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It might be thought that, at the end of this
long book, th> long-suffering reader was entitled to a
concluding sommery. For many matters have been treated 4n

isolatlon; .otiiors have been handled in a series of dis-

'parate contexts; still others have been partly developed

but left unfinished,

Yet if the justice of the claim 1s not to be
disputed, the difficulty of meeting it is not to be over-
looked, As was stated 1n the Introduction, this vork :ﬂ.‘im
written from a moving viewpoint, Successive contaxts have
bsen formed only to vrovide the base a:d the need for form-
ing a further, fuller context; and, as is clear from our
final chapter, even several hundred pages have not hrought
us to the end of the process, If I have written as a human-
1st, as one dominated by the desirs not only to understand
but also, through understanding understanding, to rseach a
grasp of tha main lines of &ll there 1s to be understood,
still the vary shape of things as they are has compelled
me to end witi: 8 question at once too basic and too detalled
to admit a brief answer, The self-apypropriation of one's
own Intellectual and rational self-consciousness begins as
cognitional theory, expands Iinto a metsphysics and an
ethics, mounts to a conception and an affirmation of God,

only to be confronted with a problem of evil that demands

the transformation of self-reliant intelligence into an
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intallectys guaerens fidam. Only at the term of thadsegrch ;2
for faith, for the naw cnd higher collaboration of minds 2
that has God as its author and 1ts guide, eould the desired
sumnary and completion be undertaken: end thzn, I belleve,
it would prove to be, not some brief appendage to the
present work, but the inception of a far luarger one,

So 1t ie that I am Torced to Le content with the
inner lo:ic of thwe plan with which I bezen, From a succos-

sion of lover contexts there was gradually to energe an upper

context, The lower contexts were to bhe subjoct to further
additions and to indefinite revision, The upper context N
was to be constituted 1) bty the invariant structurss of éﬂ;

experiencing, inguiring, and reflecting, 2) by the conse-

quent, isomorphic structures of all there is to be kriown

of the universe of proportionate being, 3) by the fuller in- {ﬂ;
varisnt structure that adds reasonable choice and action to ;:i
1ntelligant-and reaspnable knowing, 4) by the profounder 5;?
structure of knowing and known to be rezchad by acknowledg-~ 9 §

ing the full significance of the detached, disinterosted,
unrestricted desire to know, and 5) by the structure of the
process in which the exlstential situation sets human in-

telligence the nroblem of rising above its native resources

and seokin, th=2 divine solution to man's incapacity for

sustainad development.,

8til11,4f the inner loglec of this work is a

process that admits no conecluding summary, it is possible

to view that process, not in itself, but in 1ts ultarior
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significance, and to ask whether it has any contributions

to offer to the higher collaboration which it has envisaged

and to vwhich it leads, To this ques _hfon the rexnaining
paragraphs of this fpilogue will b devoted and, as the
redder already has surmised, they will be written, not
from the moving vievpoint whose exigences, I trust, I have
been obscrving honestly and sincerely, but from the termi-
nal viewpoint of & believer, & Catholic, and, it happens,
a professor of dogmatic theology.

First, then, there is a contribution to the
Introduction to Theology or, as more commonly it 1s named,
to Apologetles. The Catkhollic admits nelither thie sxclusive
rationalism of the Bnlightenment nor, on the other hand,
the various lrrationalist tendsncies that can be trecad
from the modtiaval period through the Keformztion to their
sharp manifestation in Klerksgsard's reuction to Hegellian-
ism and in contenmporary dluolectical end exlstentilalist
trends, But this tvofold negation involves a positive
commitment, If one is not to affirm resson at the expense
of falth or faith at the expense of reason, ono is called
upon both to produce a syntiiesls thet unltes two orders
of truth and to give evidmnce of a successful symblosis
of two principles of knowledge, Clearly, this positive
commitment goes beyond the assartion that irrelirious
rationalism and irrationalist religiosity are not the

contradictories that =2xciude a third possibvility, For
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there 1s a broad Jump frbm a logleel pﬁssibility to &
concrete achlavemont, and there wonld be an unploasant

ambl guity to an assertion of principle thuat was not coupled
with the evidance of fact.,

But if Cetholics have endeavored to establish
the synthesis of the objeets and the symblosls of the
principles of reason aad faith, 1t also is true that thelir
effort has bLeen embarressed conti.mally vy the instabllity
of the pronouncements of scientific reason, From the nature
of the case the initiative seemed parmanently in the haends
of those that invoked science against relliion an, if 1t

mattered 1ittle to them that st any given moment the {ssue

had shifted from physics to Semitic literature, from Semitic

litorature to biology, Irom blology to economics, or from
econonices to depth psyciology, the defenders were 1laft in
the unenvizble nosition of alwvays arriving on the scene

a little broathlessly and a little late,

dovw inesmuch as the difficulty has arlsen from

an insafficiontly supple and detallad cognitional theory,

a remedy may be not too far distent, For if we have begun
with g complete deferance to the positive element in

rationalism, we have had no difficulty in ending with &

reversal of its onposition between the exigences of intelli-

have
gence and the clelms of religion, Again, vhile we stressed
the de facipo limitations of purely human development, e
have heen so far from making any concession t0 irrational-

