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e Horizons

Literally, the horizon is the iine where apprarently
earth and sky meet. It i1s the boundary of cne's field of
f:j vislon and, as one moves about, tnls boundary recedes in front
! and ¢loges ig behind s0 that, for different gtandpolnts, there
are different horizons. Moreover, for each dilfferent

o standpoiﬁt and horlzon, there are dlifferent divislons of the

:h; tota%?ﬁty 0of visible objects. Beyond the horizon lie the

'fq: objects that, at least for the moﬁent, cannot be seenl.

Within the horizon lle the objects that can now be seen.

f!? As our fleld of vision, so too the range of our interests

S and the scope of our knowledge igfbounded. As fields of vision

vary with one's standpoint, so too the range of one's interests

{g; and the scope of one's knowledge vary with the period in which
and nilieu,

one lives, one's soclal backgroundp one's education and personal

development. So &%@i@*ﬁﬁaﬁ there has arlsen a metaphorical

£l . e e
e e am L pta

oh or analogous meaning of the word, horizon. In thils mnadogopan
4
sense what lles beyond one's horizon is simply outside the

range of one's interests and knowledge; and what lies within

;”*?- one's horizon ;s in some measure,?great or saall, an# object
() | of interest and of knowledge. % -
Differences in horizon may 5e conplementary, genetle,
| or dialectical. Workers, foremeni supervisors, tecaniclans,
englneers, managers, doctors, lawyers, professors nave different
° interests.. They llve, in a senae} in dif'ferent worlds and
\\_)f each 1s fanlllar with his own world, Butheach also knows

about the others; each recognizes some need for the others;

none is ready to take over the othera' task. 5o thelr many

horlizons in some measure include one another and, for the rest,

[PPSR S T . B e o . B . . \-. . -'-f."ZT'.l’.I"‘"' _ L
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h
complementg one another. They are complementary horlzons

that together make up a single, communal world.
Next, Horlzons may differ genetlically, Tney are related

fﬁzsomb7p?ﬂbé93cwf ag successive stages in some process of

ach
development. iwﬂﬁikﬁgf}ater stage presupposes L earller stages
them then.
partly to includesdis and partly to transiorm it~ But preclsely
they are no

becauaefgm&zﬁs earlier and inec=obwed later, uhg\two are watT
simultaneous. They are parts, not a of single, commun%al

blography or s
world, but of a singleﬁPlstory.

Thirdly, horlizons may be ospposed dialectically. Each
has some awarensss of the other and so each, 1n & nmanmnner,
includes the other. Bubt inclusion 1s also negatlon and
rejection. Fdr the other's horizon, at least in part, ia
attributed to wishful thinking, to an accepiance of myth,
to lgnorance or fallacy, to blindness or 1llusion, i
to backwardness or lmmaturity, to infldellty, bad will,
or a refusal of God's grace. Such & rejection of the other
may De passionate, and then the suggestlon that openness le
deslirable may make one furlous. éut, agaln, re jection may
have the firmness of ice without ?ny trace of passlon or
even any show of feellng except perheps a wan smile. Both
genoclide and palmlstry may be beyond the pale but, while the
former 1ls execrated, the latter 1s ignored.

so much
There are further differences that regard, noﬁﬂextent-
inner
and content%, but rathegAstructure and organization. One
may be morevconcerned with valaes than with satlsfactions
or, lnversely, more with satisfactlons than with values.
Tdenticzl lists of values may be arranged in different hierarchles,

and tdentlical 1iéats of satisfactions found Ln different
v

scales of preferences. Agaln, mminmsmand one's concern with

2D B
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of fact about perticular individuals or groups. That 1is

the task of historlans and fleld~workers. OQurs ls the prlor
methodologlcal concern. What are the questions to be asked?
What precisely do these questiﬁons mean? Are these gquestlons

related

soﬁr@&%@ﬂ that the several answers,{dlX whether positive or
negative, will come together to form a single, coherent,
interconnected B&AUER plcture?

The basis from which we derive our questions will be, of
course, transcendental method. It appézgls to our intentlional
consciousness as structure and content, as open, dynanmle,
normatlve. Consldering it %n itaelf and in human siltuatilons

asic

generally, one 1ls led to theﬂquestions that occur to men and,

as answered one way or another, determine thelr horizons.

| b)
i Self-transcendence

One can live 1in a world, have a horizon, just in the
measure that one 1s not locked up within oneself. A first
step in thls liberatlion is the senstltlvity we share with
the higher animals, DBut whille they are conflned to & habltat, we
live within s universe because, beyond sensitivity, we guestion
and our questionihg is unrestricted. First, there are gquestions
for intellligence; we ask what and why and how and how often;

and our answers unlfy and relate, ¢lasslify and consiruct,

gerialize and generalize. Trom the narrow strip of space-time open '

t0o immedlate experlence we move towards the constructlon




WAT ITI | B 4

. mwd&l@(é’\exﬁm,aﬁeﬂr’éﬂhbmwbmmw
e )

b 7 ?~7« .
;L ¢ y 7 Sssedta- o XTI LETICE we_mQ4@_13&&,&3—%%&%&9&&Lnuﬁtian

of a world-view and towards the exploratlon of what we

On questions for intelligence follow
ourselves could be and do. On-e.35c0ncedeved—guresiiias
guestions

epe \for reflection; we move beyond 1magibnation and guesa-work,

ldea and hypothesis, theory and systenm, to ask whether or
reslly really

not thisAis SO or thaBAcould be. Now self~transcaq}dence

: takes on a new meaning. IL not merely goes beyond the

;E subject but also seeks what ls independent of the subject.

i For a j&dgement that this or that really 1s so reports,

i not what appears to me, not what I imaglne, not what I think,

not what I would be inclined to say, not what sesms L0 be so,

but what 1s so. Still such self-transcendence is only

intentional; it s in the order not of doing but only of

final
Knowirng Lﬁ It is on the,tiird level of questions for

deliberation that self-transcendence becomes real. For

S

! when we ask whether this or that is worth wnlle, whether
éi | it is not Just apparently but truly good, then we are

Lt et e notTHto-owr-des érasfhdwwwexi%fﬂxahﬁﬂtx%t““ﬁa

'”*hs uch we deglhre or waat it whe it pleages us or our
1 y&éggga wha?/pnssiblﬁfharm mignt cggpfﬁg/it th r

TUB4LELs—poodwirg tRer DO WHE—reY-or

ingulring, not about pleasure or paln, not about comfort
or 111 ease, not about sensltive spontanelty, but about
) ; objectlve #&&# value. 3ecause we can ask such questions,

and ansvwer them, and live by the answers, we can effect

in our living a real self-transcendence. That real
self-transcendence 1ls the possibllity of benevolence and
beneficence, of collaboration and true love, of swircglng

completely out of the habltat of an anlmnal and of becoming

-6[ mmaﬁmwfwwww.._. o : : ! o ;) : ' wﬂ7ffﬁF:%?; ,F$
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& genulne person in a human socie%ty.

I have spoken of value and,Lindeed, of objective value.
I have dlsitinguiehed betweon what truly ls good and, on the
Other hangf what only apparently 1s good. But the basic fact
is the sudbjective fact of mamtmm self-transcendence, and the
basle distinction 1s between achleving self-transcendence

and falling to do so. The true good, the objective value, is

what Lls jJudged to be good by a person achieving self-transcendence,

snd the merely apparent good s €& what is judged to be good
by & peraon falling to transc%enﬂ himself,

This nmay ba thought tokgg & subjectlve rather than an
objective view of value. But subjectivity and objectivity
ars themselves qulte amblguous terms, and the solutlon of the -
ambigulty once more il@%k&ﬁ 1s to be found by reverting to
the basic fact and tﬁe basic é distinction. There is a

gub jectivity to be blamed because it falls to transcend itself,

and a subjectlivity to be pralsed bescause it does transcend itsslf.

Tnere is an objectivity to be repudiated, bacause it whgl=te

1s the objectivity of those that
/Apwonounced«pbjeo$¢v&fb¢~nhoae«¢h&t fall in self-transcendence;

accaepted
anid there ls an objectlvity to beﬂacepeiad and respected,

and 1t 1s that achleved by the self-transcending sub ject.

See Insight, chapter 13, Collectlon, pp., 227 f£f.

Our positlon, then, parallels that of the exlstentialiste,
inasmuch as it can concelve man's mere existing as his capacity
for exlsting authentlcally or unauthentlically. DBut it differs
inasmuch as 1%t dliscerns 1n self-transcendence both genuine
sub jectivity and the princliple of genuine objectivity. Gie-
wuthipticisubleci-therd-afe Ho-donflictis—betvden {htelligtbflityy

,u;hfxnsalityfﬂvaiueffﬁmpfaach&’iaﬂ%haiobjent«ei,onnfana-t96/}
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However,
o Butb the objectivity it effirms is not the objecitivity of
o , which exlstentiallsts“deplore, but
i o positlvists and pragmatistﬁﬂqﬁgsc{gdubyﬂamiatenti&listaxbug«
the objectivity of 1lntentional self-transcendence,to which
exlstentlalists have falled to advert. Agaln, the sublectivity
it affirms, so far from being opposed to genulne objectlivity,
ts its prolongation, for 1t consists in moving on from intentlonal
i t0 real self-transcendence. Finally, the continuity of

o , 1n principle,
intentional and resal self-transcendence 1sfjhe reconciliation

=ij of truth and value, and so of science as concern for truth
l )
| ‘ﬁgwith religion as concern for value.

|

Velua aa Tranacendental Notlon

I have conceived value as what truly ls good, what really
o is worth while, and I have placed the ultimate criterion of
these in the self-transcending subject. é; Clearly, however,
) the matber calls for further elucidation. If there is no
difficulty in seelng that actlons Bhbﬁi should accord with
.?T decisions, and decisions wlth judgements of value, there 1s

no 1ittle obscurity about the emergence of Judgements of value.
But that

%ﬁgﬁaissue we are not yet prepared to tackle.buiunﬂ&yA&

firist et Our present concern ls wlth a prio%r step,

with the elucidation of the transcendental notign of value.

I distinguish transcendental notions from concepts.
Concepts are objectifications. They result froum the

self-exprassion of intelligence, Just as Judgements result

from the self-expression of reasonableness. Transcendental

notlions are at the opposite pole. They% are principles of
objectifying. Where concepts are intenégd, they do the
intending. Wnile thls intending itself msy be objecti?fied
to yleld concepts of the intelliglble, the true, the real,
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ﬁ; the good, etlll the mere concepté lack the dynamle propertles
-fﬁé of the transcendental notlons and so may be mlsinterpreted
as lacking their concreteness.
The transcendental notlons are dynamic in varlous ways.
They promote the subject from lower to higher levels of consclous-
ness, from the sxperientlal to the intellectual, from the
intellectual to the rational, from the rational to the existential.
Agalin, they are intentlonal. They are % dynamic intermedlaries
S between lgnorance and knowliedge. The transcendental notien
of intelligibility is ff not knowledge of intelliglbility
but a striving for such knowledgs. The transcendental notlion
;@: of truth i3 not knowledge of truth but a striving for truth.
The transcendental notion of value i1s not knowledge of value
both ) of velueand for
but a strivin%ﬁfor Bdin knowledgeﬁaﬂéﬁyhe accompllishment of
value in oneself and in onae's world. Finally, the transcendental
notlona not only promote the subject and direct him to hls
goals but 2lso provide the criteria that reveal wnether the
.y goals have been reached. The drive to understand is satlsfied
o when understanding is reached but dlssatlisfled by every
incounplete § attalmment and 80 the source of ever further
efforts. T;e drive to truth withholds assent when evidence
18 insufflcient and compels rationality to assent when evldence
success in
is sufficient. The drive to value rewardaﬁself—transcendence
saddens

with a happy consclence and pesteaﬁhfailurea ineseif<
tranascendounes with an unhappy consclence.

_4ﬁa“¢ranac’ﬁkgnférxncﬁihga/aff\dynamfurzé’ﬁtoafqggy\arg

e initlal
fjncreta They %39,%he founig/not only of Uestio§5/hut also

f fyrther ijﬁgtions. and fﬁfther questions for a-better
(/Dnderatgkﬂdng, fugf;af/g;;btsgjo/lead t\",fﬁiig; trith
%%?pthe;\bp%tfa;;hLAKrTEEQQ“UE’EE/ES\a.m ore~uguprebenitye-Edod
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As transcendental notlons ére dynamic, s0 too they

are conerete. For the concrete 1s the real hummahi not under
Now

this or that aspect but under 1ts every aspect. Bumﬁphe
transcendental notlons are the fount not only of initial
guestlons but also of further questions. Though the further
questlions come only one at & time, still they keep coming.
further
There are ever more yquestlons for intelligence pushing us
towards a better understanding and eveér mors further doubts
urging us towards & fuller truth. The only limit to the
process 1a at the point where no further guestions arlse,
would be only
and that poinﬁﬁﬁﬁ reached\when we correctly understﬁnd
only ¢

everything about everythlng,‘ynen we kngw reallty in its
every aspect.

uimu&&riyfﬂtheﬂ$r”hsﬁ§mdeﬁi&%’ﬁotidﬂfﬁﬁhfbaﬂgoed

Q;,/raggingaQ? cuestﬁqggﬂﬂor*ﬁbiiberaﬁlon. Et“sfb
what

u Qﬂigp,the\g;ﬁeneh&n&gggﬁﬁ;hatmggggfwhetnenﬂwe “are dolng

ry-tinite Aehivvement Novory1Llawgd-perfecttofinet
every-finlt e achlevementi™the-etalii\in-every-fHaved per-
ectiony—the Jromy~sf{ scaping~aspirstion.and faltering—~
wopitev—axecutionIlt AntFoduees—us to\the helght _and

s} g}ﬁ,&n&*breadihfof“Ibve~bu®—it”§isQ,keepS*uSMawaFE_“fn

Doy-miEh our—LtovIng 3 f&“llH—hor‘w,a.WM sm-of>bhe

TmznacsnéanLa%”npy&anxnﬁatng,geag_gggadﬂra&ﬁhL;Ls~q__,nnl
0 thre_actLevenrdnt Nor- TNtk e ehoun-enoounter i 2 :

R A te opdnesg_thet—ra totsldy beyond.-criticisn.
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There is something simllsar to the transcendental notlon
; “truth,
¥ of the good. . As the notions of the intelligible, Afm tnugy
the true, e
A the real, head for complete intelligibility, all tﬁugﬁ truth,
reality in 1ts every aspect, so the transcendental notion of
the good heads for a goodness that 1s beyond criticilsm.
For the transcendental notion of the good is our ralsing of

questions for deliberation. ﬂb?@bmﬁéciee&yélit is our being

stopped with the dlsenchantment that asks whether what we are
doing is worth while. That disenchantment brings to ligat

the limitations in every finite achievement, the stain in

every flawed perfection, the lrony of esx soaring aspiratlon
plunges us into
and faltering achlevement. It iﬂtnoﬁucas«ueﬁﬁgh}he helght

and depth and breadth of love but it also keeps us aware
N of how much our loving falls short of its aim. 5.4t 48

In brief,
thet the trans%ceni{dental notion of the good 80 invites,
-"‘\ L R

presses, narrles us, that we could rest only in an encounter
with a goodness completely beyond 1ts powsers of pehsteating

¢eriticism.
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The Human Good

The transcendental notion of the good is dirsctlve,
selective, progressive. Of itself It is incomplete. It
raigses the guestion for dollberatlon but it has to presuppose
the @ toplics t0 be delibverated. These for men are primarily
the human good, and so0 some sketch of the human good ls our
immediate concern.

Let us begin from a preliminary scheme that will provide

. clarifying
e first appro@ximation tovards, defining and relating scome

nineteen n
nodighteén terms. In general, the terms are sufficently known

N
Individual Soclal Final
capaclily, neaed operation cooperation particular good
plasticity, development, institution, good of order
perfectiyblliity  skilll, virtue role, task
liberty orlentatlion, personal terminal value
conveg&pn relations

£2 for explanation to be superfluous. But what ls highly
important is that they be grasped in thelr intercomnections,
since from these relations there accrues to them most of thelr
signlflicance.

