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CEAPTER THREE

MEANING

Msanirg is embodied or carried in huran intersub Jectivity,
in art, in symbols, in language, and in the livezs and dzeds of
perasons. It can be clarifisd by a redusvion to ita elemenis.,

It fulfils various funstions in human living. It cpens upon
quite differsnt realms. Its technigues vary in the successive
stages of man's historical development. To say scuething on
saeh of these torics not only will prepare the way for an
account of such functional spscialtbies as interpreztation,
history, systematics, and communicaticns, bub alsc will yield
gome Ingizht into the diversity of the expressions of religious

gxperience.

1. Intsrsubjecbivity

Prior Lo the "we" that results Irom the mutual love of
an "I" and a "thou', there is the earlier "we" that prececdes

the dictinetion of subjects and survives its oblivion. This

cprior "we' iz vitzl and funetional. Just as one spontansously

raises ono's arm to ward off a blow zgalnst one's head, so with
the sawe cpontaneity one reaches out to save swother from falling.
Pereavtion, feeling, and bodily movement are involved, but the
help given 2nothsr is nob deliherate bubt svountaneous. Oue advarts
to it not before 1% ceocurs hub while it is occurring. It is as

ir "we' wope rembirs of one anclhsr pricr to our distinctiony of

each Trom Wne olherc.
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Intersubjectiviiy appears not only in spontaneous mutual

i_i.f-é_\ e i,

ald but also in some of the ways in which feelings are communicated.
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Here we shall be reporting Maxz Scheler who distinguished community
of feeling, fellow-feeling, psychic contagion, and emotional
identification.’

Both community of fecling and fellow-fecling are
intenticnal responses that presuppose the apprehension of objects
that arouss feeling. In community of feeling two ox more
persons respond in parallel fashion to the same object, In
fellow-Teeling a first person responds to an objectH, and a second
responds to the wanifested feeling of the first. So conmunity
of feeling would be 1llustrated by the sorroew felt by both parsnis
for their dead child, but fellow-feeling would be felt by a third
party moved by their sorrow. Agsain, in community worship, there
is comwmunity of feeling inasmuch as worshivpers are gimilarly
concerned with CGod, bub there is fellow~feeling inaswiuch as sous
are moved to devetion by bthe prayerful attitude of others.

In contrast, psychie contagion and emotional identification

- have a vital rather than an intentional basis. Psychice contagion

o is a matter of sharing another's emotion without adverting to

| the object <f the emotion. One grins when others are laughing
although cne does unot know what they find funny. One becomes

® 11 Ses Manfred Frings, Max Sctaler, Pittsburgh and Louvain
1965, pp. 55-65.
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sorrovful when others are weeping although one does not know

the cause o thelr grief, A4n on-locker, without undergoing
another's ills, ia caught up in the fesling of extreme pain
expressed on the face of the sufferer. Such contagion seems to
be the nechanism of mass-excitement in panics, revolutions,
revolts, demonstrations, strikes, where in general there is a
diseppearance of personal responsibility, a domination of drives
over thinking, a decrease of the intelligence level, and a
readiness for submission to a leader. Needless to say, sueh
contagion can be deliberately provoked, built up, exploited by
political activists, by the entertainment industry, by religious
and especially pseudo-religicus leaders.

In smotional identification either personal différentiation
is as yev undeveloped or else there is a retreat from personal
differentiation to vital unity. Undeveloped differentiation has
its basic illustration in the emotional identification of mother
and infant. But it also appears in the identifications of
primitive mentality and, again, in the earnestness of a little
girl's play with her doll; she identifies herself with her
mother and at the seme time projects herself into the doll.
Retreat from differentiation is illustrated by Scheler in various
ways. It is his account of hypnosis. It oceurs in sexual
intercourse when both partners underge a suspension of
individuvality and fall hack into a single stream of life. 1In
the groun wind members identifly with their leader and spectators
with their fteam; In bolb cases the group coalesces in a siugle

stream of instiuet and feeling. In the ancient mysteries the
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mystic in a state of ecstasy becanme divine; and, in the writings
of later mystics, experisnces with a pantheist iImplication are

not infrequently described.

2. IntsrsvbiecsSive Meaning

Besides the intersubjectivity of action and of feeling,
there also are intersubjective communications of meaniug. This
I propose to illustrate by borrowing a phenomenoclogy of a
amile proximately from my notebook but remotely from scurzes
I have been unable to trace.

First, then, a smile does have a meaning. It is not
just a cervain ccmbination of movemsnts of lips, faclal muscles,

eyes. It is a combination with a meaning. Beczauss that meaning

“is different from the msaning of a frown, a scovl, a stare,

a glare, a sricker, a laugh, it is nasmed a smile. Because we

all know that that meaning exists, we do not go about the streets

smiling at everyone we weet. We know we should be misunderstood.
Next, a smile is highly perceptible. For our perceiving

is not just a function of the impressions made on ocur senses,

It has &n orientation of its ownh and it selects, out of a myriad

of others, just those impressions that can be constructed into

a pattern with & meaning. So one can converse with a friend on

a noisy atreet, disregard the neaningless surrounding tumultd,

and pick#né out the band of sound waves that has a meauing.

So, too, a smile, hecause of its meaning, is easily perceived.

Smiles occur in an enormous range of variations of facial movements,

of lighting, of sngle of vision. Bub sven an incipient, sunpressed
[ o Fa
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smile is not missed, for the smile is a Gestali, a patterned set
of varisble movements, and it is recognized as a wnole.

Both the meaning of the swile and the act of smiling ave
natural and spontaneous., Ws do not learn to smile as we learn
to walk, to talk, to swim, to skate. Commonly we do not think
of smiling and then do it. We just do it. Again, we do not
learn the meaning of smiling as we learn the meaning of words.

BTV,
The meaning of the smile is a discovery we make on ourrxand
that meaning does not seem to vary from culture to cultﬁre, as
does the meaning of gestures.

There is something irreducible to the smile. It cannot
be explained by causes outside meaning. It cannot be elucidated
by other types of meaning. Some illustration of this will
be had by comparing the meaning of the smile with that of language.

Linguistic meaning tends to be univocal, but smiles have
8 wide variety of different meanings. There are smiles of
recoxnition, of welcowe, of friendliness, of friendship, of love,

of jov, of delight, of contentment, of satisfaction, ol amuscment,

?ﬂa of refusal, of contempt. Smiles may be ironie, sardonie, enigmatic,
0 . glad or sad, fresh or wsary, eager or resigned.
Linguistie meaning may be true in two ways: true as
opposed to mendacious and trus as opposed to false. A smile
1 may be simulated and so it may be true as opposed to mendaclous,
o .

but it cannot be ftrue as opposed to false.
Linguistic meaning contains distinctions between what we
feel, what ue desire, what we fear, what we think, what we ¥now,

what we wish, what we command, what wve intend., The weaning of

a smile is plobsl; it expresses what one person means to another;

e - 0)




it has the meaning of a faect and not the meaning of a proposition.
Linguistic meaning is objective. It expresses what has

been objectified. But the meaning of the smile is intersubjectivs.

It supposes the interpersonal situation with its antecedents in

previous encounters. Tt is a recognition and an acknowledgement

of that situation and, 2% the same time, a determinant of the

gituation, an elsment in the situation as process, a mezning

with its significance in the context of antecedent and subsequent

meanings. Moreover, ithat meaning is not aboul some object.

Ratlier it reveals or evan betrays the subject, and the revelation

iz imuediate, It is nolt the basis of some inference, but rather
in the =uile one incarnate subject is transparent or, again,
hidden to another, and that transparency or hiddennsss antedates
all subgequent analyeis that speaks of body and soul, or of

gign and signified.

From smiles one might go on to all the facial or bodily
movements or pauses, to all the variations of voice in ione,
pitch, volume, and in silence, to all the ways in which our
feelings are reveasled or betrayed by ourselves or are depicted
by actors on the stage. But our purpose is not to exhaust the

h

topic but rather to point to the existence of}special carrier

or embodiment of meaning, namely, buman intersubjectivity.

3. Arg

Heve I borrow Irom Suzanne Langer's Feeling and Form

vhere art is defined as the objectification of a purely experiental

patliern, ancd each term in this definition is carefully explained.
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A pattern may be abstract or conerete. There is an
abstract pattern in & musical score or in the indentation in the
grooves »of a phonograph record. Bub there ls a concrete patiern
in these ecolors, thess tones, these volumes, these movements.

The concrete pattern consists in the internal relaticns of coloré,
tones, volumes, movements., It doea not consist in, say, tne
colors as unrelated and i% does no% ceonsist in the colors as
reprocentative of something else.

Now the pattern of the perceived is also ths pattern of
the perceiving, and the pattern of the verceiving is an experiential
pattern, Bul all merceiving is a selecting and organizing.
Precisely because the perceived is patterned, it is easily
perceivai. S0 ons can repeal a tune or melody but not a
succession of street noises. So verse makes information
memorabie. Decoration wmakes a surface visible. Patterns zchisve,
perhaps, a special percepbibility by drawing on organic anclogles.
The movement is from root through trunk to branches, leaves, and
flowers. It is repeated with varying variations. Complexitly
mounts and yet the multiplicity is organized into a whole.

A pattern ie gaid %o be pure inasmuch as it excludes
glien peaiterns that instrumentalize experience. One's senses
can become merely an apparatus for receiving and transmiiting
signals. At the red light the brake goes on and at the green
the agcclerator is pressed down. So there results the behavior
of the ready-mede subject in bis rexdy-made world. Again,
sonse may Cunetion simply in the sevvice of selentific intelligsnces.

It submits to the alien pattern of conceptual genera and species,
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of theoretical schemes and models, of jﬁdgmental concern for
evidence that confirms or opposes an opinion. Finally, sense
e 2?3 maj be reshﬂaed by an & priori theory of experience. Instead
of naving its own proper life, sense is subordinated to soue
view drawn from ohysics, physiology, or psychology. It is
divided by an epistemology that thinks of impressions as
objective and of their pattern as subjective. It is alienated
by a utilitarianism that attends to objects just in the measure
there is something in them for me to get out of them.
Not only are alien patterns to be excluded but also
the pattern must be purely exveriential. It is of the colors
that are visible and not of the sterecotyves that are anticipated.
N Lf¢ It is of shﬁées as visible and so in perspective and not of
| shapes as really constructed, as known perhaps to touch but not
tc sighbt, So too it is of the soundes in their actual tone,
piteh. and volume, their overtones, harmonics, dissonances.
To them acerue their retinue of associations, affects, suoctions,
ineipisnt vendeancies. Out of them may rise a lesson, bubt into
thew & lesson may o0t bz intruded in the manner of didacticlswm,
moralism, or social realiam. To them also there accrues the
experiencing subject with bis capacity for wonder, for awe and
faseination, with his openness to adventurc, daring, greatness,
gooaness, majesty.
The required purity of the existential pattern aims
not at impoverishmeunt bubt at enrichment. It curtails what is
alien to 3a% expsriensing find its full complement of feeling.