Lsm that the self{-transcendence of man in the finsl chapter




has the same type of structure as empirical «ciznce and,
indeed, a structure that reveals how one may cut snort
the investipetlons that, in his Cone f

Posteeript, Klerkezganrd argued to be interminahbly long,

lulting Urselos

Finally, sowctulng nas been dons to redress the balance

of the initiative In ths alleged conflicts between sclence -

and religion. For our sketch of netephyalcs makes 1t the
invariant form for vhich the sciences provide tie verlable
matter, and our dialectlcal anslysis provides & tachnigue
that systematically diseriminutes between the genuine dis-
coverles that sclence ever brings forth and the counter~
positions in which thisy may happsn to be formulated,

In the second place, thers is & contriibution
to the method of theology ltself, and thoaugh this con-
tribution Ls remote, 1t may prove to be none the less
fruitfﬁl.

For the opposition thiat has heen worked out
batween poritions and counter-positions posrzesses &
threefold thonlogical significance.llt lays bare the roots
of the revolt of pletists and modernists aguinst doyma,
for as the phuilosopnic counter-positions appeal to sxper-
jence gensrally agiinst the "Yes" of rational conselous-
ness, so they appesl to religious experience agzinst the
"Yes" of articulate faith, Secondly, the sams dialectical

technlque that cuts short the disputed questions of meta-
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physicians will contribute at leest indirectly to the

gystenatle demise of not & few disputed musstions of
theoloszlans, Finally, the clarification we have affacted
of the role of understanding in xnowlzdge recalls to nind
the impressive statements of the Vatican Council on the
role of undervtanding in falthy end a firm grasp of what
it 1s to wmderstand can herdly fall to promote the limited
but most fruitiul understending of the Christian mysteriles
that results both from the analogy of aature &nd from the
inner coherence of the mysteries thamselves,

To move to more techilcal matters, there has
been worked out what seems to me a very relevant distinc.
tion betwean the mors detailed uetanhysics of proportinnats
being and the generalities that alone are avallable a prigri
on other possible vorlds and on supernatural elements in this
world., For, on the one hand, this distinetion allows the
theologlan to elaborate his understanding of this world vith-
out wndertaking to ofTar an explanatory account of other
vworlds, On the other hand, it reveals thyt the theologian
is under no necessity of reducing to the metaphyslical ele-
nents, which suffice for an account of this world, such
gupernatural realities as the Incarnation, the Indwelling
of the lloly Ypirit, and the Beatifilc Vision,

Azain, a reesoned answer is provided for the

quastion wuether there can be more than one true metaphysies,




In 1ts contemporary prescontation the guestion
arlses fro: the aoalogy of nathematles, To clte but on= of
g nunher of exauplas the® <opt multiplyling until acthematl-
cians grew tired of tha novelty, the pattorn of relations
constitutive aof tlie theoretical content of Huclidean
geometry was formulated with conplete loglcual rigor, first,
by Hilbert in terns of "pointd", "line", and "beﬁvean",
and then by Humtington in teris of "sphiere®™ znd "inclusion",
llence, 1t is argued that, since the sime geometry admits
diffefent yeb ecuivalent conceptualirzations anl =xpressions,
there is 5o rezson to expzet the concenbualizstion of the
true metaphysics to be unique. Further, in cenflirmstion, it
1s oointed out that & metaphysics in terms of potency, form,
snd act is indigenous fo ¥oiiterrancan snd Western thanght:
but 1s it nob to b2 expoceted thabt, once ve overcoze the
parochrialicn o aur ontlook and come to understand the
mentallity ol ta2 nast, then we snall have to acknovlaedge
8 plurality of different yet true and so eguivalent meta-
physics? [Fineliy, 1t mey be contended that 1a an snto-
logleslly structured metaphysics ths ultim:ate gauss

ssendi, in termes of which all else ¢ expluined, is God;
but according. to Aquinas we Know that God i3 and what

he is not: we do not know posltively what Cod is;
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and so we ds not know fow many different positive aspects
of the ultimate gcaysa egaend) can nrovide a complats aceount
of whatever 2lse ls,

I do ot beliave that this questisn can be answersed
by appealing to the principle »f contradietion, Thoss that
envisage the possibility of a plurality of metaphysic;:;;
not envisage tlie possibililty of contradictory propositions

o e

heling both true. On the contrary, thelr poing\knnthat each
of the several metaphysics would have its own distinct set
of basic terms so thet contradiction would be Impossible,

