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Horizons and Categories

1. Meaning of Horlizon

In ite literal sense "horizon" denotqia the line where
apparently earth and sky meet. It 1s the boundary of one's
field of vielon and, as one moves about, tWe this boundary
recedes 1in front and closes in behind so that, for different
standpolints, there are different horizons. Moreover, for each
different standpoint and horlzon, there are different dlvialons
of the totallty of é’viaibla objects. Beyond the horizon lle
the objects that, for the moment, cannot be seen. Wlthin
the horlozon lie the obJjects that can now be seen.

As our fleld of vision, 80 too the range of our interests

and the scope of our knowledge are bounded. As flelds of vision

and the scope of one's kKnowledge vary with the pericd in which
one lives, one's soclal background and milleu, one's education
and personal development. So there has arisen a metaphorlcal
or, perhaps, analogous meaning of the word, horizon. In thise
sense what lles beyond one's horizon 1s simply outside the
range of one's interests and knowledge; and what lles within
one's horlzon is in some messure, great or small, an object

of interest and of knowledge.

Differencea in horizon may be complementary, genetlc, or
dlalectlical. Workers, foremenﬂ, supervisors, technicians, englinsers
managers, doctors, lawyers, professors have dlfferent lnterests.
They 1live, 1in a sense, in different worlds. Each is famlliar

with hies own world; but each also knows about the others;
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recognizefa some need for the others; and none is prepared to
take over the others' tasks. 80 their many sorlzons in some
measure 1include one another and, for the reat, they complement
one another. They are, then, complementary horizons because
delimit
elngly they are not self-sufficlent and together thex&bbnabibu&a
the motivations and knowledge needed for the functioning of
a commun%al vworld.

Next, horlzons may differ genetlcally. They are related
a8 successlve atages in some process of development. Each
later stage presupposes earller stages partly to include them
and partly to transform them. FPreclsely because they are earlier
and later, no two are slmultaneous., They are parts, not of a
single communal world, but of a single blography or hlstory.

Thirdly, horizons may be.opposed dlalectically. Each
has some awareness of the other and so each, 1n a manner, includes
the other. But incluslon 1s also negation and rejection. For
the other'a horizon, at least in part, 1s attributed to wishful
thinklng, to an acceptance of myth, to lgnorance or fallacy,
to blindnees q; 111*uaion, to backwardness q} immaturlty, to
to infidelity, badxzill, or & refusal of God's grace. Such
a rejectiﬁon of the other may be passionate, and then the
suggestiga that openness 1s deslrable may make one furious.

But, agaln, rejectlon may have the firmness of ice without any
trace of paselon or even any show of feeling except perhaps

a wan smile. Both genocide and astrologyﬂ may be beyond the
pale but, while the former ls execrated, the latter ls ignored.
More lmportant, perhaps, than differences of horizons

is thelr inner structure and organization. The process of

learning ls not & mere addlitlion to what we already know but
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MAT IiI 3

rather an organic growth out of previous knowing and dolng.

So our intentions, our statements, our deeds all occur withln
contexts, and it 1s to contexts we appeal when we explaln our
deeds, clarify, amplify, qualify our statements, or outline the
reagons for our goals. BSo for Edmund Husserl the account of
even & single perceptlon would be incomplete wh were there no
mention of the comprehensive horizon of a world as its encompassing
frame of reference. Finally, regulative of our knowing are our
interesta, We take the trouble to attend and learn in accord.
with the values we respect and the satisfactlons we prize;

and the measure of respect for values, the values that are
respected, the satlsfactions deslred or preferred, can differ
from age to age, group to group, man to man, and in the courss

of each one's life time.

See Herbert Splegelberg, The Phenomenologlcal Movement,

2 vols., The Hague, Martinue NiJnoff, 1960, pp. 161, 718.

2. Method ae Horlzon

In our Opégning chapter we had occasion to%ontraat
Wc@a%mo&’aom s-the-time- -fdprcalpl_gcood
the Arlstotelian approach to method with the one we were to
employ. We have now to note that this difference in approach
involves a serles of differences 1n ldeals and anticlpatlons,
and that it 1s of some lmportance that these dlfferences
be acknowledged explicltly. For while it is true that a
first-hand knowledge of Aristotle's thought is rather rare
among theologlane today, the long-standing connection between

Aristotle and Catholic theology has profoundly marked the
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to it
. Catholic mind, 8o that there 1%Aahbut a good deal of unconscious
or surreptitious Aristotelianism in a neuroslis-like conflict
with contemporary theologlical practlce.

Firset, then, there
@hsrghls a cruclal difference between the Arlstotellian

:f".-' E2F . EE'T" -
-

and the modern notion of sclence. On the Aristotelian notion
the causal, the
science 1s concerned withﬁghe necesaary,and,&mmutable. On

= WE

:. . ' the modern notlon necessity and Lfmmutabllity have no more than

& marginal significance. Sclence 1s concerned with the
intelllgibility, not that must be, but that can be. O0f iteelf,
such bdySWrap e Intelligibllity is hypopgnetical; ¢f essentially

it atands in need of the complement of verification; and any
single {4 verification ylelds no more than a probable conflirmation,
whlle even cumulative, lndirect verification does not preclude

the possibility of revlielon.

Aristotle, Posterior Analyticse, I, 2, Tlb 10 ff.

In the ninetesenth and early twentleth centurles it was

8till common to speak of the necessary and lmmutable laws of
,fi l | nature and even of the iron laws of economlcs. This trend
SN has been reversed by the refutation of the uniqueness of

Euclldean geometry, by the successful use in physics of a

non-Euclidean geometry, by the alternative probabllitles
predicted by quantum theory, and by the llmitatlons placed
on deductive systems by theorems of the Godellan type (on these

see J. Ladrlere, Les llmlitatlons internes des formallsmes,

Louvain 1957). Whlle contemporary methematiclans differ
on the foundations of mathematics, none affirm that wh&

]. -
f;é nathematlce is based on necessary and immutable principles,

and moat are content if their basic postulates are non-

, e
contradlctory (see M. Polanyl, Personal Knowledge, New York,

Harper, 1964, pp. 187-193)
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Now the Arlstotelian view has never been anything but an

. embarrassunent to theology. God in himself 1s necessary. DBut he

need not have created anything. He conld Yve have created a -4I%4

different universe with different laws. The economy of man's
salvation need not have occurred and 1t could have occurred in
8 dlfferent fashlion. Apart from God, all that 1s and occurs,
certainly 1is highly intelllgible,

'“Btupendoualy 80, But the intelligiblility is the intelligibllity,

not of what cannot be otherwlse, but of what could be otherwlse.
It is the type of intelligibility discerned in the natural
and the human sclences. In those sclences 1t is highly prilzed.