Individuals, then, have capacities for operating, 3By
operating they procure themselves instances of thg particular
good. By such an instance islmeant a single entity, whether
object or action, that i meets & need of a partlcular individual
at é given place and time. Needs are to bes understosd 1in tne
Peﬁsﬂmap@ﬁmw%mmmﬂtmﬂﬁ
they-refor b whatgusrany—individuaY happens to-went—wants

broadest sense; they are ;o be stretched beyond necessities to

ine lude wanta;fk Lvﬂwﬁy Wind -
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|

Individuals live in groupa: To a notable extent thelr
operating is cooperating. It fo@lowa gome settled pattern,
and thils pattern is fixed by a role to be fulfilled or a task
10 be performed within an institutlonal Jratre~umnd frame-work.
Such frame-works are the family and nanners, aociaipy and
education, the state and tne law, the economy and technology,
the church or sect. They constitute the comqéonly understood
and already accepted basis and mode of cooperation. They

o dskinell Joee i Avrd 248 per i,
tend to change oanly slowly, for chang%}involvea 8 new common

A
underatanding and a new comaon consent.
Besgides the institut ionel basls of cooperation, therse
also ls the concrete manner in wanlceh cooperatlon ls worklng
out. The same econonmlc set-up is compatible with prosperity
gnd with recesslon. The same constitutional and lemal arrangementes

admit wide differences in polltical life and in the administration
d@#ﬁﬁﬁ)ﬁg@.x:§Lmélar«gleﬂ@}an;mﬁazmaﬁbdﬂﬁﬂﬁpan&ﬁ;hemfamf g

o<natPreclude-wida\enoridus~adlferedces Mt hehappines
I:i::;@ﬁyﬂet;ﬁamalyﬁitfg?ﬁiteﬂiﬁbt@gt:howﬁau- QUL QUL
of justice. Simllar principles for marrlage and the famlly
in one case generate domestlc bliss and In another misery.
This concrete mamer,in whlch cooperation ls working

out, I would name the good of order. It ls dlstinct from
instancaes of the particular good but 1t is not separate from
them. It regards them, however, not singly and as related
to the Ynddwvudad~thel indlvidual they satlsfy, but all
together and as recurrent. Ny dinner ix today is for me
a partlicular good. But dliner every day for everyone that
earns 1t is paxrt of the good of ori;r. My education was

for me a particular good. But edug}ion for everyone.ﬁﬁ:ihé

¢euntﬁﬁ that wants 1t 1s another part of the good of order.

e
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By the good of order, then, is meant a vast net-work

of relationships that embrace (1) a sustained succession of

recurring instances of types of the particular good, (2) the
ordering np» of operations so that they become cooperatlons
and ensure the regularity of recurrence of af§;§%%5§%%ly
instances of the particular good; and (3) the motives leading
operators < each to perforam in fhe appropriate manner.
It 1s to be insisted that the goof—q§ good of order
15 not some design for utopla, séme theoretic 1deal,_aome
. set of ethical precepts, sone @ code of laws, or some B4pey
super-institution. It is aquite concrete. It 1s the actually
functioning or malfunctioning set of relationah%ips guiding
operators asnd coordimting operations. It ls gﬂe ground
whence recur or fail to recur whatever instances of the
particu§z;iare recurring or failing to recur. It has a basls
in institations dut it Ls the produet of much more, of
all the skill and know-how, e all the industry and resourcefulness, ?f
&ggjihe ambition and Eélos fellow-feeling of a whole peopls, |
adapting to each change of circumstance, mestlng each new
emergency, struggling against every tendency to disorder.

,MQ?' _

analysis, see the sections on emergent probability, pp. 115-128,

On the good of order, see Insight, p. 596. For further

o

on common sense, pPp. 173-181, 207-216, and on belief, pp. 703=-718.

—

To undertake a role and perform his or her taesk in

soclety, the indlvidual must develop., AL blrta the human

EﬁJ infant seems vo have only one abllity, to cry. 3But 1its

need to learn everytnlng reveals 2ts unilnited plasticlty,
not only ordirery competence but

ts capaclty to scqulrejthe incredlivle varlety of amazing
athletes, artlsts, actors,

gkills attained by acrobats?\apsciamwa%:mugiciansw\craftsmen,

(E_" @ . 5 S Odh.;:) 'Mj_:T?TﬁwF?§TT? : :

LA
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get oy professlonal people, and s0 on.

Our understanding of development has been greatly
increased by Jeen Plaget's numeroua and celebrated studies
in genetlc psychology. While I cannot reproduce or even
indlcate the wqalth of detall set forth in ﬁl%i?éporta of
his Lnvestlgations, I feel constralned to present, . - iver
sumnarily, three basle notlons that he has pul together,
namely, & blologlcal notion of adaptation, a mathematlcal
notion of group, and & philosorhlce notion of medlation.

Development 1ls concelved as learning new operations,
and an element in such learning is thought of as an adaptatlon
t0 some new object or situation. Adaptation Lltself is
concaelved as a coampound of assimlliation and ad justment.
Assimllation brings into play the spontaneous ‘or previously
learned operations employed on somewhat simllar objects
or in soxnewhat similg%r sltuations. Adjustment, by a process
of trlal and error, gradually modifles and supplements
previously learned operations. |

As adaptations to sver more objects and situations
occur, there goes forward a twofold process: an Increasing
di fferentiation of operations, so that more and more different
operations are performed; and an ever greater maultiplication of
dl fferent combinations of differentiated operations. 50 the baby
develops oral, Wik visual, manual, bodily skills, and masters

an over greater variety of comblnations of oparations.

Such mastery 1s conceived preclsely by lnvoking the
me thematical Do notion of group. The principal cheracteristic
of the group of operations is that every operation In the group
is matched by an opposite operation and every combination of

operations is matched by an opposlte combinatlon., Hence, 3
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W' eriub loviastered, i hseliays possdBId oy
inasmuch as operatlons are grouped, the operator can always
return to his starting point and, when he cean do so uhheaitatingly,
he has reached mastery at some level of dev%%pmant. 50 by
distinguishing and defining different groupes of operations
Plaget was able to &idtingubey mark off successlve stages
in child development and to predict what operations school
c¢hildren of various ages would be able or unable to perform.
Finally, there 1s the notlon of medlation. Operations
are sald to be immediate when thelr objects are present.
Seeing ls immediate to what 1s being seen, hearing to what is
being heard, touch to what 1s being touched. But by imagination,
language, aymbois, we operate in a compound manners: immediately
with #&p respect to the image, word, symbtol; medliately with
respect to what is represented or signified. In this fashion
we come to operate not only with respect to the present and
actual but also with respect to tﬁa absent, the past, the
future, the merely possible or ideal or normative or fantastic.
As the child learns to speak, he moves out of the world of
his immediate surroundings towards the far larger world
‘revealed through the memories of other men, through the
common sense of communlty, through the pagés of literature,
through the labore &4 of scholars, through the investigations
of scientists, through the experience of salnts, through the
medltations of philosophers and theologlans.
I have set forth this incomplete and schematlc saccount

of Plaget's ideas, because I feel they do mucn to clarify

the notlon of horizon. First of all, there is the fact of
horizon. There 18 no doubt about the differences and the

limitations of individual development. 4Lt follows that there ort

o ) -
. o o WA
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sets of operations an indlviduel can perforam and further sets
| | that he cannot. It further follows that as our development
‘ differs from one man to the next, so too doea horizon; and
8111l more training, effort, astudy <w
thatAthe price of broadening one's horizon, of escaping from
one's selective inattention, of comlng to apprehend what
gy he¥ habitually one overlooks.

Secondly, the central role of the notlons of comblnatlon,
group, and the grouplng of groups into hlgher groups draws
attentlion to the inner structure of horizon, to 1lts organizatlon.
It enables one to grasp genetlically whai Edmund Husserl put
descrliptively when he contended that an account of even a
single perception would be Ilncomplete 1f there were no mention
of the comprehensive horlzon of a world as its encompassing

frame of reference.

See Herbert Splegelberg, The Phenomenological Movement,

2 vols., The Hague, Martinus Nijhoff, 1960, pp. 161, 718.

Th&r&ly/*wa¢iexﬁLag“t;aadeualledhgzﬂgeskgﬁ~&eve%0pme a
f‘&c&nsiﬁ‘b'le—i—ntere%hto—pedaﬂegtre‘s‘\
- THITE Iy thre~dletinct] ne-between imiediate operations,
- éika%inghoparmtiﬁnafﬂudeﬁm»mQ;g,raggby
Thirdly, the dlstiﬁnction between immediaste and medlate
operations has quite a broad relevance. It sete off the
world of immedilecy of the infant against the vastly larger
world mediated by meaning. Further, it provldes a basis

for a dlstinctlon between primitive and higher cultures.

\_/ The primitive culiure regards a world medlated by meaning
but it lacks controls over meaning and so easlly lapses loto
myth and maglc. The hlgher culture develops reflexlve

techniques that operate on medlate operations in an effort
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to safeguard meaning. 8o alphabets replace vocal with visual

signs, dijctlonaries fix the meanings of words, grammars

control thelr inflexions and combinatiznas, loglcs promote

the clarity, coherence, and rigor of diecourse, hermeneutics

studles the varyling relatlonships between meanlng and meant,

and phllosophies explore the more basic differences o2

batween worlds pe® mediated by meaning. Finally, modern

culture with its new notionC? of science and philosophy

seems t0 constitute a completely new genus of higher culture.
Correspondlng to different degreses of development! and

dlfferent worlds medlated by meaning, there ars aiso

gimilar differences in the differentlation of consciousness.

On Plaget's view it is;?éythe process of development that

the subject becomes aware of himself and of his distinction

from his world. But as his apprehension of his world and nls

conduct in it develop, he begins to move through different

When chlldren

patterns of experlence. ah&ldnenﬁ;mitate and play, they

know their performance differs from "real" life. When

thelr elders shift from the world mediated by meaning to

the reflexive technlques in which they operate on dperstiomy

vne mediating operations, they are moving from "real" life

to a world of {tiscry "theory" that, despite the rare sliiwmos+

atmosphere, has a mysterious relevance t0 successful performance

in the "real" world. When they listen to music, gaze upon

Aoy
86 tree or landscape, are stopped byﬂf-wﬁrk~o£—art, they ars
freeing their sensitivity Ifrom the routlnes imposed by
fresher and desper

development and allowlng it to follogﬁmncsunaﬁ&ma rhythus

of apprehension and feeling. ‘hen finally the mystlc withdraws

into the ultima solitudo, he drops the constructs of c¢ulture
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and the whole complicated mass of mediating operations to
return 10 a new, medlated immedlacy of his subjectivity

reachling for God.

On patterns of experience, see Insight, pp. 181 ff,

P
On peak experiences, A. H. Maslow, Toward a rsychology of
L

Belng, Princeton, N. J., Van Nostrand, 1962; A. Reza Araesteh,

Finel Integration 1n the Adult Personality, Lelden, E. J. Brill,

1965.

Besldes skills, there are virtues. Besides the
operational development studied by Plaget, there #vordestheddey
ﬁ@ﬁ@@%ﬁaﬁ&ﬁmg&ﬁgtbuéﬂdéﬁﬁﬁogmehti&\andnwhqtvnd@ﬂﬁikyoﬁdpiﬁaﬂé
1s the development of feeling. Here I would follow Dietrich
von Hildebrand and dlstingulsh non-intentlonal states and
trends from intentlonal responses. The Hullaientionad
former may be 1llustrated by such states as fatigue,
1rr1t§?bility, bad humor, anxlety and sucn trends or urges
as hunger, thirst, sexual dlscomfort. The states have causes
and the trends or urges have goala, but the relation to

el o
the cause or the goal ls merelyﬂﬁac%dwma It X does
hat per-priv suppese—sni—arise-oit-Sefa-pervestion
not presuppose and arlise out of percelving, imegining,
representing the cause or the goal. First one feels tired
and, perhaps belatedly, one discovers that what one needs
is a rest. Flrst one feels hungry and then one dlagnoses
the trouble as a lack of food., Intentlonal responsses,
on the other hand, respond to what 1s intended, apprehended,

regresented. The fesling relates us, not to & cause Or an

end, but to an obJect. Such feeling gives our éansoies

B — e
0 )} . F




MAT IIT | | 18

intentional conaclousness its mass, momentum, drive, power.

'
1
1
b

)

i

Without our feelings, our knowing and deciding would be paper
thr thin. Because of our feelings, our deslres and fears,
our hope or despalr,
/\our Joys and sorrows, our enthuslasms and Indlgnation, our
esteem and contempt, our trust and dletrust, our love and

natred, our tenderness and wratih, our admiration, veneratlon,

revyerence, our dread, horror, terror, we are orlentated
}'r\.ﬁ.-'mxv;.‘-\‘..i’fﬂ, gl

A dynamically in a world medlated by meaning . We have feelings

L e

about other persons, we feel with them, and we fesl for them.

We have feelings about our respective sltuations, about the

pest, about the future, about evils to be lamented or remedled,

about the good that can, might, muzt be 428 accomplished.

4 wealth of analysis of feelings is to be had in

Dietrich von Hlldebrand's Christiasn Ethicg (New York,

David McKay, 1953). See also Manfred Frings, Maex Scheler,

Pittsburgh, Duquesne Unlversity Press and Louvaln, Nauwselaerts,

1965.

Feelings as intentlonal response respond to two main
.ﬂﬂw- classes of objects, on the one hand, to the agreeable or
disagreeable, the satisfying or dissatisfyling, on the other
hand, to values, to the ontlc value of persons and to the

1 of understanding, of trutn,

qualitative value of beauty,;of nodvle deeds, of virtuous acts.

; In general, response to value both carrles us towards self-

o . transcendence and selects an object Ior the sake of whoa or

which we transcend ourselvea. In contrast, response to the
agreeable or disagreeable 1ls amblguous. Whai ls agreeable
may very well be what also 1s a true good. But 1t also ls
true that the true good may be dlsagreeable. Unpleasant

work, privations, padns nave 10 be accepted gladly by most good men.
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Not only do our feelings respond to values but also
they do so in accord with soms scale of preference. S0 we
may distinguish vital, social, cultural, personal, and rellglious
values in an ascending order. Vital values, such as health
and strength, grace and vigor, normally are preferred to
the work, the privations, the palns lunvolved in acquiring,
maintaining, restoring them. Scoclal values, the mhoda good of
order that conditions the vital values of thé whole community,
ara preferred by the communiiy %o the vital values of single
individugls{ not }ndead in the sense that the community will
aacrlfiég4§§g¥?ggélthat the comnunity will expect and demand
them to be willing to &/sacrifice themselves. Cultural values
do not exist without the underplinning of soclal and vitail
values, but none the less they rank higher. Not in bread
alone doth man live. Men nct only live and operate. They
also nave to find & meaning and a value in thelr living and
operating, and 1t 1ls the function of the culture to discover,

correct, dovelop,
express, valldate, oriticize,nimprove such meaning and value.
Personsl value is the persom in his gelf-transcendencs,
as loving and being loved, as originator of values in himself
and invitation

and his milieu, as an lnSptrationﬂto others to do likewise.
Religloua vaelues, finally, are at the heart of the meaning
and value of man's living and man's ﬁorld, but to this matter
we raturn presently.

Beslides the development of skills, analysed by Plaget,
there also 1s the development of feellngs. It is true,m2
of course, that fundamentally feellngs are spontaneous.
They do not lie under the command of the wlll as do the

motions of our hands. But, once they have arisen, by advertence

and approvel, or by disapproval and distractlon, they may be

P R S




reinforced or curtalled. Such reinforcement and curtailment
not only wlll encourage some feelings and dlscourage others
but also will modify one's spontaneous scale of preferences.
Agaln, feelings are enriched and refined by attentive study
of the wealth and varlety of objects that arouse them, and so
no small part of educetion lies in fosterlng and developing

& climate of dilscernment snd taste, of dlescriminating pralse
and carefully worded disaprroval, that will consplre wlth the
pupil’s or student's own 3 capacitiéga andltendencles, enlarge
and deepen hls apprehension of valgga, and help him towards
self-transcendencs,

I have bsen conceiving feelinge as intentional nop
responses buft I must add that they are not merely translent,
limited to the time that we are apprehending a value or its
oproeite, and vanlshlng the moment ocur attentlion shifts.