Agaln, I do not belleve that an answer to the
question is independent of the precise manner in which
metanhysich happens to be conceived, But I would e¢ontend that
th2 concentlon of netanhysics that has besn Laplomented in
the present work yields unique results, for potency, form,
and act have been defined, not solaly by thaeir relations to
ons another, but also by their relations to human iaovwing,
The argument is thut 1) 3f a man is in the intellectual
pattarn of experience and 2) 1f he is knowing an object with-
in the domain of proportionate bzing, then his knowiny will
consist in experiencing, understanding, and judging, and
the knowvn will be a compound of potency, form, and act,
where potency, form, and act are related &s the oxperienced,
the understood, and the affirsed, and where they possess no
meaning other than what has to be presupposed 1f there is
inguiry, what 1s known inassuch &s there is understanding,
and what ls known inasmuch as judgment results from & grasp

of the virtuelly unconditloneds The only manner, in ehich

this basic theorem could be modified, would be to modify its

——
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factual supposition that knowing consists In experiencing,

understanding, and Judzingy ani Lt has been argued that that

fact is not open to ravisinn in any concrete meaning of the
term, rsvislon. For any human revisar would appeal 1o exe

parlence, wmndarstanding, and Julgment: anl thsre 1s no use

orayy o

argulng that men might be other than they are, because it is

egually true that tiae aniverse rliht he other than it is and
the issue Llas, not in the possitiliity of 2 different neta-
paysics {n a dli arant walvarss, but in the possibility of

a different mataphysics in thiis unlverse,

Hance, I 20 not Tind tie machematical analogy
compelling, Vhat that anglogy establishes is that the same
f1e61ld of gbwstract relations can e daduced Trom diffarent
Initisl sebs of definitions and postulates, But the totality

of fields of explanatory reletions is licluded under our

single term, form. oreover, the trlad, notency, form, and

acty, is not an arbitrary tricdy 1% fws the iatrinsic unity

of 1) vhat inguiring Inteliigance mus prasunpose, 2} what
it grasps, and 3) »hat it denands of wiet 1t yrasps. Finally,
the basic theorem of potency, form, enl act, is not &
starting-point to be expanded deductively but a nucleus to
be enriched ﬁy recarrences af Lt same basic procedure; sgo

one advances fron patency, form, and act, to tha distinction

between contral wil conjugate forms, to the relationg betwaen
successlve levels of conjupates, and to the theory of develop-
nent.,

Agzain, the argument from tho cultural differences
of East and Vesgt does not seem to touch our position. For

while those differences are profound and manifest, they are.




not differascaos th:t lie within the intellecturl pattern of
azperience, A man can unfold his detsched, dlsinterected,
wirestricted deslre to know by asging end answering ques-
tions, and then he operates In tne int2llectual pattern of
axperlence; again, he can r2ilect that asking guestions cen
i never ls=ad to more than more antwers, that nls intellactual
; : desire dz ands more than mere an:vwers, and tuzn he will en-
deavor %o enter Into the mysticeal puttern of experisnce,
Both procedures have tie same oripln and Loth have the same
; ultinate soale Doth yield their differont and basically

‘ equivalent accounts of ultimate reailty, Uut hoth do not
yioeld ¢ motaphysics in the sense In whieh metaphysics has
been coucaived in this works for msiashysies, &s it has been
concelved, wrises 1o the inteilectual pattern of exdsrience,
and, whon &n sestoraer iaquires and unciecrstands, reflects
and jucges, ac periorms the same operstions a&s a Vesterner,

Fiaelly, it 1s frue tnet the hoevan mind cannot

plumb the reality of God, &nd 5o 1t cuniot exclude the
poscibility of a2 plurality of aspects of (ol grouniing a
plurality of different but equivalent metaprysices. But it
is not true that any man ever intallig-ntly conceived and
reagonably afflrvaed a metarhysies that assivned the caysa

gsgandl end exeluded tine ceyes ¢opaosceondl. And 1t is not

true that advertence to th: gauss adl permits a

. plurality of equivalent metaniysics. Tihwe ressons for the
last asscrtion have heen gilvaen above, The reasons for the
second last assartion cen be appreciated batter now than vhen
thay first were Indlcated in the Introductilon, For an onto-

logilcally structur:d metaphysics 1s Xnown; our knowing con-
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slsts in sxperlmeing, unlerstanding, and judgings; and
Judping emerges In rational consclousnass inasmuch as a
necessary and sufficiznt reason for maxing the judgment,

i.e., 8 causa cogroscendi, is grasped: finally, while Gnd

1s loglically and ontolosically first in an ontologlesally
structured aeiunursics, God is not losdeally first in our
knoviledg=2 o rthat maetanhysies,

Closely ruelatad to the gquestlon of the unleivy
of meta hysles, 1a the question of chungolsss concepts,
It 13 an enormous issue but, p2r-haps, we may claim to have
provided & basis from vhlch a solution, proportionasn to the
complexity of the problam, may be developed, In any case,
the folloviig points may be noted towards the formulation
of a first apyroximation.

Inasmuch as there {2 change 1 the things that
ars concelvaed, there is necessitatsd & change from earlier
to later concepts 1) if the conespti: are correet and 2) 4f
tany are completely acourate. But it is not £o be thought
that all concepts ailm at complete accursey. Thus, the motor-
cars of 1953 differ grestly frou those of 1913, but the
differances lie Lu the manner in vhich the saia funztisan of
transportation is fuifilled. Attention to the manner leads
to an affirmation of conceptual varlationi but attention to
the Tunction leads to an affirmmstion of conceptual constancy.