It lets exporiencing fall into its own proper patierns and




take its own line of expansion, development, organization,
fulfilment. So sxperiencing becomes rhythmic, one movement
neccasitating another and the other in turn necessitating
the first. Tensions ars built up to be resolved; variations
multiply and grow in complexity yet remain within an organic
unity that eventually rounds itselfl off.

Meaning, when fully developed, intends something meant.
But the meaning of an experiential pattern is elemental. Tt is
the conacicus performing of a transformed subject in his trans-
formed werld., That world may be regarded as illuslion, but it
also mey be regarded as more irue and more real. Ve ars
transporied fror the space in which we move to the space within
the picture, from the time of sleeping and waking, working and
resting, to the tiwe of the musiec, from the pressures and
determinicms of bhome and office, of economicg and politics
to the powers deplctad in the dance, from conversational and
media use of language to the vocal tools that focus, mould,
grow with conscicusness., As his world, so too the subject is
transformad. He has been liberated from being a replaceable
part adjusted to a ready-made world and integrated within it.
He has ceased to be a responsible inquirer investigabting some
aspect of the vniverse or sceking a view of the whole. He has
become just hinselfl; emergent, ecstabic, originating freedomn.

it is possible to sct within the conceptual field this
elemental weaning of the transformed subject in his transformed
vorld., bBut this procedure reflects without reproducing the

elemental meaning. Art criticism and art history are like the
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thermodynamic equations, which guide our control of heat but, of
thensolves, cannot make us feel warmer or cooler.

The proper expression of the elemental meaning is the
work of art itself, That meaning lies within the consciousness
of ths artist bubt, at first, it is only iwplicit, folded up,
veiled, unrsvealed, uhebjectified. Aware of it, the artist has
yet to get hold of it; he is impelled to behold, inspect, dissect,
en joy, repesat it; and this means objectifying, wnfolding, making
explicit, vnveiling, r=vealing.

The process of objectifying involves psyehkiic distance.
Wherse the elemental meaning is just experiencing, its expression
invelves detacament, distinetion, separation from experience.
While the swile or frown expresses intersubjectively the Ceeling
as it iz Tell, artistic composition recollects emotion in
tranquillicy. It is a matbter of insight into the elemental
meaning, & grasp of the commanding form that bas to be expanded,
woriked out, developed, and the asubsequent process of working
out, adjusting, correcting, completing the initial insight.
There rosulis an idealization of the original expseriential
pathborn. Art is not autobiography. It is not telling one's
tale to the psychiatrist. It is grasping what is or seems
significant, of moment, concern, import, to man. It is truer
than experience, leancr, more effective, more to the point.
1t is the ccntral mémant with its proper imvlications, and they
wefold without the distortions, interferences, sccidental intrusions
of the oripinal pattern.

As Gthe proper esxpression of the elemental meaning is the
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work of art itself, so too the proper apprehension and appreciation
of the work of art s not any conceptual clarification or judicial
weighing of conceptualized evidence. The work of art is an
invitation to participate, to try it, to see for onesself. As

the mathnematician withdraws from the sciences thal verify fo
explore possibilities of organizing data, so the work of art
invites one to withdraw Trom practical living and to explore

possibilities of fuller living in a richer world.°

ly. Symbols.

i s,

A symbol is an image of a2 resl or imaginary object that
evokes a feeling cr is evoked by a feeling.

Feelings are related to objects, to ons another, and %o
their subject. They are related to objects: one desires food,
fears pain, enjoys a meal, regrets a friend's illness. They
sre related to one another through changes in the object: one
desiroes the good that is absent, hopes for the good that is

sought, enjoys the good that is present; one fears sbsent evil,

2) ﬂg%n, let me sbtress that I am not attempting to be

Y,
exnaustive., For an applicabion of the abeove analysis ©o
diffarent art Tforms in drawing ané painting, statuary and
sirchitecture, wusic and dence, epic, lyric, and dramatic poetry,

the »reader mast go to 3.K,. Langer, Feeling arnd Form, New York 1953.

The point I am concerred to make is that there exist quite

distinet carrlers or embodiments of meaning.
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MEANING

* are such sequences as offense, contumacy, judgment, punishinent

and, again, offeuse, repentance, apology, forgiveriss. Further,
feclings may conflict yet come together: one may desire despite
fear, hopc against hope, mix joy with sadness, love with hate,
gentleness with harshness, tenderness with violence, intimacy
with cruclty, union with alicnation. Finally, feclings are related
to their subject: they are the mass and momentum and power of
his comscious living, the actuation of his affective epacitics,
dispositions, habits, the effective oticntation of his b-.ing

The samc objeces need not cvoke the same feclings in different
~subjects and, nwc.r\dy the sane fu,hngs need 1ot evoke thc
same symbolic images, This difference in affective wspoiase niay
be 1ccountn.d for by diffcrences in age, sex, Lducw?g})n, sate of
life, temperament, mstunual concern, Bug, more fundanaencally,
there i in the hunmn being an aftective developauenat that may
suffer aberrations, It is the history of that process that erminaics
in the person with a determinate orientation in life and with
determinase affeceive capacitics, dispositions, and habits, What
such affective capacities, dispositions, habits are in a given
individaal can be specified by the sy mbols that awake determinate
affects and, mverscly, by the affects that evoke dewrminare sym-
bols. Again, from assumptions about normality onc can go on
to conclude that che ICSPOIIbCS of a given individwl arc normal
or not.

Symbols of the same affective orientation and disposition are
affectively undifferentiated. Hence, they are interchangeable and
they may be combined to increase their intensity and reduce
their ambiguity. Such combination and organization reveal the

difference between the acsthetic and the %ymbolu. the monsters’

of mythology arc juse bizarre. Further, compound aflects call
for compound symbals, and cach memiber of the cormpound may
be a conglomeration of undifferentiated or only sighty dif-

ferentiated symbols. So St. George and the Dragon present at

once all the valiucs of ascensional symbolism and all e disvalues

it

of its oppositc. St. George is seated yet high on hishorse; heis in”
the light and is free to use his avms; onc hand guides the horse
and the other manipulates the speat. But he could fall, be pressed
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‘a drovming man and threc days later vomited him unharmed upon

agsumptions ébout normality one ¢an go on to conclude that the
responses of a given individual are normal or not.

Symbols of the same affective orientation and disposition
are affectively undifferentiated, Hence, they are interchangeabls
and they may be combined to increase their intensity and reduce
their ambiguity. Such cowmbinsbtion and organization reveal the
difference bétween the sesthetic and the symbolic; the mounsters
of mythology are just bizarre. Further, compound affects call
for cowpound symbols, and zach wember of the compound way be a
conglomeration of undifferentiated or only sligntly differentiated
symbols. So 3t. George and the Dragon present at once all the
values of ascensional symbolism and all the disvalues of its
opposite. St. George is seated yet,higﬁgn his horse; e is in s
the light and is free to use his arms; one hand guides tha horss
and the other manipulates the spsar. But he could fall, he
pre=sed down by the scaly monster, blinded by its smoke, burnt
by ity fire, crunched by its teeth, devoured in its maw,

£ifextive devslopment, or aberration, involves a2 btrana-
valuation aud btransTormation of symbols., Wuat before was moving
no lunger moves; what before did not move now is moving. So
the syubolz themselves change to express the new affective
capacities and dispeozitions. So the conguest of terror can
relegate the Dragon to insignificant faney, dbut now it brings

forth the meaning of Jonah's whale: a monster that swalloved
the shore. Inversely, symbols that do not submit to transvaluation

and transformation seem to moint to a blouelt in development. 16 is

one thing for & sulld, snother for a man, to be afraid of the dark.
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Symbols obey the laws not of logic but of image and

feeling. TFor the logical class the symbol uses a representative

flgure. For univocity it substitubtes a wealth of multiple
meanings, It does not prove bub it overwhelms with a manifold
of images that converge in meaning. It does not bow to the

prineipie of exeluded wmiddle but adnits the coincidentia

oppositorum, of love and hate, of courage and fear, and so on.

It does not negate but overcomes what it rejects by heaping up
ell thetv is oppoaite to it. It dces not move on some single
track or on some single level, bubt condenses into a bizarre
unity all its present concerns.

The symbol, then, has the power of recognizing and
expressing what logiesl discourse abhors: the existence of
internal tensions, incompatibilities, conflicts, struggles,
destructions, A dialectical or methodical vievpolnt can
embrace, of course, what is concrete, contradictory, and
dynamic. Bub the symbol d1id this before either logic or
dizlectic were concelved., It does this for those unfamiliar
with logic and dialectic. Finally, it does it in a way that
complements and fills oubt logic and dialectic, for it meets a

need that theze refinements cannot mest.

This need is for internal communication. Organic and

psychic vitality bave %o reveal themselves to intentional

consciousness and, inversely, intentional consclousness has
to secure the collahoration of organism end psyche. Agein,
ony avpreehensions of values ocour in iuntentional responses,

iy feelirngst here teo 1t is necessary for feelings to reveal
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their objects and, inversely, for objects %o awaken_feélings.
It is through symbols that mind and body, mind and heart,
heart and body communicate,

In that communicaiion symbols have their proper meaning.
It is an &lemental meaning, not yet objectilied, as the meaning
of the smile prior to a pheunomenonlogy of the smile, or the
meaning in the purely experiential patfern prior to its
expression in & wvork of art. It is a meaning that fulfils its
function in the imagining or perceiving subject as his conscious
intentionality develovs or goes astray or both, as he takes his
stance to nature, with bhis fellow men, and before God. It is a
meaning thet has its proper context in the procesa of internal
communication in whieh it occurs, and it is to that context
with its assoclated images and feelings, mewories and tendenciss
that the interpreter has to appeal if he would explain the symbol.

To explain the symbol, of course, is to go beyond the
symbol., It is to effect the transition from an elemental
meening in an image or percept to e linguistic meaning. Moreover,
it is to use the context of the linguistic meaning as an
srsenyl of pessible relations, clues, suggestions in the
constiructior of fthe elemental conbext of the symbol. However,
sueh itiecprestative contexts are many and, perhaps, this
multiplicity only reflects the many ways in which human beings
can develor and suffer deviation.

