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SPECIAL TRANSC2040 KNovisaa

Knarledge is transcendent, in our present usage,

inasmuch as it goes beyond the domain of proportionate being.

General transcendent knovleige is the knowledge of

God that answers the basic questions raised by proportionate

being, namely, what is being and whether being is the real,

Still, there is a fact of evil and man is inclined

to argue from thz.rt fact to a denial of the intelligence or

the power or the goodness of God. Even though it is agreed

that to evil of objects of aversion is, from an intellectu—

alist viewpoint, a potential good, oven though It is agreed

that the evil of disorder is an absence of intelligibility

that is to be understood only by the inverse insight that

grasps its lack of intelligibility, there remains the con— 1

crete fact of evil ani the practical problem of deternining

what on 	 is to .!() about it.

Indeed, since God is the first agent of every

event and emergence and development, the question really is

what God is or has been doing about the fact of evil. The

answer to that question we shall name special transcendent

knowledge, and our discussion will fall under four main heads,

namely, the fact of evil, the existence of a solution, the
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Still, there is a fact of evil 6n1 man is inclined

to nrgue from tint fact to a denial of the intelligence or
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what one ir to	 ;:ollt it.
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heuristic structure of the properties of the possible solu-

tions, and the identification of the solution that exists.



Special Transcendent Knowledge

1,	 The Problem

The cult of progress has suffered an eclipse,

not because man loes not develop, nor because development

does not imply a revision of what has been, but because

development does imply that perfection belongs not to the

present but to the future. Had that implication of present

shortcomings not been overlooked with such abandon, had

the apostles of progress not mistaken their basic views for

premature attainments of future perfection, then the dis-

illusionment of the twentieth century could hardly have been

at once so unexpected, so bitter, and so complete,

Yet as things are, in the aftermath of economic

and political upheavals, amidst the fears of worse evils to

collie, the thesis of progress needs to be affirmed again, For

the very structure of man's being is dynamic. His knowing

and willing rost on inquiry, and inquiry is unrestricted.

His knowing consists in understanding, and every act of under-

standing not only raises further questions but also opens the

way to further answers, His good will is consistent with his

knowledge, and as his knowledge develops, he can be persuaded

effectively to an ever fuller willingness. His sensitivity

and his intersubjectivity are, like his knowledge and willing-

ness, systems on the move; if their adaptation to spiritual

advance is slow, at least it tends to endure; anl so the

accepted manners and customs of an earlier time can become

abominations, at once incredible and repulsive, to a later

age,
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But if the thesis of progress must be affirmed,

it must be taken to imply, not only a contrast with the past,

but also a contrast with its goal. An unrestricted desire

to understand correctly heads towards an unrestricted act of

understanding, towards God. A will that is good by its con-

sistency rith knowledge is headed towards an antecedent

willingness that matches the desire to know both in its

essential detachment from the sensitive subject and in its

unrestricted commitment to complete intelligibility, to God.

A sensitivity and an intersubjectivity that have their higher

integration in knowing and willing are headed towards objects

and activities that can be no more than symbols and signs of

what they cannot comprehend or appreciate, The whole world

of sense is to be, then, a token, a mystery of God, for the

desire of intelligence is for God and the goodness of will

Is the love of God,

There is a further implication. As the thesis

of progress never places man on the pinnacle of perfection,

it ever asserts that his knowledge is incomplete, that his

willingness is imperfect, that his sensitivity and inter-

subjectivity still need to be adapted, Knowledge comes by

the apparently random process of discovery, and it is dis-

seminated by the laborious process of teaching and learning,

writing and reading. Willingness to live consistently with

knowledge has to be acquired by persuading oneself or by

being persuaded by others. Sensitivity and intersubjectivity

need time to become at ease with new ways. So it is that

the present is ever a pattern of lags, No one can postpone 
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his living, until hm has learnt, until he has become willing,

Until his sensitivity has been adapted. To learn, to he

persuaded, to become adapted, occur within living and thratigh

living. The living is ever now, but the knowledge to guide

living, the willingness to follow knowledge, the sensitive

adaptation that vigorously and joyously executes the will's

decisions, these belong to the future and, when the future

is present, there will be beyond it a further future with

steeper demands.

inanmuch as the courses of action that

man choose reflect either their ignorance or their bad will

or their ineffectual self-control, there results the social

surd. Then to understand his concrete situation, man has to

invoke net only the direct insights that grasp intelligibil-

ity but also the inverse insights that acknowledge the ab-

sence of inteliijbility. Still this subtle procedure has

to be discovered, taught, learnt. Until the disco-fory is

made and disseminated and accepted, man tends to regard his

situation as a homogeneous army of intelligible facts, The

social surd, which should be discounted as mere proof of

aberration, is regarded as evidence in favor of error. Kan

becomes a realist, The dictates of intelligence and reason-

ableness are flund irrelevant to concrete living, The facts

have to be raced, and facing them means the adjustment of

theory to practice. But every adjustment makes the incidental

sins of tho past into the commonly accepted rule of the

present; the social surd expands; and its expansion demands

a further adjustmnt.
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If this succession of ever less comprehensive

syntheses can be deduced from manls failure to understand

himself and his situation dialectically, if historical evi-

dence for the failure and its consequences is forthcoming

both in the distant and in the recent past, still it is far

too general a theorem to unravel at a stroke the tangled

skein of intelligibility and absurdity in concrete situations.

Its generality has to be mediated by a vast accumulation of

direct and inverse insights and by a long series of judgments

of truth and of value, before any concrete judgments can be

made, And on uhat Galahad shall we call to do the understand-

ing and to make tho judgments? For the social surd resides

least of all iJ outer things and most of all in the minds

and wills of men. "Without an unbiased judge, the truth would

not be reached; and if an unbiased judge were found, would

the biased remainder of mankind acknowledge the rectitude ef

his decisions and effectively abide by them?

It was to this point that we were brought by

our study of common sense and by its revelation of the scotosis

of the dramatic subject and of the threefold bias of the prac-

tical subject, Then we appealed to a higher viewpoiat, to an
eda-t

X tli.211.ee namedloroosmopolis and indicated some of its fea-

tures. But if the need of sauctosmopolis makes manifest the

inadequacy of comnon sense to deal with the issue, on a deep-

er level it makes manifest the inadequacy of man. For the

possibility of aeosmopolis is conditioned by the possibility

of a critical human science, and a critical human science is

conditioned by the possibility of a correct and accented
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philosophy. Hbvvevers as the intervening chapters haw attempted

explain, and as the history of philosophy rather abundantly

mnfirms„ the polymorphism of human consciousness loses none

of its ambivalence because men have turned to philosophy.

On tile contrary, the many philosophers are but the adequate

expression of the inner polymorphic fact. For every human dis-

covery can be formulated either as a position or as a counter-

position. The positions invite development, and in the measure

that they are developed, they are expressed in many ways.

Initially, each may appear singly. Then it is jofinel with

further antithetical questions. Then positions begin to coal-

esce) first in more numerous but lesser syntheses, later in

flamer but MOTO comprehensive unities, Besides the maw ex-

pressions of the positions, there are the counter-positions,

and they invite reversal. But the reversal that could come

from  a single, penetrating stroke) more commonly is delayed.

The counter-position expands by the unfolding of its logical

implications; it recognizes its fellows and unites 'with them

in a common cause; together they foresee the impending danger

of reversal, not in its root, but in some particular manifes-

tation; and then they shift their ground and avoid the menaced

attack, So the counter-positions multiply; they occupy a vast

territory from high-minded incoherence to simple-minded

omportunism and violence; and if the worst of the counter-

positions has no truck with any positions if the most perfect

mressiwa of the positions happens to be free from any taint

of the counter-positions, still philosophers are man and the

vast majority of them cling to some blend of both.

