehended cognitlonsal ackivity within the concretes and sub-
lating context of human feeling and of moral deliberation,
evaluation, and decision.

Fach of the foregolng differentiations of consciousness
can be incipient or mature or receding. In a devout 1ife one
can discern the forerununer of mystical expsrience, in the art
lowver the beginniags of creabtivity, in a wisdom litexature the
foreshadow of philosophic theory, in the antiquarien the malings
of a scholar, in psycholopgical introspection the materials of
interiorly differontiated conseiousness., But what hss been
actiieved need not be perpstbuated. The heroic spirituality of
a religious leader may be followed by the routine plety of his
laber followers, Artistic genius can yield place to artistic
humbug. The differentiated consciousness of a Plato or
Aristotle c¢an enrich a later humanisw though the cutting edge
of genuine theory does noi live on. High scholarshiy can
settle down to amassing unrelated details, Modern philosophy
can migrate from theoretically to interiorly differcutiated
consciousness but it can zlso revert to the undifferentiated
consciousness of the pre-Socratics and of the analysts of

ordinary language.




I have been contentlto offer briet descriptions or each
of the single diiferentiations of consciousness. But besides
fuch single Aifferentiations, thers are double, triple, fourfold,
end fivefold differentiations. As there are ten types of double
differentiation, ten nore of triple differentistion, and ive of
fourfold differentiatlon, there are many different routes
through which one might advance to the fivefold differentiabion.
Again, as each diffexcntiation occurs, it Gaktes over a realm
of the universe and spontansously requires of previous attain-
ments a readjusiment of thelr previous practice, woich hitherto
somohow or other had tried to maeke do in that realm, In
particular, theoretically differentiated consciousneas enriches
religion with a systematic theology but it also liberabaes
natural scisrce from philosophic bondage by enabling 1t to
work out its own basie terms and relations. Scholarship builds
an impensetrable wall between systematic theology and ibs
historical religious sources, but this develorment invites
philogsophy and theology to migrate from a basis in theory to
a basis in imberiority. In virtue of that nmigration, thsology
can work out a mebhod thab both grounds and criticizes eritical

history, interpretation, and research.

Iy, Pluralism in Relizious Languape

Basgides the radical pluralism that results from the
presence or absence of intellectual, moral, or religious con-
version, thexre exists a more benign yet still puzzling variety
that has its root in the differentiation of hwuman consclous-

Nness.
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The most comumon type by far is undifferentiasted con-
seclousness. To this type will always belonpg the wast majority
of the faithful. Bocause it {s undifforentiated, it is only
Ppuzzled or amused by the oracles of religiously differentiatied
condcionsness, by the exertions of artists, by the subtletles
of theorists, by the plodding labors of historians, and by the
complex ugse of familiar words that results from an interiorly
differentziated consciousness. Hence, to preach to this majorlty
and To teach it one must use its own language, its own pro-
cedures, its own resources. Unfortunately these are not unifoma.
There are as many brands of comwmon sense as there are languages,
soeclal or cultural dilferences, almost differences of place and
time. So it is that to preach the gospel to &ll men calls for
at least az many preachers as there are differing places and t ines,
and it requires sach of them to get to know the people to whom
hexfs sent, thelr ways of thought, their manners, their style
of speechr, There follows a manifold pluralism. Primarily it
43 a pluralism of communications rather than of doctrines. But
within the limits of undifferentiated conscliousness, there is
no communication of doctrine exespt through the rituals,
narrative forms, titles, parables, wmetaphors that are effective
in ths given miliew.

An exception o this last gtatement must be noted.
The educated eclasses in a soclety, such as was the Hellenistle,
nornally are instances of undifferentiabed consclousness, Bub

thedir education had among 1ts sources the works of genuine

rhilosophiers, so that they could be familiar with logleal
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pPrinciples and could take propositions as the objects on which
they reflected and operabed.
" In this fashion Athanasius was able to include, among

his many c¢larifications of the term, homeousion, a rule econcern-

ing propositions about the Father and the Son: eadem de Filip,

2
1 gquse de Pstre dicuntu'g, exeepto Patris nomine. v
]

Again, thero can be introduced new technical terms,

e

vhen the context makes thelr meaning cleaxr., Thus in the decree
of the couwneil of Chalcedon there are introduced in the second
paragraph Ghe teirws, peraon and nature, But the first paregraph
lsaves no reom for doubt about what was meant. Repéatedly it
insisls that it is one and the same Son our Lord Jesus Christ
that is perfeet in divinity and the same perfect in humanity,

truly God and the sime {ruly man, consubstantial with the

Father in his divinity and the same consubstantial with us

. in his humanity, born of the Father before the ages in his
divinity oand these last days the same.... born of the Virgin
Mary in his hmnemit‘.:,n.3