There are, then, the three original interpretative
systens: the psychoanalysis of Freuvd, the individual psychology

of Adler, the anelytic psychology of Jung. But the initial
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rigidivies and oppositions are less and less maintained by their
successors. Charles Baudouin hasz introduced a psychagogy that
considers Freud and Jung to be not opposed but complementary:

he uses Freud in reverting to ca?upl objects and Jung in
atitending to subjective development;u and this complementarity

would seen to be supported by Paul Ricoeur's long study that

concludes Freudlan thought to be an archeology of the subject
that necessarily implies but does not explicitly acknowledge a
forward-ioving teleology.s tgain, there are marked tendanciss
smong therapists Lo develop their own systems of interpratation

or to treat interpreotation as an art to be 1earnt.7 Final iy,

3)

obly Antoline Vergote who follows Freud's genetic psychology quite

There are, of course, notable exceptions. I mention
strietly thougihr he does not accept Freud's philosophical
speculations., See Winfrid Huber, Herman Piron, et Anboine Vergote,
La _psycharalyse, science de l'homme, Bruxelles (Dessart) 196l.

lt.)

Gilherbe Aigrisse, "Efficacité du symbole en psychotherapie, "

Charles Baudouin, L'oeuvre de Jung, Paris (Pavot) 1963.

Cabiers inhernabionaux de symbolisme, no. 1l, pp. 3-24.

5) Paul Ricoeur, De l'intervrétation, Essai sur Freud,
Paris {du Seuil) 1965.
6) Keren Hovaoy's books exhibit a cumulative development.

The Nenroiie Persane’ ity of ovr Time, 1937; New VWays in Psychoanalysis,

Self~analysis, 1942; Our Toner Couflicts, 1945; Neurosis and Human

Publisned by W.W, Norton, New York.

7)

Erich Fromw; The Forpotten Lanesvage, chapter six,

The Art of Dream Interprotation, Yew York (Grove Press) 1957.
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there are tnose that feel that therapeutic goals can be mors
effectively attained by pretty well withdrawing from the
interpretation of symbols, So Carl Rogers makes it his alm

to provide bhis client with an interpersonal situation 1n whieh
the ciient cau gradually come to self-discovery.8 At an opposite
pole Trank Lake gess his theory from Pavleov and administers

LSh 25 to eclients thereby enabled to recall and confront

traumata suffersd in infancy.9

Concomitant with the foregoing movement there has been

a parallel development outside the therapeubie context.10 Freud

proposed not merely a method of therapy but also highly speculative

aceounts of man's inner structure and of the nature of civiliza-
tion and o religion. But this extension of the therapeutic
context over the whole of human concern has been met by the

ercction of non-therapesutic contexts in which symbols are siudied

and interpreted. Gilbert Durand has proceeded from a physiolegical

8) Carl Rogers, On Becoming a Person, Boston (Houghton,

Mifflin) 1961.

9) Frank Lake, Cliniecal Theology, Londen (Darton, Longman &

Podd) 1965, In similar vein but without any use of drugs
Arthur Janov enceurages his clients to free themselves of thelr

tensions by accepting consciocusness of the pains hitherto they

have repressed. See his The Primal Scream, New York (Putman)} 1970.

10) Varying viewpoints in Irwin G. Sarason, editor, 3cience

sssss

L A R TR ——— e e

© L e Ak m M




97

bagis in three dominant reflexes, maintaining ons's balance,
swalloving feood, and mating, to organize vact masses of symbolic
dats, to balance the organization with a contrary organization,
and to cffect synthesis by alternation of the ts-:o.11 In a great
number of works Mircea Eliade has collected, compared, integrated,

12 Northrop Frye

explained the symbols of primitive religions,
has appealed to the cycies of day and night, the four seasons,

and the course of an organism{s growth and decline to construct v
a matrix from which might be derived the symbolic narratives of

literature.13 Paychologists have turned frowm the sick to the well,

!
indeed, to those that keep growing over a long lifetime,1+ and

1) Gilbert Durand, Les structures anthropologidues de

. . . . ¢ . -  ps
ltimaginaire, Introduction a l'archétypologie générale, 2nd edition,

Paris (Presses Universitaires de France) 1963.
12) Mirecéa Eliade, "Methodological Remarks on the Study of
Religious Symbolism," in Mircéa Eliade and Joseph Kitagowa, editors,

Tne History of Religions, Essays in Methodology, Chicago (University

of Chicago Press) 1959, 21962.

13) Northrop Frye, Fables of Identity, Studies in Poetic

Mythology, Wew York (Harcourt, Bruce & World) 1963.
14 There exists what is named a "Third Force™ in psychology.

It is deseribed by A. Maslow, Toward a Psychology of Being,

Princeton, i,J. (Van Hostrand) 1962, p. vi.
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there has evan been raised the question'whether mental illness
really pertains Lo a merely medical context, whether the trouble
is real guilt and not merely misteken feelings of guilt.15
Finally, and most significant from a basic viewpoint, there is

the existential approach that thinks of the dream, not as the
twilight of 1life, but as its dawn, the bezinning of the transifion
from impersonal existence to vpresence in the world, to

constitution of oneself in one's world,.

15) 0.H, Mowrer, The Crisis in Psychiatry and Religion,

Princeton, W.J. (Van Nostrand) 1G61.

16) Ludwig Binswanger, Le reve et 1l'sxistencs, Desclés 1954,

Introduction (128 pp.} et notes de Michel Foucault. Rollo May,

s

4 New Dimension in Psychietry and Psyechology, New York {Basic Books)

1958. Rollo May, editor, Existential Psycholozy, Random House, 19861.

Rollo May, "The Significance of Symbols," in Symbolism in Religion

and Literature, New York (Braziller) 1961. V.E, Frankl,

The Doctor and the Soul, New York (Knopr) 1955. Man's Seareh for

Meaning, New York (Yashington Square Press) 1959, 1963. The Will

to Neaning, Cleveland (World) 1969. V.E. Frankl with others,

Psychothereny und Existentialism, New York (Washington Square

Press) 1967
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5. Linguistiec Meaning

By its embodiment in language, in a set of conventional
signs, meaning finds 1ts greatest liberation. For conventional
gigns can be multiplied almost indefinitely. They can be
differentiated and specialized to the utmost refinement. They
can be used reflexively in the analysis and control of linguistie
meaning itself. In contrast intersubjective and symbolic meanings
seem restricted to the spontaneities of huﬁa;:i£;£hg together and,
while the visual and aural arts can develop conventions, still the
convenbions themselves are limited by the materials in which
colors and shapes, solid forms and structures, sounds and move~-
ments are embodied.

The moment of language in human development is most
strikingly illustrated by the story of Helen Keller's discovery
that the suecessive touches made on her hand by her tsacher
conveyed names of objeects. The moment when she first caught on
was marked by the expression of profound emoiion and, in turn,
the emotion bore fruit in so powerful an interest that she
signified her desire to learn and did learn the names of about
twenty objects in a very shorb time. It was the beginning of an
incredible carser of learning.

In Helen Kellert's amotion and interest one can surmise
the reason why ancient civilizations prized names so highly.

It was not, as sometimes is said, that for them the name was

the essence of the thing namsd. Concern with essences is a

later Socrabic concern seeking universal definitions. Prizing
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names is prizing the human achisvement of bringing consclious
intentinnality into sharp focus apd, thereby, setting about the
double task of both ordering one's world and orientating oneselfl
vithin it. Just rs the dream at daybreak may be said tc be the
beginning of the process from an impersonal existence to the
presence of a pergson in bis world, so listening and speaking

gre a najor part in the achievement of that presence.

So it is that conscious intentionality develops in and
is moulded by its mother tongue. I is not merely {that we learn
the names of what we =ee but also that we can attend to and
talk about the things we can name., The available language, then,
takes the lead. It picks out the aspecis of things that are
pushed into the foreground, the relations between things that
are stressed, the movemenis and changes thal demand attention.

So different lenguages develop in different manners and the

best of translations can express, rot tie exact meaning of the

original, but the closest approxiwation: possible in another tongue.

The action is reciprocal, Nob only does language
mould devaloping consciousness bubt also if structures the world
about the subject. Spatial adverbs and adjectives relate places
to the place of the speaker. The tenses of wverbs relate times
to his present. Moods correspond to his intention to wish, or
exhort, or covmand, or declars. Volces male verbs now active
and now passive and, at the same time, shift subjects to objects
and objects to subjects, Grawmar almest gives us Aristotle's
cetepgories of suustance, quantity, quality, relation, actlon,

pagsior, vlace, btime, vosturs, habit, while Aristotle's leogic
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and theory ol science are dczply rooted in the grammaticsl

17

Iy

function of predication,

As language develops there emerges a distinction
between ordinary, technical, and literary language. Ordinary
language is the vehicle in which the human community conducts
its 22llaboratior in the day-to-day pursult of the human good.
It is tee language of home and school, of industry and commerce,
of enjoynent and misfortune, of the mass media and casual
conversation., Such language is transient; it expresses the
thougnt of the moment at the moment for the momsnt., It is
elliptical, It koows that a wink is as good as a nod, that full
statement is superfluous and would only irritate, Tts basis is
common sense, where by common sense is meant a nucleus of habitual
insights such that the addition of one or two wore will bring one
to the understanding of any of an oven series of concrete
situations. By that understanding one will grasp hew to behave,
wnat to say, how Yo say it, whaet to do, how to do it, in the
currently emerging situation. Such a nucleus of insights is
contersd in the subject; it regards bis world as related to him,
&s the field of bis behavior, influence, action, as colored by
his desires, hopes, fears. Joys, sorrows. When such e nucleus
of insights is shared by a group, it is the common sense of the

group; when it is just personal, it is thought odd; when it

17) In matbematical. lezie predication yields place to

propositiconal combination. Ilsewhere I have argued that the

form of inference is the "if -~ then" relabion between

propositions. C(ellection. Papers by Bornard Lenergsn, Fdited

Ly Fo3, Growe, Lendon and few York, 1967,
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pertaing to the common sense of a different group, it is considered
strange.18

The commonsense development of human intelligance
yields not only common but also complementary results.
Primitive fruit gatherers differentiate into gardeners, hunters,
and fishers. New groups and ends and tasks and tools call forth
new words. The division of labor continues and, with it, the
specialization of languags. Iventually there arises a distinetion
between words in common use that refer to what is generally knoﬁn
about particular tasks and, on the other hand, the technical words
employed by ecraftsmen, or experts, or svecialists, when they speak
among Lhewselves. This process is carriad much further, when
human intelligence shifts from commonsense to theoreiical develop-
ment, when inguiry is pursued for its own sake, when logic and
m3thods are formulated, when a tradition of learning is established,
different hrancnes are distinguished, and specialties multiply.

Literary language is a third genus. While ordinary
language 1s transient, literary is permanent: it is the wvehicle
of a work, a EQiéﬁEv to be learnt by heart or to be written ouk.
While ordinary language is elliptical, content to supplement the
commen undersuanding and common fecling already gulding common
living, literary language not only sims at fuller statement but
also attemvts to make up for the lack of mutual presence. t would
have the listensr or reader not only understand but also fesl.