°
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This conclusion may sound like scepticism. But

certainly I would be the last to deny the possibility of

working out a philosophy on the basis of the polymorphism of

human consciousness an of the dialectical opposition between

positions and counter-positions, After all, on  ,loes not deem

impossible what one labors to achieve, Yet, if I fancy that

I have made some contribution towards a philosophy of

philosophies, I cannot dream so complex a transposition to

end multiplicity; I cannot but suppose that those that will

accept my conclusions also mill endeavor to improve upon them,

ta4.4;:4-while those that disagree,,,	 ,they cease to believe silence

the more efficacious weapon., mill labor manfully to reverse

my views. Moreover, in the measure thi:t this Tork and sub-

sequent imprevem,mts upon it possess concrete and orEctical

implications, in tilat measure not only human intelligence and

reasonablenesL; but also human will and the established rou-

tines of human sensitivity and intersubjectivity are involved.

So the Babel of menis mtads passes into the conflict of their

wills, and the conflict of mills reaches for its panoply of

image and emotion, sound and passion,

Now if philosophy speaks with so many vices '
that a correct philosophy must be too complicated to pierce

the din, should one not appeal directly to men of good will?

Indeed, one should, provided one can find them. But there

must be no illusions. One Is not to derine good will by its

resemblance to one's ovn mill, or even by its resemblance to

the will one vould like to possess but does not, Till is

good by its conformity to intelligence, It is good in the
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measure that entecodently and without persuasion it matches

the pure desire both In its detachment from the sensitive sub-

ject and in its incessant dedication to complete intelligibil-

ity. A will) less good than that, is less than genuine; it .

is ready for the obnubilation that takes flight from self-

knoviledge; it is inclined to the rationalization that makes

out wrong to be right; it is infected with the renunciation

that approves the good yet knows itself to be evil, rn brief,

as man's intelligence has to be developed, so also must his

will, But progress in willineness is effected by persuasion,

persuasion rests upon intelligent grasp and reasonable judg-

ment) and so the failure of intellect to develop entails the

failure of the will,

There is a deeper level to the problem. In an

earlier paracraph it was concluded that the pure desire of

the mind is a desire of God, that the goodness of man's will

consists in a consuming love of Gods that the world of sense

is, more than all else) a mystery thet signifies God as we know

him and symbolizes the further depths that lie beyond our com-

prehension, There is a theological dimension that must be added

to our detached analysis of the compounding of manta progress

with man's decline. Bad will is not merely the inconsistency

of rational self-consciousness; it is also sin against God.

The hopeless tangle of the social surd, of the impotence of

common sense, of the endlessly multiplied philosophies, is

not merely a cul-de-sac  for human progress; it also is a reign

of sin) a despotism of darkness; and men are its slaves,

0
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No doubt, men are free, Were they not free, there

would be no question nf their sinning, But their eseential

freedom is ono'thing, anl their effective freedom is another,

Their essential freedom lies in th.e dynamic structure of

rational self—cousciousaess; it is a higher integration of

lower manifolls ttut can be integrated in many different

manners; each dement in that higher integration appears,

first, as a possible course of action revealed by insight,

secondly, as a value to be eeighed by reflection and, thirdly,

as an actuality olly if it is chosen. No sinele course of

action is necessary. If ineight grasps only one at a time,

still the insiOat raises the further question that leads to

reflection, and tile reflection leads to the further insights

that reveal the alternative possibilities of the concrete

situation. Again, reflection can pronounce one course of action

preferable to all others, but that pronouncement has its

suppositions, and the suppositions are not all teat necessarily 1
Is so but, at least in part, merely what one chooses or has

chosen to prefer, Yinally, reflection never settles the issue:

It can deterlirie. that a given curse is valuable or pleasur—

able or useful; lut only the decision maks the course

actual; nor does the decision follow because the reflection

ends, but the reflection ends because the decision is made.

Because an determdnes himself, he is responsible; because

the course of action determined upon and the process of

determining are loth contingent, man is free,

Effectiele freedom supposes essential freedom,

as statistical law supposes classical law. Essential freedan

is an intrinsic property of acts of a determinate class;
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but effective freedom regards the relative frequencies of

different kinds e acts within the class, Essential freedom
is concerned with the manner in which acts occur: but

effective freedom asks what acts are to be expected to occur.

Thc reLgn of sin, then, is the expectation of sin.

On a primary 1)val it is the priority of living to learning

how to live, to acquiring the willingness to live rightly,

to developing the:: adaptation that makes right living habitual.

On a second level, it is man's awareness of his plight and

his self-surrenfter to it: on each occasion, he could reflect

and through reflection avoid sinning; but he cannot bear the

burden of perpetual reflection; and long before that burden

has mounted to the limit of physical impossibility, he chooses

the easy way out, On both the primary and the second levels,

there is the transposition of the inner issue into the outer

social milieu; concrete situations become infected with the

social surd; they are intractable without dialectical analysis;

and the intractability is taken as evidence that only in an

increasingly limdted fashion can intelligence srC reasonable-

ness and gaol vial have any real bearing upon the conduct of

human affairs. Malay, dialectical analysis can transpose

the issue, but it cannot do so effectively. It -ees beyond

common sense to a critical human science that supposes a

correct and accepted philosophy; but a correct philosophy

will be but one of many philosophies and, precisely because

it is correct, it will be too complicated to be commonly

accessible and too alien to sinful man to be widely accepted.
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There is a fact & evil. It is not an incidental

war:ardness thet provides the exceptions to prove a rule of

goodness. Rather it is a rule. If it is not a necessary but

only a statistical rule, it is no less a fact and, indeed,

It is a verse fact. V:ere the rule necessary, it ve)u1,1 exclude

freedom; were freedom excluded, there would be no sin. But

the rule is statistical: freedom remains essentially intact;

and so effectively mans rational self-con ciousness is frus-

trated with the burden of responsibility for sins it could

avoid but does not.

But is th)re also a problem of evil? There can

be a problem olly if there is an intelligibility to be grasped.

But what intelligibility and, as well, what lack of intelli-

gibility there are in mans condition and situation, have

been grasped already. There are intelligible possibilities

of intelligent an Teasonable and good courses of action.

There is the intellir,ibility of the frequencies with which

they are and are not executed. There is the intellieltility

of actual choices that are good. There is the surd of sin,

and it is understood inasmuch as one grasps its lack of in-

telligibility. Nor are there further questions, as long as

one directs one's attention to man; for while intelligence

can grasp yhat man might do, it also grasps that man ron't

do it.

None the less, there is a problem of evil, for

besides man there also is God. The order of this universe
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in all its aspects and details has been shown to be the

produA of unrestricted understending, of unlimited power,

of complete goodness, Because God is omniscient, he knows

manls plight, Because he is omnipotent, he can remedy it.

Bocaune ho is rood) he wills to do so. The fl.ct of evil is

not the rhole story. It is also a problem. Because God ex-

ists, there is a f'urther intelligibility to be grasped.

Certain remarks an in order. First of all, I

have employed UT) neae, problem, in a technical sense, so

that it is meaningless to speak of a problem for which no

solution exists. But the argument does not depend upon the

definition of terms. No matter how one cares to phrase it,

the point seems to remain that evil is, not a mere fact, but

a problem, only if one attempts to reconcile it with the

goodness of God, and, if God is good, then there is not only

a problem of evil, but also a solution.

In the second place, since a solution exists,

our account of mants morel impotence and of the limitations

of his effective freedom cannot be the ,Ahole story, There is

a further r'nrxyylrat in the actual universe that, as yet, has

not been mentioned. Because it has not been mentioned, our

statements on manfs plight are true as far as they go, but

they a re not the thole truth. They are true hypothetically

inasmuch as they tell what vould be, Aid the further component

not exist; but they are not true absolutely, for they prescind

from a further component that both exists and is relevant to

the issue.