Now tlxe meaning of this declaration is luminous, but

Yo a logically trained uwind it raises a question. Is the

: humanity the same as the divinity? If no¥, how can one and
i the same be both human and divine? It is after these questions
i have been ralsed, that it becomes rslevant to explain that a
©

distinction can be drawn between person armd nature, that

2)  Athanasiuve, Orabio 38 o. Ariancs, Mi 26, 329 A.
3) DS 30,

e Lot

LA,
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divinity and humen ity demebe two different natures, that it is
one and the same person that is both God and man. Suech Yogical
ciarifica}tion is within the meaning of the decree. Bub if cnc
goes on to raise metaphysical questions, such as the reslity

of a distinction belween person and nature, not only is one

moving beyond qués tlons explicitly envisaged by the decres,

but slso oune Ls te ing enticed out of undifferentiated conseious~

nesa and into the theorebicslly differentiated conseiousness

of 8 Scholastiolsnm.

First, hovever, let us consider religilously
difforentiated ¢ onsetiousness. It can be content with the nega-
tions of an epoplatic theology, For if is in love., On its
love there are not any reservat ions or conditions or qualifica-
tiona, By suech lowvs 1t Ls oriented positively to what is trans-
cendeat in lovablemess. Such a positive orientation and the
consequent self-suareonder, as long as they sre operative, enable
oute o dispanse with any intellectuslly apprehended obJect. And
whon they cease to be operative, the menmwry of them enables

otie to be conbent with enumer'étions of what God is nca‘u.l‘l

¢ ) Ses Karl Rather, The Dynanic Elemsnt in the Churceh,

Montreal {Palm) and Freiburg (Herder) 196l., pr. 129 ff. Moxe
fully: Williawm JoBmston, The Myatileism of the Cloud of Unknowing,

New Yoxk, Rome, Tomrnal, Paris (Descléa) 1967.
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It may be objected that mihil amstum nlsi praecognitun.

But whbile that is true of other bhurmsn love, it need not be Hrue
of the love with which G0l floods our hearts through the Holy
Spirit he has given us (Fom 5, 5). That grace could be the
finding that grounds ouwr seeking God through nsbural reason and
through positive relizioun, It could be the touchsbtone by whieh
ve judge whebher it is readly God that natural reason Peac‘nes;
or positive religion pre aches. It ¢ould be the grace that Ged
offers all men, that wnd erping what is good in the religions of
mankind, that explains hovw those that never heard the pgospel
can be saved. It could be what ensables the simple faithful to
pray to thelr nsavenly I ather in secxreb svan though their
religious spprehensions are faulty. Finally, it is in such
grace that can pe rowad the tnoological justification of Catholie
dialogus with a1l Christ lans, with non-Christisns, and even with
atheists who may lowve God in their hearts while not knowing hiu
with their heads.

Next, artistic ally differentiated consclousness,
especially if joined o reldigious sensibility, heightens religicus
expresnion., It makes »rl tumls solewmmn, liturgles stately, musle

celestiial, hymns movwing, oxatory e ffective, Leaching ennobling.

5) (o tho transitiom {"roru tho context of Vatican I to the
sontenporery conbext oh nmatural Inovledpge of God, see my paper,

"Malural Knowledge of God,™ Proeesdings of the Catholie

Theologizal Sosioby of Awewica, 23 (1968), Ei-69.




Thirdly, there is theoretically differentiated con-
sciousness. As slready explained, there was a sligbt tincture
of this in the Greek councils at Nicea, Ephesus, Chalcedon,
Constantinople III. But in the medisval perlod there was
developed in the universities a vast, systematie, and eollabora-
tive task of reconelling s&ll that had been handed down in the
chureh from the past. The bold sveculative efforts of an Anselm
had aimed ait comprehension before a sufficiently broad basis
of information had been obtained. A more precise approach was

illustrated by Abaelard's 5ic ot Non, in which one hundred and

Lifty-eight propositions wers both proved and disproved by
arguments drawvn from seripture, the Pathers, the courcils, and
reason. 6 From thils dialectical display there was developed
The technique of the guaestio: Abaelard's Non became

Videtur cquod non; his Sic became Sed contra est; to thess

wore added a general response that outlined principles of
solution and spec¢ific responses that applied the principles

to each of the alleged pieces of evidencoe. Parallel to this
developnent was the erudite activity of composing books of
sentences that collected and classified relevant passages from
seripture and tradition. Vhen the technique of the guaestio
was applied to the nmaterials set forth in books of sentences,
there resultied the commentaries and with them a new problem.
There would bs no point in reconciling the diverging materials
in the books of sentences if the solutlons to the multitudinous

questions wrre themsselves ineccherent. There was needed, then,

6) ML 178, 1339 ff.
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some conceptual system that would enable theologians to give
coherent ansvers to all the questions they ralsed; and this need
was met partly by adopting and partly by adapting the Aristotelian
corpus,

Seholastic theology was a monumental achlevement. Tis

influence in the Catholic church has been profound and enduring.