So wherc the techinical treatise aiws at conforming to the laws

18) Gn common sense, Insight, chapters six and seven,

i T
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of logic and the precepts of method, literary language tends to
float somewhere in between logic and symbol. When it is analysed
by & logical wind, it is found to be full of what ars termed
figures of speseech. But it i3 only the intrusion of non-literary
crriteria in%o the study of literature that makes figures of
speech smack of artifice. For the expression of feeling is
syrbolic and, 1if words owe a debt to logic, symbols follow the
laws of image and affect. With Giasmbattista Vico, then, we

hold for the »ricrity of poetry. Literal meaning literally
pxpressed ie a later ideal and only with enormous effort and
care can it be rsalized, as the tireless labors of linguistie

analysts seem to show.

b Incarnate Meaning

Cor ad cor logquitur. Incarnate meaning cowbines all

or* at least many of the other carriers of wmeaning. It can be at
once intersubjective, artistic, symbolie, linguistiec. It is the
neaning of a person, of his way of life, of his words, or of his
deeds. It way be his meaning for just one other person, or for

a small group, or for a whole national, or social, or cultural,

or religious tradition.

Such meaning may attach to a group achievement, to 2
Therocpylas or Marathon, to the Christian martyrs, to & glorious
revoiution. It may be transposed to a character or characters
in a story or a play, to a Hamlet or Tartuffe or Don Juan. It
nay omanate from the vwhole psrsonaliby and the total performance

of an orator or a demagogus.
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Finally, as meaning can be incarnate, so too can be

the meaningless, the vacant, the empty, the vapid, the insipid,

the dull.
T Elements of Meaning

Distinguish (1) sources, (2) aects, and (3) terms of
meaning.

Sources of wmeaning are all conscious acts and all
intended contents, whether in the dream state or on any of the
four levels of walcang ccnsceiousness. The principal division
of sources is into transcendental and calegorial. The trans-
cendental are the very dynamism of intentional consciousness,
i$%;;apacity that consciously and unceasingly both heads for and
recogznlzes data, intelligibility, truth, reality, and valus.

The categorial are ths determinations reached through
experiencing, uvnderstanding, Jjudging, deciding. The trans-
cendental notions ground questioning., Auswers develop cabegorizl
daoterminations.

Acts of meaning are.(1) potential, (2) formal, (3)
full, (L) constitutive or effective, and {5) instrumental. In
the potential act meaning is elemental. There has not yet been
reached the distinction between meaning and meant. Such is the
meaning of the swile that acts siwply as an intersubjectivs
determinant, the meaning of the work of art prior to its
interpretatiion by a eritic, the meaning of the symbol performing
ite office of internal coumunication without help from the
therapist. Again, acts of sensing and of undevstanding of bthen-

selves have only potential meaning. As Aristotle pub it, the

LA e




L e TS i el e BV i T g —asmi Vel dnn b W it

,d.q‘./y\.-(l.ﬁ..a
sensible in act and inte%%igancgﬂin act are one and the same.

Thus, sounding and hearing are an identity: witbout sars there
caﬁ be longitudinal waves in the atmosphere but there cannot be
sound. Similarly, data are potentially intelligible, bui their
Intelligibility in act colncides with an intelligence in act.
The formal act of meaning is an sct of conceiving,
thinking, considsring, defining, suvposing, formulating. There
has emerged the distinction between meaning and msant, for the
meant is what is conceived, Lhought, considered, defined,
supposed, formulated. However, the precise nature of this
disfinction has not as yet been clarified. One is meaning
precisely what one is thinking about, hut one nas yet to
determine whether the object of one's thought is merely an
object of thought or something more than that.
The full act of meaning is an act of judging. OJne
settles the status of the object of thought, that it is mevely
ann object of thought, or a matheuctical sntvity, or a real thing
lying in the world of human experience, or a transcendent reality

beyond that world,

Active and-perfonmalive meanin%}come with judgments of
\

This
value, decisions, actions. I¥ 1= a topic to which we revert

when ve treat, in a labter scetion, the effective and constitutive

functions of meaning in the individual and the community.
Instrumental acts of weaning are expressions. They

exvornalicze and exhibit for inbtervratation by others the

nobential, formal, full, constitubtive, or effective acts of
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neaning of the subject. As the expression and the interpreta-
tion may be adequate or faulty, lnstrumental acts of meaning
provide the materials for a special chavter on her%?neutics.

A term of meaning 1s what is meant. EheJ;;tential acts
of meaningz, meaning and meant are not yet sorted out. In formal
scts, the distinetion has emerged but the exact status of the
ferm remains indeterminate. In full acts of meaning there
oceurs the probable or certain determination of the status
of the term; one settles whether or not A is, or whether or
rot 4 is B. In constitubtive or effective acts of meaning onse
seettiles one's attitude to A, what one will do for B, whether
ore ¥will endeavor to bring about C.

With regard to full terms of meaning one has to distin-

gaish different gpheres of being. Ye say that the moon exists.
We also say that there exists the logarithm of the square root
of minus one. In both cases we uses the same verb, exist. But
e do nobt mean that the moon is just a conclusion that can be
deduced from sultable mathematical postulates, and we do notG

= that the logarithm in question can be inspscted sailing

sroand the sky. A distinetion, accordingly, has to be drawn

: bestween a sphere of real being and other restricted spheres
é stach s the mathematical, the hypotheticel, the logilca2l, and s¢ on.
| thile these spheres differ enormously from one ancther, they

[ | exre not simply disparate. The contents of each sphere are

: 19) Performetive meaning is constitutive or effective

neaning linguistically expressed. 1t has been studied by the

amatystis, notebly by Doneld Evans, The Logic of Self-invelvenment,

mnden {(SCH Press) 1963

Q; o : e - T ——— 'd%“' 




T ey S LT Ll e

107

rationally affirmed. The affirmation is rational because it
proceeds from an act of reflective understanding in which is
grasped the virbually unconditioned, that is, a conditioned
whose conditions are fulfilled.zo But the spheres differ seo
vastly becauze the conditions to be fulfilled differ. The
fulfilling conditions for affirming real being are appropriate
data of sense or consciousness, but the fulfilling condition
for proposing an hypothesis is a possible relevance to a correct
undersvanding of data, while the fulfilling conditions for
correct mathematicael statement do not explicitly include even
& possible relevance to data. Pinally, beyond restricted
spheres and the real sphere there is the transcendent sphere
of being; transcendent being is the being that, while known by
us through grasping the virtually unconditioned, is itselfl
without any conditions whatever; it is formally unconditioned,
absolﬁte.

The foregoing, of course, i1s the realist account of

full terms of meaning. To transpose %o the empiricist position,

on¢ disregards the virtuzlly unconditioned and identifies the real

with that is exhibited in ostensive gestures. What is a2 dog?
¢ : Well , biere you are, take a look. To move from empiricism to
idealism, one dravs atteniion to the empiricistt's failure %o
ncte all the structuring elements that are constitutive of

tumen Knowlng yot not given to seuse. However, while toe

20) On the virtually unconditioned, Insight, cbapter ten.




idealist is correct in rejecting the empiricist’s account of
buman knowledge, he 1s mistaken in accepting the empiricist
notion of reality and so in conecluding that the object of bhuman
knowladge is not the real but the ideal. Accordingly, to move
beyond idealism %o realism, one bas to disasover that men's
intellectual and rational operations involve a transcendence

of the operating subject, that the real is what we come to know
through a grasp of a certain type of virtually unconditioned.

21
8. Functions of Meaning

A first function of meening is cognitive. It takes us
out of the infant's world of iwmediacy, and places us in the
adult's world, which is a world mediated by meaning. The world
of the infant is no bigger than the nursery. It is the world
of what is felt, touched, grasped, sucked, seen,_heard. It
is & world of immediate experience, of the given as given, of
lmage and affeet withoubt any perceptible intrusion frem insight
or concept, refleetion or judgment, deliberation or choice.

It is the world of pleasure and pain, bunger and thirst, food
and drink, rage and satisfaction and sleep.

However, as the command and use of language develoD,
one's vworld expands enormously. For words denote not only what
is present bub also what is absent or past or future, not only
what is Factual but also the possible, the ideal, the normative.

Ag2in, werds express not merely what we have found cut for
& y
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ourselves but also all we care to learn from the memories of
other men, from the common sense of the community, from the
pagss of literature, from the labors of scholars, from the’
investigations of scientists, from the experience of saints,
from the meditations of philosopbers and theologians.

This larger world, mediated by meaning, does not lie
within anyone's immediate experience. It is not even the sum,
the integral, of the totality of all worlds of immediate
experience. For meaning is an act that does not wmerely repeat
but goes beyond exverisncing. For what is meant, is what is v
intended in questioning and is determined not only by experience
but also by understanding and, commonly, by judgment as well.
This addition of understanding and judgment is what makes possible
the world mediated by meaning, what gives it its structure and
unity, what arranges it in an orderly whole of almost endless
diffsrences partly known and familiar, partly in & surrounding
penumbra of things we know about but have never examined or
explorsd, partly an unmeasured-region of what we do nct know
at 211,

In this larger world we live ocut our lives. To it we
refsr when we speak of the real world. But because it is
mediated by meaning, because meaning can go astray, because
there is myth as well as science, fiction as well as fach,
deceit as well as honesty, error as well as truth, that larger
real world is insecurs.

Besides the immediate world of the infant and the
adult's world medisted ULy meaning, there is the mediation of

immediscy by meaning when ons objectifies cognitional prozess
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in transcendental method and when one discovers, identifies,
accepts one's submerzed feelings in psychotherapy. Finally,
there is a withdrawal from objectification aud a mediated return
to immediacy in the mating of lovers and in the prayerful mystic's
cloud of unknowlng.

A second function of meaning is efficient. Men work.
But their work is not mindless. What we make,  we first intend.
/e imagine, we vlan, we investigate possibilities, we weigh
pro's and cen's, we enter into contracts, we have countless
orders given aud executed. From the beginning to the end
of the process, we are engaged in acts of meaning; and without
them the process would not occur or the ecnd be achieved. The
pioneers on this continent found shore and heartland, mountains
and plains, but they have covered it with cities, laced it
with roads, exploited it with industries, ti1ll the world wman
has made :tands between us and nature. The whole of that sdded,
man-made, artifieial world is the cumulative, now planued, now
chaotic, product of human acts of meaning.