In the third place, because this book has

been written from a moving viewpoint, we have mentioned first

_
(7)
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a problem and only later its solution. But it would be an

anthropomorphic blunder to transfer this succession to God.

There are no divine afterf4t1ioughts. The unrestricted act of

understanding grasps the total range of possible world orders:

each is a consequence and manifestation of divine intelli-

gence and wisdom, of divine reality and truth, of divine

goodness and love; since all are worthy of God, any can be

chosen and that choice will be intelligent and wise, good

and loving. Moreover, as has been seen already, the good is

potential or formal or actual; but the problem under considera-

tion is potmttally good, for it is the potency to the solu-

tion; tho Elolution as a further order is formally good and

as a possible object of choice is a value or actual good in

prospect or in process or in its term. It follows that the

problem and its solution are related both from the viewpoint

of intelligence and from the viewpoint of the good; and so

once more there appears the absurdity of thinking of the

problem without its solution.

In the fourth place, it is important not to con-

fuse the intelligible unity of the actual world order in-

cluding both its problem and its solution and, on the other

hand, the possibility that the things of this world order

might exist in any of a range of other orders. The root of

this confusion is conceptualism, which places conception be-

fore understanding and things before their orders; in con-

sequence, it divides the order of things into two parts, of

which the f'irst is necessitated by the things that are order-

ed and the second is an arbitrary complement added by.a

voluntaristically conceived divine will. It follows that the,
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conceptualist cannot argue from the intelligible unity of

this world order, for he acknowledges ne) such unity but mere-

ly a compound of the necessary and the arbitrary. Again,

it follows that, if the conceptualist argues at all, then

he argues from the natures of the things that are ordered

and he can conclude only to what is neceseary.

On the other hend, the intellectualist, as he

rejects the conceptualist's suppositions, so he is not hamper-

ed by their limitations. For him, understanding is first. The

unrestricted act grasps in itself the total range of posse

, world orders, and it is within the orders that the things are

known. Since ;?very instance of possibility is included within

the total range of possible orders, since every instance of

the non-contradictory is eoseible, since the same things ad-

mit many possible but mutually incompatible predicates, it

follows that the same things recur in maw different orders,

But this recurrence of the same things vithin different orders

by no means is opposed to the intelligible unity of each order.

For necessarily every order is worthy of God, intelligent and

wise, good and loving, just and merciful, Moreover, this

necessity is not a restriction on possibility defined as

internal coherence; for as one and the same reality is at

once divine intelligence and wisdom, divine reality and

power, divine goofiness and love, so all that divine power

can do, divine rlsdom can do wisely	 divine goodness can

do well	 (See Surl. theol., 1, q. 25, sac 3 & 5)      

L 4k.
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Vie huve affirned the existence both of a problem

and of its solution within the intelligible unity of the

actual order of the universe, lut this implies the existence

of a heuristic structure, Foe there is a Imristic structure

whenever the oject of an inquiry admits antecedent determina-

tions; an  thl solution that we are seeking is an object of

inquiry that seitisfies the intelligible unity of the actual

world order and that solves the problem defined above.

Now it would f7een that this heuristic structure

is worth investigating. For even when such a structure fails

to determine a single answer, at least it offers a set of

alternative answers; and then through an appeal to the facts

it becomes possible to settle which of the alternatives is

correct.

First, then, the solution will be one, For

there is one Gods one world order, and one problem that is

both individual and social.

Secondly, the solution will be universally

accessible and permanent. For tho problom is not restricted

to men of a particular class or of a particular time and

the solution has to meet the problem.

Thirdly, the solution will be a harmonious

continuation of the actual order of this universe, For there

are no divine afteDisithoughts.

Fourthly, the solution will not consist in the

addition of central forms of a new genus or species, For the

solution is to a human problem; the problem has to be solved
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for men, and it would merely be dodged by introducing a new

genus or species.

Fifthly, the solutiOn can consist in the intro—

duction oft-we conjugate forms in man's intellects will, and

sensitiNity. For such forms are habits. But merits intellect

is an umestrieted potency, and so it can receive habits of

any kind; mants will is good in so far as it follows intellect,

and so At can receive habits that correspond to the habits re—

ceived la intellect; finally, munts sensitivity is a lower

manifold under the higher integration of intellectual and

volitional acts, and so it can be adapted habitually to the

acts that occur.

Sixthly, the solution will include the intro—

duction of such conjugate forms. For the problem arises from

the nature of development; because man's living is prior to

learning and being persuaded, it is uithout the guidance of

knowledge and without the direction of effective good will;

as long as that priority remains, the problem remains, The

solution, then, must reverse the priority, anl it does so

inasmuch ae it provides intellect, will, and sensitivity with

forms or habits that are operative throughout living.

Seventhly, the relevant conjugate forms will

be in some sense transcendent or supernatural. For valet arises

from nature is the problem. The forms that solve tho problem,

then, do not arise from nature; they are not the result of

accumulated insights, for such accumulation takes time, and

the problem arises because man has to live during the interval

in which insights are being accumulated. Moreover, the under-

standing man acquires in this fashion, the judgments that he

o
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forms, and the willinseless that he obtains, all suffer from

the fourfold bias of the dramatic and practical subject and

from the tendency of speculative thought to the counter-

positions.

3ighth1y, since the solution is a harmonious con-

tinuation•ol' till actual order of the universe, and since that

order involves the successive mergence of higher integrations

that systematize the non-syetematic residues on lower levels,

it follows that the relatively transcendent conjugate forms

will constitute a new awl higher integration of human activ-

ity and that that higher integration will solve the problem

by contolling elements that otherwise are non-systematic or

irrational.

Ninthly, these higher conjugate forms will pertain

not to static system but to system on the move. For they

have their place in a harmonious continuation of the actual

order of the universe, and in that order the lower static

systems of physics and chemistry are succeeded by the higher

dynamic systems of biology, sensitive psychology, and human

Intellectual activity. Moreover, the higher conjugate forms

have to meet a problem that varies as man develops and de-

clines, and so they too must be capable of some development

and adaptation.

Tenthly, since higher integrations leave intact

the natures and laws of the underlying manifold and since

man Is intelligent and rational, free and responsible, it

follows that the solution will come to men through their

apprehension and with their consent,
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Eleventhly, since the solution is a harmonious

continuation of the actual order of the universe and since

that order is an emergent probability, it follows that the

emergence of the solution and its propagation will be in

accord with the probabilities. It is to be borne in mind,

however, that emergent probability has the same meaning here

as in the earlier chapters of this work; it does not denote

any sort of efficient cause: it refers to the immanent in-

telligibility of the design or order in which things exist

and events occur.

Twelfthly, the relevant probabilities are those

that regard the occurrence of maals intelligent and rational

apprehension of' the solution and his free and responsible

consent to it. But there are stages in human development,

when there is no probability that men will apprehend and con-

sent to a universally accessible and permanent solution that

meets the basic problem of human nature. Moreover, all human

development has been seen to be compounded with decline and

so it fails to prepare men directly and positively to appre-

hend and consent to the solution. Accordingly, it seems necess-

ary to distinguish between the realization of the full solu-

tion and, on the other hand, the emergent trend in which the

full Solution becomes effectively probable.

From the cosmic and metaphysical aspects of

the solution, we now turn to a closer determination of the

appropriate hither conjugate forms,

In the: thirteenth place, then, the appropriate

willingness will be some type or species of charity,

For good will follows intellect, and so it

0



'

B ctlT rann cient 4noie1ed
	

20

matches the detached, disinterested, urireetricted desire of

intellect for complete understanding; but complete understand-

ing is the unrestricted act that is God; uld so the good that

is willed by good will is God, Moreover, to will the good of

a person is to love the person; but God is a person, for he

is intelligent and free; arel so eood will is the love of God.