Up to Vatican 1K, which preferred a more biblical Turn of speech,
it has provided much of the background of pontifical documents

and concilliar decrses. Yet today by and large it is abancdoned,

partly because of the inadequacy of medieval aims, and partly
because of Tthe short-comings of the Arisiotelian corpus.

The Scholastic aim of reconciling all the elements
dn its Christian inheritance had ono grave defect. It was con~
tent with a logically and netaphysically satisfying reconcilia-
tion. It d3id not realize how much of the multiplicity in the
inheritance constituted not a logical or metaphysical problemn
but basically a bistorical problem.

On the other hand, so far was tho Aristotelian corpus

f?ﬁ from providing either guidance for historieal rescarch or an
| understanding of the historicity of human reality, that it set
® forth ita scientific ideal in terms of necessity. lNoreover,
this mistaken idsal infected not only Scholasticism but also
mach of modern thought. It was the disceovexy and acceptance of
16 non-Buclidean gecmetry that brought mathema ticlans to acknowledge
_J that their postulates or axioms were not necessary truths. It

vas quantun theory that led physicists to drop their talk about

the necessary Laws of nature. It was the depression of the
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nineteen thirties that obliged economists to reotreat from their
insistence on the lron laws of economics.

- It is to be noted, however, that Aquinas was as Little
influenced by the 1deal of necessity as bad been Aristotls

- bimself. Hig various comentaries, dquaestiones disputatas,

sumnae, fall under the description of research followed by a
gsearch for understanding. It wWas, perhaps, only inm the walkks
of the Augustinian-Aristotelian conbroversy tovards the end

of the thirteenth cenbury that Aristotle’s Posterior Aralrtics

was talten seriously with a conssguent burst of scepticism o be
followed by decadence.

Woatever The cause, Aquinas held an owbstanding posi-
tion in subsequent theology. Commentaries continued to bhe
written on the sentences of Peter Lombard up to the end of the
sixteenth century. But a diverging tradition was begun by
Capreolus (ob. 1hl) who wrote his commentary on Aquinas !

comentary on Peber loubard's sentences. A moxe radical depar-

ture was initiated by Cfajetan (ob. 153L4) who wrote his comment-

-ary on Agquinas!' Summa theologise to be followed in this practice

N by Banez (ob. 150L) , Johlan of S%t. Thomas {ob., 164l1), the

® Salmanticenses (1637 to 1700), Gonet (ob. 1681), and Billuart
(ob. 1757). But for all the excellence of Aquinas and for all
the erudition of these theologians, thelr procelure was unsound,

@ Commentaries on a systematle work, such as was the Summa

\_] theologias, are related only indirectly to Christian soures.

The Reformation demanded a relurn to the gospel, but the pzoper

meaning of that demand could be grasped only through the cmergence
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0of the scholarly differentiation of consclousnsss.
Tt ig true, of course, that Melehior Cano (ob. ¢. 1560)

in bis De lozls theolozicls outlined a method of theology that

Involved direct study of all sources. But as the resulting
manualist bradition reveals, direct study is nobt enough. There
has to be discovered the historicity of human reality. There
have to be worked out the techniques for reconstructing the
dlverging contexis presupposed by differont peraons, peoples,
places, times. And when such techniques are mastered, it becomes
apparent that the old-style treatises could be baught, not by
any single professor, but only by a team.

The complexities of the scholarly differentiation of
econsclousness have been seb forth in our chapbers on

Interorebation, History, History and Historians, and Dialectics.

But sueh & presentabion in turh vresupposes interiorly differsntiated
eonaciousness, aware of ibs several kindg of operation and of
the dynamic relations that organize their multipliclity into a
functioning whole., For it is only through such awareness thal

there can be had either an accurate deseripkion of what scholars

do or an adecuate elimination of the confusions arising from
mistaken theories of knowledge,

E; Vhile elements of modern scholarship may be found here
: and there dowm the ages, its massive developuent was the work

O of the German Hisbtorical School of the nineteenth century.