There are, of course, feelings that easily are aroused and
easlly pass away. But there also are feellings so deep and

8o strong, especially when deliﬁ?erately relnforced, that.ﬂa”j
channel attention, shape one's horlzon, direct ons's Ilife.
Here the supreme 1llustration’is loving. A man or woman

that- falls in love is engaged in loving not only when atten%ding
to the beloveé but at all times. Besldes particular acts ~
of loving there 1s a prior state of being in love, and that
prior state l1s, & as it were, the fount of all one's actions.
Mutual love is the intertwining of two lives. It transforms
an "I" and "“thou" into a "we" so intlmste, so secure, so
permanent that each attends, imegines, thinks, plans, feels,
speaks, acts in councern for both.

We have been engaged in sketching varlous components of the

of nineteen,
human good and, of our original listf\there remain now only flve,

namely, liﬁberty, orientation, converslon, personal relations, and

_______ . . — o -
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terminal values.,
Liverty means, of course, not indeterminism but self-
determination., It has four main espectz. Subjectlvely,
liberty is the fact that we may succeed or fall in self-transcen~
dence, that our decisions may be motivated by the values at
stake or by the calculus of the pleasures and pailns involved.
Objectively, liberty is the fact that any course of actlon
1s only a finlte good and, because only flnlte, open to eriticlem.
It hag its alternatives, its limltatlons, its risks, its drawbacks.
Accordingly, the process of deliberation 1s not itself declsive,
and 8o we experience our liberty as the actlve thrust of the
self that termilnates tne process of deliberaiing by settling on
one of the possible courses of actlon and proceeding to execute
1t. Finslly, in so far as that thrust of the sell regularly
opte, not for the merely apperent good, but for the true good,
the self thereby is achleving self-transcendence; Lt 1s
existing authentically; it is constitutlng itself as an
originating value, and 1t 1s bringlng about terminal velues,
that iz truly good
namely, a good of ordg;Aand instances of the particular good
that are truly good.
r@enta%ibnacf\hamanz&ﬁv&ngm&ﬁxgﬁo£oL&?f’Tthg,as/

g Prientat 4ﬁr;Tom the transcendental notions that both
ena.ble ?//ﬁnd require us. to respend to values, to judge trut fully,
o adv ce Lin understanding. But/;here also is a resultant

e 7
ntation that con out of-all ou t voas _heads-us

’c:o'fm
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| Liberty 1is exerclsed within the cooperating comg#unlty
whose members by fulfllling roles and performing taaksb£ring
about a good of order. Presently we shall have to speak of
v the orientatlon of the community as a whole in terms of pro-
gress and decline. But for the moment our concern is wlth
the orlentation of the individual within the orlentated communliy.
At 1ts root this conslste in the trenscendental notions that
;ié both snable us and require us to advance in understanding, to
jfg judge truthfully, to respond to values. S5t11ll, this possibility
?i? : /Ekigéhee—hacomq\aﬁféepiveann&y«tﬁrﬁﬁgh/aéveibgment“wthnoﬂ’
ﬂ%@igéqui&iiiag_gﬁf%hewsk%iigfbhEtuBﬂﬂﬁT&*ﬁﬁ?“h&ﬁﬁﬁRﬁdﬂnw&S
‘ﬁﬁ&man;belggzin,onaig,miliau~&n&~tﬁfbugﬁmkrowﬁhffﬁ“ﬁen&&t%vtty“
hdfrgbgnsﬁnespﬁnQ;neneﬂg,zo—v&lueg“iet’ﬁﬁ“s¢m@llﬁy’this‘/
?!; and exlgence becom%affective only thrsugh developzent. OCne
. has to acquire the skllls of a competent human being in some
walk in life. One has to grow in sensitivity and responsiveness
to values if one's humenity is to be ¢2foctiwgd authentlc.
But development 1s not lnevltable, and so results vary.
There are human fallures, There are mediocrities. There are
: those that keep developing and growling throughout a long
“‘w 1ife-time, and thelr achlevement varies with their initlal
vackground, with thelr opportunities, with thelr luck 1in

avolding pitfalls and setbacks, wlth the pace of thelr advance.

On various aspects of growth, see¢ A. H. Maslow,

Towards a Psychology of Belng, Prlnceton, éé,N' Je«, Van

Nostrand, 1962.
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As orlentatlon ls, so to speak, the directlon of develop-
ment, so conversion is a change of directlon and, indeed, a
change for the better. One frees Hud oneself from the unauthentlc.
One grows in authenticity. Harmful, dangerous, misleading
satisfactiones are dropped. Fears of discomfort, paln, privatlon
'ﬁ ' have less b4 power to deflect one from one's course, Values
are apprehended where before they wers overlookedl. Scales
of preferencs shift. ZErrors, rationallzatlons, ldeclogles
fall snd shatter to leave one open to i8d things as they are
and to man as he should be.

Inxmha_ceapapwt&ngfcdmmunmry»peﬁeonaﬂane#boundatogethT?

unct lonlgg-of the ood o
/// ;

ave freely undertaﬁien ndf¢h
y T
X actia ons t//y 1lch thg.commitmgpta gigg/riae,/Ry’tha_ngles
eykhaﬁ&-&ss”’bd#ﬁﬁﬁlthe’tdskﬁfih&f’fﬁey—perfgr&uJ
In the cooperating community persons are bound together

by their needs and by the coumon good of crder that meets thelr

. . needs. They are related by the commltments they have freely
ey

undertaken and by the expepgtations to walch the comnliments

give rise, by the roles they have assumed, and by the tasks

,Jﬂﬁ that they meet to perform. These relatlonshlps are allve
? with feeling. Persons are aware of comnon feellngs about
‘ qualitative
A Values and scales of preference. They are aware of natual

an ontie
feelings in which each responds to the other as 9\valua

or as just a source of satisfactions, They are Joined by

comnon Errow3edpd experlence, common or Sohpreded complementary

parallel orientations in life. They are separated, esiranged,

reqé?ered hostile, when they get out of touch, misunderstand

one another, Judge in oppesed fashlons, opt for contrary
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orientations, So personal relations vary from Intlmacy to
lgnorance, from love to exploltation, from respect to contempt,
from friendliness to emnity. They bind a comaunity together
or tear i1i apart.

Terminal values, finally, are correlative to orlginating
values. The originating values are the authen%ticigg persons
achleving self-transcendence by thelr good cho?ées. Terminal
values are the values that they choose, true 1lnstances of the
particuler good, trled-aruiy-good a true good of order,
and a true scale of preferencea regarding values. Al one
polnt, however, terminal and origlnating value colinclde.

For among values is the ontic value of the good person.

each both
When member of the compunityiille that value bétH in himself
and promotes 1t, as best he can, in others, thep ;he origlnating
valu%‘th&t chooseﬁ and the terminal valu{‘that;;;’chosen
coincide.

I have been offerlng & rapld sketech of the human good,
and the reader well may feel that the sketch has been far too

rapld to be helpful. But perhaps it will be conceded that,

at least, I have been somewhat fuller than the traditlonal

definition that simply atat%ga bonun ost 1d gquod omnia appetunt.
I have been endeavorlng to\;;ercome that simplificatlion,

to ldentify the human good with the conerete humen situstlon,

to attribute to 1t all the coaplexity of that situation,

to provide an 1nitial set of terms and relationships for an
investigation of the human good as it is concelved or realized
at any given place or time. The relevance of such categoriles
to horizon need not be stiresscd, for horizon ls largely deter-
mined by the values one prizes, the satisfactions one inslsts

on, the dissatisfactions that one dreads.




i TTE . L e .25

Progress and Decline

Qur account of the human good was statle. It did mention
the development of the individuval in skill and virtue, but in
the maln 1t was concerned with the terms, relations, structures
relevant to an account of the human good aé%;ﬁglven'place and
time. So now we nave to advert to change, to the cumulative
change for the better named progress, and to the &ﬁ'%pmulatlve
change for the worse named decline.

Progress proceeds from orlginating value, from subjects
being their true selves by observing the transcendental precepts,
Be attentive, E’Be intelligent, Be reasonable, Be responsible.
&)Being attentive includes attention to human affairs. 3Belng
intelligent includes a grasp of hitherto unnoticed or unreallzed
possibilities. Belng reasonable includes the rejlectlon of what
probably would not work but als¢ the acknowledgement of what
probably would. 3Seing responsible includes basing one's
decislons and cholces on an unblased ewvaluation of short-ternm
and long-term costs and benefits to onegelf, to one's group,
to other groups. .

Progress, of course, ls not some single improvement but
a continuous flow of them. DBut the transcendental precepts
are permanent. Attentlon, intelligence, reasonableness, and
responsibility are to be exercised not only wlth respect to
the existing situatlon but also wlth respect to the subsequent,
changed sltuatlion. It spots the inadequacles and repercussions
of the previous venture to Improve what is good and remedy
what- L. et etdve \_It T hdverts 40| the-new postibiditles~tha—
emenge’frcm’ggéfﬁgggg}enﬁéﬂgEnﬁaﬁtfﬁﬁghgaﬂfmof&hgensﬁa&i?uw‘




MlT“fII T _26

what is defective. More generally, the slmple fact of change
of 1tself maekes 1t llkely that new possivlilitles will have
arisen and 0ld possibilitles have advanced in probabllity.

S0 change begets further change and the sustalned observance

of the transcendental precepts makes these cumulative changes
an instance of progress.

But precepts mayé'be violated. ZEveluations may be biased

by an egoistic disregard of others, by a loyalty to one's own
group wmatched by hostility to other groups, by concentratling

A
qﬂ short-term benefits and overlooking long-term costs.

I have elaborated these points in Insight, pp. 218-242.

Moreover, such aberrations are easy to malntain and dlfflicult
$t0 correct, Egolsts do not turn into altrulsts overnight.
Hostile groups do not easily forget thelr grievances, drop
thelr resentments, overcome thelr fears and suspiclons, Common
senge commonly feels 1ltself omnicompetent in practlcal affalrs,
commonly is blind to long-term &owcd consequences of policiq&g
and courses of action, commonly is unaware of the admixture
of common nonae%&e in its more cherished convictions and
s logans.,

The extent of such aberrastion is, of course, a varliable.
But the greater it is, the mors rapidly it will distort the
process of cumulative changs and bring to birth a host of
soclal and cultural problems. Egolsm is in conflict wlith the
good of order. Up to a point it can be countered by the law,
the police, the judlclary, the prisons. But there 1s a limit
to the propeortion of the populatlion that cen be kept in
prison and, vhen egolsm passes that limit, the agents of

the law and ultimately the law ltsslf heve to become more




ae the successfiul group continues to succeed,

A

B

nerely
mexs dlrects development to its own aggrandizement but also
A g8
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tolerant an@i‘lndulgent. S0 the good of order deterlorates.
Not only is 1t less efficlent but also there is the difficulty
of exerclsing even-handed justice in declding whilch Iinjustices
an are to be winked at, The practical question 1s apt to be
whose soclal gins are to be forgliven and whose are to be
be punished, and then the law is compromlssed. It is no longer
coincident with justice. +n all likelinood it becomes to a
greatar or less extent the instrument of a class.

For besides the egolsm of th%ﬁndivldual there is the
sgolsm of the group. While the Individual egolst has to put

up with the public censurse of his vays, group egolsm not

provides & market for opinlons, doctrines, theories that will
Justify its ways and, at the same tlme, reveal the misfortunees
of other groups to be due to thelr depravity. Of course, as long

aj

aé»thﬁs«g@auﬁpiﬁuauaseasfuliﬂaa § long as iti}meets each new
challenge with a creetive response, it feels 1tself the

child of destiny and it provokes more admlration and smulatlon
than resentment and opposition. But develogé?ent, guided%b

by group egolism, 1s bound to be one~sided. It divides tﬁ;
body soclal not merely into those that have andﬁ(those that
have not but also makes the formexr the representatives of

the cultural flower of the age to leave the latter mere
apparent survivals from a forgoiten era. Flnally, in the
measure that the group encouraged and accepted an ideology

to rationalize its own behavior, in the same measure it

will be blind to the real situation, and it will be bewlldered
by the emergence of a contrairy ldeology that will call to

LY
consclousnsss an opposed group egolsm.

N ) S
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Decling has & still deeper %wed level. Not only
does it compromise and dlstort progress. Not only do
&ﬁthinaq insttention, obtuseness, unressgonablensss, lrrespon=
81bi1ity produce objectively & absurd situstions. Not only
do Lfdeologies corrupt minds. But compromlse and distortion
dlscredit progress. Objlectlively absurd situations do not
yield to treatment. Corrupt éé-minds have a flalr for
picking the mistaken solutlon and insisting that Lt beadopted
ﬂ%’&s’mﬂfbijﬂgﬁmkf\peawoaﬂbﬂof*go&ﬁf\uagalineﬂe#er’@hneraﬁﬁs

n

eI Das- N \Nor~te—~tie_sorPupbotun oi~afpd-Iimited t:
ho—tmmedtate SpHereNof-material adventayer  T-lnsista”
alone is intelllgent, reasonable, good. Imperceptibl&y

S’
the corruption spreads from the harsh sphere of materisl

mass media,
advantage and poswer to the yﬁsﬁaﬁﬂthe stylish journals, the
literary movements, the educationel process, the relgning
philosophnies. 4% civilization In decline digs its own grave
with a relentless conslstency. It cannot be argued out
of its self-destructive waye, for argument hes a theoretical
i etadioghs

ma jor premiss, theoretical premissesﬁh&ﬂ%\to coaform to
matters of fact, and the facts in the situations produced
by decline more and moxe gre the absurditles praz that

proceed from inattention, oversight, unreasonableness,

and irresponslbility.

A
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ﬁh The Question of God

The facts of progress and decline ralse questlons about

the character of our universe. Such questions have been put
in very many ways, and the enswers given have been even more

numerous. But behind this mpultlpliclty there 1s a basle

BT e e e e S B e

unity de thrbrat~eooty \thfaudvtian oL Gddhas—e trans~cultlrad
m@@n&n; that comes to light in the exarclee ¢f iranscenental

method. We can ingulre into the possibility of inoulry;

e D bhemb b Saead

we can reflect on the nature of our reflection; ve can
dellberete whether our dellberating is worth while. In
each case there arlses the ouestlon of Cod.

The possibllity of inguiry, on the slde of the subject,

L s 1 T o’ m e g

1les Lln his intelllgence, in hls drive to know what, why,
how, and in hils ablllity to requlre Intellectually satisfying

answers. But why should answers that satisfy the intelligence

of the sublect yleld anything more than a subjlective satis~
faction? Vhy should they be supposed to possess any

relevance to knowledge of the universe? Of course, we all

A

-y i assune that they do. We all can clalm that mm-eur experience
“ justifles our assumptlion. We grant, then, that the universe
o is inteillgible and, once that is granted, there arises
the guestlion vwhether the universe could be Intelllglible
1 . about God.
without heving an intelligent ground. But this is the question
Again, to ~
»?a§ref1ect on reflectlon is 1o ask Just what happens

when we marshal and welgh the evidence for pronounclng

~h¢) that thls probably 1s so and that certainly not so. To
wvhat do these metaphors of marshelllng and woelghlng refer?