Further, geed will matches the detachment and disinterested-

ness of the pure desire to kno-w, and SO good will is a love

of God that is prompted not by a hope of maels own advantage

but simply by Go' e goodness.

Again, a man or womam knows that he or she is

in love by making the discovery that all 	 spontaneous

and deliberate tendencies and actions regard the beloved,

Now as the arm rises spontaneously to protect the head, so

all the parts of each thing conspire to the good of the whole,

and all things in all their operations proceed to the realiza-

tion of the order of the universe, But the order of this uni-

verse is actual Gn4 the orders of all other universes are

possible because of the comeloteness of the intelligibility,

the power of the reality, and the perfection of the goodness

and love of God. It follows that, apart from the surd of sin,

the universe is in love with God: and good will is the

opposite of the irrationality of sin; accordingly, the an

of good will is in love yith Gad.

Again, the actuaa order of the universe is

a good and value chosen by God for the manifestation of the

perfection of God, Moreover, it grounds the emergence and

includes the excellence of every other good within the uni-

verse, so that to will any other good is to will the order
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of the universe, But good will follows intellect and so, as

intellect apprehends, so it wills every other good because

of the order of the universe and the order of the universe

because of God.

Again, the order of the universe includes all the

good that all persons in the unieerse are or enjoy or possess,

But to will the good of a person is to love the person; and

so to will the order of the universe because of onets love

of God is to love all persons in the universe because of onets

love of God,

ticain, the order of the universe is its intelli-

gibility to he grzeped by following the appropriete classical

or statistical or 6enetic or dialectical method. hence, to

will the order of the universe is not to will the clock-work

perfection of mechenist.thought but the emergent probability

of the universe that exists. It is not to demand that all

things be perfect in their inception but to expect and will

that they grow and develop. It is not to exclude from mans

world the possibility of the soeial surd, nor to ignore it

for it is a fact, nor to mistake it for an intelligibility

and so syetematize and perpetuate it, but to acknowledge it

as a problem and to embrace its solution.

Tow the will can contribute to the solution

of the problem of the social 'urd, inasmuch as it adopts a

dialectical attitude that parallels the dialectical method

of intellect. The dialectical method of intellect consists

in grasping that the social surd neither is intelligible

nor is to be treated as intelligible. The corresponding dia-

lectical attitude of will is to return good for evil, For it

0 J
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is only inasmuch as men are willing to meet evil with good,

to love their enenies, to pray for those that persecute

and calumniate them, that the social surd is a potential

good. It follows that love of God above all and in all so

embraces the order of the universe as to love all men with

a self-sacrificing love,

Again, self-sacrificing love of God and of one's
a.

neighbor is repentftnt, For man's rational self-consciousness

exists over time. If it develops and becomes good, it has

been less good awl perhaps evil. If it approves its past, it

thereby reverts to its past, If it woull remain as it is, it

must disapprove its own past; and if it would become still

better, it must disapi)rove its present. So rational self-

coneciousness deplores and regrets the scotosis of its drama-

tic bias and its involvement in the individual, group, and

general bias of comnon sense; it repents its flight from

self-knowledge, its rationalization of wrong, its surrender

to evil; it detests its commitment to the counter-positions,

its contribution to man Is decline through the successive

adjustments of theory- to ever worse practice, its share in

0	 the genesis and the propagation of the myths that confer on

appearance the strength and power and passion that are the

due of reality,
ct.

0
	 Cuch reDentgnce is not a merely sensitive

feeling of cent. It is an act of good will folloving the

Leo

	

	 .insights of iatallionce and the pronouncements of reason-

ableness. It is apart from the vagaries of mere feelings,

and when they go astray, it disapproves them, curbs them,

and may seek aid in controlling them.



  

5,nft.(1,7Yanty:endont KnorlOgi

41.

Furtiw.r, such repentAhce does riot stop short at

the limited vievpoint of our chapter on the possit.ility of

ethics. Per as titellect ries to knniledge of God, the will

is called to love oft:loci, mad then evil is revealad to be not

merely a human -wrong but also sin, revolt against God, an

abuse of his goodness and love, a pra:mOic calumny that

hides from oneself 11,1 from others th,e absolute goodness end

perfect love that nromgh the universe and through men ax-
e-

preses itself to men. So repentAnce -becomes sorrow, A rela-

tion between stk:es in onels living is transformed into a

personal relt,tion to tfte one loved above all and in all1

finvilf, good will is joyful. For it is love

of God above all and ia all, and love is joy, Its repan4r,e

and sorrow regard th) pz.st , Its presant sacrifices look to

the future. It is at some -ith the universe in being in love

with God, and it shares its dynamic resilience and expectancy,

As emergent prolability, it ever rises above past achievement.

As genetic process, it develops generic pot:ntiality to its

specific perfection, As dialectic, it overcomes evil both by

meeting it with good arid by using it to reinforce the good.

But good will wills the order of the universe, and so it

wills vith that order's dynamic joy and zeal,

LI the fourteenth place, besides the charity

	0
	

by vilich the will itself is male good, there will be the

lupe by which the will Julies the intellect good.
	Las	

For intellect functions properly-inasmuch

as the detached disimtere:sted desire to know is dominant

in cognitional operations. Still this desire is merely spon-

taneous, It is the root of intelligent an rational self-con-
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sciousness, and it operates prior to our insights, our

judgments, and our decisions. Nov if this destro is to be

mintained in its purity, if it is not to suffer from the

competition of the attached ad interested desires of man's

sensitivity and intersubjectivity, if it is not to be over-

ruled by the will's connivance with rationalizations, then

it must be aided, epported, reinforced by a deliberate

decision and a habitual determination of the will itself.

Now such a decision enJ letereintion of the

will can have ce; its object celly the proper good of intellect.

But the proper goe:', of intellect is the attainment of the

objective of the detached, disinterested, unrestricted desire

to Imort and the attain.eent of that objective is knowledge

of God rho is at once the transcendent idea of being and the

transcendent rea ity of being. It follows that, as intellect

spontaneously desires knowledge of God, so the will deliberate-

ly desires attainment of that knoeledge. Moreover, since the

act of will is an act of rationel self-con ciousness, it will

not be a mere repetition of the intellect's desire but also

will take issue reith conflicting tendencies and considerations.

On the one hand, then, it will be a decision against man's

despair, for the secret of the counter-positiems is not the

superficial confusion generated by the polymorphism of human

consciousness but the deeper hopelessness that allows man's

spirit to surreeer the legitimate aspirations of the unres-

tricted desire are to seek comfort in the all too human am-

, bitions of the Kaatian and the positivist. On the other hand,

it mill be a decision against presumption no less than against

despair. The objective of an unrestricted desire to understand
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correctly lies beyond the reach of empirical science, of

common sense, of their unification in metaphysics, of the

transcendent knowledge by which we 'mow that God exists and

that he is th unrestricted act of understanding. That ob-

jective is some attainment by knowledge of God who is the

unrestricted act. The fulfilment of the conditions for that

attainment it not with man but with God whose wisdom designed

the order of ti universe and whose goodness brings a solu-

tion to man's problem of evil, aow a desire tivt excludes

both despair and presumption is a confident hope, and so the

conjugate form of willingness that aids and supports and re-

inforces the pure desire is a confident hope that God mill

bring mants intellect to a kno-eledge, particiration„ possess-

ion of the unrestricted act of understanding,

however, the range of divine wisdom is as large

as the range of divine orlipotence. As there are many possible

solutions to man's problem of evil, so there are many manners

in which God could communicate to man a knowledge that mani-

fested the aneaer to all questions and so provided the rill's

0
	 love of God with an irresistible siurce and ground In man's

on knowledae. Now in the present section we are concerned

to work out the heuristic structure of all solutions possible

within th fraiork of the actual order of the universe.