First its attontion was directed to ancient Greece and Rome
and to modern Burope. Gradually it penetrated biblieal,

patristic, medieval, and later religious studies. Long resisted

. '.. el LA‘-:‘ Jpmran hann e
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in Catholic cireles, Goday it is offered no serious opposition.
The ora dominated by Scholasticism has ended. Catholic theology
is being reconstrueted,

5. fategoriss

It has been pointed outv that medieval theology bturmed
To Aristotle Lfor guidance and help in elarifying its thought end

making it coherent. On the method we are proposing the source
of basic clarification will be interiorly and religiously

dif'ferentiated conselo usness,

The transcomdental notions are our capacity for seeking
and, when found, for» recognizing instances of the intell igible,
the true, the reel, the good. It follows that they are relevant
to every object that we come to know by asking and answering
questions.

While the transcendental notions make quastions and
answers possible, catogories make them determinate. Theological

categories are either general or special. General categories

iﬁﬁﬁ regard objects that come within the purview of other disciplines
;f a8 well as theology. Special catégories regord the objects
® proper to theology. The task of working out general and special
categories pertains, not to the methodologist, but to the
theologian engaged 1n this Tifth funetional specialty. The
0 nethodologist's task ls the preliminary one of Indicating what
\JJ gualities ere desiyadle in theologleal categories, what wmeasure

of validity is to be demanded of them, and bow are categories

with the desired quelibles and validity to be obtalned.




Firgt, then, Christianity iIs a religion that has bsen
developing for over fwo millenia, Moreower, it has its ante-
cedents in the 01d Testament, and it has the mission of preaching
to 811 nations. Plainly, a theology thet is to reflect on such
a religion and that is to direct its efforts at universal

communication mus t tiuwe a btranscultural bese.

Next, the tranascendental method outlined in our first
echapter I1s, in s serwe, transcultural., Clearly it is not trams-
cultural inasmach as it is explicitly formulated. But it is
transeultural in ths realities to which the formulat ion refers,
for these realities axro not the product of any culiuxe bul, on
the contrary, the principles that produce ecultures, preserve
them, develop then, DMMoreover, since it 33 to these realities

wo Tefer whon we spealk of homo sapiong, it follows that these

realities are trans cultural with respect fo all truly human
cul.tures,
Similarly , God's gift of his love (Rom 5, 5) bhas a
transcultural aspeect., For if this gift ds offered to all men,
“W if it is manifested nore or lLems authentically in the many and

diverse religions of mankind, If it is apprebended in as many

O

different marmners asg there are different csulbures, still the
gift itself as dist inet from iCs manifestations is transcultnral,
Por of other love 11 is trues enough that it presupposes knowl edge -

G nihil amatun nisi praecoenitum. Bub Godts gift of his love ls

free., It is not conditioned by buman kpowledge; rather it is
the canse that leads man to seel knowledge of God. It is nob

res trictoed to any stage or section of numen culture but rather




is the principle that introduces a dimension of other-woxldli-
ness Into any oualture. All the same, it remains true, of course,
that God's gift of bhis love has 1ts proper counterpart in the
revelation events in which God discloses to a particular people
or to all mankingd the completeness of his love for them. For
being~in-lowve s properly itself, not in the isolated individual,
but only in a plurality of persons that disclose their love to
one another.

There exist, then, bases from vhich might be derived
both general and special categories that in some measure are
transcultural. But before attempting to indicate the mamner in
vhieh such derivation might be achleved, let us firat say some-
thing sbout the validibty to be expected in the derivabtion.

" First, with regard to the base for general theological
categories in transcendental mothod, we have only to repeat
vhat already hes been said. The explicit formulation of that

method ig hisborically conditioned and can be expected to be

corrected, modiffled, complemented as the sclences continue to

advance and reflection on them to improve. What is transsultural

is the reality Lo which such formulation refers, and that reality
is transcultuxwl becauwse it is not the product of any culfure
but rather the principle that begots and develops cultures that
flourish, as It also is the prineciple that is violabed wthen

o culburss crumble and decay.

Secondly, with regard to the base of special theological

categories, a distinction has to be drawn between being in love
in an unrestristed mannor (1) as it is defined and (2) as it is

achloved. As it 19 defined, it is the hebitual actuation of




man's capaclty for self-transcendence; it iz the religious ¢onver-

sion that grounds btoth wmoral and intellectual conversion; it

provides fthe real critericn by which all else is to be judged;

and consequently ons has only to experience it in oneself or

witness it in others, to find in it 1ts own justification. On

the other hand, as 1t actually is achleved in any human being, the

achievement is dialectical. It is authenticity as a withdrawsl

from unauthenticity, and the withdrawal 1s never complete and

always precarious. The greatest of saints have not only their

oddities but alsc thely defects, and 3t is not some but 811 of

us that pray, not out of humility but in truth,Tto be foxgiven

our trespasses as we [orglve those that trespass against us.
Accordingly, while there is no need to justify

eritically the charity described by St. Paul in the thirteenth

chapter of his first eplstle to the Corinthians, there is al-

ways a greabt need to oye very critically any religious individual

ox group and %o discorn beyond the real charity they may well

bave been granted the various types of bias that way distoxb

8
oxr block their exercise of it.