But in theology it is called convenlentla, and commonly enough

interest %% in 1t is mistaken for mental weakness.
To accept method in theology is to drop Aristotle's
mistake that sclence is about the necessary and lmmutable,

1s
For the most part science,about contingent reality or about

necessary reallty whose £:ceaaity we fall to grasp. For
the most part the intellligibility of reality and the intelllgl-
bllity we grasp 1s the type of 1nte111g1bb11ty~§§;reached in
the natural and hnuman scisnces and in systematlc theology.
It is not necesslty tut hopefully verifiable possibllity.

| There are a few corollarlea. Aristotle dlstingulshed
eclence and opinion: sclence is of the necessary; opinion
ie of the contingent. Modern sclence regards the contingent
universe that exists, and 80 we speak of sclientific opinion.

distinguished

Simllarly, Aristotleﬁgémiénsnia& theory and practice: theory
regards the necesaary; practlce regards the contingent.
S0 theory and practice are mutually excluslve; the theorlst
cannot, change the necessary; all he can do is contemplate lt.

But a modern sclence is far more theoretlcal than anything

dreamt of by the Greeks or the Scholastics; but 1t is about
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the c¢ontingent, about things that can be otherwlse; and so

mnodern

dows, theory ia eminently pé practical. We see its fruits

all about us. In the modern context, then, theory and

practice are just two moments in man's operationa with regard

to the same objects, Finally, as theory and practlce are
continuous, B8O ouf wisdom and our prudence must also run

together. To play one's part in history, for all its particularity
and contingence, calls for wisdom as well as prudence.

Secondly, the vehlcle of Aristotellan sclence was,
naturally enocugh, the syllogism. 8yllogisms express knowledge
of causes inasmuch as= the mlddle termé nanes the end, the agent,
the matter, or the form. They expre;; necessary knowledge
lnasmuch as the premlsses are per se predlcations in which
essentlal attributes are attributed to commensurate subjects.,
Finally, besides the premissea that may be derived sylloglistlcally,
there are those that are true, first, underived, better known
than thelr inplications, and related to them as cause to
effect. Obviously, the existence of Aristotellan sclence
depends on the existence of these basic premisses Ykam 1n
each .fleld., But, while Arlstotle does é describe how our
knowledge of them does arlaé%f while hie descrlptlion fits
quite accurately the manner in which sclentific dlscoverles
are made, stlll what eclentists do discover are, not necessary
causes and lmmutable effects, but hypotheses, tneorles, systems,

and all of them are open to revlsion.

Aristotle, Posterior “nalytics, II, 11, 94a 20 ff.

Ibid., I, 6, T4b 5 ff.
Ioid., I,.2, Tlb 19 £,
Ibid., II, 19
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To aocﬂept method in theology, then, 1s to drop the
deductivist 1deal with its presupposition of necessary first
principles. It 1s to concelve theology as an on-going process
in two phases each subdivided 1nto four functional epeclaltles.
Nor need thls conceptlon of theology involve one in some
radlcal askepticlsm or relativiem. As has been explalned already,
transcendental method brings to light a secure base and, in its
aystematic fﬁnction, ensures continulty without loposing
rigidity. Such securlty and contlnulty are preclsely what 1s
wanted when not only theology but alsc dogma and even rellglon

develop.
Jee above, pp.

Thirdly, truth 1s contextual, but 1t makes a vast dlfference

ever subject to development and aberration. Ideally, of course,
the context of any true statement ¢bwasieth would consist of

all other relevant true statgipenta. Ideally, every term

would be clear and preclse; there would ¥ not even be any
apparent contradlctlons; and the loglcal interdependence of

connected statements would be exhlbited sylloglstlcally.

Now if Aristotle's loglc made possible this notion
of an 1deal context, the bulk of hls wrltlngs conslstently
preach the doctrine that subject differs from sfibject and
that one should not expect more accuracy, cohsrence, rigor
than any given subject permits. It remains, however, that
more than excellent example is needed if one is to formulate

. is
in some manner what the real, as dlstinct from the ideal,

A
sotisxtoiosiaieunontm
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MiT III I 7 s

context of statéments, and one of the advantages of method
1s that 1t § offers some help in this direction.

Within the frame-work of method the function of logic
is limited. It consolidates past achlevement. It reveals
defects and deficliencies stlll to be cuerféfovercome. It
gives expression to an ideal ﬁbrhﬁw&ch towards which sclence
advances. But that ideal 1s not supposed to be already &an
accomplished fact. The demand is not for clarity but for
increasing clarlity: understandlng 18 expected to lncrease and,
as 1t increases, concepts wlll become fuller, more precilse,
richer in implications. There 1s a permanenet demand for coherence,
but 1t has to make peace wlth the nesd to retain opposed statements
that have some justificatlon and so may prove complementary
agpecte of a truth as yet unknogwn. Full respect ls pald to
logical rigor but, when appropriate, there also 1ls full respect
for other procedures that step by step unfold an ever richer
and fuller understanding. In brief, the deductivist ideal
leads t0 an over-lnsletence on syllogistle proof; method,
on the contrary, patlently accumulates a mass of evidence
that cannot be compreesed and made avallable for haughty
peoplé in a hurry; they have to learn to learn.

Fourtnly, \iy as long as the scientific ideal @mn/
1s concelved in terms of melf-evident princlples and necessary
conclusions, it is manifest that one's values and cholces
can have very little 1n§;uence on sclence. They would have %o
be extreme indeed to blind one to the self-evident; and even
if ﬂheré they were extreme, they could hardly hide fall?acy
vwhere it existed |} or f£ind it where it did not. -

necessltarlan
In contrast, when thg}intaainctué%&sv ivory tower turns

out to be a flctlon and method takee over, values and cholces

A
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assume & fundamental role. At the root of all sclentlfic work
is the decleion to do such work, and method is the program to
be followed in doing 1t., Moreover, the more the several methods
of the varlous sclentese are brought back to thelr foundatlons,
the more thelr precepts are found to be articulations of the
transcendental precepts, Be attentlve, Be Intelligent, Be
reasonable, Be responslble. At the root, then, both of sclence
and of methoed ls the authenticlity of the exlstential subject
and, inversely, the intrinsic value of sclence lies in the fact
that it 1s one of the & ways in whlch human authentlicity may
b® unfold and flourish% and bear fruit.

Fifthly, while deductlvist sclence encourages the vlew
that a sclence is a hablt tucked into an individual's mind,

proving

the modern sclences areﬁﬁnmmng.ao vast, 80 much beyond any
individual's comprenension, that they have to be conceived
as parcelled out among the eclentific community. ©No one today
knows all mathematlca, or all physlecs, or all chemlstry, or
all blology. What 1s true of them, also ls true of theology
and related dlsciplines. There are no omnlcompetent theologlans.

best are large
The sset that can be hadlqg teams or panels of experts and,

thQG they can produce handbooks and encyclopedias, still

it 1s not Indlviduals but only other teams that can comprehend
thelr output. So the unlty of theology beccmes the dynamle
unity of the inter?i}ay of functlonal speclaltlesa. The
teaching of theology becomes an Initlatlion into the general
nature of method, into lte concrete exerclise in different

areas, and into a selection of toplcs made in accord with

the future work of each student.
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S 0ld and New

It will serve to define further the horizon of contemporary
- theology 1f we go back to its medleval origins. The semlnal

work was Peter Abelard's Sic et Non which listed arguments from

- from from
Bcrlpture,4the b’Fathera, andhreason for both the afflrmative

and negatlive side of about one hundred and fifty-eight propositlons.