0

	

	
Accordingly, we must remin content to affirm hope only In

a generic fashion, that specifically is mants hope in the

actual order of things, is to be settled later by an appeal

to facts,

In the fifteenth place, there is to be considered

the appropriate, relatively transcendent conjugate form that
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a realization of the solution to the problem of evil would

involve in manin Letllect. For if hope aids and supports

the pure der 2 by striving for its goal, still hope is not

knowledge but only an expectation of knowledge. It is not the

knowledge that ve hope for but the knowlelge we possess that

will supply the will's hope with its object and assurance

and the will1s charity with its motives. There is needed in

the present a universally accessible and vrmanently effective

manner of pulling men's minds out of the counter-positions,

of fixing them in the positions, of sccurin for them certi-

tude that God exists and that he has provided a solution which

they are to acknowledge and to accept.

licrtever, at first sight, this seems an impossi-

bility within the limits of the problem. For the problem arises

inasmuch as human knowledge bogs down in thu counter-positions:

and the solution has to be received by man not merely as in-

telligent ail rational, free arvi responsible, but also as

operating 1;dthIn a harmonious continuation of the present or-

der of the universe, Not only is there demanded a leap from

the counter-positions, but also it is expected that its

occurrence will be probable not in. a few cases but in a

general and permanent fashion.

This argument, however, can be met with a

distinction, For there are two wars in which men reach truth

and certitude, If one asks a mathematician that is the loga-

rithm or the square root of ninus one, he will set down the

relevant deinitions and postulates and then proceed to deduce

the answer. Bit if you ask a non-mathematician, he will turn

and ask the mathematicians and, in the measure he is confident
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of their ability and sincerity, he will have no doubt that

that the anser they give is correct. In both cases truth

and certitude are attained, but in the first case it is

generated immanently, wAle in the second case it is ob-

tained through communication Tith those whom one knows to

know. Nov4 the argummt outlined above goes to nrove that

there is no probability of men generally moving from the

counter-positions to the positions by immanently generated

knowledge. On the other hand, as far as the argument goes,

it reveals no obtaeles to the attainment of truth through

the communication of reliable knowledge.

rtill one has only to notice the similarity be-

tween such conimunicatAlcnowledge and belief to be are

that this proposal b. istles with difficulties. For on the

subject of belief the counter-positions have been both abun-

dant and eloquent an 1, witil it can be shown that there is a

possibility of conceiving belief as an intelligent aryl reason-

able procedure, there is no use attempting to continue the

present account of the heuristic structure of the solution

to the human problem of evil.
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4 ,
	The Notion of Belief,.

The accnwnt to be offered of the notion of

belief falls into four main parts. First, thf.n.e will be out-

lined the general cnntext of the procedure named believing,

Secondly, the procedure itself will be analyzed. Thirdly, the

method of elimbuting mistaken beliefs will be explained.

Fourthly, certain technical questions, raised by the analysis,

will be discussed.

It is to be noted that the whole of the present

section is simply an explanatory note th6t interrupts the

exposition of the heuristic structure of the solution, To

that exposition we return in the next section.

0

0
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4.1	 The Oeneral Context OfBelkitf 

The general context of belief is the collabora-

tion of mankind in the advancement and the dissemination of

knowledge. For if there is such a collaboration, then men

not only contribute to a common fund of knowledge but also

receive from it. But while they contribute in virtue of their

own experience, understanding, and judgment, they receive

not an immanently generated but a reliably communicated know-

ledge. That reception is belief, and OTC immediate concern

is its general context,

Already the reader is familiar with the dis-

tinctions between empirical, intelligent, and rational con-

sciousness, and the further enlargement that we have named

rational self-consciousness. One is empirically conscious

inasmuch as one is tvare of data into which one can inquire.

One is intelligently conscious inasmuch as one inr,uires,

understands, formulates, and raises further questions for

intelligence. One is rationally conscious inasmuch as one

puts questions for reflection, grasps the unconditioned, and

passes judgment. But one becomes nationally self-conscious

inasmuch as one adverts to the self-affirming unity, grasps

the different courses of action it can pursue, reflects upon

their value, utility, or agreeableness, and proceeds to a

free and responsible decision.

flov: just as the pure desire to know, which is

spontaneous, can be aided, supported, reinforced by a free

decision of the will in which one detemines to be quite
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genuine in all one's investigations and judgments) so also

the spontaneous procedures of the mind can be submitted to

introspective analysis, foraulated as methods, and reinforced

by free decisions in which one wills to be faithful to method-

ological precepts.

Now a fundamental methodological issue is

whether each man should confine his assents to What he knows

in virtue of his personal experience, his personal insights,

and his personal grasp of the virtually unconditioned or,

on the other hand, there can and should be a collaboration

in the advancement and dissemination of knowledge.

In fact, the collaboration exists. Our senses

are limited to an extremely narrow strip of space-time and,

unless ve are ready to rely on the senses of others, we must

leave blank all other places and times or, as is more likely,

fill them 7:ith our conjectures and then explain our conjec-

tures with myths. Again, the personal contribution of any in-

dividual to the 4dvance of human understanding is never large.

V° may be astounded by men of genius; but the way for their

discoveries was prepared:13y Many others in a long succession;

and if they took enormous strides, commonly it vas because

the logic of their circumstances left them no opportunity to

take shorter ones. But without collaboration each successive

generation, Instead of beginning where its predecessor left

off, would have to begin at the very beginning and so could

never advance beyond the most rudimentary of primitive levels.

Some collaboration, then, is inevitable. But

once it begins, it spreads, Withematicians expedite their

calculations by having the recurrent parts of their work

°
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done once for all and then published in tables of various

kinds. Again, the departments of mathematics multiply and,

as it becomes obvious that no oae can master all, it follows

that each begins to rely on others for results obtained in

branches in which he himself is not competent. That holds

for mathematics, also holds in a broader manner for the em-

pirical sciences. Not only must each physicist and chemist

rely on the reports of his predecessors and colleagues, not

only are the further questions set by an oblective and general

process of advance rather than by the individual's desire to

learn, but even 1-.11 verification of each hypothesis really

lies not in th9 evfirmation that any one man's rork can

bring but nth:Jr in the cumulative evidence that is provided

by the whole scientific tradition.

It is true of course that if the engineer sus-

pects his tables, if the mathematician doubts the theorems

propounded in a different branch, if the empirical scientist

has reason to challenge accepted views, then it is not only

possible but also highly laudable for them to labor to bring

about a revision. But if this possibility and encouragement

offer a necessary safeguard, they must not blind us to the

actual facts, Engineers tend to feel their duty has been done

when they learn how to use a slide-rule, and no one rould

dream of imposing upon their intellectual conscience the

obligation of working out independently the trigonometric

functions an t:no logarithmic tables. Vten it is claimed

that any ..-)r411leer coAld have immanently generated knowledge

of the correctass of his slide-rule, it is not to be for-

gotten that all engineers merely believe slide-rules to be



0

"—Iwoboa

penteleaLTsmiat_er	 owl	 1/86 32

Arc-4t.\

correct and that none of them has any intention of seeking

to establish the matter by carrying out for himself the

endless computations that the slide-rule so compactly

summarizes, When it is claimed that each scientist could

repeat and. check the results of any experiment, it is not

to be forgotten that no scientist has any intention of re-

peating and checking all the experiments which his thinking

presupposes, Nor is this all, for empirical science is a

collective enterprise to so radical an extent that no scien-

tist can have immanently generated knowledge of the evidence

that really counts: for the evidence that really veunts for

any theory or aypothesis is the common testimony of all scien-

tists that the implications of the theory or hypothesis have

been verified in their separate and diverse investigations,

In plainer language, the evidence that really counts is the

evidence for a belief,

Beceuse collaboration is a fact, because it is

inevitable, because it spreads into a highly differentiated

network of intez!jhepondent special,, the mentality of any

individual becomes a composite product in which it is imposs-

ible to separate imnanently generated knowledge and belief,

As was seen in the chapter on the Notion of Judgment, there

stands in the habitual background of our minds a host of

previous judgments and assents that serve to clarify and

define, to eN-nlain and defend, to qualify and limit, the pro-

spective julement that one is about to make. But if this host

is submitted to scrutiny, one finds that one's beliefs are no

less operative than one's immanently generated knowledge;