7) DS 230,

8) On bias, see Insight, pp. 191-206, 218-2L2. Mors gemexnlly,
see the manifold warnings against various forms of illusion in
devotional and asceticel writings. While this tradition shounld
be integrated with the findings of devth psychology, it 1s of
great Importance Lo he aware of current corrections of eardi er

views., See L. v. Bertalanffy, General System T%eonx,(ﬂew'?brk

s r d BE HE AN
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Thirdly, both with regard to(transcendental method and
with regard to God's gift of his love we have distinguished be-
tr&een an inner core, which is transculdtural, and an outer mani-
festation, that is subject to variationn. Needless to say,
theological categories will be tramscultural only in so far as
they refer to that imner core. In their actual formulation
they will be historically conditioned and so subject to correction,
nodification, complementation. Ddoreover, the more elaborate
they become and the further they axe reunoved Ifrom that inner
core, the greater will be thelr precariousness, On what grounds,
then, are thoy to be accepted and enployed?

Befores answering this question, there must be intro-
duced the notion of the model or ide=sl type. Hodels, then
stand to the human sciences, to philosophies, to thoologies,
mach as mathematics stands to the matwral sclences. For models
parport io be, not deserivtions of reality, not hypotheses
sbout reality, but simply interlocking sets of terms and relations.
Such sets, in facti, turn out to be useful in guiding investiga-

tions, in framing bypotheses, and In writing descriptions, Thus,

(Braziller) 1968, pv. 106 fr., 188 r£, A. Maslow, Towsrd a

Psychology of Being, Princston (Van MNestrand) 1962, esp. pp. 19-li1.

Ernest Beclker, The Structure of Evil, Mew York (Braziller) 1968,

pp. 154=166. Arthur Janov, The Prinal Sersanm » New York

(Putman) 1970.
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a model will direct the attention of an investigator in a
determinate direction with sither of two results; 1t may provide
bin with .2 basic sketeh of what he finds to be the case; or it
may prove largely irrelevant, yet the discovery of this irrele~
vance may be the occasiom of uncovering clues that otherwise
might be overlooked. Again, when one possesses models, the
task of framing an hypothesis 1s reduced to the simpler matter
of talloring a model to suil a given object or area. Finally,
the utility of the model may arise when it comes to describing
& known reality. TFor koown realities can be exceesdingly com-
licated, and an adequate langzuage to describe them hard to come
by. So the formulation of models and their general acceptance
a9 wmodels can facilitete srwormously both description and
communication.

Now what has been said asboubt models, is relevant to the
guestion concerning the wvalidity of the general and specinl
theological categories. First, such categories will form a
set of interlocking terns and relations and, accordingly, they
will possess the utility of models. Further, these models will
bs built up from basic terms and relations that refer to trans-
cultural components in human living and operation and, accordingly,
at thelr roots they will possess quite ezceptional validity.
Finally, vhether they are to be considered more than models with
exceptional foundational validity, is wot a methodological but
a theological question. In other words, it is up to the theologian
to decide whether any model is to become a hypothesis or to be

taken as g description.
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6. General Theologzical Categories

If categories are Lo bs derived, there 13 needed a
base from which they are derived. The base of general theological
categories 1s the attending, Inquiring, reflecting, deliberating
| sub jJect along with the operations that result from attending,
Inquiring, reflecting, deliberating and with the structure
within which the operations occur. The subject in question
1s not any general or abstract or theorstical subject; it is in
each case the particular theologian that happens to be doing
theology. Similarly, the relevant atiending, inquirimg, «
reflecting, deliberating are the attending, inquirihg, reflecting,
deliberating that he has found to go on in himself; the conse-
guent operafions are the operations he has uncovered and iden-
tified in bhis own operating; and the structure within whieh the
operations ocour is the pattern of %ynamic relations which, as
he knows from his own experience, lead from one opesration to the
next. Finally, the subject is self-transcending. His operations
roveal objects: single operations reveal partial objects; a
structured compound of operations reveals compounded objects;
and ss the subject by his operations is conscious of himself
operating, he too 1s revealsd though not as object but as subject.
Sweh is the basic nest of terms and relations. Now
there has besen for millenia & vast multitude of individuals in
whom such basie nests of terms and relations can be verified:
for they too abtend, underatand, judge, decide. Moreover, they
do so not in isolation bub in social groups, and g3 such groups
develop and progress and also decline, there is not owmly society

but also history.