A third Cunction of meaning is constitubive. Just as

language is constituted by articvlate sound and meaning, so
social institutiors 21d human cultures have meanings as inbtrinsic
componenus., Seligions and art-forms, languages and literatures,
“seletices, chilosophi.es, histories, all are inextricably involwved
in sess of meaning., What is true of cultural achievements, no

less is btrue of soeial institutions., The family, the state,

\~) the law, the economy are not fixed and immmbeble entities.
o 2 "
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They adapt to changing circumstances; they can be reconceived in
the 1light of new ideas; they can be subjected to revolutionary
change., But all suech change involves change of meaning -- a
change of ldea or toncent, & change of judgment or evaluation,

a chenge of the order or request. The stete can be changed by
revriting its constitution. More gubtly but no less effectively
it can he changed by reinterpreting the constitution or, again,
by working on men's minds and hearts to change the objects that
commard their respect, hold their allegiance, fire their lcyalty.

A fourth function of meaning is communicative. Vhat
one man means is coumunicated to another intersubjseiively,

, incarnately.
artistically, symbolically, linguistically, So individual
meanir.g becomes common meaning. But a riech store of common
meening is not the work of isolated individuals or even of single
generations. Common wmeanings have histories. They originate
in single minds. They becore common only through successful
and widespread communication. They are transmitted to succeasive
generations only through training and education. 8lowly and
gradually they are clarified, exXvressed, formulated, defined,
only to be enriched and deepened and transforwmed, and no less
often to be impoverished, emptied ocut, and deformed.

The conjunction of both the constitutive and
communicative functicns of meaning yield the three key notions of
community, existence, and history.

A comnmibty is not just a number of men within a
geographical frontier. I{ is an achievement of common meaning,
and there are kinds aud dogrees of achievement. Common meaning

is potential when there ies 2 coumon fie¢ld of experience, and to

mm
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wit hdraw from that common field is to get out of touch. Commen
meaning is fermal when there is common understanding, and one

wit hdraws from that common understanding by misunderstanding,

by incomprenension, by mubual incomprehension. Common meaning

is actual inasmuch as there are common judgments, areas in which
all affirm and deny in the same manner; and one vithdraws from
that common judgment when one disagrees, when one considers

trae what others hold falss and false what they think true.
Common meaning is realized ty decisions and choices, especially
by pvermansnt dedication, in the love that makes lamilies, in the
Joyalty that makes states, in the faith that makes religlons.
Community coheres or divides, begins or ends, just where the
common field of experiencze, common understanding, common judgment,
common commitments begin and end. So commanities are of many
kinds: linguistie, religious, cultural, social, political, domestic.
They vary in sxtent, in age, in cohesiveness, in thelr oppositions
to onme another.

As it is only witbvin communities that ﬁen ere conceived
and born and reared, so too it is only with respect to the
available rcommon meanings thab the individual grows in experiencs,
understending, judgment, and so comzs to firnd out for himself
that he hes to decide for himselfl what to make of bimself. This
process for the schoolmachter is eduzation, for the sociologist
is socialization, for the cultural anthropologist is accultura-
tion. But for the individual in the process it is his coming
to he a man, his existing as a man ip the fuller sense of the

b

name .

g may bz suthentle or unauthentic, and this
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nay occur in two differeunt ways. Tnere is the minor authenticity
or unauthenticity of the subject with respect to the tradition
that nouriahes bim. There is the major authenticity that
justifies or condewns the tradition itself. In the first case
thers is passed a human judgment on subjects. In ths second case
history and, unltimately, divine providence pass judgment on
traditions.

As Kierkegaerd asxkesd whather he was a Christisan, so
divers men can ask themselves whether or not they are genuine
fatholics, or Protestants, Muslims or Buddhists, Plafonists or
Aristotelians,; Kantians or Hegelians, artists or scientists,
and so forth. MNow they may answer that they ars, and Sheir
angwers may be correct. But they can also answer affirmatively
and still bs mistaken. In that case there will exist a series
of points in which they are what the ideels of the tradition
denand, but there will be another series in which therc is a
greater or less divergence. These points of divergence are
overlooked from a selective inmattention, or from a failurc %o
understand, or from an undetecied rationalization. What I am

*

: 1s one thing, wnat a genuine Christian or Buddnbist is, 1is

©

another, and I am unaware of the difference. My unavareness is
unexpressed. I have no language Lo express wnat I awm, so I use
the language of the tradition I unsutnentically envropriate,

and therety T devaluate, distort, water down, corrupt that

language .

MJJ Suzh devaluation, distortion, corruption may occur
only in scatbtered individuals. But it may oceur on a more

massive scale, and then the words are repested, but the meaning is
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gone. The chair was still the chair of Moses, but it was occupied
by the sc¢ribes and Pharisees. The theology was still scholastie,
but the scholasticism was decadent. The religious order still
read out the rules, but one wonders whether the home fires were
atill burning. The sacred name of science may still be invoked
put, as Edmund Husserl has argued, all significant scientific
ideals can vanish to be replaced by the conventions of a clique.
S0 the unauthenticity of individuals becomes the unauthenticity
of a tradition. Then, in the measure a subject takes the tradi-
tion, as it exists, for his sbtandard, in that measure he can do
no iore than autnentically realize unautnenticity.

History, then, differs radically from nature.
Nature unfolds in accord with law., But the shape and form of
human zowwledge, work, =ocial organization, cultural achievement,
communicat icn, community, personal development, are involved in
meaning. NMeaning has its invariant structures and olements but
the conbtents in'aye structures are subject to cumulative
development and cumulative decline. Se¢ it is that man sbands
outside the rest of nature, that he is a historical being, that
each mam shepes his own 1life but does so only in interaction
with the traditions of the communities in which he happens to
have bsen born and, in turn, these traditions themsslves are
but the deposit leit him by the lives of his predecessors.

So, finally, it follcows that hermensutics and the
stbudy of history are basic to 21l huwman science. Meaning enters
inteo the veory febric of buman living but varies from place to

place and fi-om one age to another.
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9, Realms of Meaninpg

Different erxigences give rise to differeht modes of
conscious and intentionzl oneration, and different modes of such
opsration give rise to different realuws of meaning.

There is a systematic exigence that separates the
realm of common sense from the realm of theory. EBoth of
these realms, by and large, regard the same real objects. Bub

the objects are viewed from such different standpoints that
they can be related only by shifting from one standpoint to

the other. The realm of cormmon sense is the realm of persons
gnd thiugs in thelr relations to us. It is the visible universe
peopled by relabtives, friends, acquaintances, fellow citizens,
and the rest of humenity. e come to know it, not by applying
some sclentilfic method, but by 2 self-correcting process of
learning, in wbich insighte gradually accumulate, ccalesce,
qualify and correct one another, until a point is reached where
ve are able to meet situations as they arise, size them up by
adding a few more insights to the acquired store, and so deal
with them in an appropriate fashion. Of the objects in this
realm we speak in everyday language, in whiech words have the
function, not of naming the intrinsic properties of things,

but of completing the focusing of our conseicus intentionality
on the things, of ecrystallizing our attitudes, expectations,
intentions, of guiding all our actions.

The intrusion of the systematic exigence into the
reain ol common sense is beszubifully illustrated by Plato's

early dialogues. Socrates would ask for the definition of this
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or that virtue. No one counld afford to admit that he had no

idea of whabt wes meant by courage or temperance or justice.

No one could deny that such common names must possess some common
meaning found in each instance of courage, or temperance, or
Justice. And no one, not even Socrates, was able to pin down
Just what that common meaning was. If from Plabto's dialogues

one shifts to Aristotle's Iicomachean Ethiecs, one can find

definitions worked out both for virtue and vice in general and
for a2 series of virtues each flanked by two opposite vices, one
sinning by excess, and the other by defect. Bubt these answers
to Socrates'! guestions have now ceased Lo be the single objective,
The systematic exigence not werely ralsss ouestions that cowmon
sense cannot answer bul alse demands a context for its answers,
a8 context that common sense cannot supoly or cormmrehend. This
context is bheory, and the cbjects to which it refers are in the
realm of theory. To these objects one can ascend from common-
sense starting-points, bubt they are proverly known, not by this
ascent, bul by their internal relations, their comgruences, and
differences, the funclions they fulfil in their interactions.

As one may approach theoretical objects from a cormmonsense

(
starting-point, so too one can invoke commonsense to correct

v

theory. Bul the corrections will not be offected in coumonsense
language out in theoretical lanpguage, and its implications will
be ths consequences, rnot of the commonsense fﬁcts that: were
{nvoked, but of the theoretical correction that was made.

My illustration was from Plato and Aristolle, but
any number of others could be added. Mass, Lemperature, the
electrowagrnetic field axe not cbjects in the world of coumon

sense. Mass 19 selther wsight nor momentum, & mebal object
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will feel colder than a wooden one besiée it, but both will be of
the same temperature. Maxwell's equations for the electromagnetic
fiéld are magnificent in their abstruseness. If a biologist
takes his young son fto the zoo and boih pause to look at a
giraffe, the boy will wonder whether it bites or kicks, but the
father will see another mannex> in vwhich skeletal, locomotive,
digestive, vascular, and nervous systems combine and interlock.
There are then a reaim of couwmon sense and a realm of
theory. We use different langumges to speak of them, Tne differ-
ence in the lsanguages involves social differences: specialists
can speak to their wives about many things but not about their
specialties. Finally, what gives rise to these quite different
standpcints, methods of coming To know, languages, communities,
is the systemabic oxigence.

Hovever, to wmeet fully the systematic exigence only

du

reinferces the critiecal exigence. Is common sense just primitive

ignorance to be brushed aside with amn acclaim to science as the
dawn of intelligence and reason? Or is science of mevely

. | pragriatinc value, teaching us how to conirol nature, but failing
;*!“

to reveal what nature 1s? Or, Lor thet matier, is there any
such thing as human kuowing? So man is confronted witn the
thres basic questions: Uhat am I doing when I am knowing?

Wny is dolng that knowing? What do I know when I do 15?7 With
these questions one turnsg from the outer realms of conmon sense

and theory to the appropriation of one*s own interiority, one's

\de subjectivity, one's operations, tbheir structure, their norums,

their potentialities. Such eppropriation, in its technical




expression, resembles theory. But in itself it is a heightening
of intentional consciocusnsss, an attending not merely o objects
but also %o the intending subject and his acts. And as this
heightened consciousness constitutes the evidence for one's
account, of knowledge, such an account by the proximity of the
evidence diflers from 211 other expression.

The withdrawal into interiority is not an end in
itself. From it obe rebturns to the realms of common sensze and
theory with the ability to meet the methodical exigencs. For
seif-appropriation of itself is a grasp of transcendental nethod,
and that grasp provides one with the tools not only for an
enalysis of commonsense procedurss but also for the
differentistion of the scisnces and the construction of their
methods.

Finally, there¢ is the transcendent exigence. There
is to human inquiry an unrestricted demand for intelligibility.
There is to human judgment a demand for the unconditioned.

There is to human deliberation a eriterion that criticizes every
finite good. So it is -- as we shall attempt to show in the
nexl chapter ~- that man can reach basiec fulfilment, peace, Jjov,
only by moving beyond the realms of common sense, theoxy, and
interiority and into the reai;;;ﬂaich God is known and lowved.