Apain, things may not chiange, but man's under-

stending of them may develon, Now & change of understanding

involves & change in explanatory conception, for the ex-

planatory concept zey be defined as an expression of the

content of the understanding, Yebl nere thsre is an important




distinction between heurdstic and sxplanatory concepts,
Fire was conceived by Aristotle as an element, by Lavoisierts
predecessors as a manifestation of phlogiston, and by later .
chenlsts as & type of oxydization, But though the explanations_g
differed, the object to be explained was conceived unifomly ﬁ
as the "naturse off & famillar phenomenon and withnut this
uniformity it would be Ancorrect to say that Aristotle had
an incorreet exnlanation of what he meant and we mean hy fire,

Again, while tho ldentlty of the heuristic eoncept
Torms the unifying principle in a serles of successive explana-gf
tions, still there can be a development in heuristic concepts :
thensslves, Thus, tne dlscovery of the signifiecanc: of measure-if
ment led to & shift from the vague "nature of.e " to the
precise "inloterminate function to be determined™, Further,
classlecel method hes been complemented by statistical, and _
both may he complemented by genetic end by dislectical methods.ié
Still these changes are not radical, As the very neme, method, i
suggests, they are not deterninations of & nev goal but deter- ii
minations of a new procedure or technique for rezcning the
goal that already wes envisaged, though hardly attzined, when
men. referred to what was to be known by understinding as the
Mrature ofeesves’e

Again, &s there is a development in heuristic stru&-;f
tures, so also there is a davelopment in explicit metaphysics, |
Thus, if I agree with A\;istotle that votency, form, ani act
are related as eye, sight, and seeing, I also sgree vwith
Aquinas who added to Aristotle's metaphysical elements the
substantial sct of gsse or exlstence, Further, agrsemnent with

Aquinas on ti:: bagic elements does not preclude a develomment
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precisely this fashion, I would be prepared to contend that

of h1s thought to provide a metaphysical analysis of explana-
tory genera and spscies and of development itself, But besides %?
exp}icit metaphysies, there is the lutent metgv;hysics that w
is immenent and oporative in all humen minds and thet yiaslds
uniform conceptions not only when the nrocess of conrcelving
is not exnlained but sven when 1t 1s oxplained mistekenly,
Thus, I believe that Parmenides and Plato, Aristotle and
Avicenna, Scotus and Hegel, wore misteken in their formula-
tions of the notion of being:; but I do not hal%?e triet such
mistaken formulations heve the pover of chaniing the structure ??
of nne's minds nor do I suppose 1t would he difficult to show
how the writings of these thinkers revesl &n avareness of the
objective of ths detached, disinterested, unrestricted desire
to know, Arain, I have based the notion of the thing upon a
grasp of unity anl identity in data as Individual: byt though

I am not avare that anyone else has expressed tue matter in

thelr spontaneous use of the notion of thing satisfied my
account,

Finally, though there is a lateat metaphysics
common to all minds, there also is common & variable inter.
faerence with the proper functioning of the pure desire to
know and, consegquently, there also is common a distortion of ¥
the latent metaphysics, So it 1s that the philosoohds perennis @
is flenked by no less perennial counter-philosophies, But as ;
the detached, disinterested, unrastricted desire to Wiiow is
constant, so too are the prinelples that interfere with its
unfolding, Howevarlmuch at varimmee vith one another positions ;;

and eountar-posiftions may be, & dlalectical analysis, based
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‘are grasped int2lligently and affirsed reasonably,

upon & sufficiently accurate counitional theory, can proceed
to & unlversal viewpoint that eabraces st once 1) the posi-
tions in tho contemporary sta-e of thelr development, 2) the
positions at each prior stépe of thalr development, 3) and
the succaszive comter-positions of the rast zud nras-nt

with their essential incoherence wlith the claim that they

In brief, concepts clinge inasmuch as things
change, inasmuch 4% numen understacding develops, and inas-
mach a3 that developrent is formuleted coherontly or inco-
herently. But behind overy change there is sn underlying unity,
and that unity msy be formulated explicitly oa the level of
heuristic anticipatimm or of consclously adopted method or of
a8 dlalectlical metapﬁysics. Hence it follows that chinges in
concaptuallzation do not imply any ultimate aultipliclty and
that benind any conceptual varlation there 1s ¢ concentusl
constant that can be formulated from & universsl viavonint,
Finally, vhile the notion of the unilversal viewnoint was
worked out on the level of & dlzlecticel metaphycies Qf
proportionste baing, 1t is to b2 borne In mind that {t re-
¢eives furthar deteruinations from oux final chanters on
transcendent knovledge. For general transcendent xnowledge
is concerned with thie ultimats condition of the possivility
of the positions, and speeclal trenscendent knovledge is con-
cerned with the de facto condition of the vossibllity of
pan! s fidelity to the positions,
| There 19 still another sannier in whieh the present
vork mey be consirued as a ﬁ%ote contribution to tho method