Further, the basic neat of terms and rslationa can be
differentiated in a nmumber of manners. So one can distinguish
and deseribe: (1) each of the different kinds of conscious
operation that occur; (2) the biological, sesthetic, intellectual,
dramatlc, practical, or worshipful patterns of experience within
vhich the operations occur; (3) the different quality or tuse
consciousness Inherent in sensing, in operating intelligently,
in operating reasonably, in operating responsibly and freely;

(Lt} the different manners in which operations proceed towards

goals:s the manner of common sense, of the sclences, of interiority
and philosophy, of the life of prayer and theology; (5) the
different realms of meaning and the different worlds meant %%P
as a result of the various manners of proceeding: the worlid of
immediacy, givern in Immediate experience and confirmed by
succexsful response; the world of common sense; the world of
the sclences; the world of interiority and mhilosophy; the

world of religion and theology; (6) the diverse heuristic
struetures within viaich operations accumulate towards the
attainment of goals: the classical, atatistical, gemetic, and
dialectical heuristic struciures ? and, embracing them all, the
integral heuristic structure which is what I mean by a meta-
physics;1o (7) the contrast between differentiated consciousness
that shifts with ease from one menner of operation in one world

Yo another manner of operation in a different world and, on the

9)  Iugigbt, pp. 33-69, 217-244, L51-487, 530-591.
10) Ibida’ ppc 390"'396-
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other hand, undifferentiated consciousness which is at home in
its local varilsty of common ssnse but finds any message from the
vworlds of theory, of interiority, of transcendence both alien
and incomprehensible; (8) the difference betvween those that
have or have wot besn converted religiously, ox morally, or
intellectually; (9) the comsequent dialect leally opposed
pogitions and counber-positions, models, categories.

Such differantiation vastly enriches the inltial nest
of terms and relations, Frim such. a broadened basis one can go
on to & developed account of the human good, values, beliefs,
to the carriers, elements, functions, realms, and stages of
meaning, to the question of God, of religlons experience, iis
expreéssions, its dialectical develoomsnt.

Finally, since the basic nest of termm and relations

T/waws is a dynamic structure, there are 1:alious ways dn which models
of change can be worked out. FPFire, for instancs, has been
concelved as one of the four elements, as due %o phlogiston,
and as & process of oxydization. Bubt while the ansvsrs have
littls in common, they are answers to the same question, Whab
will you know when you unders fand the data on Xire? MNore
generally, the mature of any x is what ome will know when the
data on X arc understood. So by turning to the heuristic
notiona behind common nawmes, one finds the unifying principle
of the successive meanings atiributed to the name.1

Other illustrations nostly from Insight follow.

11}  JIbid., Dp. 36 If.
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Developments can be analysed as processes from initial global
operations of low efficiency, through differentistion and
specialization, to the integration of the perfecied specialties.
Revolutionary developments in some department of thought can be
schematized as successive higher viewpoints.12 A unlverse in
which both classical and statistieal laws are v*erified will

be characterized by a process of emargent probabil ity.
Authenticity can be shown to generate progrsss, unaubhentieity
to bring about decline,1u while the problem of overcoming
declinmoe provides an introduction to religion.15 The problems

of inbGerpretation bring to light the notlion of a poiential
universal viewpoint that moves over different levels and

16

sequences ol expregsion.

12) Ibidt, ppo 13“19.
13) Ibid., pp. 115-128, 259-262.
14} Ibid., pp. 207-2Uh.

15) Ibid., pp. 688-703, 713-730,
16) Ibid., pp. 562-59.
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Te Spealal Theological Categories

Let us now turn from dsriving general theological

categorles to deriving special theological catsgories. In this

task we have & model in the theoretical theology deweloped in
the middle ages. Bub it is a model that can be imitated only
by shifting to a new keﬁr. For the categories vwe wanmt will
pertain, not to a theoretical theology, but to a mebhoiical
theology.

To illustrate the difference, consider the mwdlieval
doctrine of grace. It presucposed a metaphysical psychology in “
terms of the essence of the soul, its potencies, tiubibs, and
acts. This presupposition represented the ordsx of nabure.