Thils set the problem of coherence in traditional teachlng and

naestio. This technicue was to begin
evoked the technique of %Eﬁ;ﬁgggggkg*{whichﬁbegaﬁﬁyith a list

& of arguments on one §64 side (Videtur auod non...) and then
Then it
with a 1ist on the other (8ed contra est...). but,went on in

a general response to lay down princlples of a solutlion and
in particular responses to apply the principles to the arguments

pro and con that had ralsed the guaestio.

In the Summa theologlae of 3t. Thomas Agquinas the technlque

of the quaestio bee had become highly formalized. With a mono-
tonous regularity'articles.began with three arguments on
one elde and one on the othner. But 1f one wlshes to see
the same technlque applied to a real problem, one should

read De Verltate, q. 24, a. 12, where there are twenty-three

argunents on one side and elevﬁn on the other. If the

response is compared with In II Sent., 4. 28, g. 1, &. 2,

one finds that st.lThomas wag changing his positlon on moral
impqtpence.

The responses, however, gave rise to a new problem of
coherence. Answers to a serles of questions had to be coherent
themselves; thereby, there arose the need for a systematic mode
of conceptilon thét would provlide a broad basis for solving cuestlona

and at the same time, ae 1t were, auvtomatlcally sscure coherence.
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|  The desired basls was found in the writinge of Aristotls,

5 whoee thought could ve applled directly to what was termed

. | the order of nature, and could be extended by analogy to

oatbemanhmam treat the economy of salvation and the mysterlies

R L

3 of falth,
The result was the imposing edifice of medieval theology.
! | Needlese to eay, the Arlstotelian ideal of sclence, bigroluhdivg

expounded in the Posterlor Anelytics, did nothing to remedy
the real weaknass in the technlque of the {ire guaestio.
. For that tecanlque, while it immersed theologians in thé&
* hwde R, S lptu Al pafrietid\an e e mpigelndsta
1 a mass of scriptural, patrlstlic and, to a less extent,
conciliax data, was content to arrive at a merely loglcal
cohersnice. It in no way envisaged the possibillty of
{ historical development underlyling the apparent antinomies in
. theologlcal sources.

The defect was not easlly remedled. The renaissance

was antl=3cholastic, but 1ts classliclsm was involved in s

normative notion of culture. It admired and imitated ancient
ways much more than 1t developed hlstorical perspectlive
ﬁﬁ}“ ‘ and aéknowledged irreducible differences. The reformation

was antl-=Scholastic, but it called forth the counter-reformation,

O

| to give traditional views the halo of orthodoxy. When

; . non-Catholic scholars developed and refined historical methods,
’ the resulting

,\theiﬁklibaral Protestantiem only seemed to confirm the oplnlion

that the new methode were misleading or mlstaken.

i e
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It remains that hlstorical studles have won the day,
patristic, conciliar,
first in ¢Bonliarge and medieval studles ani, more recently,
in the biblical fileld. It is this victory that constltutes
the contemporary problem of method in theology, and &
1t %11l be well to 1list the varlous trends that, as L1t wers,
constitute the materlals that have to be brought together
or represent the dangers that such an effort may face.

First, there was the Thomlst achool rerresented by
Capreolue (ob. 1444), Cajetan (ob. 1534), Belez (ob. 1604),

John of 3t. Thomas (ob. 1644), the Salmanticenses (1637 to 1700},

Gonst (ob. 1681), and Billuart (ob. 1757). Its procedure
was the commentary on St. Thomas. Its notlon of theology
was deductivist., Ite historleal perspective rudlmentary.

Secondly, Melchlor Cano's De 1o¢{ locls theologicis

endesvored to enrich the Scholastic tradltion with the
humanistic studles of the §enaisaance. He concelved theology
as proving tradltional Scholastlc theses dsductively from a serles
of sources (seripture, patristic writings, papal and conciliar
documents, theologlans, reason, ete.). Hlastorical development
was overlooked.
about 1680

Cano died in 1560 but,his influence crystallized into
a novement WhoWS/19B0 that lasted into the present century.
Itse fruit is the manual of dogmatic theology?u?g%:cgggggia
of a sst of theses in each of which there are set forth:
the meaning of the terms in the thesls, mnm o0ld and new
opinlons on the toplec, the measure in which Church teaching
1s involved iéﬁhe theslis, arguments in favor of the theslsa
from SeRlutirerandrtesq seripture, traditlon, and reason,
and finally cofbllariea. While this ocutline sets forth

what essentlally 1s a pedagoglical devlice that could be
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turned to any of a varlety of ends, its basic weakness lles
conceanled ¥he in the fact that a slngle ¥ man #d“e was expected
to write and teach such manuals, Thls, of conrse, was only

possible on the mlstaken assumption of semper idem, that 1f

one knew and underatocd the falth of today, one was fully conmpstent
to interpre£ the old and the new testaments, the Greek and lLatin
Fathers, the medieval, renalssance, and modern theocloglians.

art. "Théologls," 1
For more see Yves Congarvegh:t. theol. cath., XV*-(1946),

417“421-
Ibid., 421 f.

Ibid., 432 f.

;" with the de meTrt-and-aece ptanc e o
1stprical stugdids GOgmatic theology -of the manuals first

oved 1 e direction of a C@xholic poaitiviam and then o

a Christian positiviam://Catholic positivisy re tended to

-

r ducq/LhaologyBji/gfﬁlatory of Cs/golic doctrine with

pecial emphasl on the” officlar//eachings of the Church.
C riatla?/poaltivlsm 15/}hé/ﬁork of/bibllcal e perta of fering

8 collaction or

/

-

sy/}héa{//of ijﬁ}ptﬁ?ﬁl doQLr/hea. e

Kazi/&;hner refers to these-as d_ﬁmatischen Positivisnusg

ye
and BiblAzismua in his papsr, "Phi{fﬁpphie und PhilosopHleren
1 der Theologie," Schriften zur Theolo;ie'/Einsledeln 1967,

m/// ~
VIII, 69. The B paper 45 avallable-in English in

Thdo logy Digest, Febrdhry 1968, «here the te ~Aye translated

zuatlc poslitivien" an 1bIIcal fund enta *’,ﬂ\beétt?ely.

. LA




R : : T TV a
thvbdaf M dwards” the dnd B¢ ARe maetegnriicdntury
Thirdly, 1n the latter part of the nineteenth century
official senctlon was glven to a revival of Thomism. This, of
course, was necessary if there was to be kept intact the
medleval achlevement wlth its extensive borrowings from Aristotle.
But whlle the movement flourlshed between the two world wars,
it collapseed after the second. In the mlddle ages the baptism
of Arlstotle had been the key step in integrating within the
Christlan West a cultural invaslon from Greek and Apablc sources.
adeguate
But in the twentlieth century Arlstotellanism provided ngAPasis
either for dlalogue with the natural and human sclences or
for the lntussception wlthin theology of historical studles
and historlcal perspectives. 1In conseguence elther theology
degenerated ini%{htatory of doctrines and ideas in the varlous
areaa of theologlcal study, or else theologlans decilded that,

Blnce a Neo-3cholasticism was lnadequate, they wonld have to

be their own philosophers.

two aspects of
Karl Rahner refers to,this tendency as "dognatic positivisem"

and "biblical fundamentalism”(in the original, Biblizismus)

in his paper, "Philosophy and philosophizing in theology,"

Theology Digest, February 1968, p. 19. Cf. Schriften zupr

Theologle, Elnsledeln 1967, VIII, 69.