and if one pursues the examination, one is forced to the con-
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elusion that, as no belief is independent of some items

of immanently generated knowledge, so there are extraor-

dinarily few items of immanently generated knowledge that

are totally independent of beliefs. One does not simply know

that England is an island, Neither does one merely believe

it. Perhaps no one has immanently generated knowledge that

general relativity is more accurate than Nntonian theory

on the perihelion of Mercury. But it does not follow that

for everyone it is )urely a matter of belief, The :!evelopment

of the human mind is by the self-correcting process of learn-

ing, and in that process personal kno,idedge and belief prac-

tise an unrelentinr symbiosis, The broadening of individual

experience Liclules hearing the o'Anions and tl:e convictions

of others, Tile'deoponing of individeal understanding in-

cludes the exploration of many viewpoints, The formation of

individual judgment is a process of differentiation, clarifi-

cation, and revision, in which the shock of contradictory

judgments is as relevant as one's own observation and memory,

ones own intelligent inquiry an critical reflection, So

each of us advances from the nescience of infancy to the

fixed mentality of old age and, however large and indeter-

minate the contributions of belief to the shaping of our

minds, still every belief and all its implies tions have been

submitted to the endlessly repeated, if unnoticed, test of

fresh experiences, of further questions and new insights,

of clarifying and qualifying revisions of judgment.

The general context of belief, then, is a sus-

tained collaOoret!on of many instances of rational self-con-

sciousness in the attainment and the dissemination of know- 

0
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ledge. The alternative to the collaboration is a primitive

Ignorance. But the consequence of the collaboration Is a

symbiosis of knowledge and belief. That, then, Is the process

of believing?
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4.2	 The Analysis of belief

The analysis of belief presupposes a theorem and

outlines a typical process.

The theorem regards the logical possibility of

belief, and it nay be divided into two parts, one remote and

generals the other proximate and concrete,

The rlmote and general part of the theorem argues

from the criterion of truth. As has been seen, when a proposi-

tion is grasped as virtually unconditione	 there arises a

rational necessity that leads us to affirm or deny the proposi-

tion as certainly or probably true. Hence, while truth is a

property immanent in rationally conscious acts of ase.,ent or

dissents still it rests on the unconditioned. But the uncon-

ditioned is in3epedent not only of particular places and

times but also of the particular mind that happens to be its

subject, Accordiaglys there is to any truth an essential de-

tachability from the minds in which it happened to be gener-

ated, and an essential comaunicabilitys for the unconditioned

cannot but be independent of processes of transmission from

one place and time to another and from one mind to another.

The proximete and concrete part of the theorem

Is involved in a question of fact. There can and to some

extent there does exist a collaboration of men in the ad-

vancement and the dissemination of knowledge. On that colla-

boration there rest the invention and development of languages,

the erection of schools and universities, the use of scien-

tific methods an4 the publication of scientific journals,

our domestics economics and political institutions, and the
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whole nettyork of communications of the civilized world with

their implicit, and often explicit, reprobation of perlury,

deceit, and propaganda, Nov	 so far as this collaboration

is conducted properly, there is an implementation of the

essential detachability and communicability of truth, To a

common fund each may contribute inasmuch as he i; rasps the

virtually unconditioned; to that counon fund each does con-

tribute inasuch as he expresses exactly the iconditioned

that he grasps; and from the comon fund each may make his

own appropriations inasmuch as iatelligently ant critically

he believes the truths which others have grasped.

Just how one is to discriminate between the

properly ar..1 the improperly conducted parts of the collabora-

tion, raises a complex question that had best be reserved to

the next subsection (4,3). Our immediate concern is with the
cd

outline of the typical process of true belief, say, an

acceptance of* table of logarithms as true, Five stnges are

to be distinguished, namely, 1) preliminary judgments on the

value of belief in general, on the reliability of tha source

for this belief, and on the accuracy of the communication

from the source; 2) a reflective act of understanding that,

in virtue of the preliminary judgments, grasps as virtually

unconditioned tr,-2 value of deciding to believe some particular

proposition, 3) the consequent judgment of value, 4) the con-

sequent decision of the will, and 5) the assent that is the

act of believing.

In this sequence, the key act is the second,

For it is the goal towards which the preliminary judgments

head and in wiLich they are resumed; and at the same time it

3
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anticipates the subsequent three acts and constitutes the

guarantee of their validity and of their rationality, Accord-

ingly, it will be well to begin with a brief consideration

of the other acts so that we may know both what the central

act has to support and what it may presuppose.

The third act, then, is a judgment on the value

of deciding to believe with certitude or with probability

that some proposition certainly or probably is true or false,

As aay judgment, it proceeds vith atielal necessity from one's

own grasp of tlt.;: virtually unconditioned and it posits pre-

cisely what in granped as unconditioned. As any judgment, it

may be true or false, for the investigation leading up to

the judgment may or may not have been free from the undue in-

fluence of desires other than the pure desire to know and,

again, one may or may not be insufficiently or excessively

exigent In determining the presence of the virtually uncon-

ditioned. Hovever, it differs from judgments of fact and

from theoretical judgments, for it settles a question of

value; and it differs from other judEments of value, for it

is concerned not with the good of the senses nor with the

good of the will nor with the good of the whole man nor with

the good of society but simply and solely  it1i the good of

intellect, Moreover, it is concerned not with the good of

intellect in general but with a particular belief. Accord-

ingly, it pfesurreoses that it is good for intellect to reach

the uncenclitioned through its own inquiry and reflection,

that it is good for intellect to communicate to others the

unconditioned that it has reached, and that it is good for

intellect to accept from others the unconditioned that they

---------- 0)
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have reached. But the judgment of value now under discussion

goes beyond tb.ogl eeneralities to pronounce upon the value

of accepting frlm others in a determinate instance what they

communicate as unconditioned.

The fourth act follows upon the third. It is a

free and responsible decision of n.oi7All to believe a given

proposition as probably or certainly true or false. It is a

reasonable act of the ;'ill, if it is proceeded by a sincere

and favorable judgment on th,73 value of deciding to believe

the proposition In question. It is a ood act of the will, if

the sincere and favorable judtment of value also is correct,

Moreover, in its antecedents, the lecision to believe may be

said to resemble any other decision; for it presupposes the

occurreace of an insight in -which one grasps believing as a

possible course of action an, further, it presupposes the

occurrence of rational reflection in which the course of action

Is evaluated favorably. But, in its consequents, the decision

to believe differs fron other decisions of the will; for

other decisions Initiate or continue integrated sequences

of bodily movements, or they modify the flow of images and

consequent affects, or they regard the will itself by decid-

ing to decide; but the decision to believe is a decision to

produce in intellect the act of assenting to a proposition

or dissenting from it.