But grace goes beyond sature and perfects it. Grace, accordingly,
calls for special theological categories, and these must refer

to supernatural entities, for grace s tiled up width God”a

loving gif't of himself to us, and that gift is due ot to our
natures but to God's free Initiative. A%t the sszme tlow, thess
entities have to be prolongations perfecting our maturs.

Accordingly, they are habits and acts. Supernatuxsl =ebs

°_J

ordinarily proceed from supernatural operative hadbi¥s (wvirtues)
and supornatural operative babits rroceed from the supernatural
entitative habit (sanctifying grace) which, unlike the opera-
tive babits, is radicated not in the potencies but in the

esgence of the soul.

J Wow to ef feet the transition from theorelical to
| methodical theology one must start, not frow a metaphyiical

psychology, but frow intentionality analysis and, indeed, from
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transcendental method. So in our chapter on religlion ve moted
that the human subject was self-transcendent inte1l ectually by
the achievenent of knowledge, that be was sell-transcendext
morally inasmuech as be soughi what was worth while, what vias
truly good, and thereby became a principle of benevolence and
beneficence, that he was self{-transcendent affectively when he
fell in love, when the ilsolation of the individval was broken
end he spontaneously functioned net Just for himsel I Tut or
obhers as well., Further we distinguished differsnt kdinds of
love: the love of iIntimacy, of husband and wife, of parests and
ohildren; the love of n;ankind devobed to the pursuvit of haman
velfare locally or nationally or pglobally; and the Jlove tmst

was 'other-worldly because it admitted no conditions o qualifi-

cations or restrictions ox reservations. It ls thlis otbwr-worldly
love, not as this or that act, not as a series of acts, hat as a
dynamic state whence proceed the acts, that constitutes ina
wethodical theology what in a theoretical theology i3 named

sanctifying grace. Again, 1t is this dynanmic state, mamifested

E in inner and outer acts, that provides the bhase oub oL which
speclal theological categories are set up.

0 Traditionally thabt dynamic state 1s manifested in
three wayss the purgative way in which one withdraws [zom
sinning and ovexcones temptation; the {lluminative way dn which

0 onets discernment of values is refined and ome's commitmmerat to

J them is strengthened; the uwnitive way in which the ssxemity of

joy and peade revesl the lowve that hitherto bad been stxuggling

against sin and advancing inm virtue,




The data, then, on the dynamle state of other-vworldly
love mre the data on a pxocess of c¢onversion and development.
The inner determinants axe God's gif't of his love and man's
consent, but there also are outer detewrminants in the store of
pxperioces and in the sccumulated visdom of the religious
tradition. If civil law recognizes adult responsibility at the
age of twenty-one years, the professor of religious psychology
at Douvaln had it that man reaches geénuine religious faith and
a proparly versonal as sumpbion of wis inberited religion about
the age of t‘nirty.w But just as one can be & highly succesasful
scientis t and yot have very vague notlions rmgarding his own
intentionnl and conscious operations, g0 too & person can be
religionsly mature yet have to recall to nind his past life and
gtudy it in its religious moments and features before he can
discern in it a direction, a pattem, a thxust, a call, to
unvorldl.iness. Even then his difficnltics may not be et an end:
he mey e wnable to associate any precise meaning with the
words I have used; hie way be too Lamiliar with the reslity of
which I speak to cormect 1t with what I say; he way bs look-
ing for something with a label on i, vhen he should simply
be heighate ning his conse iouiness of the powsx working within
hin end adverting to its long-torm effects.

But I do mot think the mabter is im Goubt. In the

resln of religious exzperisnce 01liwvier Rabut has asked whether

17) le Vergots, Paycholozie rolirieuse, Brussels (Dessart)

31969, = 519,

a3




thers exigts any unass sileble fack. He found such a fect in
the exiatence of love. It is as though & roecm were filled with
mugic though one can have no sure knowledge of its source.
There is in the world, as it were, a charged field of love and
meaning 3 here and thers it reaches a notable intensity; but it
1s ever unobtrusive, hildden, inviting each of us to join. And
Join we must if we are to perceive Lt, for our perceiving is
through our own loving.18

The functional speeialty, foundations, will derive
its first set of cabegories from rel igious experience. That
experierice is sometbing erceedingly simple znd, in time, also
exceedingly sinplifying, but It also is something exceedingly
rich and enriching. Thexs ara-needad studies of religlous
interdority: historical, phenomenolozical, piychological,
sociological . There Ls needed in the theologian the spiritual
development that will enable him both to enter into the
experiernice of others and to frame the terms and relations that
will express that experience.

Secondly, fros the subject one moves to subjects,
their togetherness in c¢ommunity, service, and witness, the
histoxry of the salvatlion that is rooted in a being-in-love, and
the function of this histery in pronoting the kingdom of God

among sl men.