Ibid, p. 19:',, the concerns, methods, and needs of
“theology itself pose so many questione to philosophy, and
make g0 many demands upon philosophy for conceptual and systematlc
instruments that the traditional neo~-scholastic philosophy, as
1t has been and s8tlll is up to the present time, is simply
inadequate to these demands. Hence,tnere is no alternative but
t0 “philoSOphiie“ within theology itself.' Cf, Schriften,
VIII, €8 f.
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Fourthly, as we noted above, medleval theclogy had recourse

to Aristotls to provide 1tselfl with a Begrifflichkeit, with a

gystematic aet of categorles for &ée&tfné speaking of the order

- of nature, the economy of salvation, and God. When, then, today

there 1ls ufged the lnadequacy of neo-scholasticlsm, when
Inereasingly theologlans turn to tﬁ'peraonaliat, phenomenological,
existentialist, and historicist sources to find ways of expresaing
their thought, what is at issue is the need to drop the old
dependence on Arlstotle and to replace 1t by the cateﬁg;iaa

that meet contemporary mmmds exlgences and opportunlties.

iy

4, fategories

Categories, which would meet contemporary exlgences and
opportunities, will have their basls in transcendental method.
That method brings to light (1) attending to data and questloning
for intelligence, for reflection, and for deliberation, (2) the
operations that follow upon attending and questloning, (3) the
structure in which these opsrations occur, and (4) the objects
correlative to the operatlons and structure and specifiled, not
by their own qualitiee, but only by thelr correlativity.

These four may be referred to more briefly as (1) the & priori
or, with XKarl Rahner, the Vorgrliff as dlstinct from the Begpriff,
(2) the operations, (3} the structure, and (4) the objects.

Now 1n one sense these four are not transcultural but in
another sense they are transcultural. They are not transcultural
ipagsmuch a8 thelr expllicit formulatlion and the suvsequent
developments of that formulatlon can occur only when a rather

notable (at least, for the twentieth century) cultural development

R A
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both
has taken place. But they are tranacultura%A}naamuch as

the reallitles, to which the formu#lationa refer, prscede the
\
formulation and are to be found in any instance of homo gaplens,

and 1nasmuch as these realltles originate kukk the emergence
of oculture, its continuilty, and its changas.

Now the slgnlficance of deriving categories from transcen-
dental method 18, of course, that thereby categorles have at
least something of & transcultural baslas. For it is only
inasmuch as theology has at least one foot restlng on a
transcultural hase that Lt can reflect on a religlon that
hap developed for two millenia and that it can direct
communicatlons with all natlons and all cultural levels in each
natlion.

There remains, of course, the question of the way
in which categories can be derived from transcendental method.
Here, a‘ﬁ first distinction must be drawn between the actual,
det*ailed derivation, which will be the work of theologlans,
angubn the other hand general indlicatlions revealing the
poesibility of such derivation, which ls the concern of the
methodologlst., To thla first distinction there is to be
added a second: there is a general derivatlon, which theologlans
will use hhomgh inasmuch as they speak of the material universe

and of men; and there 18 a specifically theologlecal derivation

needed for speciflcally theologlcal toples.

[Note to page 15]
Illustrative of this need is Karl Rahner's Kleines

theologlsches Worterbuch, Freiburg {Herder) 1961, and

Helnrich Frieé, Handbueh theologlscher Grundbegriffe,

2 vols., Munchen (Kosel-Verlag) 1962 and 1963.
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5« (General Derlvatlon

There are flve procedures for derlving categories from
tranacendenatal method. They consist in (1) complicating
the basic structure, (2) turning to concrete instances of 1it,
(3) fililng it out, (4) differenmtiating it, and (65) setting it
in motlon. ”

In the preceding chapter on functlonal speclalties
there was effected a complication of the basle structure
by applying it to two diadtinct phasses and then specializing
on the end of each of the four levels of conscious and lntentional
operstions. Moreover, while our presentatlon was concelved
with reference to theology, 1t could be adapted to any subject
in which investigators were responding to past hilstory and
were to influence future hlstory. Different modes of com-
plication of the baslc structure are to he found in my book,
Insight, in 1ts treatment of common sense, in 1ts account
of clasalcal, statistical, genetlc, and dialectlcal methods,

in 1ts view of metaphyslcs as an integral heurilstle structure.

Insight, pp. 173-181, 289-299.
Ibld., pp. 33-69, 217=-244, 451-487, 530-594.
Ibid., pp. 390=396.

Jecondly, one may pro¥ procdﬁ@ifrom the single subject
of consclous and intentional operatione to many such subjects,
to thelr grouplng 1n soclety, and to the nlstorical succession
of such groupa.

Thirdly, one may advance from a very general to a more

detgiled account of the subject and hils consclious and intentlonal
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I ‘ operations. This procedure 1s illustrated throughout Insight

fiq and will be further Lllustrated in our following chapters

IthS on feelings, values, bellefs, meaning. To this toplc we return
s . | in a later section on the use to be made of the human sclences.

' But, for the moment, it wlll be enough to stresa the lmportance
1 ' of basing one's advance to a more detalled account on genuine

: personal experience and of expressing it in a manner that will
serve to objectify not only one's own but also the experience of
i others.

ﬁ Fourthly, the basic structure of consclous and intentional
operations may be dlifferentlated in varlous ways. 30 1in

Ingight there were distinguished a blologlcal, an esthetlc,

% | an intellectual, a dramatic, and a practical pattern of

h! . experience. Again, one can dlsbtingulsh the authentlc subject

4 ' that is attentive, intelligent, reasonable, té@@eﬁ responsiblae,
and the unauthentic subject that falls in PJW6 One oOr more

;{ respects., One can go on to determlins the positions maintalned

|

i by the sdfMn authentic subject and the counter-positions of

it 3 the unauthentic. One can dlstinguish dlfferent worlds:
5ﬂﬁ¢ the world of lmmediacy, of what 18 glven to sense Or to

i consclousness; ﬁhe world of common sense; the world as explained
© %} by the natural and human sciences; the world of interlority

by ‘ with its transcendental relevance; the world of religlous

14 experience and theology. One can distlinguish between differentlated éi
puetwoRiftihiyy conscilousness that shifts with ease from
one pattern of experience to another and from one "world" to

another; and undifferentiated conaclousness for which the world

Insight, pp. 181-191, 207 If.
Ibid., pp. 987 ff,

<
a
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of theory and of interiority is allen.

