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Two Apprehensions of Man

The two apprehensions are the classical and the modern.
Commonly they are referred to by contrasting subject and sub-
stance, or hilstory and nature, or the normative and the empirical
sclences of man. In Hegelian language there is the related
distinction between Gelst and Natur; in Thomlst language there

ig the division of esge reale into esse Intentionale and esse

between an abstract notion of man and a conérete apprehension
of mankind.

The existence of the two apprehensions 1s a hilstorical
question but, fortunately, thelr exlstence does not seem to be
in doubt. Accordingly, I feel absolved from the task of

clasaical
reveallng thghclaséea%—apprehension of man in Greek philosophy
and history, in $asr Hellenistlec and patristic writings, In the

medlaeval theologlans, In the humanists of the Renalssance, in

‘naturale; in everyday, if imprecise, language there is the difference

the prose and poetry of the grand siscle, and in the revolutionary

rationalism of the French Enlightenment. Similarly, I feel
ahsolved from showing that a different apprehension of man

appeared in G. B. Vico's Scienza nuova, in Friedrich Wolf's

1
ldeal goal for Phllodogle, in the ¥® romantic revolt agalnst
the atlilted riglditles of classlcist literature; that it took

form in conservative critioues of the Eqé}ightenment, in Herdeﬁ'a

A Phllosophy Too for the @; History of the Educatlon of Manking,

in Burke's Reflections on the Revolution in France, in von

Savigny's historlcal doctrine of law; that it became philosophic
when Hepgel developed a loglc in which history could be inserted;

that 1t became concrete and multiform with Leopold von Ranke's

views on the study of history, with Wilhelm Dilthey's Lebensggglosquia

o)

L™

b

ﬂ

.

e



o

MAT 36

with Erngst Troeltsch's relativist Historismus, wlth Max Weber's

efforts to bring together the Gelsteswissenschaften and the

behavioural sclences, and with the contemporary phenomﬁ@olOgiea

and sxlstentialisms,
8t111, besldes exlstence, there 1s essence; besides
veriflcation, there is definition. If there have sxisted

two #£ apprehenslons of man, in what precisely do they differ?

Is the difference reducible to the already noted difference

between the logic of demonstrative sclence and the method
of empirical sclence? 1Is 1t that history conld not be sclentifie
and demongtrative
in the classicalrsense but can be sclentific in the modern, emplrical
sense? Is 1t Just that we know more history? 1Is it that we

have new and betier methods of hts%wryf studying history?

Is it that our literature 1s more refined, or our psychology more profound?

Is the difference philosophic, some discovery of absolute

ldealism, of relativism, of Lebensohilosophle, of phenomenology,
of exlstentialism? I think that a good deal can be saild for
Znx each of these answers, but I 40 not believe that any of
them hit the nall on the head. Accordingly, I have a thesls

to present. It is that there exlsts a component of human
reality that classlcal thought tends to overlook but modern
thought tends to emvhasize., The discussion will fall into

three parts. I shall atiempt to indicate the nature of tnls

component in a first section on Meaning and Compunity, I

shall turn to the reality of this coqﬂponent in a second section
on Meaning and Reallty. I shall conclude a giay classleal

overslght of this component and a modern grasp of it In a

third section on The Mediation of Meaning.
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2.1 Meaning and Community.

When we speak of 'meaning,' commonly we think of the
particular case of lingnistic meaning and, even more concretely,

of language. After all, there is something 'real' about language,

for 1t includes spoken sounds or writien signs. Still, the

mere utterance of é,sound or the mere marking of paper does
not suffice for language. Besldes the sounds or marks there
nust be meaning. For sound without meaning is, not language,
but gibberisip. Meaning, then, is constltutlve of language:
it 18 not the whole of it, for there also is sound; but it 1s
8 necegsary part, for wlthout it there 1ls not language.

As meaning ls constitutive of language, so common meaning

1s constltutlve of a common language. In Alice in Wonderland

Humpty~-Dunpty pald words double and made them mean what he
pleased. But by doubling his costs Humpty-Dumpty achieved,
not & common language, but only a language of his own, To
have a common language the same sounds in the same structures
have to have the same meanings for different peopls. It ia
not enough for the sounds uttered by Mrs Smith to be the same
as the sounds heard by Mr Smith; it also 1is necessary for the
meaning Intended by Mrs Smith to be the same as the msaning
understood by Mr Smith. '

We have proceeded from language and meaning through common
language and common meaning to an instance of community, the
community of Mr and Mre Smith. But the last step, the step to
community, may seem merely Incldental, merely an sexample
introduced to make.a very dull subject slightly less dull,