Elsevhere I have worked out an answer to this guestion ang,

Sdee Insight, chapters nine,%ten, and eleven.
s
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here, I can do no more than summarily repeat my concluslon.
Judgement proceeds ratlonally from a grasp of & virtually
unconditioned. In generszl, by an unconditioned ils meant
any x that has no conditlons. By a virtually uncondltioned
is meant &ny x that has no unfulfilled conditions.
In other words, a virtually uncondlitioned has conditlons
which, however, are all fulfilled. To marshal the evldence
15 to ascertain whether all conditions are fulfulled. To
walgh the evidence 1s to ascertain whether the fulfllment
of the conditions certainly or probably involves the
existence or occurrence 0f the condltloned.

Now this account of judgement implicitly contains a

further element. If we gpeak of the virtually unconditloned,

we first must speak of the uncondlitioned.

FOLAQOME can~areal el tine formally-ined unconditionede
The former has no unfulfilled conditions., The latter has
no conditions whatever. The former is, im traditional terms,
s contingent being. The latter is, in traditlonal terms,
a necessary belng. 8o once more we come to the guestion
of God. Does & necessary belng exlst?

To deliberate about deliberating is to ask whether
it is worth while. We praise the developling subject ever
nore capable of attention, inslight, reasonapéleness, and
responsibility. We praise progress and we pour forth
our denungétions a%f;very panifestation of decline. But
13 the universe on our side, or are we Just gamblers and,
if we are gamblers, are we not perhaps fools struggling to

] S collectively
develop individually ani\Fo snatch progress from the

velter of dscline? The questions arlse and, c¢learly,
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our attltudes and especlally ourlreSOluteness are profoundly
affected by the answeras. Does there or does there not
necessarily exist an intelligent ground of the universe? Is that
ground or are we the prlimary instance of moral consclousness?
Are cosmogenesis, biologlcal evo%ﬁution, historical process
bgslcally cognate to us as moral belngs or are they indifferent
and @0 alien to us? |

Such 1ls the question of God. It ls not any matter r
of image or féeling or concept or_ judgement. They pertalin to
answers but 1t is 2 queation,ﬁhayiﬁises out of our consclious
intentionality, out of the z_priori, strdetured drive that
promotés us from expariencing t¢ the ¢ffort to understand,
from understanding to the effort to judge truly, from judging
to the effort to choose rightly. In the measure that we advert
to our questioning and proceed to gquestion It, there arises
the questlion of God.

It is 2 question that will be manifested differently
in the different stages of & man's historical development
and in the many varieties of hls culture. But such dlfferences
of manifestatlon and expreseion are secondary. They may intro-

duce allien elements that overlay, obscure, distort the pure

hﬁeﬁtiOﬂ"tnatLconaisteftn\app&y¢ng’tné’”%an§’énﬁéﬁtalanotiong;

ot é/tﬁgnsce-denta; n tiona.,/wong the less, tne obscurity

Ve
Zd the dlst rtigp prée’suppose ta pure uestlion that they

4

/9ure ﬁpd distort /and, An that sen e,v;?gre is radically
% y'/pe ou%ﬁtion tha /33 ] nuastion;g ﬁ/of God”/*Moreover

.

that question 5 universgl, for/every/maq,is capable of -aski g
ho undarst nding can e knpwle ge o;//bow/ﬁhe satisfaction
?éw[the satlsfaction of his understanding 1s knowledge of/fhi £8,
ofﬁaemaﬁaing’ﬁbmfmﬁ?gisﬁﬂﬁﬁ;:azﬁua1ly unconﬁmfionsay—that ytéldsﬂ

—————




questlion, the question that questlons questloning. None the

b less, the obscurity and the distortion presupposs what they

cbscure and dlstort. It follows that, however much religlous
(or irreligious)
Asrd-lored-dgiond answers differ, however much there differ the

questlons they explicltly ralse, stlll at thelr root theres ls
the same transcendental tendency of the human splrit that
questlons, that guestlions wlthout restrlctlon, that questions
its own questioning and so comes to the qusstion of God.

The question of God, then, lies within man's horizon.
Man's
*ﬁﬁahpranscendental sub jectivity 1lg mutilated or abolished

unless he 1ls stretching forth towards the intelligible,

o the uncondltloned, the wat good of value. The reacf% not of
his attalnment but of his inteatlon is unrestricted. There
lles within hils horizon a reglon for the divine, e shrine

o - for ultimate holiness. It cannot be ignored. The athelst

may pronounce It empty. The agnostlc may urge he sees nothing
}, there. But thelr negatlons presuppose the spark in our

clod, our native orlentation towards the divins.

Religious Velues

ﬂaﬁ % ’ In our sketch of the human good we said somethling
' about vital, social, cultural, and @ér%npné‘personal values’

but postponed any elucldation of religlous Vadeqd values.

To these we now turn. For the positive anawer to the
- question of God is not only a statement of hiswmeturecsad

hie exlstence and hls nature but also a personal response

. to hls goodness. It is not only metaphysics but also
ocald_apd redlglont

s
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morals and religlon. It goes beyond the human good to the
originating valus that is God and the terminal value that
is the universe.

Elsewhere I have shown how one may proceed from the
human good to a gsneral ontology of the good on the ground

is to be lidentifled wilth belng and being wlth

that ¥oil the good ﬂf.nd_.tb&me&lm—to«,bef\iden‘cﬁiiednafi-bki A
the intelligible. Also I have shown how one may adopt
8 contemporary sclientific and philosophic outlook and still
conclude from the thinge that are seen to the exlistence,

Tfreedon,
omnlsclence, goodness,,and omnipotence of God. These
i

Insight, zp. 604-607.

Ibid,.,, chapter XIX.

expositlons I shall not repeat here but presuppose. They
pertaln to a phllosophlceal theology. They take one no further
than en Intentional self-transcendence, but our present
concern is with religlous values and 80 with a real self-
Lranscendence.

Tha original feature of this real self-transcendences

is that by it the existentlal subject is constituting himself
Yer in relatlon,

witiMreardy, not Just to the human good, but to God as originating

value and the universe as terminal wvalue. In other words

the human good becomes absorbed within dviangebpianivdnsél

an all-encompassing.good. Where before the only originating
values wer¢ men, [ now there 1is the supreme origirating value,
etatira  creator of cosmic and historical procesa. Where
before only man's achleveqents éould be named terminal values,

now the whole c¢reated universe ls a terminal value.

——
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{i Wnere before an account of the human good rela%ted men to
;é one another and to nature, now human concern Qgéches beyond
man's world to God and God's world. The limit of huamen
expectation ceases to b the grave. Men meet not only to
be together and to settle human affalrs but also to worsnlp.
Human development i1s not only in skills and virtues but also
in holiness.

To concelive God as originating value and the world as
terminal valuo implies that God too is self-iranscending
and that the world is the frult of his self-transcendence,
the faiiPéotettey) expression and manifestation of his bene-

volence and benaficence, his glory. This glory he willa,

as Aguinas saw, not for hls sake but for ours. PhErha He

St. Thomas Aquinas, Sum. theol., II-II, q. 132, a. 1 ad lm.

has made us in his image, for our authenticlty consistis
in being like him, in self-transcending, in belng origins
of{ values, in true love.
ﬁne,m&vgaaiﬂbei fig~d010ve that—te-&o Uirauthent i
P”‘w @xkggimg is being in love yith God.. It is peace, the peace

tHe world cannot give, atbe peqce intOquich one enters
/ / / / /
rayer. It.-is th%/total self-sqrrender that Just walts
A -~
Kd

without lmage 3p/éhought_orjcé}e in whet is/@xpegienééd ¥

o

o

ome as the_présence of God and by opnebs as quiet or the wvold.

~
.

o | Still withdrawal ia for ratﬁrn. As/divine love ls a

8 lf~transcendence expressed in created process, s0 man'

- e yd

eing in love with God 1s & self—traquendence unto GO
/

thst expresaes iuaelifn only by resting in’Cod but

by col -bo'r'émn’the/a}rte‘veme&of’t}ﬁa"‘ﬁ—glgry.

80
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Already I have had occasion to dlastinguish between acts
of loving and being in love. Being in love ls a dynamic
orlsntation whence proceeds all one's living. As love of
one's nailghbor, i1t units one with him or her in & comnon
achlevement of the good. But as love of God, 1t refers us
back and around and forward. It refersp;:ck to God, the
self-transcending source oi all good, in adoratlon and
repentance, in thanksgiving and pralse, in trust and hope.

It re:ers;@iound to all men, for all men are made in the

image of God and 1t is through and with and in them that God's
glory is to be achleved. It refers us forwardé to promote
progress and to offset Gecline, not Just for the saske of
achievement, not only for the zood of henkdnd,.buk

mankind but, at the deepest level, for the gresater glory of
God.

Qur tople 18 religious values. Velue is the true
as opposed tc the mersly appéarent good. Its source and
its criterion are self-transcendence. Relligious values
are the values thet arlse in and from real self-transcsndence
in response to God. Such values helghten, integrate, unify
all otner values.

All lofe is a gift of oneself to another, and so all
love involves self-surrender. Bubt only the love of God can
be a total self-surrender without any gualiflicationa or
conditlons or wew reserves, and so only the love of God is
bofal-Towing\_Azaiim OnlR God—can be_re Mea-nutieriy),

\ WW@MTM‘V@ {vés—ys_gasos -
tne_soTié_sevsnity~tho—peate that—thHe world_camnot—give

—%hﬁ"ﬁEEEg“TntU*whiQE’gna:antena,when»ong’ﬁ?ayaazo’ﬁﬁELE'
btz \n-seeret NP
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total loving. Such total loving is full authenticity, a
fount of inner, deep-set jJjoy that only failures in loving can
sadden. It 1s baslc fulfilment, #0vq and so 1t glves the solid

g
ferenity, the peace hy that the world cannot give, the peace

L < o it

of the Lord into which one may'alxﬁ ~alpanly enggglwhen one
prays to him in secret. Such love, such Joy, such peace
transform a man. They banish the emptiness, the unrest,

the alisnation, the flight from one's depths that trouble lives
lived without God. Full love, joy, and peace enhance all one's
virtues and press against one's defects. They make one &

power for all good and zealous 1n achlievement. Relating man

to God, they also relate him to mankind and to the whole

cosmic and historical process. On all persons and things, on
all events and deeda, they shed a new dimension of meaning,
slgnlficance, value,

Religlon, then, and progress are bound together. They
have & common root in man's intentlonal and real self-transcendence,
80 that to promote elther is to promote the other indirectly.
Agaln, religioﬁ places humen efforts in a friendly universe,
revealsjgﬁéfan ultimate signiflcance in human achlevenment,
strengthens new undertakings with confidence. &bove all,
religlon can undertake the supreme task of undoing the work of
decline.

Decline;Fnzhhbgé disrupts a culture with confllicting
ideologies. It inflicts on individuals the social, economic,
and psychologlcal pressures that for human frallty amount to
determinisms. It multiplles and heaps up the abuses and
absurdities that breed resentment, hatred, anger, violence.

It 18 not propaganda or argument but religi$ous falth that

will liberate human reasonableness from itédideological
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prisons. It is not the promises of men but religious hope

that can enable men to resist the vast pressures of soclal

! decay. Finally, if pessaions are to gquiseten down, 1f wrongs

| are to bs not merely lgnored, not merely palliated, but

removed, human possessivensss and human prlde nave to be

replaced by religlous charlty, by the charity of the suffering
by gelf-gacriricing love.

servant,ﬂ Men are sinners., I progress 1s not to be ever

: dlstorted and destroyed by decline, men have to be reminded

of thelr sinfulness; they have to acknowledge thelir real

guilt and they have to amend thelr ways; they have to learn

wlth humility that the task of repentance and converslon is
| ? Life-long.

Insight, chapter XX, treats at some lengih tne function
of falth, hope, and charity 1n dissolving the effects of

decline.

(i | Religious Expression

I have been concelving religlon as simply ultimate
7“‘% concern, a8 authentlc human existence with regard to God and
| Ged's world. But the primary and ordinary manifestation of
ultimate concern 1s, of course, not any technicelly formulated
guestion about God, not any transcendental analysis of
ultimete concern, not any ontology of the good or any

G philosophlc proof of God's existence, but the endless variety

of the religlons of mankind.
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These religions are more than ultimate concern. In the
measure they are authentic, they do express, ¥&ihx reveal,
communicate, share ultimate concern. But by golng beyond

}

\ﬂ ultinate concern 10 its expression the{i risk insuthenticlty.
Moreover, the more primitive the religion, the less it 1s
differentiated from the rest of the culture, and so the less
1s 1t capable of functloning independently and reslsting
soclo-cultural decline. On the other hand, when rellglon
develops into a separate entity withln a culture, 1t can function
%ﬁ@&@uiﬁdéﬁ%édqhﬁwﬁ wlth some independence and initiatlve
of its own. But thls wlll not guarantee authenticity and
thers ar%i?he added risks of religlon reslsting cultural advance
to maintaln its authentliclity or, on the other hand, sesking
integration within a culﬁure and mistakenly jolning with
the forces of decline.

First, then, early religlous expression ls global.
Ultimate and proximate concern, the sacred and the profane,
are not dlstingulshed, separated, speclalized. Each penetrates !
the other. What we would werm profane is sscralized. What
we would term sacred seems to us profaned. All activiiy expresses
some c¢oncern, bul the concern that ls expressed 1s at once

ultimate and proximate. Then rellglous expression is not

gpecifically and exclusively rellglous but included P globally

with other types of expresslon. Moreover, even aft&?jdifferentiation |

has been slowly and gradually establlshed, one is not to
suppogse that individuals end groups will not slip back to

the forme of expression and the patterns of experlaence

On patterns of experience, see Insizht, pp. 181-189.

D
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in which religlon as lived, felt, revealed, once nmore is global.

Rellglous expresslon becomes specifically religious by
developaent, that ls, by differentiatlion, speclalization,
integration. Differentlsation sets the object of ultimate concern
apart from other objects. The one concern of human authenticlty
-~ the concern to attend, to understand, to Judge truly, to
choose reaponalbxg'-- remains one and the same. But it
expresses itself differently with ﬁap{ respect Lo different
objects. There are developed specialized activitles with a
religlous slgniflcance. There is introduced a dlivision of
labor in the periormance of the activitles. So religious
expresslon becomes a distinct part of the cultural statement
on the meaning and value of humsn 1ife, whille the ;diallfat@n;én@?
propagatlion and development of that expression are entrusted
to & soclal institution.

I manlfests o

P:ﬁ?clsely because itAL&AMy@“@xprEEQIHn*Gﬁ ultilczate
concern, religious expression differs from all other expressions.
They refer to thls world, to the set of oblects of possible,
impediate, human experlence. Ite reference is other-worldly, '
For the object of ultimate concern cwﬁgglto be known, not by
guestioning experlience, but by quéstisning questioning itself.
Still, this dces not imply that the object of ultlmate concern
is Motally other." On the cog&?ary, it is the ground of
intellligibility, tfuth, being, value in the whole universe,

and these are tadxrir affine to human concern whether proximate

[T

|
or ultimste., Agaln, it is that ground|aloneito whomiman can

{f'.. ,..-ml. -
surrender himsell totally and thereby-gﬁﬁivJ achieve the love,
joy, and peace of authentic fulfilment. Finally, rellglous
expregalon has the character of & reaponse. It i1s man's

See 1 Manfred Frings, Max Scheler, Pittsurgh and Louvain
1665, pp. 156 f., on the phenomenology of religious acts.
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self-transcendence answering divine self-transcendence, a
fin{ite bel ng-in-love answerlng dlvline love.

” However# profound and powerful, however ilntimate and
personal, th;; résponse 1o God must be expressed, Or else
it will be incomplete, unfinlshed, broken off. 3But now
that we have movsd to$ specific rellgious expression, ve
must distingulsh betwsen whole and part, If we are to avold

the confusions and pitfalls connected with secularlzation

theology.

See Robert Richard, Secularizatlion Theology, New York,

Herder and Herder, 1967. Colin Willians, Falth in a Secular

Age, New York Harper and Row, 1966.