of theology, For in successive statements the Vatican Council
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insisted 1) that divine revelation was to be regarded, not
as 8 human Invention te be perfected by human ingznuity, bot
I ,,,kl as & permanent deposit contided to the Church end by the
Church to be preservad and defendsd, and 2) that every group
and every perlod should advance In the under;tanding, Know-
ledge, ani wisdom, by vhich the same doctrine with the same
meaning was to be apprehanded aver more fully, Nov this
affirmation of ldentity not only in difference but also in
develonment confers a relevance both on our analysis of
ievelopment and on our discussion of the truth of interpre-
tation, |
For the discussion of lnterpratation envisaged
1) inftizl statezents addressed to particular audiences,
2) their succsssive recasting for Seguences of other narticu-
lar audiences, 3) the ascent to a universal viewpoint to ex-
press the Initial stotements in & Form accessible to any
sufficiently cultured audlence, and 4) the explanatory uni-
fication from the universal viewpoint of the initial state-
ments and all thelr subsequent re-expressions. But isomorphie
with this interpretative process, there is the Catholle fact
of 1} an initlal divine reveletion, 2) the work of teachers
and mreachers commanicating and applying the initial message
to a succession of different sudiences, 3) the work of the
- speculative theolorian seeking & universal formulation of the
truthis of faith, and 4) the work of the historicul theologian
revealing the doctrinal identity in the wverbel and conceptual
differences of 1), 2), and 3).
Wnile this parallel is not to be pushed in any
a priori mannzr, it does serve to bring together within a

single freme of reference a large number of otherwise unrelated ;
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aspacts of the Catholic position, As trus interpretutions,
so also Catholic teaching presonts the samo doctrine and the
same meaalng through a diverslity of coneceptuallzations and
expressions. As true interpretation has to mount to a uni-
versal viewpolnt, so the Cihurch takes advantage of the

philosonhia perennis and lts expansion into a speculative

theology. As there is a differance between interpratations
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adapted to narticular audiences or particular times and ths
Interpretation from the universal viewpnint, so slso the
Church distinguishes bLetween auntioritative pronouncements
that call for dutiful submisaslion and definltive pronounce-
mants that the Church 1t s2lf caonot contradiet, As historical
interprotation may bo based simply on & historicel sense

or may oberute in the light of tite universsl viewnoint, so
t00 the non-theolo~ical interpreter may recapture ths mental.
ity for which the books of the 013 and Hew Testavent wore
written or the spirit of the age in which a heresy arose and
was condsrmed, but tho theologlcal interpreter has to operate
from the firmer anl broader base thst includes th» theological—gf
ly transformed universal viewpoint: anil so it is that in a
pre-enminent and unique manner the doymatlc declslion 1s, and
the technical thesis of th2 dogmatic theologlan can be, the
true interpretation of Cceriptursl texts, patristic teaching,
and traditional utterances,

If the parallel with the interpretstive process
enphasizes identity and continuity, there also is develop-
pent though its comnlexity can b2 no more than sketched in
an epllopgue,

In genaral, development occurs inasmuch a&s higher
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conjugste forms not only Integrate thelir underlying manifold
but also throngh conjugate acts so trznsform 1t a&s to call
forth the next higher foras of tho process,

In man, there are three levels of develonmant,

namely, the biologlesl, th2 psychie, ani the intellectual,
80 one may consider 1) any level in itself, 2) any leval 4n
tts relations to other levels, 3) the hsrmonions or conflict-
ing process of developmant on 8ll three levels in any individ-
ual, and 4} the cumulative, historicel process of devalopment
in a mnltiplicity and succession of individuals, Clearly,
the only comﬁlete consideration is the fourth,

The advent of the absolutely supernstural solution
'to man!s problem of evil adds to man's biologilcsl, psychie,
and intellectual levels of development & fourth level that
includes the higher conjugate forms of laith, nope, and
charity., It follows that now thie four consideratlions regard
not three but four levels of develcpment,

Considered in thiemsslves, fsith, hope, and
cherlity constitute an absolutely suparnatural living that
advancas towards an absolutely supemstural goal undsr the
action of divine grace,

Considered in thelr relation to other human in-
tellectual and volitional actiﬁities, 1) they are anticipated 8
inasmuch as rational self-consciousness adverts to its need
for the iviae solntion of its problem of svil, 2) they con-
stitute & dialactical higher Integration inssmach as they
make possible the sustained development of rational self-

consciousneas Ly revarsing comter-positions through faith

and by overcoming evil through the firmness of hope and
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through the generosity of charity,and& 3) they call forth

thelr own Jevelopment inasmuch as they rive rise to an ad.
yvance of the understanding, knovledge, and wisdom, by which

man apprehends, apprecletes, and appliss the d%vine solution

to human livigg in all its aspects,

Coasiisrod 4n thelr relatlon to man®s sensitivwity
and inte:tgubjectiuity, 1) thesy erc annomnced throuvgh the
sfgng that commisicete the Gospel, 2) thsy constitute a new
psychic integration through sfrzotive contemplatlon of the
mystery of Christ and his Church, and 3) they csll forth
thelr own development inaussuch as they intensify man's inter-
subjective awarencss of the sufferings and the needs of men-
kind,

It 15 to be noted that thls trensformation of
sensitivity and inteqﬁsubjactivity penetratas to the physlio-
logical level though the clear instances appear only In the
intensity ol wmystlcal axperience,