Fifthly, silnce transcendental method izmém regzards a
dynamle structure of operatlons, there are varlous ways in
which models of change can be set up. Thus, a slngle heurlstlec
structure can encspsulate a @ series of different answers.

The queption, What is fire?, has been answered by saying it
is on;?;ha four elementa, that it is a phloglston, that it

is a process of oxidlzatlon. Agaln, developnents can Dbe
aralysed as processes from Llnltlal, global operations of

low efflicliency through differentiatlon and speclalizatlon
towards the integratlion of the specilalties. Theoretlcal
developments of a high order can be related as & successlon
of higher viewpointe. A unlverse 1in which both classlical

and statistical laws are verlfied will be characterlzed Dby

a process named emergent probabllity. Authentlclity can be
shown t0 generate progress, unauthenticlty to bring about
decline, whlle the problem of overcoming decline ylelds a
heurlstlc structure that provides an Introduction to religion,
The problem of interpretatlon brings to light the possibllity

of a universal viewpoint that moves over differsnt levels

and sequences 0f expresslon.

Insight, pp. 13=19,

Ibid., pp. 115-128, 259-262.
Ibid., ppe 207=-244,

Ibid., pp. 688-703, 718-730.
Ibid., ppe 562-59%, |
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6, Special Derivation

Man achleves authenticlty in self-transcendence.

One can live in a world, have a norizon, Just in the
measure that one is not locked up within oneself. A first
step in ﬂ;;eiisliberation 1s the sensitivity we share with the
higher animals. But while they are conflined to a habltat,
we live wik withln a universe because, beyond pewstvit
aensltivity, we question and i our questioning is unrestricted.

Firat there are questlons for intelligence; we ask whail
and why and how and what for; and our answers unify and relate,

classlfy and construct, seriallze and generallze. From the

narrow strip of space-time accessible to immediate experience

"wWe move towarde the conatruction of a world-view and L towards

the exploration of what we ourselves could be and do.
On questions for intelligence follow gquestions for
reflection. We move beyond lmaglnation and guess-work,

idea and hypothesls, theory and system, to ask whether or not

this really 1s so or that really could be. Now sslf-transcéndence

takes on & new meanlng. Not only does it go beyond the
subject but also it sesks what is independent of the subject.
For a judgement that thls or that really ils so reports, not
what appears to me, not what I lmagine, not what I think,
@ﬁﬁ not vwhat I would be lnclined teﬁay, not what seems to be
80, but what is so.

8ti1l, such self-transcendence 1s only cognitive, It
1s in the order not of doing but only of knowing. But on the
final level of questlionas for deliberation self-transcendence
becomes real. When we ask whether this or that is worth while,

whether 1t 1s not Just apparently good but truly good, then

I e S
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we are inquiring, not about pleasure or pain, not about comfort

or 111 ease, not about sensltlive spontaneity, not about individ

- or group advantage, but abont objective value. Because we can

ask such questlions, and answer them, and llve by the answers,
we can effect in our living a real sslf-transcendence. That
real self=-transcendence is the possibllity of benevolence and
beneficence, of honest collaboration and of true love, of
swinglng completely out of the habitat of an animal and of
becoq&ing & genuine person in a human soclqi;y.

Now real self-transcendence becomes & reality when one
falls in love. Then one's being becomes being-in-love. I%
khxx Such belng-in-love has 1ite antecedents, its causes, Llts
occasions. But once 1t has blossomed forth, ‘it takes over.

It is the first principle. From 1t flow one's g desires and
fears, one's dlecernment of values, one's decisions and
deteramlned actlon.

Belng=~in-love 1s of dlfferent kinde. There ils the love
of intimacy, of husband and wife, with 1its fruit in the family.
There 18 the love of one's fellow men with its fruit in the
achiefement of welfare. There is the love of God wlth one's
whole heart and whole soul, with all one's mind and all one's
strength (Mk 12, 30). Ehaneggg the love of God poured forth
in our hearts by the Holy Spirlt that is given to us (Rom S, 5)

It grounds
AThere—is the convlction of 5t. Paul that "there is nothing in

life or death or 1lilfe, in the realm of apirits or superhuman
powers, in the world as 1t 1s or the world as it shall be, in
the forces of the universe, 1n helghts or depths =« nothlng
in all creatlon that can separate us from the love of God in

Christ Jeeus our Lord" (Rom 8, 38 f.).

ual
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As the questlion of God is implicit in all our questioning,
80 being in love with God is the baslce fulfllment of our
consclous lntentionality. That fulfilment brings a deep-set

joy that can remailn deéplte humiliation, fallure, privation,

pain. That fulfilment brings a radical peace, the peace that

4&M\Jq§ﬂg10Eﬂnﬁtﬂg&mmrfihrtme&nxherﬂhanéa—tnﬁhabsenee— of-that
1£11ment lﬁfghe dTess bnd 1n,the singgr/rbveala its é}/,

n %g,tﬁg/tnvagiiiaﬁfbn of’g;;aqfl&fﬁf now_in tne fangtle

pﬁiﬂﬁfﬁ-of’him&%eﬁngEIEL#anﬂwﬂia~thea$ime—fur’aii-gqu*me

a
the world camnot glve. That fulfllment bears frult in,love

of one's neighbor that brings about the kingdom of God on this
earth. On the other hand, the absence of that fulfllment
obdurate

whether in the truly godless or in therginner reveals itself,
now in the trivializatlon of human life, now in the fanatlcally
harsh pursuit of limited goals.

A flrst theologlcal category, then, is God as implicitly
intended in all 1ntend1ﬁng.

and third ar§

A seconqﬂﬁy the experlence and the frult of being in
love with God.

. Now 4# Just as one has to labor to bring out in the
open one's experience of one's consclous and intentional
Operatiohs generally, 80 too ore has to perform a slmilar

and its more outward frultis
labor to i1dentify 4in one's own imner 1if%&what is meant by
the words, belng in love with God. Agaln, just as there ls
an intellectual and moral self-appropriatlion that grounds
tranacendental method, so too there 1ls a rellgious and
Christlian self-approprlatlon that grounds the extension
of transcendental method into theology. Finally, as our

Christianlity cémmonly is more in asplration than achlevement,




, Lts store of experlance,
we have to have recourse to the Ghrlatian-communit%&and 1ts

traditional wisdom to awaken what is latent in us, to stir
our feelings,even though our minds are only partly open,
though our:-wills are not yet ready.
Next, Just as there are five procedures for deriving
general
qcategoriea from transcendental method, so too there are a
similar five for deriving special, theologlcal categories
from Christlan self-appropriation.
something
Filrst, being in love with God ignexceedingly simple
and simplifylng, but 1t also 1s somethlng exceedlingly rich
and enriching. There 1s room then for a theology of the
Christian subjlect. It will be a theology of grace and,
at the same time, an ascetical and mystlical theology. It
may further
wiia ,develop along the lines of the human sclences using
A A
history snd fleld-work, phenomenology and psychology, and any
other relevant technlques.
Secondly, from the subject one moves 10 subjects,
thelr togetherness in community, the hlstory of the salvation
that consists in being Iln love with God, and the function of
thie history in promoting the kingdom of God amongst men.
/Wudiv,,/o‘mmg—m‘z lovewith-tad 4o God-sigift 4o
P L ' P
B, his lo 6@753. heology islzjﬁ/mérely %pout men bui also
1
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Thirdly, our belng in love with God is Geod's gift to us,
his gift of himeelf to us, his loving us, and our being loved by
him. The Chrilstlan tradltion makes expliclt our lmpllecit
intending of God 1n all our inteniing by speaking of the Splrit
that 18 glven to us, of the Son who redeemed us, of the Father
wno sent the J0o1n and wlth the Son sends the Spirit, and of our
future destiny when we shall know, not as in a glass darkly,
but face to face.