: .
The total expression of one's response to God imit?ates
A

,

dlvine love. Just as that love expresses itself by creatlng
HeAnlrrsa,~fo-ianl s Respons 4o St -Tdve ekprassea Lise!
ALV E-GO3- e tTRatlon” Moy 4 Vhetihe 40 ThboTt-a~line
; the universe and pwew by loving and providing for rational
creatures, 80 too man's loving response to God finds 1its
) - expression and outlet in loving God's creatlon. Affectively it
W T Qores—al ¥ Tnat\God Res—done . Lo~deang, will-dos
o is a love that exiends to all that God has done, 1ls doing, or
i wlll do. Effectively it turns to the persons that here and
' ) present
now ¢an be comforted and I helped and to,the tasks of promoting
the humen good and offsetting decline.
Totil-wespaneg, sy
\dJ Total expresslon, then, is religlous in 1ts source,

for Ats source is loving God with one's whole and one's whole
soul and all one's mind and all one's strength. But its

term ls the whole of creation. It is not confined to what




MAT III

is specié@ally religious, ecclésliastical, theologleal. It

reaches out to the whole of this world and, in that sense,

it may be sald to be secular. But 1t is not to be confined

to thls life, for 1ts measure 1s all that God brlngs about.
However, 1f total expression is in a sense secular,

8ti1ll 1t is not secularist. It does not exclude religlon

or church or theology. On the contrary, 1t includes them

as parts within a larger whole, and 1% limits them to thelr

functions within that whole. For the fact 1s that man does

not Jjust act, He pauses and reflects on the slgniflcance and

the value of his acting. He criticlzes it and seeks to lmprove

it. Nor 1is this reflective pause an unworthy devliation from

the primary buslness of acting. On the contrary, it 1ls the

source of all development, which proceeds from initiel, global,

und1fferentiated operafions through differentiation and

i
speclalizatlon to new and more effective 1n¥tegraﬁiena.
S

What happens in all other components of human living, also
happens in the most basic of all. Man reflects on his love
of God. He asks whom he 1s loving, and whether it 1s really
love, and how it could be o\remth stirengthened and refined,
and in what ways it could be communicated and shared. Though

he holds that love to be God's gift, he also knows that it must

be cultivated by human effort. Though he holds that his nelghbor

18 to be loved in every way, still he knows that the greatest

with him his
Y&f benefit ne could confer would be to shareﬁﬁnhﬁgove of God.

S0 once more wa may con%clude to the cultivation of the inner

life by prayer and mortilfication, to the mutuval support of
&

communal worahlp, to the specialized functlons fulfilled by

various mem¢bers in the soclal instituflon nemed the church.

But though we reach that conclusion, we must also stress that such
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specifically religious activities are only a functional part of the
onvms total expression of one's love of God.

There 1s a further point to be made., Nelther total nor
specific expréession are immutadle constants. Lotal expression,
as effective, is alwaya the love of one's neighbor; but the human
good progresses and declines, and &0 the good to be done and
the @ docline to be undonz vary with place and time. Simlliarly,
specific expression 1s fixed in some respects and variable in
others. The hlgher achlevements of the inner life tend to
transcend image and symbol, concept and systen, an@é on that
aceount have an lndependence of historical change. But menners
of apeech, modea of emotlonal communicatidvn, cultural and soclal
forms sre historical variables. A&s they change, specific
religilous expression has to keep #2=5p step, nelther resisting
progress, nor sidinglwith decline.

This, ©of course, 1s a high and dellcate task. For it 1ls the
lot of speclfically religlious expression that, whille 1t can promote
the development of ultinate coneern, the unfolding of benevolvence
and beneflcence, 1t also can be & carrier of decline. To admit
specific expresegion is to admit cultural activlitles and soclal
functions in whieh 1lnattentlon, incomprehension, unreasonableness,
and irrespéonsibil%lty can find thelr way. Just as these dlstort
other form; of prégfess, 80 too they dlstort religious development.
Then the salt loses Llis aavorg. Then the rellglous man neglects
the beam in hls own eye {o f&ﬁ%le with the mote in his brother's,

I have agreed wlth sec%%}ariz&tion theology, then, in so far
ae I have stressed that speclflcally religious expression 1s only
& functional part and not the whole manifestation of one's love
of God and, as well, in so far as I have granted that specific

expression can be antlquated and can be a carrier of decline.

But granting all this
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does not lead to the conclusion #hat Christianity should

outgrow specifically religious séatements, activities, functlons.
It hes to place love and the human good aheadiﬁellglon, the
church, theology. It has to update its structures, functlouns,
activities, statements. It has e¢ver to watch and pray lest

it fall Into temptat ion and, when it falls, 1t has to repent

and make amends. But I see no evidence that it has to exclude
speclflc religious expression and thersby revert tb primitiviam.
In fact, not even the advocates of secular Christianity hre

have glven up technical writing and contented themselves wilth

global religlous expreaslon,

Christian athelsn 1s another facet of twentleth-century

oGl w

I

riginarity. It 1s Christlen inasmuch as 1t experiences ultimate
concern and gives 1t at least &m 1is primary and essentlal
expression. hIt % 1s atheist because;gﬁ mnost up~to-date
philosophies there Ls no way of coming to know about God.
Fiénally, it e Christiem and athelist because 1t deems 1t

absurd 1o surrender ultinate concerm mercly because its
phlloaophic abilities or interests are not equal to the

task of coming to kaow about Godl or to belleve in him.

L

I doubt the stablllity of this position, not merely because
hold that

A Ebeldevg the phllosophlce lssues can be handled, but also because,

when God is not acknowledged, ultimate concern ceases to be
otner-worldly. It ceases to be ultinate. BEither it isg

not a total self~surrander, or else it is mvdanghinianag

total dedication to some worldly end or cause., In the former
case human living is trivialized, In the late? latter it
becomes fanatical. In the former case man is allenated from
himself. In the latter he &ps spreads havoe by his passion

and his folly.

O . ; Q' .
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L Judgements of Value

Judgements of value are simple or comparative. They
affirm or deny that some x 18 truly good or only apparently
good. Or they compare distlinet instances of the truly good
to alffimm or‘deny that one is Setter, or more important,
or more urgent than the other.:

Such Judgements are objec%ive or merely subjective
inasmuch as they proceed or do not proceéd from a self-
transcending subject. Their truth or felsity, accordingly,

has Lte criterion in the suthenticiiy or the lack of

authenticlty of the subject's being. But the criterion

15 one thing and the meaning of the Jjudgement 1s another.

To say thatﬁaﬁjudgement of value 18 true is to say what

objectively is % or would be good or better. To say that
i C‘Lf;{ffrt‘iv&ﬁ{;m
ékjudgement of value is false 1s to say what objectlvely
1s not or would not be good or better.
o | Judgements of value differ in content but not in
structure from judgements of fact. Theykiffer in content,

for one can approve of what does not exlst, and one can

disapprove of what does. They do not differ in structure,

@I lnasmuch as in both there 1s the distinction betwesen criterion
and meanlng. In both the criterion ls the self-transcendence
of the subject, which, however, 1s only intentional in
Judgements of fact but is heading towards real self-transcendence
in Jjudgements of value. In both the meaning is or claims

st 1o be Ilndependent of the subject: judgements of fact state

| or {lmim=td purport to state what is or is not s0; judgements
of value state or purport to state what 1s or is not truly

good or really better.
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True Judgenents of value go beyond merely intentional
self-transcendence without re%ching the fu{éneas of real
self-transcendence. That fuliness 1s not merely knowlng but
also dolng, and man can knowE;nat is right without doing 1t.
Still, 1f he knows and does not perform, elither ke must be
huable enough to acknowledge hlmsslf to be a slnner, or else
e wlll start destroying his moral being by retlonalizing,
by making out that what truly is good really ls not good at all.
The judgement of value, then, is itselfl a reality in the
- moral order. By it the subject moves beyond the purely
.intentional order of knowing. By;it the subject 18 constituting
hinself as proiimately capable of resl self-transcendence,
of benevolencs and beneflcence, of true loving.

Intermedlate between Judgonents of fact and Judgements
of value lie apprehensions of value. Such apprehensions
hwoulntent tond l-r2eplasen,~fealings with-vespect_ to—abieetd
are given ln Lfeellings. The feelings in cuestlon are not
the already described non-intentlonal states, trends, urges,
that are related to efficlent and final causes but not to
objlects. Agaln, they are not intentional responses to such
oblects as the agreeable or disagreeable, the pleasant or
painful, the satlsfying or dissatisfying. Tor, whlle these
are objlects, stlill they are ambiguous objects that may prove
t0 be truly good or ¥l bad or only apparently good or bad.
Apprenensions of velue occur in a further category of

which greets elther
intentional reaponae}tb the ontlc valus of a person or the

VoA
qua litative valus of beauty, of understanding, of truth,
of noble deeds, of virtuous acts, of greal achlevements.
For ve are so ¢ndowsd that we nol only ask questions leading

¢
to self-trenscendence, not only can recognize correpl answers

- —
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constitutive of intentional self-traaé@ndance, but also
respond with the stirring of our very belng when we glimpse

the possibllity or the actuallty of real self~transcendence.

On values, scales of bétidibpd preference, feelings and

thelr development, see above pp. 17-20 and 32-36.

In the Judgement of valus, then, three components

brit b LAY LR e e\ bWt edle o< taet ) 0f
unite. First, there is knowledge of reallty and especlially
of human reality. Secondly, there i® are intentzgl responses
to values. Thirdly, there is the initial thrust towards
real self-treuwscendence constituted by the judgement of value
itself. The Judpement of velue presupposes knowledge of
human lifs, of human posgsibilitles proximate and remcte,

probable
of thepconsequences of projected courses of action. When
kuowledge 1s deficlent, then fine feelings are apt to be
expressed In what is called moral idealicsnm, i; a. lovely
proposals taat don't work out and often 4o more harm than good.
But knowledge alone 1s not enough and, while everyone has
gome measure of moral feelling for, as the sayling ls, there
ig honor among thieves, atill moral feellngs have to be
cultivated, enllightened, strengthened, refiggéfigégegfuned
of oddities. Finally, the development of knowledge and the
development of moral feeling head to the existentiel
discbvery, the discovery of oneself as a moral belng,
the reallization that one not only chooses between courses of
actionISut d¥E also thereby makes oneselfl an authentlic
human beipg or an unauthentic onu. Wlth that discovery

there emarges 1n consclousness the significance of personal

value and the meaning of personal responsibility. One's
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Judgements of value are revealed as the door to one'e
fulfilment or to one's loss. Experience, especlally repeated
experienca, of one's frailty or wicékeﬁness ralses the questlon
of one's salvation and, on & more fundaneantal level, there
arlses the questlon of God.

The fact of development and the possibllity of fallure

imply that Judgements of value occur in different contexts.

There is the context of growth, in which one's knowledge

of human living and operatlng is increasing 1n extent,
precision, refinement, and in which one's responses are
advancing from the agreeable to vital values, from vital to
social, from sociel to cultural, from cultural to personal,
from personal to religious. Then there prevalls an openness
to ever furiher achlevement. Past gains are organized and
consollidated but they are not rounded off into a closed
system but remaln Incomplete and so open to stlill further
discoveries and developments. The free thrust of the
subject into new areas 1s recurrent and, as yet, there ls

no suprema% value that entalls all othera. Bul at the
J

} On growth, growth motivation, and neurotlc needs,
I

gge A. Maslow, Towards a Paychology of Being, Princeton, N. J.,

i Van Nostrand, 1962.

| proi Gk

summit of the ascent from the,infantlle bundle of needs

and clamors and gratificatlons there are to be found the
B@uﬂeﬁ deep-set Joy and solld peace, the power and the vigor,
of being in love with God. In the neasure that thaf:;g;i

i1s preached, then the supreme value is God, and other values
a&%pﬁnmffu;Jﬁ,nnqﬂlcmasftﬁﬂvin&ueﬂgffene{a,&ove\ggﬁesd

ile _evlls-are-~whatover -ons—hates—in wilivwiri o—oithe- same-
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piradenaviid-ate labeyer Yo opposess do-Tude- Tovd
are God's expression of his love 'in this world, L¥ in its
asplrations, and in 1te goal. In the measure that one's
love of God is complete, then values are whatever one loves,
and evlils are whatever one hates so that, in Augustine's

phrase, 1f one loves God, one may do as one pleases, &na

Deum et fag¢ guod vis. Then affectivity is of a slingle plece.

Furtner developments only fill out previous achlevement.
Lapses from grace are rarer and more guickly amended.

But continuous growth seems to be rare. There are the

Prof., Maslow (op. cit., p. 190) finds self-actuallization

§{ in less than 1% of the adult population.
T
Ahere are the
deviatlons occasloned by neurotic need. ,Fhe,refusals to keep on
taking
ﬁ%ﬂk@ the plunge from settled routines to an as yet unexperlenced

but richer mode of living. There are the mistaken endeavors
to guleten an uneasy consclence by lgnoring, belittllng,
denying, rejecting higher values. Preference acales become
distorted. Feelings soured. Bias creeps into one's outlook,
rationalizations into one's morals, ideology into one's
thought. S0 one may come to hate the truly good, and love
the really evil. Nor is that calami;ty limited to individuals.
It can happen to gﬁ'groups, t¢ natlons, to blocks of natlons,
to mankind. It can take dlfferent, opposed, bellligerent

to dlvide menkind and

formaAFo menace civilizatlon with destruction. Such is the fpony

monster that has stood forth in our day.

On resgentiment end the distortion of preference

scales, see Manfred Frings, Maex Scheler, Pittsburgh and

ﬁ Louvain, 1965, chapter flve.
e
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In his thorough and penetrating study of human action
Joseph de Finance distingulshed between horizontal and vertical

liverty. Horizontal llberty 1ls the exerclse of liberty

J. de Flnance, Essei sur l'aglir hiwmes humein, Rome,

Presses de 1'Université Gragorienne, 1962, pp. 287 If.

from
wlthin a determinate horizon end, ot the basls of a corresponding

existentlal stance. Vertical llberty ls the exercise of llberty
that selects thst stance and the corresponding horlzon.

Such vertical liberty may be implicit: 1t occurs in responding
to the motlives that lead one to ever fuller authentlelty,

§% or in lgnoring such il motives and drifting intojg

an ever less authentic selfuococd. DBut 1t also can be expllelt.

one ls
Tbenﬁyw:a?a responding to the transcendontal notion of value,
one
by determining what 1t would be wortn while for meato make
oneself, one
ofAmystl® and what 1t would be worth while for,me to do
one's One works

for mjﬂfellow men. Ve-woenkaout an ideal of human reallty
' one dedleates oneself.
and achisvement, and to that ldeal weziedirufe—Ourt~ourselves.

one's one's
As curiknowledge increases, as)ouU¥ experlence Lls enrlched,
one's one's

a8 our reach 1s strengthened or weakvened, owf.ldeal may be
revised and the revision may recur many times.

In such vertical liberty, whether lmplicii or expliclt,
are to be found the foundatlons of the jJudgements of value
that occur. Such judgements are felt to be true or false
in so far as they generate a peaceful or an uneasy consclence.

They\&ra/bpue*arqfataefinrsmffar«aawtﬁgmcnhﬁciénce’is’thﬁﬁ3
- -4

fully developed”) .~ /f”“ //) Lo
f the( elf-tnaé;gﬁnéiyf/gpb{iﬁé o‘};ﬁ;/ ri'toﬁ}f/yOu 4 p f
1 ?/// - Bous ians E;ue’;ﬁ;gement of valle sre/the)
7 Z / / / /
s .I / /':l // — ST e . .
sfotle,licomachednEthics, II}*iiiy 4; -1105b £
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:;% But they attaln thelr proper context, thelr clarity and
refinement, only through man's historical development and

;" the individual's personal apgroprlatlon of hls soclal,

f'; cultural, and religious heritage. It 18 by the transcendental
. notion of value and its expression in & good and an uneasy
conscience that man can develop morally. But a rounded

moral judzement ls ever the work of a fully developed
self-transcending subject or, aa;ﬁ@ Aristotle would put 1%,

of a virtuous man.