To these considerations, thers is to be added
the alternative of harmony or 2onflict in a levelopment that
proceads on four luovals of successive higher Integration,

fimully, to the foregoing considsrations that re-
gard any individual that has embracsd God's solution, there
1s to be added the consideration of the cumalative, historical i
development, first, of the chosen people and, then, of the
Catholic Church, hoth in thomselves and in thelr role in the

unfolding of all human history and 1in the order of the unl-
verse,
It may be asked in what department of theology

tha historical aspect of development might be treated, and
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I would like to suggest that it'may possess peculiar rele-
vance to a troatise on the Hysticsl Body of Curist, For in
any theologircal treatise a distinction may be drawn betwesn
a materiel and a formel slonent: tha material element is
supnlied by Scriptursl snd patristic texts and by do-smatic
pronouncenents: the formal slement, that makes & treatise
a treatise, conslists in the pattern of terms and relations
through which the materials muy be embraced in a sirgle,
coherent view, Thus, the formal elanent in the treatise on

grace consists in tiicorems on tha supernatural, and ths

. formal =lemant In the traetise on the Blassed Trinity con-

sists in theorems on the notions of procession, relation,

and person, oo wihlle the Serintural, patristic, and dog-
matic materials for « treatise on the Mystical Boly have
been assemblizd, I would Incline to the opinlon thet its
formal element remains incompléte as long &s it Tsils to
draw upon a theory of history, It was at the fulness of

time that there came into tha vworld the Ligut of the world,
It was the advent not only of the light that dirsets but also
of the grace that gives good will and good performarice, It
was the advent of a light and & grace to be propazated, not
only through the Inner mystery of individual eonversion, but
also through the outer channels of human comaunication, If
its principal function was to carry the seeds of eternal life,
st111 1% could not bear its frults without effecting & “runge
figuration of numan living and, in turn, that transfiguration
contalns the solution not only 4o man's individual et also

to his socizl nrotlen of evil, So 1t is that the Yauline




Epllogue

structure and functions of the Church, by a long series of

. been listing a number of potential, though remote, contri-

thesls of tho moral impotence of Jew and Centile alike was

due to be coﬂnlsmantgd by the Augustinian analysis of his-
tory in terms of the clty of God and the city of this world.
So 1t Lo that the grofound and penetrating infliusnce of
libersl, Hegelian, Marzist, and romantic thaorlies of his-

tory have been met by a firmer affirmation of the organic 5

social encycliicals, by cualls to Catholic action, by a fuller

advertence to collective responsibility, and by a deep and
widespread interest in tho doctrine of the Hystical Body. ﬁ
So too it may be that the contewmporary crisis of human 1liv-
ing and hunan values denands of the theolegian, in addition i
to treatises on the unicue and to treatises on the universal i
comion to many instances, a treatise oa the conecrete uni-
versal thet is manikind in the concrete and curulative con-
sequences of the acceptance or rejection of the message of
the Gospel, And &s the remote possiblliity of thought an the
concrete universal lies in the insight that grasps the ine
tellipgible in the sensible, so its proximate possibility
resides in & theory of development that can envisage not
only natural and intelligent progress but &lso sinful deellne, ;
and not only progress and decline but &lso supernatural re-
coverye

Vs have been asking whether our essay in aid of
personal appropriation of one's ovn rationgl self-conscious-

ness may possecs any significance for theology, and we have

butions to apologetic and to thie method of theology. But
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there remains a third topic, for theology 1is acenunted
treditionally regina scientiarum, and the relation of

theology to other sciences is a matter of more than apolo-

Comzonay 1t is recognized that St, Thonas Aquinas
took over tiio Arictotelian syntheslis of philosophy and
sclence to construct the larger Christlan view that In-
cludes theology. But it 1s, perhaps, less commonly appre-
ciated that the development of empirical, human séiences
has created a fundamentally new problem. For these sciences
consider man in his concrete performance, and that perfor-
mance 1s & manifestation not only of human nature bat also
of human sin, not only of nature and sin but aléo of a s
factg need of divine grace, not only of & need of grace tuat
also of its reception and of its acceptance or rejection,
It follows that an empirical human selence cannot analyzs
successfully the elements in its objJect without an éppsal
to theology. Inversely, it follows that if thsology is to
be queen of the sclences, not only by right but also in
fact, then tngologlans have to take a professional Interaest
in the huran sciences and make a positive contribution to
their nmethiodology. Finally, in so far as philosophy itself
bacomes existentialist, it stands In the same reletion to
theology as the eapiriczl human sciences,

Now it is thils problem that in a large measure
has dictated the structure of the present work. for thse
Catholic thinker has to meet a twofold exigence. On the
one hand, he belicves Christ to be the sign of contradiction

and he accepts Christ!s statement that he that is not with
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me is against me and he that gathereth not scattsreth:

and from this beliefl and acceptance it follows that theology
has a universal relevance, Yet on the other hand, he must
also aciktnowledge that by the natural light of human reason
man can Know with certitude the existence of God: snd from
this acxrovledgoiat 1t follows that there can and do exist
independent i:anuiries that can reach valid conclusions out
of their own resnurces,

It was to give coancrete expression to the sin-
cerity of Catholic thought -in affirming the essential in-
dependence of other fields that our first eighteen chzpters
wers written solely in‘the 1ight of human intelligonce and
reasonableness and without any presupnosition of Cod's exis-
tence, witnout any appeal to the authority of the Church,
and without any oxplliclit deference to the genius of St,
Thonas Aguinas, At the saac time, our first eighteen chap-
ters were followed by a ninsteentn and twentizsth thzt re-
vealed the Inevitabllity with which the afifirwtion of God
and the searceh of Intellect for faith arise out of a sincere
acceptance of sclentific wresuppositions and precepts.