The third set of specisl calegories moves [rom our

18) 0. Rabub, L'expvérience reliricuss fondamentale, Tournal

(Castermann) 1969, p. 168,

1,05
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loving to the loving source of our love., The Christian tradition
nakes explicit our implicit dntending of God in all our intending
by speaking of the Spirit that 1s glven ke us, of the Son who
redeemed us, of the Pather who sent the Son and with the Son
gsends the Splrit, and of our future destiny when we shall know,
not as in a glass darkly, but face to face.

A fourth set of categories results from differentiation.
Just as one's hurmaniby, so too one's Christlanity may be authentic
or unauthent ic oxr some blend of the two. What is worse, to the
unavthentic man or Christian, what sppears authentic, is the
unauthentic, Here, then, is the root of division, opvosition,
controversy, denunciation, bitterness, hatred, violence. Hers,
too, 13 the transcendental base for the fourth functional
specialty, dislectic.

A Tifth set of categories regards progress, decline,
and redempitlon. As human aubhenticity vromotes progress, and
human unauthentlcity generates decline, so Christian authen-
tieity - which is a love of others that does not shrink from
self-sacrifico and suffering - is the sovereign means [or
overcoming evil., Christians bring about the kingdom of God
in the world not only by doing good but also by overconing
ovil with good (Rom 12, 21)., Not only is there the progress
of mankind but also there is dewvelovenmnt and progress within
Christianity itsell; and as thexre is development, so too there
is decline; and as there is declins, there also is the problem
of undoing 1%t, of overcoming evil with good not only in the
world but aslso in the church.

So muehy for a sketeh of general and specisal

theologicul categories. As already nobted, the task of a
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nethodelogist is to sketech the derivation of such categories,
but it is up to the theologian working im the fifth functionsal
specialty to determine in detall what the general and special

categorles are to be.

8. Use of the Categories

I bave bsen indicating how geéneral and special
categories can he derlved from a transculiural base. For genaral
categories the base is the authentic or unauthentie wan;
attentive or inattentive, intelligent or slow-witted, reasonable
ox 81lliy, responsible or irresponsible, with the consequent
positions and counter-positions. For gpecial categories the
base i3 the authentic or unauthentic Christian, genuinely in
love with God, or falling in that love, with a consequent
Christian or unchristian outlook and style of living.

The derivation of the categories is a matter of the
hunan anid the Christian subject effectbing self-appropriation
and employing this heightiened conscionsness both as a basis
for methodical control in doing theology and, as well, &s an
relations, their history, their religion, their rituals, their
destinye

The purification of the categories - the elimination of
the wnauthentic - is prepared by the funct ional specialty,
dirlectic, and it is effected in the measure that theologians
atiain avbnenticity through religious, moral, and intellectual

conversion. Nor may one expect the discovery of some "objective"
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eriterion or test or control. For that meaning of the "objectiwe™
is mere delusion, Genuine objectivity is the fruit of authentic
subjectivity. It is to be attained only by attaining authentie
subjectivity. To sesk and employ some alternative prop or

eruteh invariably leads to some measure of reductionism. As
Hans=Georg Gademer has contended at lemgth in bis Wahiheif

und Methods, there are no satisfactory methodical ecriteria thab

mrescind from the criteria of truth,
The use of the general btheological categories occurs
L in any of the eight functional specialties. The genesis of

the special theological categories occurs seminally in dialectic

and with expliecit commitment in foundations., The commitment,
however, is to the categories only as wodels, as interlocking
sets of terms and relations. The use snd the acceptance of the
scategories as hypothesis about reality or description of
reality occur in doetrines, systematics, communicatiouns.

It is To be stressed that this use of the special
categories occurs in interaction with data. They rsceive
further specifications from the data. At the same time, the
dgata sebt up an exigence for further clarification of the
categories and for their correction and developmend.

In this fashion there is set up & scissors mnovement

with an upper blade in the categories and a lower blade in

the data. Just as the principles ard laws of physics are

neitbher mathematics nor data but the fruit of en interaction

bebtween mathenalbics and data, so tvo a theology can be nelither

purely a priori nor pwely a posteriori but only the fruif of

an ongoing process that has one foot in a transcultural base
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and the other on inersasingly orgenized data.

S50, 83 ftheology is an ongoing process, as religion
and religious doctrine themselves develop, the functional
specialty, foundabtions, will be concernsd largely with the
oripins, the genesis, the present state, the possible develop-
menis and adaptations of the categories in which Christians
understand themselves, communicabte with one another, and

preach the gospel to all nations.
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