Whlle Arlistotle spoke not of values but of virtues,
8tlll hls account of virtus presupposes the existence of
virtuous men, as my account of value presupposes the existence

of self-transcending subjects. See Aristotle, Nicomachean

Bthies, II, 4ii, 4; 1105b 5-8:"actions, then, ere called
Just and temperate when they are such as the Just and temperate

man would do; but it is not the man who does these that is

Just and teuperate, but the =z man who also does them as
Just and temperate men do them." Similarly, ibid., II, vi, 15;
1106b 36 fT.: "Virtue, then, is a state of chapacter

concerned with cholice, lying in a mean, i, e, the = mean

relative to us, tals being determined by & rational principle,
end by that principle by wslch the man of practical wisdom
é-would deternlne 1t." Translation by W. D. Ross in R. McKeon's

o The Basic Works of Aristotle, New York , Random House, 1941,
- | pp. 956, 959.
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Belliefs

To appropriate one's social, cultural, religlous herltage
is largely a matter of belief. There 1s, of course, =3» much
that one finds out for oneself, that one knows slmply In virtue
of one's own imner ang outer experience, one's own insights,
one's own Judgerents of fact and of value. But such imasnently
generated knovwledge is but a o small fractlon of waat any

immediate
clvillzed man considers himsell to know. Hishpxperience 1s
filled out by an snormous context constltuted by reports of
the experience of other men at other placees and times. His
under%%tanding rests not only on hls own but also on the experlence
of oth;;a, and its develoPmenté oweg little indsed to his
personal originallity, much to hls repeating In hlmself the
acts of understanding first made by others, and moast of all
to presuppositions that he has taken for granted because they
commonly are assumed and, in any case, he has nelther the time
nor the inclination nor, perhaps, the abillty to Investligate
\%%gﬂ for himself. Finally, the judgements, by waich he

assents to truths of fact and of value, only rarely depend

exclusively on his lmmanently generated knowledge, for such

knowledge stends not by iteell ln some separate compartment

_ but in symblotic fuslon with a far larger context of bellefs.
i i
g J I have treated the tople of bellef more fully In Insight,
i it
) 9% pp. 703-718.
5] ;’:-—-
Thus, one knows the relative positlions of the major
s | cities in the United States. After all, one has examined

t
mape and sesn thelr names plalnly printed besideﬂ spall circles

V)

representing thelr posiiions. But ls the map accurate?

That one does not know but belleves. DNor does the map-maker

Qi_. C}, ‘ ——— 0__ ::} | .__?F?,i
v - 1 . . - i *.-.




know§ for, in all probabllity, hls map was Just a compilation
of the many naps of much sueller areas made by survex@rs that
had been over the terrain. Xnowledgs, then, of the accuracy
of the map is divided up; part is in the mind of each surveyor;
i-knawledge-oR the gecuracy-of\the wholewla—~in-no -one’s-ming
ﬂentlrelyﬂawmaitgv«oﬁ\phezsuﬂgeyors\pgl&eving’dﬁe'afbtmatf
but the accuracy of the whole is a matter not of knowledge
but of bellef, of the surveyors belleving one another and the
rest of us belleving the 5% surveyors. It may be urged, however,
that the accuracy of maps is verified in countless manners.
It 1s on the basis of mapg that planes fly and shlips sall, that
highways are bullt and clties are lald out, that people travel
avout and that property is bought and s0ld. Over and over
in myriaed ways transactlons based on maps prove to be sl
successful. But only a minute 3 fraction of such verificatlons
one's own
ia & matier ofhmdaimmanently generated knowledge. It is only
by belief that one can invoke to one's support the cloud of
witnesses who also have found maps satisfactory. It is that
belief, that dependence on countless others, that is the real
basis of one's confildence 1in maps.

Sclence 1s often contrasted Iy with bellef, but the fact
of the matter is that beliefl plays as large a role in sclence
as in most other areas of human activity. A sclentist's
original contributions to his subject ares not bellef but
knowledge. Again, when he repeats anothner's observatlons and

when he
experiéments,»works out for hlmeslf the theorsms Deeded 10
formulate the hypothesls, 1ts presuppositions, an&izmplications,
when he grasps the evlidence for excluding alternative views,

then he % does not belleve but knows. But it would be a mistake

to fancy that sclentists spend thelr lives repeating one

: U P '
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i; another's work. They do not suffer from a pointlesszmania
h _."' L.,V.
g’ A
to attaln immanently generated knowledge of thelr’ guicizcts.
/

On the contrary, the alm of the sclentist Is the advancement
of science, and the attainment of that gozl is by a division
B of a labor. New results, if not disputed, tend to ba
agsuned in further work. If the further work prospers,

they begin to be regarded with confidence. If the further

work runs into difflculties, they will come under suspleclon, ﬂb

':“; submitted to scrutiny, tested at this or that apparent weak

point. Moreover, this indirect process of verification

and falsificatlion is far more luportant than the init%ial

direct process. For the indirect process 1s continuous and
cumulatiﬁe. It regards the hypothesls in all its suppositions

and congequences., IV recurs every time any of these 1is

pee presupposed. It constitutes an ever increasing body

of evlidence that the hypothesls ls satlsfactory. 4nd, 1like

the evidence for the accuracy of maps, it 1ls operative

only slightly as lmmanently generatsd knowledge but overwhelmingly

ag belief.
have been
I ﬂaﬁpointing to the soclal character of human knowledge
and I now must €88 Invite attentlon to its historical character.
s ig
G The division of labor 13 not only‘mﬁiamong those inquirq

, t}ng

today but also fuong-it extenﬂds down the ages. There is
: N\

a progress in knowledge from primitives to moederns only
because successive genaratlons began wher.: thelr predecessors
left off. But successive generations could do so, only

e because theywoiwere ready to believe. Without bellef,
relying solely on thelr own individual experience, thelr

own inslghts, thelr own judgement, they would heve begurr
afresh




- ———

MIT IIX

slther
ever been beglnuing afresh, andthe atiainments of primitives

would never be surpassed or, if they wers, then the benefits
would not be transmitted.

Human knowledge, then, 1s not some individual poasession
but rather a common fund, from which each may draw by bellevin
to which_each'may contribute in the measure that he performs
hls cognltional operations properly and reports their resulis

gleey e _ '
accurately. A maqalearné abt without the use of his own sense
nls own mind, hls own heart, yet not exclusively by these.
He learns from others, not solely by repeating the operations
they have performed but for the amost part by taking toneir
word for the results., Through communication and bellef
there are generated comnon sense, common Knowledge, comnon
sclence, common values, a common climate of oplnion.
No gdoubt, this publle funé msy suffer from blindspots,
overslghtsa, errors, blas. But igiigat we have gid got,
and the remedy for lts shori-comings 1s not the rejection
of bellef and so a return to primitivism, but the critical
and selfless stance that in this as in other matiers promotes
progress and offsets dscline.

?pagﬁa,gpiLLQalfsfaﬂce”I§~qpt}uof»cﬁurseywuntver€a§%2>

. - - /,/
wubte— ﬁg,dﬁé evgr/géactisea/that suq;essfully,ffor if he
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14, e’%ould,péve become” once morg-én Lnfantl No ong ever
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- P
_gould atteﬁﬁ% universal doudbty it throws out ?;9th along with
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One promoties progress by belng atientlive, intelllgent,
B reasonable, responsible not only in all one's cognltignal

| operations but also in all one's speech# and wrlting. One
offsets declinse by following through onuone's dlscoveries.

For when one makes a dlascovery, when one comes to know whet
one d1d not know before, Wetally often enough one is advancing
not merely from Ignorance to truth but from error to truth.

To £izii;:up on such dlscovery s to scrutinlze the ﬁlerror,
oA dovar e prenids ¢Sy ~Gshen v Loy s omovw id-the—tins ny-dean

to uncover other connected views that in one vay or another

supported or confirmed it. These agsoclates of the error

i: may themselves he errors. They wlll bear examination. In

the measure they come under susplclon and piove to be srroneous,
one can move on to thelr assoclates, and so make the dlscovery
of one error the occasion ofaﬁbpupgﬁ;purging nany .
Finai;y,kpeaédeﬂnglsexgglLefa\Lhequlﬂf%Qezfalgawbekieverﬁ
waéDone mnctVe ha_oretu_errorssand Dulges ohels Hing O -them—
It 18 not enough, however, simply to reject emo errors.

Besldes the false bellefs there ls the false delliever.

One hasa to look into the manner in whlch one happened to

”“3 have accepted erroﬁneous beliefs and one has to try to
o 5
o discover and correct théﬁarelessness, the credullity, the

blas that led one to %aike mistake the false for the true.
55 Finally, 1t 1s not enough to remove mistaken belliefs

and to reform the mlstaken bellever. One has to replace

as well as remove, to bulld up as well as tear down.
" i versonal and
J Mere hunting for errors ?ﬂﬁﬁ@rasféqjcan lsave one %Acultural

wreck without convictions or commliments. By far the
healthler procedure ls primerilly positive and constructlve,

80 that what is true more and more fills out one's mind,

- : . el RA
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and vwhat 13 false falls away without leaving a gap or scar.

? Such, in general, 1s bellief and now we must turn to
an outline of the process of coming to belleve. £hm
The process 1ls possible because what 1s truekof 1tsézgkiij
not prlivate but public, not something to be conflned to
the mind that grasps 1t, but something independent of that
mind and so in a sense detachabdle and communicable. This
independence 1is, as already we have emphasized, the intentional
self—transceéndence involved Lin the true Judgement of fact
and the real self-transcendence involved in the true Judgement
of value. 1 cannot glive another my eyss for hlim to see with,
but I can truly report what I see, and he can belleve,
I cannot glve another ny understanding, but I can truly
report what I have come 10 understand to be s0, and he can
believe. I cammot transfer to andother my powers of Jjudgement,
but I can report what I affirm and what I deny, and he can
believe me. Such is the flrst step. It is taken, not by
the person that belé;es, but by the person whom he bhslieves.

The second step is a general jJjudgement of value.
It approves men's divislom of labor in the acquaﬁﬁition of
knowledge both In Lts historical and in lts soclial dimensions.
The approval 1s not uncritlecal. It is fully aware of the
f2llibility of bvelleving. But it finds 1t obvious that

error would increase rather thnan diminish by a regression

.E to primitivism. So it enters into man's collaboration in
the development of knowledge, determined to promote truth
; and to coabat error.
-/
The third step is a particular judgement of value.

It regards the trustworthiness of a witness, a source,

a roport, the competence of an expert,nrmanmembnsnhiy
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the aoundness% of Judgement of a teacher, a counsellor, a
leader, & statesman, an authority. The polnt at issue 1in
each case is whether one's source was c¢rlticel of nis sources,
vhether ki he reached lntentional self-transcendence in nis
judgements offsidl fact and real self-transcendence in his
Judgements of valus, whether he was truthful and accurate in
his statements. Commonly such questlons cannot be anawered
'y;dt?et%*mﬁthﬁﬂs?&,Bu1¥Lhenﬂ,aﬁa,Eaﬁy/wnyﬁ”&ﬂﬂcamigg,ioxkn
he reputation’of a 501ﬁ66, tggfééudies on/fgﬁin%ygfgf an
';ﬁg;i; Epe characteér of an/dﬁthori?;/and, frgp/%hese, one

an re é% a ?ﬁpéﬁ;ptioa/of/nﬂmpu *fﬁstworthfﬁess, competencyg,
kgyﬁg;jéig/df Judg?m fit anf}/be by repp&%g; u%f/pf/;iiﬁséme
do v bovsTey—titerpregunption-may be~eonfirne & oN-deidl i st

by direct methods and recourse must be had to indlrect. Thus,
there msy be more than one source, expert, authority; they

may be independent and yet concur. Agaln, tq% source, expert,
authority may speak on several occaslons; &ﬁérgiaigiégts nay be
inherently probable, conalstent with one another and with all
one knows from otbergisources, experts, authorities. Further,
other EH 1lnguirers may have frequently appealed to the sane
gource, expert, authority, and have concluded to the trust-
worthiness of the source, the competence of the experti, the
sound Jjudgement of the suthority. Finally,'when everythling
favors bellef except the Intrinsic probability of the statement
to be believed, one can ask oneselfl whether the fauli is not

in oneself, whether it 1s not the limitation of one's own

horizon that prevente one from grasping Lntrinsic probadvlility.
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The fourth step i3 the decislan to belleve, It 1s an
act of will, a choice, that follows np n the general and the
particular jJjudgements of value. Already one has Jjudged that
eritically controlled bellief ls essential to the human good;
it has 1ts rlsks but 1t 1s unquestionably better than regreasion
to primitivism. Just now one has Judged that such and such <
statement 1s creidible, that Lt can be believed by a reasonable
and responsible person. The coublnatlon of the general and
the particular judgement ylelds the conc¢luslon that the statement
ought to be belleved for, if belleving 18 a good thing, then
what can be beslleved should be belleved. Finally, what should
be 8o actually becomes so.tnrough an act of will, a declsion
or cholce.
The fifth step is the act of btelleving, the assent of
that results from the declslon of the will.
intellect,f~l in my own mind Judge to be true tné communicated
Judgement of fact or of value. I do 80, not because of my own
immanently generated knowledge, for that I do not possess
in the matter in question, but because of the lmmanently
generated knowledge of others. MNoreover, my knowledge of
the 1mmanently generated knowledge of {iefrs others, as is
clear from the third step, is not exclasively a matter of
ny ilummanently generated knowledge; as Lq@_most numan knowledge
it too depends to a notable extent on further acts of belief,
Now analysis can be misleading. Hithout a concrete
f{llustration it may arouse susplicion and even make people
feel that they should never belleve anytning. Think, then,
of the engineer that whips out his sldide rule and in a few
moments performs a long and difficult calculation, He knows
preclsely what he 1s doing. He c¢an explain just why the

movements of the slide yleld the results. Still the results




are not excluslvely the frult of the Hdginagnsiaximmena@
éﬁ?engineeg}@ imnanently generated knowledge. For the
markings on the rule represent logaerithmic and ir trigonomgﬁtric
tables. The engineer never worked out for nimself such a set
of tables. He does not know but believes that such tables
are correct. Again, the engineer never checked the markings
on his rule against a set of tables. He has no doubt about
thelr correspondence, bui the abaéence of doubt 1s due not
to imnanently generated knowledge but to ¥l belief. Is he
acting unintelligently, unreasonably, irresponslbly? Is anyone
willing to defend the thesis that all engineers using slide-rules
should desist until each one for himself has acaulred immanently
generated knowledge of the accuracy of logarlthmic and ﬂﬁigg?
trigonometric tables and of the correspondencs ogﬁ%ggggﬁi
the markings on thelr rules with the tables they nave worked out
gach for himsself?

The readexr may ﬁe&s&rpr&&ﬁ& find our account of bellef
guite novel. He nay be surprlised both by the extent of
belief in human knowledge and by the value we atiribute to 1t,

notwithstanding

But ifﬁpe agrees with our position, hls agreement may mark

an advance not from ignorance but from error to imamdadpan

tﬁpﬁh«”\_ﬁ\mf1LAY?hLAﬁm»iﬁhzféhQJld\i!lIﬁ\;upngSﬂilacov
/

%ﬂﬁﬂunrozn ayﬂ£¢gd;~eteﬂsfimom Dhgaﬁment»propaganda

h&;/§t1ackea beliof for tha'purpoae of &»a%reying—certakv‘

hirryir g the demise of ertein- soci&l//bultural and reli%ious

t ;zditions. The di:/iculty with/such & }t"p}rtegy 1s that ¥

1 ads in/%he 1ong run/to tng/deatreption of,every/traditi n,
~
i cluaing uheanaw»ugﬂgitiana—thaiﬂthe_Enlkghtﬁnm\nb-souégt

%o btab-:rrsqz




MIT IIX

truth. In that case he should ask whether the error was a
mis taken bellef, whether 1t was assoclated with other bellefs,
whether they 100 were mistaken and, if they were, whether
they were associated with 8111l further mistaken bellefs.