In otiar words, it is the ianer dynsmisn of
incuiry that providas the reconciliation, both completely
general and completely concrete, of the independence of
other fields and of tnec unlversal relevence of theology.

In principle, other fields alone are competent to answer
thelr proper questions. In fact, men in other fields do not
triumph over all the various types of bias, to which poly-
morphic human conscionsness is subject, unless they raise

anl aasver success{ully the further questions thst belong
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to ever further flelds. So it is that azainst the bias of
the subject there can be set the eoxpansive dynamism of the
object, 5o it is that we nave endeavored to promote the
fruitful 1ntaaﬂ§ction of subject and object by inviting

subjlects to a personal appropristion of their own rational

self-consciousriesse And if ve bejan froa the minlmal conterxt
of the meaning of the nane, insight, if we were portentous-
1y slow in advancing to a metaphycics even of proportionate
being, it is not to be forgotten that we do not live in the
medieval period, In which & thinker could presuppose his
- faith and proceed to the develoment of theoology, nor in
the sixtezoth contury, in which he could presuppose the
validity of wi=en msason and proceed to develop 2 philoso-
phy but, to enploy Prof, forokints phrese, we live in the
midst of a sensate culture, in viiich very many men, in so
far as they sckKuowledge any hegenony of truth, give tahelr
allegiance not to a divine revelation, nor to & theology,

nor to a nhilosophy, nor even to an intellectnalist sclence,

o but to scionce lotserpreted in & positivistic and pragmatic
fashion. Indeed, even were this attitude not so prevalent,

© even were 999 of English readers not only devout Catholics
but also couvinced Tho:ists, the parable of the lost sheep
vould retain its significance and its relevance.

o ; In this enilogue, howavar, in which ve nave
shiifted fron the noving viewnoint that advances towards

L—J B faith and theology &nd have adopted the terminal viewpoint

of the thonlogles, perhaps the followlng suggestions may
be made.

First, thieology nossesses a twofold relevance

_Qi_ .~ — i:) N mem; :.‘). _1;
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unfolding of nis dotached, disinterested, and unrestricted

- tical analysis that envisages different sats of consequences

to empirical hunan science, On the one hand, it is rslavant

to the scientist as a scientist, inagmuch as the untrazmeled

desire to un lirstend his ovn fleld correctly is open to a

variety of interferences that ultimately can be surmounted

only bf accepting the ultimate implicetlions of the unrestrict- f
ed desire. On the other hand, it 1s relevant to the possiblli- %
ty of & correct interpretation of the results of empirical
human science. For let us suppose some such sclence to be so
highly developed that it has ascertained the classical laws
that hold at relevant stages of humen development, the

genetic operators that relate successive stages, the dialee-

following respectively on reasnnable and unressonable human
choices, and the statistical laws thet indicate the probable
frequencies of both types of choice, 3till such huzan scienqe
would offer, not an adequate understanding of its proper as-
pect of hunan activibty, but only the neasure of understanding
possible from the scientific viewpoint. For an adequate
understanding reveals the ménner In which man can rensdy the
evil in his situation. But the solution to man's problem of
evil has been seen to lie, not in a human Initiative, but

in an acceptance of the solution that God has provideds and
while emnpirlcal human sclence cuan lead on to the further
context of the solution, the systemetic treatment of the
solution itself is thaological. In a word, empirical human
sclence can bacome practlcal only through theology, and the
relentless modern drift to soclal englneering and totalitar~

ian controls is the frult of man?'s effort ton meke human
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science practical though he prescinds from Cod and from the
salation God provides for man's problem,

iy seecond sugrestion ig the obverse of the
first. Groce perfoects nature both iIn tne sense that it adds
a perfection bazyond nature and in the sense thet it eonfers
ort nah;ure the cl'i'sctive frecdouw to attein its own perfec-

fof

tion, But grece is not a substitute/ga nature, atri theology
is not a substitute for empirical human science, It 15 &
fuller viewpoint that both reiufotﬁpcs tne sclentist!s de-
tached, disinterested, unrestricted desire to Xaov and re-
veals the concrete possibility of inteliigent and reasonable
solutions to human problems. Still this possibility, re-
vealed by theology, is not intrinsic but extrinsie. It is

not the theologian, operating in his ovs fleld, that reaches
the accunulation of insights to be forauzlated in the cless-
1cal laws and genetic operators constitutive of & tiiesretical
gsclence of physlology or psychology, of economics or sociol-
ogy. Hor agaln is 1t the theologian that would add to such
theory the enumeration of the dialzetical alternatives it
offers or the nrobable frequenclies with which different ale
termatlives would in fact be chosen, dor clearly can the
theologian supsly the Knovw-how of the technician, the analyst, ;
the economic consultaut, or tha social workerﬁF§et if the
theologian cannot contribute dirsctly sither to the abstract
theory or to the concrete relevance or to the awareness of
the material circumstances of empirical human science, 1t
does not follow that his influence is not of paramount im-
portance, For inasmuch as he xiuows that the detached, dis-