Fourthly, just as one's humanity, so too one's Christianity
may be authentic or unauthentic. Wénsé What is worse, to the
unauthentle man or Christlan 1t 1s the unauthentic that sappears
authentlic. Here, then, 1s the root of divislon, opposition,
controversy, denunciation, bltterness. Here, toc, 1as the
transcendental base for the fourth functlional speclalty,
dlalectic.

human

Fifthly, aaﬁauthentlcity promotes progress, and human
unauthenticlity generates decline, s0 amx Christian authenticity,
which 1s a love of others that does not shrink from self-gacrifice
and sufferlng, 1s the soverelgn means for overconlng evil.
Chr8stians then bring sbout the kingdom of God in the world
not only by dolng good but also by overcoming evil with good
(Rom 12, 21).| But not only 1s tAdi¥ there the progress of
mankind, but also there 1ls progress and development within
Chriatianity 1tself; and as there 1s development, so too there
1g decline; and, flnally, as there is decline, so¢o toe i

there 1s the problem of undoing it, of overceming evil

with good not only in the world but also in the church.

On the soclal surd, see Insight, pp. 229-232, 628 f.,
689 f. On redemptive love, ibid., 699 f.




T« Use of the Categorles

I have been indicatging the possibility of deriving
detdrovse¥ general and special categories from a transcendental
and so transcultural base. The general bage is the authentle
or unauthentic man: attentive or inattentive, intelligent or
stupld, reasonable or sllly, responsible or irresponsible,
with the consequent positions and counter-poslitions. The special
base 18 the authentlc or unsuthentle Christlan, genulnely in
love with God, or falllng in that love, with a conseguent
Chrletian or unchristian outlook and style of living.

The derlvatlon of the categorles ls a matter of the human
and the Christlian subject effectling self-appropriation
and employing this helghtened consclousness both as a basls
for methodical control in doing theology and as an a priori
whence one can underatand other men, their social relations,
amd thelr history, thelr religlion, their rituals, thelr destliny.

The use of the categories and thelr development occur§

]
within the determinate tasks already described as functional

They occur, then,
speclaltles, ﬂ#{ﬁ#&?&ﬁéﬂﬁan)}n research, interpretation,

history, dlalectlc, foundatlons, doctrines, systematlcs,
communications.

Further, the use and development of the categorles
occur in interaction with data. They recelve further speclficatlon
from the data. At the.gHy same tlme, the data set up exigences
for further clarification of the categorles and for thelr
corractlon and development.

In this f?shion there 18 set up a sclssors movement

with an upper blade in the categorles and a lower blade in
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the data. Just as the principles and lawa of physics are
nelther mathematiecs nor data but the fruit of an interaction
between mathematlica and data, 8o too a theology can be nelther

purely a priorl nor purely a_posteriori but only the fruit of

an on-golng process Of interactlion between categories and data.
Finally, as the theology ls an on-going process, as

religlon and religlous doctrine themselves develop, Yotfné

80 the fundamental part of theology and, perhaps, the

Fundamentaltheologie Karl Rahner desires, will be concerned

vith the orlgins, the genesis, the present state, the possible

developmente and adaptatlons of the categorles in which Christilans

understand themselves, communicate with one another,zZnd and

announce the gospel to all natlons.
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8. Theologians and Scientiats

By its Christian adaptation of Aristotle, medleval
theology related 1tself not only to Aristotle's philossphy
but also to the extenslive group of sclentiflc Investigatlions

included 1n the Aristotslian corpus. While these lnvestlgatlions

were
/(kmo stamped not only with a mighty effort towards clarity,

precislon, and coherence but also with far-ranging inouxiy and
obeervatlion, their inherltore tended to think »f them, not
a8 Just a fmd& modest beginning to be further developed, but
rather as a treasure to be preserved intact for all tine.
Suc%i?i#?%ggafacts and attitudes that condition traditional
views on the relatlons between theology and sclence. They
are relations between well-ordered collections of static results.,
These relations are ruled by loglc, which classifies collectlions
Rthir~Lomal-oh e dth bo\ thatl aM e et Aledi Diines
by thelr formal objects, demands of each disclpline that it
remain wlthin its own territory, and since two statements cannot
be both true and contradictory, requires all disciplines to be
coherent not only lnternally but also externally.
But nelther modern sclence nor modern theology are

are on-going processses and they

vell-pordered collectlons of static results. Theyhgre ruled
AW

not by logic alone but by methode that regard non-logical as
well as loglcal operatlons. Thelr common ground, ideally,
lies in transcendental method and, since that method takes 1ts
stand on the a&&puctures immanent and operative in subjects,

1t will relste theology and science by first relating theologlans

and sclentlsts.

will be.
A first tasﬁﬂtgﬁo overcome the birth trauma of modern

sclence. For that sclence, if it originated in Aristotelian

R l“{}..... .
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¥di4 solil, developed and took shape through its opposlition
. through
to Aristotelian thought and!its confllicts with Aristotelians

who also happened to be theglogians and even happened to " -
connected with ecclesiastical power. There 1s, then, endemic
to modern sclence a flerce resentment against any lnterference
from a philosophie, theocloglcal, or ecé%siastical source.
Accordingly, ~ '
Aot thledsird 1t wlll be well to be clear about possible
differencea between theologlans and sclentists., It may happen
that thelr views are merely disparate: they are on different
toples and, for that reason, are not opposed. On the other
hand, they may really confllict, and such conflict may arise
from one or more of Bix sources, EéthaaAaéiizheology or the

The
sclence may be insufflclently developed., Kivheribheptheologlan
t

or the sclentist may lack human authenticlty. The F@eologian
or the aclentlst may lack Christian authentlclty.

Now if the theology or the sclence 1s insufflclently
developed, the solution ls @db further development., Such
further development wlll not come by deducing sclentific

conclusions from theologlcal premlsses or theologlcal conclusions

from sclentific premiseses. It will come only from further
work‘ln the approprlate field in accord with the methods of
that field. It 1s true, of course, that the further work
can be stimulated 1f the theologian or the sclentlst draws
the other's attentlon to the fact that 1t might be his

subject that 1is not yet adequate. Butl the more thls occurs
in friendly dilalogue and the less it has the alr of a public
denunclation, the more llkely 1s it to have the frult that
is intended.