As the reader will observe, this critical procedure does not
B tuok belief \orpoestbly uistokem bel i f-rmuAstive—tind
attack bellef in general; 1t does not ask you to belleve that
your bellefs are mistaken; it takes its start from a belief
you have discovered to be mistaken and it proceeds along the
lines that link bellefs together to determine how far the

contagion has apread.

By a. falt understand a baslic %

I %fepinguish positive/and negativ/,/philosophie, nlstoric
and con}inuously ietoric feith. -~

/ /
The evile that afflict mankind can be 80 great that
/
men despair. Wor can -despair de warded off by empirical
e
knowledge sf dﬁﬁ future blessings, for the fatur /ls not yet

,t

an objecn of experlence‘//pmlj hope can de;eat despair,

ayd the/pasis of hOpefie faith in God'/in his existence, his

s s
/ . e
p wev, and his goadness. ,/ L /f,f

=g

-

Such faith is poeitive and philoeophic. It s positiye

for it afIlrme the existence power, e/g,goodneas of God.

ie bnilosoonic for it hes its ground in en 4 a;iejdy

'S

Aen ioned ontology of, ‘tha good and Ln eyﬁro £ God 's

. __ See-Tmsthty PP, BOAE0T, 2nd ,5@;::;,-\/
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Faith

Falth 1s the knowledge born of religlous love.

First, then, there is a knowledge born of love. Of
1t Pascal spoke when he remarked that the heart has reasons
which reason % does not know. Here by reason I would undere
stand the compound of the activities of the filrst three levels
'3,ig ' ol intentiomal consclousness, namely, of experlencing, of
! understanding, and of factual judging. By the heart's reasons

I would understéand feelings that are intentlonal responses

[

to values; and I would recall the two aspects of such responses,
the-sbetlate adbedt tnasauroh-ak-vg lressro—apprevendicd

the absolute aspect inasmuch as the feelling is e recognitioné

of value and the relative aspect lnasmuch as feslings express
preference of some values over otaers. Finally, by the heart
I understand the subject on the fourth, existential level

of BeMpieouwd Luntentional consclousness and in the dynamlc

o state of being-in-love.

. Then 1t

| Such belng-in-love may be total. ‘Eﬁ&is without condltions,
reserves, quslifications. It is Other-worldli’,fgzgi?ﬁigqikt‘
ldolatry would bestow it on anyone or anythin%hmaﬁanéa&tﬁ

It is a state reached through the exercise of vertical liberty,
the llberty that chooses, not among objects within a horizon,
but between different horlizona, It is a state that, once
reached, 1s dlstinet from, prisd prior to, and principle of

subsequent judgements of valne and acts of loving. It is

the fulfilment of man's capacity for self-transcendence and,

as fulfilment, it brings a deep-set Joy and a profound peace.

It radiates through the whole of one's living and acting,

opening one's horizon to the full, purlfying one's intentional




J

responses to values, rectifying one's scale of preferences,
underplnoning one's judgements of value, simplifylng issues by
moving them to a deeper level, and strengihening one to achleve
the good in the face of evil.

Such being-in-love is rellgious. O0f 1t St. Paul apoke
when he Wl exclaimed that the love of God is poured forth
in our hearts by the Holy Spirit that has bean glven us.

Of 1t Paul T11lich Wrdlevwréll spoke when he conceived the

roligious wan as one grasped by ultimate concern. But 1t

—

D. M. Brown, Ultimate Concern, Tillich in Dialogzue,

New York, Harper & Row, 1965.

—

1s experilenced in meny ways. It can be the quiet under-tow
B S o g0tk Al
of one's living thet reveals ltself only in a,conviction that

trying to be holy. - ey (e
one cannot get out ofhdaéﬁg-whetctSH?Tghﬁh Ithiﬂﬂnurtured
transitorily

by a life devoted to prayer and self-denlal and canﬁre-direct
consclousness away from the world mediated by meaning. But
however pedpmdl personal and intimate, 1t 1s not solitary.
It caﬁ be given to many, and the many can recognlze in one
another a common orlentatlon in thelir living and feeling,
in théif ecriterla and thelr goals. From a common communion
with God there springs a religious community.

ommunity invites expression, and the expression may
vary., It may be lmperative, commandi;ng love of God above all
and love of one's neighbor as oneself. It may be narrative,
the story of the ? comnunity's origina and develogment.
It may be ascetlc and mystical, tesachlng the way towards
total other-worldly love and warnlng against the pitfalls
on the jJourney. It may be theorstical, teachlng the wisdon,

the goodness, the powsr of God, and manifesting his intentions




and his purposes. It may be a compound of two or three or
all four. The compound may fuse the comgonents into a single
balanced synthesis, or it may take some one as basic and use
1t to Lnterpret and manifest the others. It may remain
unchanged for ages, and it may periodically &ddptvend develop Ef
and adapt to differené social and cultural situations. i
i . fonmunritles—eniuno ) —astrewncno i
{ommunities endure. As nev membersg replace 0lg,
o expresslon becomes traditional. The religlon becomes historical
. | in the general sense that 1t exists over time. But there 1s
e further § gsense in which a rellglon may be nistorlcal.
For tht the total loving of ultinate concern has the character
0f & responss. It is an ansgwer to a divine initlative, and
the divine initiative may be not only the act of creatlon
but alsc & perscnal entrance into human hlstory and a communicatlon
of hlmself'to his people. Such was the religion of Israel.
Such has been Christianity. |
1Y, thenyte-not only the-power—of-total-loving
li:l”bn Ls-Betng ans -to Toveat dnd-aacorplisnali—goddv

It hot-only

'ﬁq§ Falth, then, takes on a new dimension. It remains

o the power of total loving to reveal and uphold all that is good.
It remains the bond that unites the religious community ¥
in mutual recognition, that directs thelr comauon judgements
of vélue, that purifies their beliefs. But Lt now becomes

© harkenlng to the word of Emmenguel, of God with us. The

J historf of its origins and developments becomes doctrine as

well as narrative., Falth is also bellief. As the subject

Need I recall Karl Rahner's classic, Horer des Wortes,

—

1941, 2ndlrevised\adition;by J. B, Metz, Munchen, Kosel-Verlag, 1965.2
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grasped by ultimate concern can discern others similarly

grasped, 80 too it can discern God's expression of his total

love.

I have been describling faith as the eye of other-worldly
love and d00tr1§nal faith as the recognition of God's own
dl personal
love. Lhiid Such recognltion 1s on the level ofﬁpncounter.

Its formula is Newman's device, Cor &4 cor locultur. It is

trus that God's word comes to us not immedlétely but only through
the rellglous community, but the communitvy, as & fellowshlp of
love at the service of manklnd, 1s the slgn ralsed up among the
natlons, and its members speaklng from the heart will aspesk
effectively to those whose hearts the Spirlt fills.

Falth, then, subasists and 1s propacated on a level quite
beyond phllosophy or history or human sclence. They are the work
of Pascal's reason, of experlence, understanding, and judgement.
But falth is the eye of other-worldly love, and the love itself
1s God's gift. It 1s on the level of valued feelings, values,
bellefs, agﬁéﬁna, personal encounters, community existence,
b0t ) action,Atradition.

However, to say that falth subsists and 1s propagated
on & level beyond experlence, understandlng, and Judgement
in no way lmplies that falith is without experience, understanding,
or judgement. The higher levels of man's intentional consciousness
do not suppress but presuppose and complement the lower.
Without experience there ls nothlng for us to understang,
without understanding therse 1is fotlwed nothing for us to judge,
ﬁithOuﬁ-iy&gemenxftharaxiaﬂnghhtngfﬁ%own'tcwbékvaiuadwalgvedq,
gﬁhtevedv
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wlthont judgement we do not know and so we have nothing to

love, value, achleve. Inversely, on the positive side, the

many operatlons come togetner and cumulatively regard a single
ldentical object so that what 1s experlenced is to be understood,
what 1s understood is to be affirmed, what 1s affirmed is to

be evaluatea.

However, thls continulty has besn disregarded or denled
in recent decades, and a few clarifications may he in order
here, first, on the notion of object and, secondly, on
intersubjectivity.

Firgt, then, God ls not an object among the objects
acknowledged by positivists, empiriclsts, and the llke; he
1s not an object of natural or of human sclence; he 1s not
an object in the nalve reallst sense in which an object is
what 18 "out there" and a subject is what is "in here."
However he is an object for intentional and?gr real
self-transcendence? inasmuch as people think of him, afiirm
his exigtence and attributes, fear, worship, love nim, speak

referred
of him and praise him. For an object is simply thqﬁgontent
of an intentional act and the enumerated acts are intentional
and refer to God. Filnally, the possibillty of God belng an
object within ocur horlzon fm rests on the fact that our
consclous intending 1s unrestricted; we can ask about anything
vhatever; L0 place God beyond our horlizon would be to deny

nls existence and hils goodness.

Secondly, beslides ilntending subject and intended odbject,
or more
there is also the latersublectlve relation bzw- between two
intending subjects. So "I" and "Mhou" constitute a "We"

to make ewEmT2 "Our' plans, do "Our" work, develop "Ourselves."

1 eyt
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This relatlonship is not subject.to-object but subject-to-~
subject. Now there 1is something similar in total and so

other-ﬁﬁaldly belng~1n~love. For 1t puts the existentlal

subject 1n a personal relationshlp to God. +t is not a
relationshlp to God as object for Lt is prior to all obieetivd
objectiflcation whether in jJudgementa of value or bellefs or
decigions or deedd words or deeds. It is not similar to humen

LTSS
intersubjectivity for ithat is between persons withld ghhorizon,
but this belng-in-love determines the horizon of total self-
transcendence by grounding tne self and lts self-iranscendence
ln the divine lover whose love makes those he loves in love
with him3} andiﬁith one enother. Beyond human lotersubjectivity,
then, there 1s a sublect-to-subject relationsanlp that is unlaque
and that differs from human intersubjectivttyi;g?e than it
resembles 1t.

Thirdly, when I thlnk of myself, when we speak of ourselves,
then what we think and speak of is a referred content, an object.
Still that content 1s ithe subject or subljects. <t is named,
accordlngly, the subject as object or the subjects as object.

In like manner when total loving thinks of God, afiirms hnim,

worgéips him, speaks of him, Ged 1ls a referred content, an object.

St1ll for total loving that oblect 1is the unicue Subject.
We-ah=may-mamy S0 we may speak of the Subject as object.
IOn the other hand, inasmuch as there 1ls reised and discuased
and perhaps answered the questlon of God, God 1s a referred

content, an object. Moreover, such discussion des=mEot need not

J . presuppose totial loving, and g0 of 1tself it regards God Jjust
a8 object. Now bsiween these two cases there are manifest
differences in the human subjects, for different levels of

operation are involved,and the subject is more himself the




higher the level on which he ls operating., Moreover, these
differences In operation and level luply that God is &
differzntly apprehended in the two cases. But it does not
at once follow, as seems too often to be assumed, that
the different apprehensions regard different Gods., On the
contrary, that concluslon follows only when the two apprehensions,
80 far from being compatible, complementary, and mutuzlly
enrlehing, are so incompatible and contradiclory that there
is no i‘hope of thelr belng brought together by a process
of mutual clarificationé and correction.

I have attempted, then, to make clear the utterly
singular aspeets of religious faith. But, at the same tlme,
I have argued agalnst thoae that would so exploit the
singularity of falth as to exclude all cont&nuity in religious
development and ;; separate believer;ifgggxakher men as to
force them into a cultural ghettio.

It 1g also true, of course, that my statements have

and 80 4Lore 5eneral

been conflned to the deepeg\asnects of falth. But it is

the task, not of the methodologlst, but of the theologlan,

B2 to tackle the problemﬁ of determining just what bellevers
To v
ere to believe. iﬁbthe performance of that task the present

analyals ﬁakeﬂpﬁ may provide a preliminary bagis and even

its very generalltiy may have the utilityrof indicating the
g R A

possibllity of a completely sincere mégﬁbonestly ecumenical

approach.
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Convearslong and Breakdowns

Conversion may be intellectual, moral, or rellglous.

Intellsctual conversion is & radlcal tdfewrsicdavdy
clarification and, consequently, the ellmlinatlon of =
an exceasdingly stubborn and misleading set of myths about
reality, objectivity, and humaen knowledge. It distingulshes
the world of 1mmedi%acy and the world mediated by meaning;

is made,v an act of
the dlstinctionﬁocqurag 1t will be noted, bx&meaning. It
acknowledges the reallty and the priority of the world of
immedlacy; dbut the acknowledgemant, of course, is effected by
meaning., It grants that without the world of lamedlacy we
would never arrive at & world medlzted by meanlng; and grenting
this is dghwé an act of meaning. It goss on to polnt out
that any questlons one asks about the world of lmmedlacy or
any answers one gives only serve to make the world of lmmedlacy
one of the oblects meant within the world mediated by meaning.
> ﬁ%T%?{“T1/é663u{ha%~any/hﬂt&oﬁh«omeﬂmay,ﬁofﬁ“awfanykcﬂiféf%/1
H/an?nw&uiﬁhn/\m&i’ng.mwjedwuty,/é 4
ﬁh@f’mfm\b’é\kmunva&krémffmomMﬁg g,/
0

Finally, 1t adds that any account of human knowing,.lts criterla

of objectlivity, and of the universe thereby known, musi be
an account not simply of the world of lmmediacy but of that
Al ricale-

vorld and of theﬁproceas from it to the world medliated by

mesning.

imdreings—usnto e _thres e_attbrnetiive s dn-philtosophys

smpiniodony Yesld sim—audreal;
Now the cognitional myth, at least for visual Western man,

is that the real 1s out there now, and that objectivity 1ls a

Vg,
matter of tax@E%a good look. But from what has been said,
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1t oo follows that among the eriteria ¢ of objectlvity
; (b%*ﬁvrtﬂ/ V- ¢

there must be somgAimmanent in the/Process b1 ekaing
fron the world of lmmedlacy to the world mediated by meaning.
When those criteria are ignored or rejlected as merely subjectlve,
there arises an empiricism. When it 1s discovered thet in fact
human knowing is anything but #k just taking a good look,
there arises an ideallsm. Only when one ufw uncovers the
1ntentiona1hself—transcendenca of the process of coming to know,
does & crihépal reallsn become possible,

The matter is not & mere technical p¥ polnt in phllosophy.
For empiricisms, ldeallisms, end realisms name three totally
dlfferent horlzons with no common ldentlcazl objects. An
ideallist never means what an empirileclist nmeans, and% a realist

never means what either of them means. 8o an empiriclst

conciudes Lhat—quantin theory cannot be absut—ouay-phygicalk

Leal; ; an iiiﬁlist adds Egaf/fh&t is/yhat ne has been sayling

i;& along; a Critlcal realist disagrees with ooth for quantuan

, mostly 1npompetent1y, p

been all repeated and rehashediwithin the more/poncrete nd

psychIOgy, soclology]; anthropdlogy,

ore complicated” contexts ofihermenautics, hietoriograph

elthics, lbéigﬁus @h%é dies, and the//;gy Nor is ong

Llghtly ﬁ//;uppos tnis sort of thing will not conq{;ua.
t took a vigorou and long~augtalned camnaign,mo eliminate

z e flat-earthérs. It will teke more to ut an %/ﬁfko ége
é*mytH“%haL.nb#&g&ig%t&—iﬁ—a—ma%u& - —good-look.




will argue that quantum theory cannot be about physical reallty;
it cannot,because it dealg not with objects as such but only
with relstlons between phenomena., The 1dealist will concur

and add that, of course, the same 1z true of all theories
andﬂthe whole of human knowinz. The critical realist will

disagree with both: any verified hypothesis probably is true,
and what probably is true provably refers to what in reality

Gz;ub‘b w
%ﬁﬂ' is so. To change the lllustration, what are historlical facts?