But 1f countlegs other examples might have been used, it

remaing that some example was needed. For we hed moved from
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"language' through sm Humpty-Dumpty 's 'private lanzuage'® to
what we called a 'common language.' But there is not just

one comnon lansuage for the human race. It has been estimated
that there are fifteen hundred dead languageainglfteen hundred
living languages; and the wish has been expresmsed that there
were nearly fifteen hundred more dead laps<igged. languares.
There exisgt, then, lingulstlc communities: there are the well-
known English-gpeaking peoples; thers are also the Spanilsh-
apeaking reoples, the French-speaking peoples, and so forth.
With.n each of these communit&ies the same words and structures
tend to convey the same meanings; but to cross lingulstie
Irontlers one has to be billngual or trilingual or multilingual
or else call in the services of an intercreter.

We have zet forth threeg connections! meaning is constitutilve
of language; common meaning ls constitutive of comnon language;
and common language 1s constitutive of a lingulstic community.
Moreover, 1n each case the adjective, constitutive, has the same
meaning: the constituent ls not the whele of what 1s constliuted
yet 1t ls a necessary part of what 1s constituted. There camnot
be a lingulstic community without a common language; but the
community is not just the language; there are the people too.

Now the transition from meaning in words to people in
community brings to light a further dimenslon of meaning. When
the people cry for bread or civil rights, there 1ls meaning in
the word, bread, or ln the words, civil rights. But there 1is
&lso meaning in the people. They mean they want bread. They
mean they are determnlned about civil rights. Moreover, the

words and meaning of bread and clvil rights are merely the

expresslion of a prior meaning in kgemm the people themselves.




The outward acts of saylng or shouting, of marching or menacing,
manifest inward acts of imagination and feeling, of intelligence
and decision; and without these inward acts, the outward acts

are Mes not serious but merely pretence.

Such inward acts sre of many kinds, and they occur on
different levels. There 1s a level of realizatlon, when ve
evaluate, deliberate, ask advlce, chooss or decide, and act
on our decision. There lg a prior level of judgement: one
is not or not yet concerned with what one 1is golng to do;
one is concernad to determine what the factes are; one reflects,
envisages all the possibilitlies, marshals the evidance& for
sach, and in the light of ths evldence Jjudges what cer‘ainly ls
80 or cartainly is not so, whet probably 1s so or probably 1s
not 80, There 18 a still earlier level of understanding: 1t
ls mere arrogance to pass Judgement on a matter one does not
understand; there are, no doubt, many things we already under-
stand; but there are others which, as yet, we do not. Then
we have to study and to learn; we have to examine each element
singly and gradually come to =& see how they flt together; so,
at present, we are slowly acssembling the elements relevant
to an nnderstanding of meaning and community. Finally, there
1s no understanding without a prior given, without someihing
to be understood: prior then to the level of understanding,
there is the level of experience; it 1s the level of sensatlion
and perception, of memory and imaginative antlelipation, of
the whole dynamic mass of emotion, feeling, conatlon.

Still, 1f there are many levels of inward acts, and many
kinds of act on each level, still all the acts have twe things

in comnon. They are consclions and they are intentional,




MiT ' 40

As consclous, they are present to the subject and make the subject
pregsent to himself. I do not feel without belng aware of my
feeling, I do not understand without belng aware of my under-
standing, I do not jJjudee or declde without being aware of my
own judging or my own deciding; and it 1s the same 'I' that is
present to himself in his acts ln each case, But, besldes
being consclous, the actes also are intentional: they refer the
subject to objects. When I see, there is not merely the lnner
ulterior
experlence of my seeing but also the ombwami reference to
the colours and shepes that are sgeen. When I understand, there
1s not merely the inner experience of my understanding, but also
the ulterlor kX reference to something understood].bay“rtu%he
=] NS 7 i ;hen I Judge,

there is not only the inner experience of my own Judging
ratlonally, but also the ulterior reference to what is affirmed
or denled. ‘hen I make up my mind and decide, there is not
only the inner experience of a responsible cholce but zalso an
ulterlor reference to a course of actlon that has been chosen.

Because they are conacious,:{nward acts are very much my own.
For wlithout them I hardly am myself: for my real self is not
the self that sleeps profoundly and unconsclously, but the self
that awakes, experilences, understands, jud:ces, declides, acts,
does something. At the same time, because the acts are not
only conscions but also intentional, they not only let the subject
be himself but also confront him with his world.

thelr

Furtner, by ke consciocusness of themselves and their
acts, subjects are alone in confronting each his own world.
But subjects are not alone without the ache of loneliness.

They come together, feel together, experience and understand

and judge each other, and decide by common and complementary
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