—
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Next, Lf the theologlan or scientist 1s 4 lacking in
Chrietian anthentlcity, the remedy lles in God's operative
grace that plucks out the heart of stone and replaces it wlth
& heart of flesh. Moreover, while God gives hls grace to those
he plemses, 1t remalne that he pleases to glve it to those that
ask for it (Lx 11, 13).

Finally, if the theologlan or the sclentist is lacking
in human authenticity, the remedy lles in transcendental method. .
This, of course, 18 a radical cure and it demands considerable
effort on the part of an invalid unaware of hls malady. Moreover,
as the malady 1s Vi€ widespread among theologlans and scientists,
its broad distributlon makes 1t appear normal rather than
an abnormality.

8t111 there are grounds for some hope. Theologlans
are afflicted with a problem of method. Some are MoaXidg
fowaid~erdr-to e DR AT HRIt-Solit 4 on :»‘inowdmks:ﬁe\%’lﬁé
ready to lmplement éven a difficult solution. If they
succeed, it can be expected that others will Join then.

Moreover, whew while the sclences flourish, the acientists

are not totally complacent. The horror of nuclear weaponry
Qcﬁzay&dd%, of thelr work

hae led mangA;o ask about thei} function in human history.

The pacilficism of many young men is 1ead:;g them away from
& sclentific vocatlon. The 01d mechanlst determinism is out,
and ths new Copenhagen interpretation hasg 1lts sclentlific
opponents. Flnally, the human sciences have their speclal
problemns, and many among the humen sclentists would welcome
a8 line of solution,

In fact, they have long been confronted wlﬁhé‘a dilenma,

If they model themaelvea strictly on the natural sclences,

then relentlessly thelr apprenhenslon of man 1s stripped of

> ) -
A vt -
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of all apecif%ically human content. If they try to set up

L-/ .
independent foundatlons of thelr own, they find themselves
involved 1n the chaotle disarray of the philosophlies.

Obvlously, nelther alternative 1s acceptable to anyone both
/1 authentlcally human# and, fortunately, the dllemma ls not
quite rigorous.
For transcendental method l1& not just another instance
in the specles, phllosophies., Though 1t 1ls relevant to 1ssues
traditionally considered philosophlc, its insplration is precisely
to get beyond the many phlilosophies and, as it here 1ls concelved,

its procedure is parallel to the procedure of emplrical sclence.

Where they appeal to the d%?%,°f s8ense po_thectlfy them in an
ever more comprehenslve and probable fashlon, transcendental
method appeals to the data of consciosusness to objectify thenm
in an ever more comprehensive and probable fashion. But where
empirlcal scilence will not reach definitive views until all
data have been accounted for, transcendental method deals

very

with a privileged area. Ita data are data on thefgperations
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- which unendingly generate and revise sclentific hypotheses,

theorles, systems. Unless these operations are understood,
one has no motivated ground for asserting that sclentific
hypotheses, theorles, systems are perpetually subject to
revision. X£ On the other hand, Af these operatians are
understood and tne vlew of sclence as on-golng process ls
grounded, then that ground 1tself cannot be revised without
presupposling and so confirm%@ing the very position it is
attempting to revise, ~

Moreover, what transcendental method brings to light,
cannot be consldered as slmply extrinalc to sclence. The
sclentist has a mind and, as a sclentist, he uses his mind.

It is in no way alien to hile vocatlon for himzﬁnﬁgﬁ@ertaixkq
() —wiEy_¥ ' vmhmn*hea&ﬁ”ﬁbing when he {uv Ef}gétea,

ea/towar ‘knowledge, /and (3) what
-

ﬁ//’Nor s supérfluoua for Wim
-~ .

h'}hg/;qﬁ}tiii;gélthap
e chgodtliop”dlsarra of‘pﬁg ph;lﬁgop es. Fo )
/

ampant mofg/ﬂcientista.

seem; o bs/h tra atlg/ﬁ& fear of

@cienpf/ts sl

to liberate himself from the cognitional myths that affllct the

philosophies by ascertaining (1) what he does when he investigates,

(2) why doing that leads to knowing, and (3) what does he conme
,ll/t ¥

to know when he does it. Nor would,be gontrary to his sclentific

A" o
integrity to acknowledge the fact that a method é&s~a—swimmtlen

BT8 O ce 5“‘tﬁ&t~0f—tgg_ggtu#alusc%énﬁés%a*
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means & cholce of means with reepect to an end, that to accept

and folloﬁ a methad is a matter of delliberation, evaluation,

decision, that accordingly the pursult of sclence, so far from

belng value=free, 1ls the deliberate effort to realize the value,

sclence, and that deliberate effort, so far from belng opposed

to sclentific integrity, is the condltlon of its very possibility.
In other words, Just as the the modern theologian has to

break loose from éfthe Aristotelian sclentific 1deal in terms

oblective
, og&Peceasity, 80 too the modern sclentlst has to break loose

the Enlightenment sclentific 1deal in terms of objectlive

necessaity. Both have to reconcile themselves to the fact

that all the operatlions of existential subjects occur within

a horlzon, and that horlzons are determlned by the values

(including the value of knowledge) that the subject effectively

acknowledgese. Nor need this fact disturb them. There is

no confllict between the value, knowledge, and other values.

All sre a matter of self-transcendence: knowledge 1ls a cognitive

gelf-transcendence; the acceptance of other values involves

a real self-transcendence. All that occurs is the substitution

of a fact for an illusion. Objectivity is a matter of cognitive

self-transcendence; cognitive self-transcendence is not

necessary; it is contlngent; 1t occurs in the measure that
conalstently

the subject 1ls authentlcally human, that is,Aattentive, intelligent,

reasonable, and responslble., The neceasitarian lvory tower has

had 1its day.

# A more detailed dlscussion of valuss occurs in

chapters four and flve.
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This fact 1a especially significant for the human sclences. |
They not only are the product of existential subjects but also ;_
are about exlstential subjects. Contemporary humsn scisntlists |
frequently are quite aware of this fact. nghige ueasure that |
they come to grasp transcendental method, they will come to

grasp the a priori of their field, for trang%ndental method

is the exlstential subject sbout concerned wlth himse1f.
Once that baals 18 reached, human science can cease imitating

natural sclence and set up house for 1tself. |

I have hteen dlascusslng general types of possible confllet. ;
The discusslon has been, not in the 0ld context that concelved
a aclence as true and certaln knowledge of tnings through their
causes, but 1n the c¢ontemporary context 1n which sclences are i
on=-golng processes, thelr positive results at any time are no
more than probable and, where mistaken, these results gooner
or later will be corrected. Where the old context might lead
logiclans to the concluslons of the Inguisition, the new i
context calls for the patlence recommended in the parable of
the cockle (Mt 13, 24-30).