For the emplri%@t they sre what was out there and capable of
being looked at. For the ldeelist they are mental conastructions
carefully based on data recorded in ¢6 documents. For the
eritical reallst they are events in the world truly medlated

by acts of meaning. To take a thlrd illustratlon, what ls

& nyth? There are psychological, anthropologlical, philosophic

answers to the ouestion. But hesides these there are also
reductlionist answersg: aoyth 1s a narrative about entities

not to be found within an empirlecist, an historicist, an
existentialist horizon., Enough of lllustrationa. They can b
multiplied indefinltely, for phllosophic issues are universal
in scope and some form of naive reallsm seems 1o appeer
utterly unguestionable %o visual Western man. As soon as

he begina to speak of knowing, of objectivity, of reallty,
there crops up the assumption that knowlng is a sort of
looking. To be iié liverated from that blunder, to dlscover
the intentlonal self-transcendence in the human process of
comlng to know, ls to breaii?ggzlingrained hablts of thought
and speech and to acquire the %4 mastery in one's own house

that comes of knowing what oneéyis doling when one ls knowing.

It 1s a converslon, e new beginning, & fresh start.




individual,
Ahndlaredsls, group, or general blas. One has to keep developling

Wi T e __n“%wuwﬁm““7iwwmﬂum§é£ww

Moral converslon changes tﬁe criterion of one's decisions
and cholceas from satisfactions to values. A4s children or
minors we are paersusded, cajoled, ordered, compelled to do
what 1s right. As our knowledge of human reallty increases,

responses to

as ourﬂyé?ﬁepﬁbeﬁaﬂﬂﬂ human values are strengthened and reflined,
more and more our mentors leave us 1o ourselves so that ocur
Ilberty may exercise its ever advancing thrust toward authentlcity.
ﬁ$ S0 we move to the exlistential moment when we discover
that our choosing aflects ourselves more than the chosen objlects,
and that it is up to each of us to decide for himself what he
is to make for himself, It 1s the time for the exercise of
vertical liverty and, then, moral conversion ook conslsts
in opting for the truly good, for value agelnst satisfactlon
when value and satlisfaction conflict. Such conversion, of

courge, falls far short of moral perfection. Not only 1s

ﬁt&%&é willing less than doing. One has to overcome one's

On this threefold blas, see Insight, pp. 218~-242.

e

. T

one's knowledge of human reallty and potentiallty in the decline.
One has to keep dlstinet Lts elements of progress and deciin

existing historlical sltuatlon., One has to keep scrutinizlng

one's intentional responses to values and their implicit Jf'

& scales of preferences. One has to listen to criticism

and protest. One must remaln ready to learn from others,
Ayrg e

for moral knowledge 1ls t éApOSSession only of kopsltmenw

morally good men and, until one has br¥idad merited that title,

one ¥& has still to advance and to learn.
ﬂ\-




Rellglous conversion is being grasped by ultimate
concern. It is other-worldly falling in love. It is total
and permanent sglf-snrrender without conditlions, cualiflcatlons,
reserves. But 1t is such a surrender, not as an act, but as
& dynanic state dlstinct from, prlor todwgginciple of subse-

4 in retroepect
quent acts. IL 1s revealed,as an under-tow of exlstentlal

consclisusness, as a fated ;;ceptance of a vocation to holiness,
a8 an lnereasing passivity 1n prayer. ;t te interpreoted
differently in @iffenent the context of different rellglons.
For Christians it ig the love of God poured forth in our
hear%ta by the Holy Spirit that has been glven to us.

It is the gift of grace, and the distinctlion is drawn between
operative and cooperative grace. Operative grace 1ls tne
replacement of the heart of stone by & heart of flesh, a
replacement beyond the horizon of the heart of stone.
Cooperative grace ia the heart of flesh becoming effectlvs

in good works through human liberty. Operative grace is
religious converslon. Cooperative grace is the effectiveness
of converslon, its full and complete transformation of

the whole of one's living and féeling, one's thoughts, words,
deeds.

of operative grace may ?e found in my
4 fuller treatment mag:be:ingggﬁjﬁigﬁgx:auﬁ:ﬁia_onanans.

YA AL Thomashquitas; 2 fn0w’1£,§gg,g;meufor»a;l’goodumei

"St. Thomas' Thought on Gratia operans," Theological Studies,

2(1941) 289-324; 3(1942) 69-88, 375-402, 533-578.
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As intellectual and moral converslon, so also religlous
conversion is a madality of geif-transcendence. Intzllectual
conversion 1s to truth attained by iatentlonal self-itranscendence;
@@d moral % conversion le to values apprenended, affiraed,
and realized by a real self-transcendence; &0 religious
converslon 1s to a total belng-in-love as the efflcaclous
ground of all self-transcendence whether In the pursult of

truth or 1in the apprenension, affirmation; and reallzatlon
treyr

o

&% of human values or in the orientation man adopts
to the unlverse, its ground, and its goel.

Because Intellectual, moral, and religious converslions
all have to do with g=rd self-transceandence, Lt is possible,
when all three occur within a single consclousness, to
concelve thelr relationships in terns of sublatlon. This

means that, 1f one takes moral converslon as higher than

The meaniné&s Xarl Rahner's rather than Hegel's. See

K. Rahner, Horer des Wortes, Munchen, Kosel, 1963, p. 40.

88 -~
intellectual, and religlous conversion{higher than moral,

!

then the higher goes beyond the lower, Iintroduces something new
and distinct, puts everything on a new basls yet, so Iar

needs 1it,
from interfering with the lower or destroying it, includes

A

it, preserves all 1ts proper Tfeatures and propertles, and carries
them forward to a fuller reallzation wlthin a richer context.
S0 moral conversion goes beyond the value, truth, to valucs

& new, existential
generally; it promotes the subject 2 to %&euneﬁ&level of
conscliousness and establlishes him as an orlginating value;
but this in no way laterferes with or {i weakens his devotion

taAruth s Eormormd e Lo Rhewt b roaddty

D,




he
to truth., He stlll nesds truth, for &z{hpust epprehend
anel he *

reallty.&gﬁreal potentlality before on?lcan respond to 1ts
value. The truth he needs 1s still the truth attained in
accord with the ex¥sy exlgences of rational consciousness.
But noy hils pursuit of 1t 1is all the more meeningful and

, and playe an essentlal role in,
slgnlficant because it occcurs withinathe far richer context
of the pursuit of all values. Slmilarly, Wweg religlous
converslion goes beyond moral., Questigns for intelligence,
for reflection, for deliberatlon reveal the sros the human
splrlit, 1te capaclty and iis desire for self-tranacendence.

But that capaclty meets fulfilment, that desire turns to

Joy, when rellglous conversion transforms the existential

L a..

sub ject into thfhsubject in love, tngAaubject held, grasped,
j

pos sessed, owned throughf a total and so other-worldly love.

Thers la then a new bas N for =21l valulng and all dolng good.

In no way are the frults of intellectual or moral conversion
human
negated or diminlshed; on the contrary, al%ﬂpursuit of the

true and the good 12 included within and furthered by a
context and purpose and, as well, there now
cosmlce pnasasz*amd—nowwthewﬁ;accrues to man the power of
to enable him \
loveﬂ$o accept the suffering lnvolved 1n undolng the effects

of declineg.
It is not to be thought, however, that religious
conversion means no more than aﬁ new and more efficaclious

ground for the pursuit of lntefiectual and moral ends.
f

Religlous loving 1s without qualiflcations, reserves, conditlons.

Aawb et hust—he-ether~moriddpunow-tetis—tiae-for-al2
This lack of limitation, thongh 1t corresponds to the
nnrestricted character of human questloning, does not
perteln—{tothings ef~thiswordd - —It—1i si-onee-terrible—arid
9tzamew?-an_openggg,oaihtnfaﬁﬁoihté\vaﬁﬁh,wafnggponsemof

i

T
5. *n -
.-\‘,—-4—.4\-‘-}‘—'



pertalin to this world. Hollngﬁss aboands in moral goodness

but 1t has a distinet dimension of its own. It is other-worldly
fulflilwent, Joy, peace, bligss; in Christlan experlence these

are the epiphenomena of & being-in-love that is the gift of

a loving if mysterlous and uncomprehended God. Sinfulness

i similarly ls distinet from moral evil; it is the§ privatlon

of total loving, a radlcal lovelessness. It can be hildden

byveegladfed seudey £A clalttyy ~oyp abaceptMon U ths

by sustalined superficiallty, by evadlng ultimate questlons,

by absorptlon in all that the world offers to challenge
bedles, end to distract

A our resourcefulness 203 1o relax o boaian -ard our minds.

But escape may not be nermanent
/4 Eﬁ“ban~9e—canimonueq‘and tuen instead o7 fulillment there

is unre¢st, instead of joy there ls fun, instead of peace
there 1s dlsgust, a depressive dlsgust with oneself axd or
a manlce, hostlle, even violent disgust wlth nankind.
§é1igiouﬁ _experisnce 2530 do-with-Lhe-aiternation
f*@igfulneas apd“holiness. Sin is not a descent but a 215

ibgefileme that Afeaves téi/giﬁner unclean, an object ©
patning, segﬁrated from

) -
%4, rejected, an outcast.

7
mediatopy insplred by love, that

e
¥ls gullt -calls for

W ill/a:how the y

o acceptance; from offence to petoncilistion, that will
(@ e yd /7

mike manifest theflbve that can change lovelessness to 2 ve.
I /’ ,,

///Besides converaio & there ro breakdowns. Religlon

can be/spgilengi//a /;i}oha there,is toc gpuch evil in/the

from death to resy rection;’from estrangement
/S ,//F /!

o world for a good God to ist. Moralit can éi/igglI/;éed
~
a.g hypocpisy, pretentisusness, sentinen*ality ignorance
\u) oﬂ-p& 1ogy, fﬂaﬁﬁ&S}OEy, of hwunan englneering, e .
the world it is,of the way thingsrin fact’ have ioriked
A / / / / .-'

out in the past and, fonﬂall we k cw, will work out 1? the
/

future ™ IHE world medTatednbxﬁgggg;ggﬁggg_ggﬁpyushed-

_f'tx“g;#r'““" _ — _ ;:) R s 5




Relliglous conversion ls from sinfulness to holiness,
from radlcal lovelessness to other-worldly belng-in-love,
from captlivity to the powers of darkness to redemption and
liberation in the kiongdom of God. It 1s the new beginning
thet locka back oxn sin with the eyes of bépértancd
contrition. 8in is not Jjust moral fault, but a detestable
offence agalnst the goodness of God. The fact that I have
sinned calla forth both regret and sorrow for the past
and theﬁ firmest purpose not to sin in the future. But

o
can such detestation, sueh sorrow, such purpose change anything?
The Christian answer 1s the mediatiéng death and resurrection
1
of Charist, for "in Christ God was ¢ reconciling the world
to himself" (2 Cor 5, 19).
Besides conversiona there are breakdowns. What nas
80
been bullt up so alowly and & laboriocusly by the lndividual,
the soclety, the culture, can b%%&ﬂa@u&umﬁﬁ_collapse.
nelther
Intentlonal self-transcendencs 1s ot an easy notlon
datum
10 grasp nor a readily accessiblgﬂﬂ&ﬁ% ¢f consclousness to
be verifled. That the real is what you feel, may be crude
.ﬁf-.:"r mesl micepr
but it is convinclng. Values have a certain esoterie
A can they outweigh.
imperlousness, bugkwh&h;nf carnal pleasure, Of wealth, -gfl
powar? Religlon undoubtedly nad its dz=y, but 1Is not that
day over? Is it not an Y¥H¥ibn illusory comfort for
weaker souls, an opium distributed by the rich to ouleten
the poor, a mythical projection of man's own excellence
into the sky? go-—much—ef whai we Xnowds-kKhown;—:0b-dy
moanently.generated—krowledga, dut-by bheliefthat
e h-qugetdons-rvesonly-to Be taken serioudly-£or—dpabt

t o get—In—urs. and AQawers e be—awalted Ln-valin.»
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Inltlally, not all but some religion is pronounced
1llusory, not all but soms moral precept is rejected as
ineffective and n useless, not all truth but some type of
metaphysica 1s condemned as mere talk, The negatlions may
be true, dew an effort to offset decline. They may be
false, the beginnlng of decline. In the latter case some
part of past cultural achlevement is being destroyed.

It will coease belng a femiliar component in cultural
experience; 1t will recede into a forgotten past for historlans,
perhaps, to red%iSB?EE and reconstruct., Moreover, this
eliminatlon of éﬂpart means that a previous whole has been
mutilated, that some balance has been upset, that the remainder
will become dlstorted in an effort to fill the vacuum, to take
over the functlons once performed by the part that hag been
dropped. Finally, such eliminatlon, mutilation, distortion
will have torbe ardently admired as the forward merch of
progress; and while they may give rise to objective grounds

for i‘further eriticism, that can be met by still more progress
by way of stlll more eliminatlion, mutilst’lon, distortion.

Once a process of dissolution has begun, it tends to perpetuate
ttself. Nor 1ls 1t confined to some single, uniform course.
Different natlons, different classes of soclety, difierent

&g% age-groups can select different parts of past achlevement
for eliminatlion, dlfferent mutilations to be effected, dlfferent
dlstortlona to be provoked. Increasing dissolution will then
be matched by incereasing divisions, incomprehension, suspiclon,
dlstrust, hostllity, hatred, violence. The body social is

torn apart in many ways, and its cultural soul has been
rendered Ilncapable of reasonable convic®lons and responsible

commitments.




For convictions and commitments rest on judgements of
fact and judgements of value. Such judgements, in turn,
rest largely on bellefs. For few, indeed, are the people
that, pressed on almost any point, must not shortly have
recourse to what they have belleved. But such recourse can
be effleacious only when bellevers present a solid front,
only when intellectual, moral,;religious gkeptics are s
¥eii emall and, as yet, uninflu%ntial minority. But their
numbers can increase, thelir influence can mount, their volces

can take over the boock market, the sducational system, the

mass medla. Then belleving begins to work not for but against

Antellectual, moral, religlous selfi-transcendence. What
had Gekens | p
waﬁhan uphill but universelly respscted course collp%pes

into the peculiarity of an outdated minority.

Conelusion

Immedliate to each% of us 1s oneselfl as subject of
intentlional conaciousnesa on its experiential, intellectual,
ratlional, and existentlal levels, In the present chapter
we have;;;;ealing to that lmmediacy, elther indlvidually
or in successive generatlions of groups, to clarify and
interrelate %h@?set of notions relevant to a characteriz%}on
of horizons, of tanelr differences, of the changes they
undergo. K chﬂcouid"bEMadded:*wButT-aa“befits“a“booka
Fn-bireolop Ltk thody my. matninte effart hasibeenct

tite-beginnings<ct
éz droate—e~conerste— 0Nt ex&fﬁ\wm@miwug@nz

rat- Tl Ohen the Bhaok; Lasikht ~a_mual £Ul6k.
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Much could be added. But all that would added from
outer experlence pertains, not to method, but to history or
and rational levels,
fleld-work. What would be added on the intellectual letali
4 haa Dbeen broadly sketched in my earlier work, Ingleht.
So attention has concentrated oq'the existent lal level,

on moral and religlous questions, and thelr connection with

the human good. In this I% suppose there 1ls nothing that
\/

@lghi nots be—-tmproved-in.every - way buib, as -well,-there-arec

no-donbt_pointsToni wirkelreone; @t~ Teas ;- wonld pbefer*home;;lng
less™def bnlte—while—otherswould devire Somelhing @dre—dsfifltie.
might not be improved in every way. fHmhmme But such 1is

the common lot. What may provoke nmore specific c¢omplaints

lies in views I have expressed in the flelds of etaics and
religlon. It may be objected that a methodologfst shonuld

be less determlinate and, from the opposite quarter, it nay

be objected that a Cathollc theologian should be more so.
Difficultles of this type nad pest, I think, be left to
smoothing effects of'%imé the passage of time. Successlve
teachers and wrilters will go over the ground repeatedly

and the happy wean, missed on the flrst try, i1s sure to bs
found by the nth,
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