It is, of course, only in a rather highly developed
consciousness that the distinction between the realms of meaning
iz Yo be carried out. Undifferentieted consciousness uses
indiccriminately the procedwres of common sense, and so ils

explanabions, its self-kniowledze, its religion are rudinentary.
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Classical consciousness is theoretical as well as commonsense,
but the theory is not aufficlently advanced for the sharp

oppes ition between the two rsalms of meaning to be adequately
graspec, Troubled consciousnsess energes when an Eddington
contrasts his two tables: the bulky, m0lid, colored desk at
which be wvorked, and the manifold of colorless *wavicles' so
minute that the desk was mostly ermpty space. Differentiated
gonge iocusness anpears when the eritical exigence turns attention
upon interiority, when self-eppropriation is achieved, when the
subject relates his different procedures to the several realms,
relatee the several realms to one another, and coensciously
shifts rom one realm to another by consclously changing bis
procedures.

The unity, then, of differentiated consciousness is,
not the homogeneity of undifferentiamted consciousness, but the
gelf-¥nowledge that undeprstands the different realms and knows
nov to shift from any cne to any other. It remains, however,
that what 1s easy for diffewentiated consciousness appears very
mysterious to undifferentiated comscilousness or to LHroubled
consciousness. Undifferentiated consgciousness insists on homo-
geneity. If the »rocedures of covmon sense are correct, then
theory wust be wrong. If theory is correct, then common sense
must be just an anticuated relic Lfrom 2 pre-scientific age., If
the transition Iron the undifferentisted to trowbled consciousness
cannot be avoided when it is clear that common sense and theory,
thougn disparate, must both bo accepted, an entirely different

Ay

sat of procedures\huma to be learnt before interiority can be
/
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revealed and the self-appropriation of differentiated
copsciousness achieved,

No doubt, we have all to begin from undiffersntiated
consciousness, from cemronsense cognitional procedures, from
some one of the multitudinous "ordinary ianguages” in which the
endlegs varieties of common sense express thsmselves. Yo doubt,
it is only by a humble and daocile proceés of learning that
anyone can move beyond tls original ordinary langnage and its
common sense and come to anderstand other ordinary languages
and their varieties of common sense. It is only by knowledge
making its bloody entxramce $hat one can move cut of the realm
of ordirary languages inmto the rsalm of theory and the totz2lly
different scientific apgrehension of reality. It is only through
the Long and confused twri) ight of philosophice initiation that
one ca: Tind one's way Loto interiority and achieve througzh
serf-aprropriation a basis, a foundation, that is distinct from
conmcn sense and thsory, that acknowledges their disparateness,

that accounts for both and exitically grounds them both.

10, Steges of Meznling

The stages in question are idesl construets, and the
key to tne constructing is wndifferentiation or differentiation
of ccansciousness. In the main we have in mind the Vestern
traditioo and we gdistingul sh three stages. In the first stage
conscious and intenuional operations follou the mode of common
senge. In a second stage besides the mode of common sense there

is also the mode of theory, where the theory is contrcelled by a

~
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logic. In a third stage the modes of common sense and theory
remain, science asserts its autonomy from philosophy, and there
occur philosophies that leave theory to science and take thelr
stand on interiority.
Such is the theoretical division. It is temporal in
the sense that one has to be in the first stage to advance to
the second and one has to be in the second to advance to the third.
But it is nct chronological: large segments of the populaticn
may have undifflerentiiated consciousness thoush a culture is
in the second or third stage; and many learned people may remwmain
in the second stage when a culture has reached the third,
Accordingly, our treatment will not follow the ftheoretical
division. On the first stage there will be two sections, ramely,
Early Language, and The Greek Discovery of Mind, A third section
will treat of the second and third stages together. A fourin
will rezavd undifferentiated consciousuness in the sezond and

third stacges,

10.1 Karly Tanzuage

In the first sbage there occurs the development of
languege. Bub il we have referred to language as an instrumental
act of weaning and contrasted it with potential, formal, full,
and active acts, still this must not be taken to imply that languszge
is sowe opbtionel adjunct that may or may not accompany the othor
acts. On the contrary, some sensible expression is intrinsic
to the pattern of our couscious and intentional operations.

Just as inquiry supposes sensible data, just as insight oceurs
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with respect to some schematbic image,.jﬁst ag the reflective

act of underatanding occurs with respeect to a comvincing
.suﬁmation of the relevant evidence, so inversely the interior
acts of concelving, of judging, and of deciding Semand the
sensible and proportionate substrate we call ezpression. Indeed,
so rigorous is this demand that Erost Cessirer has been able to
put together a pathology of symbolic conscicusrisss: motor
disturbances that result in aphasia are accompanied with

22
disturbances in percevtion, in thought, ani in action.

The development of vroportionate exrression involves

three hizy steps. The first is the discovery of Indicative
signification. PFor instance, one tries to grasp but fails.
But the failure at least points. VWhen pointing 3s understood

23

as pointing, then onz no longer tries to grasp. One jJjust

points. The second step is generalization. Not only does in-
sight rise uron the basis of a schematic image, 3t also can use

the pattern discerned in the image to guide bodily movements

2l
including vocal articulation. Such movement s may be msre
22} Ernst Cassirer, The Philosopby of Synbolic Forms,
e three volumes, New Haven 1953, 1955, 1957, III, ppe 205-277.
23} Ibid., I, 181 f. More adequately in Gibson Vinter, Elements
for a Social Einbie, New York (Macmillan) 1968, r». 99 £1f., ef. 17 ff.
21.'..) I_t_)_i_@_!, I, 12 - 150
®




imitation of another's movements, but mimesis may be employed
to signify, and then it means the other's movements. From
mimesis ons may advance to analogy: one repeats the pattern
but the movements that embody it are quite different; and as
mimesis may be used to signify what is imitated, so analogy
may be used to signify its or'iginal.25 The third step is the
development of language. It is the work of the community that
has common insights into common needs and common tesks, and,

of course, already is in communication through intersubjective,
indicative, mimetic, and analogical expression. Just as ite
members understand one another's swiles and frowns, their
gesturecs, mimesis, and analogies, so too they can come to endow
vocal sounds with signification. So words come to refer to

data of experience, sentences to the insights that shape the
experience, while the mood of the sentence varies to express
assertions, commands, and wishes.

This account of the genesis of language has the
advantage of explaining both the strength and the wsaknsss of
early language. For gestures occur with respect to perceptual
presentaitions and imaginative representations. So it is that
early language has little diffieculty in expressing all that
can te pointed out or directly perceived or directly represented.

But the goneric canno’ be polnted out, or directly perceived,

25)  Ibig., I, 186 f£f.
26)  Ibid., I, 198-277; If, 71-151.
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or directly represented. So in Homer there were words for such
specific activitises as géancing, peering, staring, but no
generic word for seeing. f Again, in various American Indian
languages one cannot simply say that the man is sick; one also
has to retail whethier he is near or far, whether bhe can or
cannot be seen; and often the form of thgasentence will also
reveal his place, position, and posture. Again, since time
involves a synthesis that orders all events in a single
continuum of earlier and later, it cannot be directly perceived,
o
and it can be revresented only byshigbly sophisticated
geomnetrical imsage. So early language may have ap abundence of
tenses, but they are found to express different kinds or Sodes
of action, 2nd not a sjnthesis of temooral relationships. ?
Fursher, the subject and his inner experience are on the side,
not, of the perceived, but of the perceiving. To point to oneselfl
is vo oeolr: to one's head or neck or chest or stomach or arus
or legs or feet or bands or whole body. 8o there is no reason
for surprise that possessive pronouns, that rgger to visible

pos=sssions develop before personal pronouns. Again, in Homer,

inuer mental processes are represented by personified interchanges.

27) & Rusego and B. Simon,"Homerie Psychology and the Oral Epic

Tradition”, Jourmal of the History of Ideas, 29 (1968), v. L8L.

28) E. Cassirer, op. cit., I, p. 199 ff.
29) 7Icid., T, p. 215 fr.

30) Ibid., I, ©. 251,
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Where we would expeect an account of the hero's thoughts and
feelings, Homer has him converse with a god or goddess, with
his horse or a river, cr with some part of himself such as hia
heart or his temper.31 Again, among the Hebrews, moral defect
wes first experienced as defilement, then concelved as the
people's violation of its covenant with God, and finally

felt as personal guilt before God, where, however, each later

stage did not eliminate the sarlier but took it over to correct

32

it and to complement it,. Finally, the divine is the objective

of the transcendental notions in their unresitricted and

ahsolute aspects. It cannot be perccived and it cannot be imagined.
But it can be associated with the object or event, the ritual or

33

recitatiion, that occasions religious experience; ' and so there

31) Russo and Simon, op. cit., p. 487,

32) Paul Ricoeur, Finitude et culnah}lité, IT., La symbolique

du mal, Paris (Aubier) 1960

33) See Ernst Benz on Shintoism as a living, evar developing

polylbheism in Lis c¢ssay "On Understandineg Non-Christian Relipgiong",
e LR e S L/, R !

in The BFistory of Religions, Essays in Methodelomy, edited by

M. Eliade and J. Kitagauwa, Chicago {Chicago University Press) 1959,
1962, pp. 121-12l1. Also in the same collection, M. Eliade,
"Methodological Remarks on the Study of Religious Symboliasm".

On the apprehension of divinity in the patriarchs of the

01d Testament, N. Lohfink, Bibelauvsleruns im Wandel,

Frankfurt a. M. (Knecht) 1967, vp. 107-128.
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grise the bierophanies.

Even in its lirst stage meaning fulfils its four
functions: it is communicative, constitutive, efficient,
eogniitive. However, these functions are not clearly aporehended,
stierply defined, carefully delimited. Insights into gestures
and percerts easily gene;ate the names of different plants and
animals. Insightis into human relationships btring about the
constitution of tribes end clans and other groupings; but %o name
the grours which are not perceptibly different from one snother,
calls for a certain ingenuvity. As American sportswriters name
tesms Bruins and Hawks and Seals, Bears and Colts and Lions, so
too primitive groups are assocciated with the names of plants and
animals.,

As the constitutive, so too the cognitive function of
meaning is exercised. Man moves from the infant's world of
lmmerdiacy into a world mediated by meaning. Howsver, the
mediab ing weaning is not purely cognitive. It blends insensibly
wilh the constitutive, and the result is myth, Man constitutes
not only his soclal institubtions and their cultural significence

bui also tne story of the world's shape and origin and destiny.