Besldes posslnle conflicts, there ls the positive matter

of usé, of theology by the scientists, and of sclence by theologlans.:

The use of theology to sclentists seems to be threefold. First,

it enables the sclentlist to keep his religion on the cultural

level of the rest of hls mental activity or, inversely, it

prevents his religion from appearing something outworn, antiquated,

irrelevant, chlildish. Secondly, 1t zm frees the scientist
tendencles. Sclentific

fronm totalltariaqhtondencieaﬂheciemth£$cAknowledge tends to be

thought to be omnlcompetent when clear-headed and carefully

controlled sclentific knowledge floats loosely in a nass

of extra-sclentlfic opinions. On the other hand, in the measure
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that one is able to recognize philosophic and theologlcal
guestlons, to sketch the procedures for thelr solutlon, to
respect the controls they employ, it 1s no longer self-svident
that the only sensible way to tackle any lssue is the way of
sclence. Thirdly, the meore a sclentlist is acqualnted wlth
first-rate theology, the better is he equipped to Join with

theologlans in team-work on the university campus, in speclal
BaAYER.
Pruqactﬁfﬁﬁrﬂinxbhe»gmtﬂﬂuuwﬁtcn’&fb&bﬁendﬂae&?&inarﬁ

regearch projects, or in interd@isciplinary publications.
The use of the sclences by theology ls necessary if I%s
3t 18 to speak to contemporary man. Just as

r,6&$agop¢aafarefto‘betcenﬁmmponaryxggcﬂqA}he Fathers justified

thelr borrowings from Hellenlstic culture by reqa%é%ng the
ke

fleeing Israelites despolling &X the Egyptians,jas medieval
theology enriched lteelf by taking over the Aristotellan corpus,
80 A& contemporary theology has to enrich itself with the
surpassing wealth of modern sclence.

The use itself 1s manifold, varying with the two phases
and the functional specialtles 1n each phase. To such variations
we shall attend wHeh 4 when the specisltles come up for a more
detailed conslderatisn. But in general the sclences, especlally
the human sclences and, most of all, the sclence of religion

with lnformation,
can supply the theologi;an,@ith models for procedures, with
accounts of structures, with
A analyses of processes, with analogles that throw light on
specifically theologlcal toplcs. Next, iln each case, the
theologlan has to draw on good sclentlfic opinlion on the status

of the material he proposes to borrow and he has to be able to

eriticize it from the viewpolint of human and Christian authentlcity.

both to extend his data and
Finally, he has to employ itAto make hle general and special

categorles more determinate.
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9. Pluralism

Knowledge of man 1s knowledge of many races, peoples,
states, cultures, rellglons, histories. Such knowledze le
plurallst both in its subject and in its object. It is plurallst
in its subject, for 1t 1s knowledge that can be had never by
the 1ndividual but only by the sclentific community. It is
plurallst in 1ts object for the objects are many and in motion;
they are a set of on-goling processes, developlng, declinlng,
recovering ln different ways at different rates in greater or

lesssr degrees of interdependence.

Such knowledge of man 1s under the sign of metz:;;‘/ﬁﬁg\
Qeﬂthxbfii-&h&?ﬁirﬁnotnb?"$h€’T03iGET“&@G&%Q~O$*¢TEP“ coherepee,

},/
énd_p&gan_xixhﬂtﬁﬂThwtmpi1cation oiﬂperfectionﬂand“1mmobili%y

If 1t uses logic to consolidate galns and point up as yet

unresolved ambigultles and inconsistencles, it does not mlstake

the shape of its context by projecting on it the loglecal ideals

of clarity, coherence, and rigor with thelr implications of
Sti1ll, though

perfectioq& and lmmobility. &@hﬁﬁghiyoth know ing subjects

and known objects are many and on the move, the resulting

knowlédge is not a mere 7ﬂh?anY"Bid65 multiplicity and diversity.
ERwFvavﬁ'I"““?ttgmttwn:iaqLJuzﬁxixmpa£~a~aubjecf“ﬁafﬁringﬂ.

| t fruition ‘nis authenflcity by being attentlve, | intelligent. >

/

re&aonable raaponaible 1n 1mp1ementing and’ gradually 1mproving
7 The :
tﬁe mathpds proper to B hia fiald. ~-And the 1nveatigationé\\

I‘J’

ire—concerneqﬁyith 1ndiv{gyﬁls and 5roups themaelvea nringing};

L

)fruimn their authinticity-oF falling to-ds’ so.c,JT e“mettods
employﬁﬂ'enaur@\p;_g;gaai#ewapdmgumula¢ive"ré&wiﬁbs
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For results are communicated in bongpeeseé'faculty semiqhﬁrs,

congresses, perlodlcals, books. Methods vonuf ensure progressive
and cumulative resulis. Each investigation 1s the atriviéug of
a Bubject 1o bring to frultlon hls authentlclty by bein;J;ttentive,
intelligent, rcasonable, and responsible in ilmplementing and
gradually lmproving the methods proper to his field. Finally,
the Investigatlons are concerned with individuals and groups
themselves in thelr multiform lives bringing to frultlon thelr
authenticity or falling to 40 so. The process that 1ls knowledge
of man, like the process that is nman, while nelther static
nor monolithlc, poasesses a dynamic unity both 1in 1ts originating
source and in the progressive and cumulatlive character of the
results 1t obtalns.

Such pluralism 18 characteristically modern and in sharp
contrast with 1ts claselclst predecessor. Classiclist culture
concelved itself normatively. Its ideals were sternal verities.

Ite classics were lmmortal works of art!. Its philosophy
4

ALY the philosophia perennis. 1ts religion was the one and

badyatrue e il glonuminr-argengomlt Has.anluspsaitds

only true religion. ¥inally, because it conceived 1itself
normatively and because 1t conceived norms as universally
valid, 1t was not just one culture among many but the one and
only culture. Anyone could partake of it, of course, if

only he was ready to mount to the level of 1lts norms and
enjoyad the leisure to learn its disciplines. But the
conditions could not be satlefled by the many, and so they
remalned beyond the pale. At home they were 1& named the
people, abroad the natlves or the barbarlans. Similarly,

in religlous matters the educated were conirasted with the

simple falthful, and true bellevers wlth the heretics and the
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heathen.

Plurallism, then, 1s broader in its interests, richer 1n

A e

its sympathlea, more zealous in its efforts to understand.

@Tﬁi!‘h&#iiﬂi baska—amﬁ*IE@TEIﬁEbymin—thﬁﬁtasftHa

43thmugﬂzgggzanaigﬁggziggg,gnwzis»tha_time for-all good-men
\ | It has 1te basls and lts leglmacy 1in the fact that human

[T
g A

,o—

3 development occurs over tlme, in different manners, at different
ﬁ | rates, that human horlzons are determined largely by the values
i one appreclates and freely chooses to reallze, that human

i unauthentlclty ought not to be but in fact exists, and that

| 1ts effecte are only wmultiplied by violence, or only removed by
; self-sacrificing love. 9o we find the Chuf&&tmore authentically
j Christlan now that 1t has formed 1ts commlssions on ecumenism

;' and on non-Christian religions. S0 too we think theology has ]
to enter into communlcatlon with the historp@ of =Sl
religions and cultural history. But Jjust what thls means and

implies, had best be reserved for a later chapter.

i
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