iiterested, unrestricted desire to Xnov is & key instance
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of the universsl law that omnia Deum appetunt, he is ina
position not only to encourage scientlists to complete
fidelity in their calling but also to teach non-sciontists
the high office of the scientific spirit; ani in this fashion
he can hope not oniy to promote scientifie willingness to
undertake fundamental research but also to rpitigate the
pressures that are exerted by so-called practicality and that
ever sealk to turn sclentists away from thelr proper tasks
and to direct thair energies to profects with a significance
that, because it is minimal, easily 1is understood:FZgain,
thongh the thuologian does not carry out the precepts of
classical, genetic, dialectical, and statistiesl aethod

in emplirical human sclence, he can hasten the day when
adherence to counter-positions ceases to block scientifie
apprenension and appreciation of those azethods. o less

than the physicists, the human scientist has to learn the
Iinadequacy of zechenist deterwinism, Ho less than the biol-
ogists, he has to formulste a genetic method based on uni-
versally valid orinciples, Above &ll, he has to nmake the
discovery that the guinea pigs of his theories read his
theories and exploit his krowledge to circumvent vhat they
dislike in his eonclusions and predictions: and so he needs

a dielectical method that vwill take into account the vari-

- able of more or less enligntensed and reasonable choice.

4E'Finally, once an eapirical human science is developed

sufficiently to be relevant to prectical applications, there
arises the supreme danger that the sclentist will despzair of

human intelligence and reasonableness and will ambition the
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role of consultant in the policy-making ol the ever more
paternalistic state. Then it is that the tieolorlan needs
the alliance of fully enlipghtensd sclentlists. For the
drift to totalitarianism can be stonped only in the mea-~
sre thal human sclentists work out iIntelligent and rea~
sonable solutions to numan problems and theolopians succesd
in convincing hard-neaded, practical men, on the one hand,
that by God's zroce intelligent and reasonable solutions
can vork an., on tie other asnd, that the desertion of
intelligent and reasonable solutions for "realist" policies
is the operative principle in tho breax-down and the dis-
integration of civilizations,

In conclusion, I would add that I believe this
work to contribute to the orogram, ¥stera novis augere et

perficere, initiated by the encyciicsl, Aeterni Patris, of
His Holiness, Pope Leo XIII.

Some eighty years heve elapsed since scholars
began to apply the methods of historical recsearch to the
products of medieval thought. Their lebors have given us
texts, They have informed us about sources and chronology.
Thay nave supplied & stream of monographs upon doctrinsl
issues. Above all, they have created & climate of oninion
that has madz it increasingly difficult to substitute
rhetoric for history, fancy for fact, abstract argument
for textual evidence,

But however indispensable this work, it is in
vain unless It is complemented by & further labor, To

penetrate to the mind of a medleval thinker is to go beyond

hig words and phrases, It is to effect an advance in dspth
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that 1s proportionate to the broadening influence of his~
torical reszarch. It 1s to grasp questions as nnce they
were grasped, It is to taxe the Opera Omnia of such a
writer as St. Thomas Aquinas and to follow through success-
ive works the varlations and developments of his views, It
i1s to study the concomitance of such varletions and develop-
ments and to arrive at a4 grasp of thelr motives and causes.
It 1s‘to 1iscovar for oneself that the intellect of Aquinas,
more ranldiry on same points, wmore slowly on others, reached
& position of dyasmic equilibrium witnoug?ggésing to Jdrive
towards fuller «nd nore nuanced synthests, witiiout ever
halting complacently in some finished mental edifice, as
though his mind had become dull, or his brailn exhausted,
or his judgment had lapsed into the error of those that
forget man to be potency in the realm of Intelligence.

Nor is this labor of penetrztion enough, for
I have tried it. After spending years reaching up te the
mind of Aquinas, I caue to a twolfold coaclusion. On the one
hand, that reaching had changed me profoundly. On the other
hand, that chsnge ves the essential benefit. For not only
did it make me capable of grasping what, in the light of
my conclusions, the vebers rezlly vwere, but also it opened
challenpingz vistas on what the ngva could be.

Eo it is that ny detailed investigstions of

the thought of Aguinas on Gratis Opersans and on 9 Verbum

have been followed by the present essay in aid of a personal

aporopristion of one's own rational self-consciousness. No

"doubt, it would be better if I could satisfy in a single
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work both those that want abundant quotations from St,
Thonas and those that want an independently elaborated
systen of thought. But perhaps I shall be excused by those
that enjoy enough encrgy to read both my historicel stuwdies
and the present book for they, I think, will agree that
either task by itsell 1is sufficiently difficult and complex,
In the Introduction I stated a program,
Thoroughly understand whet it is to understand, and not only

will you understand the broad lines of all there 1s to be

understood but also you will possess a fixed base, an in-

variant pattern, opening upon all further developments of
understanding. If I may end by adding the present context
to that assertion then I would say that i1t is only through
a personal appropristion of onets own rational self.consclous- ;
ness that one can hope to reach the mind of Aquinss and,
once that mind is reached, then it is difficult not te
import his compelling genius to the problems of this later
day.
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