A o i B B ok el ——— ETS

-

) Note that here we are touchinz on the nmature ol projection,
i.e,, the transler of subjective sxverience inkto the field of

the perceived or imagined, The transfer occurs bto malce insight
intoe the experience possible. At a bigher level of linguistic
developuent, the possibilitiy of insight is achieved by linguistie
fesd ~back, by expressing the subjective experience in words

and as subjective,
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As the constitutive function of meaning intrudes into
the field of "speculative" knowledge, so the efficient intrudes
into that of "practical' knowledge. The result is magic.

Words bring about results not only by directinz human action
but also by a power of their own which myth explains.,

As HMalinowskl has insisted, while myth and magie
envelop and penetrate the whole fabric of primitive living,
they do not prevent e thorough understanding of the practical
tasks of daily 113?0.35 Moreover, it is the develonment of
practical understanding that takes man bsyond fruit-collseting,
bunting, fishing, gardeniug to large-scals agriculture with ﬁhe
social organization of the temple states and later of the emvires
ol the ancient high civilizations in Egypt, Mesowotamia, Crets,
Ehe valleys of the Indus and the Hoang-ho, Mexico and Peru,
There] there emerged great works of irrigation, vast structures
of stone or brick, armies and navies, complicatéd processes of
book-keeping, the beginnings of geometry, arithmetic, astronomy,
But if the poverty and wealness of the primitive were replaced
by the wealth and power of great states, if the area over which
man exercised practical intelligence increased enormousiy,
the whole achievement stood upon the cosmological myth that

depicted as continuous and solidary the order of socisty, the

35) B. Malinowski, Magic, Science and Religion, New York

{Dovbleday, Anchor) 195L, on. 17 ff.
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order of the cosmos, and the divine being.

10.2 The Greoek Discovery of Mind

As technique advances, it revesls by contrast the
ineflficacy of magic and turns man in his w=skness from magical
incantation to religious suvplication., However, if myth 1s to
be broken, more is needed. Man must discover mind. He has to
sort out and somehow debach from one another leeling and doing,
knowing and deciding. He h% Yo clarify Jjust what it is to know

i
and, in the light of that clarification, kesp the cognitive
function of meaning spert from its constitutive and ef'ficient
functions and fronm its role in the communication of feel ing,

How the Groeks discovered mind, has been told by
Bruno Snell. On & first level there was the literary revelation
é% of man to himself. Homeric simile drew on the characteristiss
of inanimate nature and of plants and aninals to illuminate and
objectify and distinguish the varied springs of action in the
epie heroes. The lyric roets worked out expressions of perconal
buman feeling., The tragedians exnibited human decisions, their

31

conflicts and intervlay, and thelr consequences.

36} On cosmological symbolism, see Eric Voegelin, Order and

History, I, Isrszel and Revel=tion, Loulsi=mnz Stats University

i
Press, 1956. A Definition of the symbolism is fo be found on
page 27, its distribubion on page 1hL.

37) B. Snell, The Dissoverv of the Mind, WNew York (Harper

Torchibeok) 1960. Chanters one, throe, five, and nine.
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Witgin the literary traditlion there occurred reflection
on knowledge.3 For Homer, knowledge comes by perception or by
heérsay. Man's Knowledge is always partial and incomplete. But
the Muses are omnipresent. They perceive everything. They are
tue ones that enable the bard to sing as if he had been present
or as if bhe had heard the tale from an eyewitness. But for
Hasiod the Muses do not inspirs but teach; and they are far less
trustworthy than Homer claimed. They may teach the truth but
they &lso may teach plausible falsehood, They singled Hesiod
ouh on Hount Helicon and taught bim not to repeat ths folly and
the licc of his predecessors but to tell the truth about the
struggle in which men ekes out his livalihocd.

Xenophanes was still more critical. He rejected the
nultitude of anthropomorphic gods; for him, god was unity,
perfect in wisdom, operating without toil, merely by the
thoughl of bis mind. In contrast, human wisdom was imperrect,

caught in semblance, but still the best of the virtucs and,

~indeed, bto be attained by long seeking. Similarly, for

Hecatasus, the stories cf the Araeks were many auvd foolish,
Mant's knowledge 1s not the gift of the gods; storiss of the past
are to be judged by everyday experience; ong advances In Krow-
ledge by inquiry and cearch, and the search is not just accidental,
as it was in Odysseus,but deliberate end planned.

This empirical interest lived on in Herodobus, i
the physicians, and in the physicists. But a new bturn emcrged
with Heraclitus. He maintained that the were amassing of informs-

tion did not wmake one grov in intelligence., UWhere his

38} Ibid., chap%er §0Ven.
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prodecessors wiove gpposed bo ignorance, he was opooesed Lo folly.
He orizsed eyes and cars but thought them bad wibuesses for men
with barbarian souls. There is an intelligence, a loges, that
steers throuqgh all thinzs. It 13 found in god and man and
beast, the 2ame in &1l though in different desrvees. To know
it, is wisdom,

Vrere Heraclitns emphesized mroces:, Parnenides denled

both multinlicity and wotlion. Though bis exvressiown revived the

—da

vyth of revelation, his positlon at 1t heart was a set of
ergumenta. thile he coculd not be expented Lo formulate the
princirles of exeluded middle and of 1dentity, ha reached

anzlozouvs concluslionz. TFor ho denied the possibility of "bscoming”
as an intermediary between being and mothing; snd ne denled g

hetwen 23 taeinzh
distinetion ;tr;-cmj "baing” and so precluded any wmultinlieity

/\

of beiungs. thile his specilic achievewout was only a mistake,

still 1% provided a carrier for o breaktinrouzh. Lingulstic

argurient had swerzed as an independent power ihat coulé dare to
e

challznge the evidesace of the senses.J’ Tho distinction betueen

gense and intellect was established, The way lay open for

Zeno's varsloxses, [or The oeloquence and scepiicism of the

Sovhists, for Bocrates! deland for delinition, for Plato's

v

distinetion between sristle end dialestiz, and for the
Aristebtoilan Orpanos.

Barlier we had cceasion to speak of the limitation of
eariy lenaage. Becauze the develorient of thought and language

depends wnon insighie, becnuase inzipghts occcur with respect to

L i, o F———

39) S=ze }. Copleston, o History of Philosonhy, Volune I,

ehapier 2iz, London | /> Y 1ohb. Thanra are wany editlons.
(Imrnm, Gatos & Uarihers o)
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sensible prescentations and representatiéns, early language can
come to dominate the spatial field yet remain unable to handle
adéquately the generic, the temporal, the subjective, the divine,
But these limitations recede in the measure that Linguistic
eXplanations and stabtements provide the sensible presentations
for the insights that effect further developusnts of thought

and language. Moreover, such advance for a time can occur
exponsntially: +the more languaze develops, the more it can
develop still more. Tventually, there begins the reflex movemeﬁt
in which language ccmes To mediate and objectiify and examine the
linguistic process itself. Alpbhabebts male words visible.
Dictionaries collect their meanings. Grammars study their
inflections and syntax. Literary criticism interprets and
evaluates compositions. Logics promote clarity, cobarence, and
rigor. Hexmeneutics studies the varying relations of acts of
meaning to terms of meaning. Philosophers raflect on the vrordd
of immediacy and ths many worlds mediated by meaning.

To grasp the signiflicance of this supersiructure, one
must return to the limitations of mythic consciousness. As
Ernst Cassirer states, it lacks any clear dividing line between
mere "representation” and "real" perception, betwecen wish and
fulfilment, between image and thing. He goes on immediabtely to
mention the continuity of dream and waking comsciousnass and,
later, bhe adds that no less than the image, the name tends to
merge with the thing.uo It would seew, despite his later
ratraction, to be the came absence of Aistinebion that

Lucien Léby—Bruhl wizhed to describe when he spoke of a law of

ho) E. Cazssizer, on._cit., 1T, p. 36 end p. U0 I,
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participation governing the comnon representations and the in-
stitutions of primitives, a participation that made ths content
of their representations appear mystical while it made relations
between representations largely tolsrant of contradictions.hj
Now these characteristics of the primitive nind seem
very mysterious. DBut one is not to conclude that they argue
any lack of intelligence or reasonableness on the part of
primitives., For, after all, to draw distinctions is nob a
simple matter, and to acknowledge the import of the
distinctions, once they are drawn, is not a simple matter.
Woat is a distinction? Let us say that A and B are distinet,
if it is true that A is not 3. Let us add that A and Bmay
stand either for mere words, or for the meaning of words, or for
the realities meant by words, so thabt distinctions may be
merely verbal, or notional, or real. Let us note that the
reality in question is the reality that becomes knowm, not by
sense alone, but by senso and understanding and rational

judgment .

h1) L. Lévy-Bruhl, Les fonctions mentales dans les

-

.o . 9
societés inferisures, Paris {P.U.F.} '1951, pp. 78 rf.

E,E. Evans-Pritchard, Theories of Primitive Religion, Oxford

(Clarendon) 1965, pp. 78-99, discusses the valus of Lgvy-Bruhl's

work.
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10.3 The Second and Third Stazes

The discovery of mind marks the transition from the
first stags of meaning to the second. In the first stage the
wvorld mediatsd by meaning is just the world of common sense.

In the gecond stage the world mediated by meaning splits into

the realm of common sense and the realm of theory. Corresponding
to this division and grounding i%t, there is a differentiation

of conseiousness. In the first stage the sublect, in his pursuit
of the concrste good, also attends, understands, Jjudges. But

he does not make a speclalty of these activities, He does not
formulate a theoretical ideal in terms of knowledge, truth,
reality, ceusality. He does not fermulete linguistically a set

of norms [or the pursuit of that ideal goal. He does not initiate
A distinct economic and social and cultural coatext within which
the pursuit of the i1deal goal could be carried out by buman
ernimala. Bub in the second stage of meaning the subject continues
to operate in the commonsense wanner in all bhis dealings with

the particular and concrete, bul along with this mode of operztion
he also has another, the theoreiticel. In the theoretical rode

the good that is vursued is the truth and, while this pursuit

is willed, still the pursuit itself consists onrly in operations
on the first three levels of intentional consciousness: it is

the specialization of attending, understsnding, and judpging.

Nov just as the second stage comes oub of developments
occurring in the first, so the third stage comes out of
develovments oecurring in the second. Accordingly, it will help

clarify what is proper to the second stege il at once we
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characterize the third. In the third stage, then, the sclences
have become ongoing processes. Instead of stating the truth
about this or that kind of reality, their cim is an ever better
approximation towards the truth, and this is attained by an ever
fuller and exacter widerstanding of all relsvant data. In the
sscond stage, th2ory was a specialty for the attainment of truth;
in the third stage scientific theory has become a specialty for
the advance of understanding. Further, the sciences are autonomous.
They consider questions scientific if and only if they can be
settled by an appeal to sensible data. As they havs evolved,
they have develdpcd ever more effective ways of using this
eriterion in settling issues. In other words, they have worked
out their reapective methods, and there is no higher discipline
that could discover their proper methods for them, Finally,
since they are ongoing processes, their unification has te be

an ongoing process; 1t cannot he some single well-ordered
formulation; it has to be a succession of different formulations;
in other werds, unification will be the achievement not of logile
but of meihod.

Now the emergence of the autonomous sciences has
renercussions on philoscophy. Since the sciences between them
undertake the explanation of all sensible data, one may conclude
with the positivists tha® the function of philesorby iz to
announce that philcsophy has nothing to say. Since philosophy
has no theoretic function, one mey conclude with the linguistie
analysts that the function of philosophy is to work cut a

hermeneubics Tor the clarification of the local variety of
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everyday language. But there remains the possibility -- and it
is our optlon -~ that philosophby is neither a theory in the
mannser of science novr a_someghat technical form of common aense,
nor even a revarsal to Q;;:agkratic wisdom. Pnilosophy finds
its proper data in intentional consciousness. Its primary
funetion is to promote the self-appropriation that cuts to the
root of philosophic differences and incomprehensions. It has
further, sescondary functions i% distinguishing, releting,
grounding the several realms of meaning and, no less, in grounding
the methods of the sciences and so promoting their unification.
But wonat in the third stage are differentiated,
speclalized, woving towards an integration, in the second stage
are more or less undifferentiated. We have spoken of the world
mediated by meaning splitting into a world of Sheory and a
world of common sense, At a certain stage in Plato's thought
there seem to be asserved two really distinet worlds, a
transeanders world of eternal Forms, and a transient world of
arppaarancs, + In Aristotle, there are not two sets of
objects buv two approaches to one set. Theory is concerned
with what is prior in itself but posterior for us; but everyday

humar kuowledge is concerned with what is prior for us though

12) For a careful statement of this very complex issue, sce

P, Copleston, op. cit., chapter twenty.




posterior in itself. But, shough Aristetle by beguilingly simple
analogies could set up a proverly systematic metaphysics, bhis
contrast was not between theory énd common sense as we understand
these terms bubt between epistéms and doxa, between sophia and
phronesis, between necessity and contingence.

Again, in Aristofle the sciences are conceived not
as autonomous bub as prolongations of philosophy and as further
determinations of the basic concepts philosophy provides.h3 S0
it is thet, while Aristotelian paychology is not withoud profouﬁd
insight into buman sensibility and intelligence, still its basic

concepts are derived not from intentionszl consciousness bubt from

metaphysies. Thus "soul" Qoes not mean "subject" but "the first

by

act of an organic body" whether of & plant, an animal, or a man.
Similarly, the notion of "object" is not derived from & considera-
tion of intentional acts; on ths contrary, Just as potencies are
to be conceived by considering their acts, so aclts are to be
conceived by considering their objectbs, i.e., their efficient

L5
or final causes. A4s in psychology, so too in physics, the basic

13) Sec Aristotle, Metaphvsics, Theta, 6, 10388 p. 25 fF.

Aquinas, In IX Metavhys., lect. 5 1828 fr. Insight, p. 432,

2

gives the basis for the generality of the terms, potency, form,
act.,
LYy}  Aristotle, De_ Anims, II, 1, 4i2b, p, | ff,

15) Ibid., II, L, 415a, pp. 14-20, Acuinas, In II de Anima,

lect. 6 # 303,




N / i
fervt

5 } '2.')1'.‘31&.

concepts . are metaphysical. As an agent is principle of movement
in the mover, so a nature is a principle of wmovement in the moved.
But agent 18 agent because it is in act. The nabture is matter or
form and rather fgep than matter. Matter is pure potency.
liovement 15 incomplete act, the act of what is in potency still,
This continuity of philesophy and science has often
been the ob jeet of nostalgic admiration. But if it had the
nerit of meeting the systematic exigence and habituating the
human mind to theoretical pursuits, it could be no more than s
transitional phase., DModern science had to develop its own
proper basic concepts and thereby achieve its autonomy. In doing
50 1t gave a new form to the opposition between the world of
theory and the world of common sense. This new form, in turn,
evekad a goeries of new philosophies: Galileo's primary qualities,
vhich admiited geomelrization and so were real, and his relractory
secondary qualities, which were pronounced werely apparent;

Descartes! ruird in a machine; Spinoza's two known attributes;

L6

Kent's a priori forms and a posteriori filling of the seunsibility.

But Xant's Copernican revolution marks a dividing line. Hegel
turned from substance tc the subject. Historians and philologists
vorked out their autonomous methods for human studies. Will and
decisicn, actions and results, came up for emphasis in Kierks-

{

gaard, Schopenhauer, Nietz?he, Blondel, the pragmatists.
\‘

ib) The intoraction of science and philosophy bas been studied

in detail by Trnst Cassirer, Das Irkenntnisproblewm in der

Philosophic und Wissenschalt der neueren Zeit, three volumes,

Beriin 1906, 1907, 1923,
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qu@ano inspired Husserl, and intentionality analysis routed
faculty psychology. The second stage of meaning is vanishing,

and & third is about to take 1its placs.

10.0 Undifferentiated Clonsciousness in the Later Stages

Our outline of the development and the eclipse of
the second atage would be very incomplete if no mention were
nade of the mode of survival of undifferentiated consciousness
in the later stages. For it is not the philosophice or
sclentific theorist that does the world's work, conducts its
business, governs ibts cities and states, teaches most of its
¢lasses and runs all of its schools. As before the emergerce
of" theory, so too alfferwards all such activities are conducted
in the commonsense mode of intellectual operation, in the mode
in which conscious and intentional operations occur in accord
'with their own im%pent and sponbaneous norms. Howewver, if the

]
wode and wuch of the scope of commonsense operation remain the
same, the very existence of another mode is bound to shift
conceras and emphases.

It was on a riging tide of linguistic feed-back that
logic annd philosovhy and early science emerged. But such
technical 2chievements may repel rather than impress. One may
be content to nervel ab the fact of languags, the fact that
makes man unigue among the animals. One may with Tsocrates
trace cities and laws, arts and skills and, indeed, all aspecths
of culture t¢ man's powsrs of smeeech and persuession. One may go

on to urge one's fellow Gownsmen %o sesk eloquence through

gducation and theorchy to excel among men in the very respect
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in which wan excels among the animals. "So to be educated
linguistically and to become human are found to be interchangeable.
So there emerged one strand of humanism that spread from Greece
to Rome and from antiquity to the late middle ages.h7

Another strand was moral, and its name was philan-
throoia., It was respect and devotion to wan as man., It rested
not on kinship, or noble blood, or common c¢itizenship and laws,

or even ot education, but on the fact that another, particularly

& sufferer, was a2 human being. Practice of philanthronia could,

of course, be quite modest: credit for it was glven conquerors

that snowed some resbtraint in plundering and enslaving the

vanaulshed. But, at least, it was an ideal that inspired

e e

education and fostered the gracious urbanity, the esse and affa-
bili%y, the charm and t aste exhibitéd in Menander's comedies
and their Latin countserparts in Plaubus and Terence,

A third scrand came from the world of thieory, For if
creztive thought in philosophy and science is too austere for
general consumption, c¢reative thinkers are usually rare, They
have their brief day, omnly to be followed by the commentators,
the teachers, the popul arizers that illuminate, complete, trans-
pose, simplify. So the worlds of theory and of comnon sense
partly interpenstrate and partly merge. The resultys are
ambivalent., It will bappen that the exaggerations of pnilosophie
error are abandoned, wnile Sue profundities of philosophic truth
find a vehicle that conpensates for the loss of the diseredited

myths., But 1t will also hapven that theory fuses more with

L7)  Bruno Sa2l3, op. c¢it., chepter eleven.

SRR/ Ml S




common nonsense than with common sense, to make the nonsense
pretentions and, becauss it is common, dangsrous and even
disastrous .

Finally, literature moved into a quite different
phase. Bruno Snell hag contrasted the pre-philosophical with the
post-philosophical poets.ue The earlier poetry, he remarked,
was ever intent to stake out new areas of the mind. The epic
sagas opened the way to history, the cosmogonies te Ionian
speculation on the first principle, the lyriec to Heraclitus,
the drama to Socrates and Plato. The later poetry is acquainted
with the literary critics and with theories of poeiry. Poeots
have Go stlect their genre, style, tone. They can be content, as
was Callinachuz, to be playful and artistic or, with Virgil in
his Eclogues, Yo express a complex civilization's nostalgia for

50
earlier times and simpler living.

18) Brune S5nell, op. cit., pp. 266 fT,

419) Science was foreshadowed by the siwiles in Empedocles!

hexameters , e.g., "the light of the sun was thrown back by the
moon like o echo; the moon revolves about the earth like the
felloe of a wheel asbout the axle....." ibid., p. 217.

50) Ibid., chapters twelve and thirteen,

R
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That simpler living, of course, continues. The
bumanism we have been describing belomgs to an sducated class.,
Ih a people united by common languaze, common loyalties, common
moral arxd religious traditions as well as by esconomiec inter-
deperdence, the culture of the educated may affect many of the
uneducated, much as thsory affected pre-theoretical common sense.
So by successive adaptations the innovations of theory can
penetrate in ever weaker forms through all layers of a society
to give it some approximation to the homogeneity necessary for
mutual caomprehension.

But such ideal conditions need not obtein. Dis-
continuities may arise. The better educated becomse a class
closed in upon themselves with no task properticnate to their
training., They become effete. The less educated and the
uneducated find themselves with a tradition that is beyond their

!
means. They cannot maintain it. Thé\lack the genius to

[

trensform it into some simpler vital and intelligible whole.
It degenerates. The meaning and values of human living are
impoverished. The will to achieve beth slackens and narrows.
Where once there were joys and sorrows, now there are just
pleasures and pains. The culture has become a slunm.

Just as philosophic theory begot humanism of
coumar: seuse, so too modern sciencs has its orogeny. As a form
of knewledzge, it pertairms to man's development and grounds
a nev and fuller humanism. As a rigorous form ol knowledge,

it ealls forth teachers and popularizers and even the fantasy
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of science fiction, But it also is a principle of action, and
so it overflows into applied sclence, enginsering, techunology,
iﬁaustvialism. It is an acknowledged source of wealth and vpeuer,
and the pover is uot merely material. It is the power of the
massy medla to write for, speak to, be seen by 211 men. It ig
the power of an educational system to fashion the nationts

youth in the image of the wise man or in the image of a fool,

in the image of a free man or in the image prescribed for the
Peorples ! Damocracies,

In its third stage, then, meaning nct marely
differentistes into the recalms of common sense, theory, and
interiority, bubt also acquires the universal imuediacy of the
mass wedis and ths moulding pover of universal education,
Nover has esdetuately differentiated consciousness been mwore
difficult to achieve. HNever has the need to speak effectively

to undifferentiatied consciousness been greater.
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