The fifth act is the act of believing. It is

an act of rational self-consciousness that occurs within the

general program of a collaboration of minds in the advance-

ment and in the dissemination of knowledge of truth, It

rese.lbles the act of judgment in object and in mode, but it



8DeCia1 Transq_endent Arlo\ ledge

differs from it in motive and in origin. It resembles judg-

ment in its object, for it affirms or denies a proposition

to be true. It reselbles judgment in its mode, for it is a

rational utterance of a nest' or ”Noy thet may be pronounced

with certitude or with probability. But thile judenent is

motivated by one's own grasp of the unconditioned, the assent

or dissent of belief is motivated by a decision to profit by

a human collaboration in the pursuit of truth. And while judg-

ment results with rational necessity from reflective e rasp of

the unconditioned, the assent or dissent of belief results

with natural necessity from a free and responsible decision

to believe.

The third, fourth, anl fifth acts form a sequence.

The judgment is on the value of deciding to believe. The act

of will is a decision to believe because of the value. The

assent or dissent of belief is the value that one affirms and

decides to accept. li ow as the act of believing depends upon

the decision, and the decision depends upon the judgeent of

value, so all three acts are altic1p6ted by the reflective

act of understanding: for in that reflective act the con-

ditianed that is grasped as virtually unconditioned is the

value of deciding to believe a given proposition. According-

ly, if the reflective act occurs, there will follow with

rational necessity the judgment of value, with free respon-

sibility the decision to believe, and with natural necessity

the act of believing. Haviever, if the reflective ect is to

occur, there must be 1) a conditioned, 2) a link between the

coaditionet anl its conditions, and 3) the fulfilment of the

conditions.
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The conlitioned in question is the value of

deciding to believe a determiniAe proposition.

The link betveen the con4itions and th.;) con—

ditioned is that, if the proposition has been grasped as

unconditioned in a manner thnt satisfies the critoAon of

truth, then there exists a value in deciding to believe the

proposition.

Finally, the conditions are fulfilled in the

measure that one imows 1) that the propositien has been

communicated accurately from its source, and 2) nowt the

source uttered the proposition, uttered it as true, uttered

it truthfully, and was not mistaken.

Since knowledze of the fulfilment of the cma.

ditions comlonly consists in jwinments or assents, the un—

conditioned ean be exnressed as a syllcwism in which the

link supplies the major premis and the fulfilment of the

conditions supplies the minor preminl. Hover, as has been

seen aleady, the function of syllonistic expression Is not

to eliminate but to facilitate the occurrence of the re—

flective act of understanding. A parrot or an electronic

computer can send forth signs in a syllogistic pinttern; but

neither can grasn the virtually unconlitionedl and neither

can be subjected to the rational necessity that resllts In

a judgment. Inversely, when a man pronounces a judgnmrt on

the value of deciding to believe, it is not because of a

syllogism nor even because he accepts the premilses of a

syllogism but only because the syllogism has helped him

grasp the virtually unconditioned in his acceptance of the

premises.

( 0
0
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It remains that something be said on the pre-

liminary judgments. For if we have considered already their

theoretical elements, such as the essential comnuaicability

of the unconditioned and the value of implementing this

communicability in a human collahoration, there also are in-

volved such concrete elements as the reliability of a 7iven

source and the accuracy of a given conmunicatian,

Here the fundamental observation is, of course,

the ultimate insufficiency of any set of general rules, For

the concrete goes beyond all genoralities„ and the relevant

concrete jul'eat of fact win vary not only with bolters

but also with sources, with conmunications, and vial the

circumstances and knowledge of prospective believers, In-

telligent inquiry and critical reflection have to deploy-

all their resources both to exclude the numerous possibilities

of error and inaccuracy and to discover and assemble the

equally varied indications and confirmations of truth. Fin-

ally, as has been seen, while an analysis cae indicate the

general lines along which man's intellect proceeds to the

concrete judgment of fact, it can never do justice to the

full range of its resources and to the delicacy of its

discernment.

But if one cannot hope to present concrete jeg-

meats in general terms, at least one can diatiagabh certain

broad differeilces. For one can reach the undonditioned grasp-

ed by anothar mind either in a personal interview or through

a series of intermediaries. One can rely on personal know-

ledge of an individualts abilities and character or on the     
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testimony of others whose ability and character are known.

One can exclude error by appealing to ability and deceit

by scrutinizing motives or one can argue in the opposite

fashion as in Prof, Collingwoodes detective story in which

all the witnesses were lying and all the clues were plarted.

One can move blyInr? the lehole range of personal considera-

tions to basl onOL case on the constitutive lat,ra of a human

collaboration that not only in its intent but also in its

functioning is rwet constructed to reduce error and inaccuracy

to a minimum and, sooner rather than Lcters to extrude even

the minimum that incidentally arises, But etetever the pro-

cedure, the only general rule is to be alertly intelligent

and critically reflective; and however intelligent and

critical one may bes the result is to be named not know-

ledge but belief, for one ends with an assent to a pro-

position that one could not oneself grasp to be unconditioned.

There is a final obseration and it is that the

scrutiny of the reasons for almost any belief will reveal

that it rests on other beliefs, This is only to be expected

0I

ments and assents. But it will not be amiss to illustrate

o	 and since r?ricii judgment they make rests on their prior judge

the point and la,3 shall take a scientific example both be

because there exists a widespread blunder that contrasts

cause science is so clearly a collective enterprise and

since, in fact, men collaborate in the pursuit of knowledge

science with belief.

Let us asks then, whether the General Theory

of Relativity reduces the error of 43 seconds of arc per'

century that arises in the Newtonian calculation of the
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perihelion of Kercury. An affirmative answer would Presuppose

1) a number of different and quite accurate observations,

2) the principles and inferences introduced in constructing,

mountinr, and using the astrnomical irr,,truments, 3) the

princheles and lengthy calculations needed to deterline the

Newtonian (expectations, and 4) th validity of the tensor

calculus aril the correctness with which it is employed to

reach th.-.)	 ethical approximation, But to secure the

relevant obsiervations, there ts needed a suceession of

trained observers and the know-lerffIgfe or belief that they

*were trained succes:.,fully, that they .!!ere conscientious, and

that they Obtained the results th.t are attributed to them.

A long range or scientific issues are involved in the design

and construction, tho erection and use, of the astronomical

instruments; the principles on which each of these issues

was solved, if established scientifically, as established

by a human collaboration that ope.rc tes through belief; and

whether or not the principles mere applied correctly in the

case of each instrinuent, is a matter of further belief for

all for whom the applications -were not a matter of immanently

generated knowledge. Vht is meant by N ewtonian theory and

by the General Th..eory of Relativity, may be read in a variety

of books that ultimtely ackho\eledge Newton and Eintein as

their sources; but not only the readers of the books but also

most of thel authors did not .kaow but believed that N ewton and

Einstein vere the sources. Finally, while one may know both

Ne tonian mocha.nics and the tensor calculus, one may be a bit

hesitant about trusting one! s own unsupported judgment on the

correctness of the Einsteinian approximation, or one may

Snecial Transcendent knowkedgq
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shrink from the labor of working out for oneself the rele-

vant Nertonian calculations, or at least on,e will draw the

line at undertaking a fresh an independent cDmputation of

the mathematical tables that facilitate tbe calcel'tions:

and so one 'tould be led to ad(_t still further belL...fs to

ground one's belief in the superiority of the f::leory of

relativity. 
4eor;„,24,11_44.4),

Aaatta, however urerous the beliefs involved,

one will conol ineself with the thought that one is be-

lieving scitIsts. They possess a high reputation for

intellectual interity. Moreover, it is rather difficult

for them to avoid meriting their reputations for not only

are they sublected to strong motives for avoiding error and

inaccuracy but also each of them possesses both the incen-

tives and the facilities for making public any error or in-

accurftcy that escaped the notice of th.e14,,collea,ues, Like

the Constitution of the United Statos of America, scientific

collaboration is a system of checks and balances in which

everyone is out to avoid mistakes and alert to spot the

mistakes of others. But while everyone clan grasp this

general principle, it is another matter to have some ex-

perimce of the my it works out in practice. Scientists

themselves have such experience and it both yields know-

ledge of their in'lividual ease and supports belief in the

operativeness. if the same pressures upon other scientists,

Yet the question is whether these pressures w.:?rie in fact

operative on the individual scientists positively or nega-

tively responsible for the expression of the precise proposi-

tion to be believed here and now, If they were, the longer                   

-,..a1111M1111101n11iiimiewn	              
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the time in which the proposition remains unchallenged, the

greater becomes the approximation to certitude. If they

were not, if other equally efficacious pressures or motives

were not operative, then modern science could hardly have

succeeded in effecting its profound transformation of

modern living. An1 so the dependence of belief on other

beliefs moves from tha field of seiance to the field of

history, for tho profound transformation of modern living

by medern science is a truth that we accept without immanent—

ly generating knowledge of the whole of it by our personal

experience, personal inquiry, and personal grasp of the

unconditioned.
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4.3	 The CTitiaue of Beliefs

In principle, belief is possible because the

criterion of truth is the uncen,litioned. In practice, belief

is as intelligent and reasonable as is the collaboration of

men in the advancement and in the dissemination of knowledve,

In fact, if the collaboration in the field of natural science

enjoys enormous prestige, it does not merit the same high

praise in other fields. Mistal.cen beliefs exist, and the

function of an analysis of belief is overlooked if it falls

to explain how mistaken beliefs arise and how they are to

be eliminated.

Fortunetely, the present question raises no new

issues, Already there has been carried through a general

critique of error ani, as error in general, so mistaken be—

liefs have their roots in the scotosis of the dramatic sub—

ject, in the Liliv1ual , group, and general bias of the

practical subject, in the ceunter-positions of philosophy,

and in their ethical implications and consequences, In

belief as in personal thought and judgment, men go wrong when

they have to understand and to judge either themselves or

other things in relation to themselves. The serenity and

sure-footedness of the mathematician, the physicist, the

chemist, are not independent of the remoteness of these

fields from human living. If, in the past, physicists and

chemists have been prominent in propagating an erroneous

mechanist determinaticin, still it was a single sweeping

mistake, it had its origin in the polymorphism of human con-

sciousness, and it has been corrected by the abstractness  

	V11111111111•111111111111160M.MMINIMINIMININIMOk	

o) 



Special Transcendent Knowledge 	i).0 I 47

of relativity and the indeterminism of quantum mechanics.

If Haecgi31 offers an instance of scientific fraudulence,

it also is true that his deception was in thl interest not

of blllogy but of a materialist ehilosopty. On the other

hand, when it comes to the study of life, of the psycho-

logical depths, of human Institutiens, of the history of

nations, cultures, t!nl religions, then diversity multiplies,

differences L)como irreconcilable, and the name of science

can be invoked v:ith plausibi4ity only by introducing method-

ological conventions that exclude from scientific cnnsidera-

tion the heart of the mEltter. The life of man on earth lies

under the shadow of a problem of evil; ailo, evil invades his

mind; an,1 as it distorts his immanently gea 'rated knowledge,

so also it distorts his beliefs.

If the determin tion of the oriAn of mistaken

beliefs raises no new issues, neither loe!.., the problem of

eliminating from onets own mind the rubbish that may have

settled there in a lifelong sy-;Ibiosis of personal inquiry

and of believing. For learning one's errors is but a par-

ticular case of learning. It takes as its starting-point

and clue the dtrovery of some precise issue on which un-

doubtedly one vas mistaken. It advances by inouiring into

the sources t.t may have contributed to that error and,

perhaps, contributed to other errors as wells It asks about

the motives aft,A the supporting judgments that, as they once

confirmed one in that error, may still be holding one in

others, It investigates the consequences of the view one now

rejects and it seeks to determine whether or not they too are

to be rejected. The process is cumulative. The discovery of

140u-t-
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one error is exploited to lead to the discovery of others;

and the discovery of the others provides a still larger base

to proceed to the discovery of still more. Moreover, this

emulative process not only takes advent:To of the mind's

native process of learning, in vhich one insight leads on

to other insights that open the way to still further in-

sights, but it also exploits the Insistence of rational con-

sciousness on consistency; for just as our love of consis-

tency, once we have made one mistake, leads us to make others,

so the same love of consistency leads us to reject other

mistakes, when one is rejected, anii at the same time, it

provides us with abundant clues for finding the others that

are to be rejected.

If our general principles enable us to be brief

both on tho origin of mistaken beliefs and on the method of

eliminc,ting them, there is not to be overlooked the clari-

fication that comes from contrast.

In the first place, the critique rests on a

systematically formulated notion of belief. There exists

a human collaboration in the pursuit and the dissemination

of truth. It implies that in the mentality of any individual

there exists in principle a distinction between his judgments,

rhic-in rest on immanently generated knowledge, and his other

assents, rhich owe their existence to his participation in
the collaboration. V:ithout some immanently generated snow-

lege, there would be no contributions to the collaboration.

Mithout some beliefs, there would be no one that profited

by- the collaboration, It follows, furthlr that immanently

generated.knolelge and belief differ, not in their object                                                         
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or their modes, but in their motives and their origin. Thus,

the same proposition, say nEtemc211, may be knovel by some

an believed by others; it mey be knoen or believed as more

or less proba'ae: but if it is lmown, the oropesition itself

Is gra.pee a. uecenlitioned: and if it is bllievel ratioq-

ally, then tee ueeenditioned that is grasped is the value

of being willine to profit by the intellectual 1Lbors of

others. Hence, because tne object of belief is the same as

the object of immanently generated knowledge, we have to

disagree with all the views that attribute belief to the

psychological depths or to desire or fear or to sentiment

or to more will. On the other hand, because even an in-

tellectual collaboration is conditioned by decisions of the

vill, we also disagree with all the viels 'diet admit any

belief to be steely a matter of cognitional activity.

In th.) second place, though there exists in

principle a distinction between imranently generated know-

ledge end belief, it does not folio- that there exist two

compartments in anyone's mind and that he can retain what

he knows and throw out what ho believes. On the contrary,

the external colleboratian is matched by an internal sym-

biosis, and tii counsel that one should drop all belief

has the same ludicrous consequences as the Cartesian philo-

sophic criterion of indubitability. For the counsel cm be

followed only if one has a quite inaccurate notion of the

nature and the extent of belief; it leads to the rejection

of all beliefs that, on erroneous suppositions, are known

to be beliefs; and so not only are true beliefs rejected,

which is not an act of devotion to truth, but also there
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arises the absurd coaviction that one's mistaken but covert

beliefs must be named either science or sound common sense

or philosophy.

Vo doubt there are miken beliefs. No doubt

mistaken beliefs are to be eliminated. But the first ste:i is

to know what a 17e.aief is. It is to make the discovery, per-

hapestartline to rig:lay today, that a report over the radio

of the latest scientific discovery adds, not to one's scien-

tific, knowledge, but to one's beliefs. The second step, no

less necessary than. the first, is to grasp the method to be

followed in eliminating misteken beliefs. For if one fails

to hit upon the right method, one gets nowhere. The elimina-

tion of mistaken beliefs is not a matter of taking up a

book and of believing the author when he proceeds to enumer-

ate your mistaken beliefs; for that procedure adds to your

beliefs; the addition varies eith the author that you happen

to read; it 12 extremely unlikely tHet he will hit off with

any accuracy your personal list of mistaken beliefs; and it

is not improbable that your mistaken beliefs will determine

which author you prefer and so covertly govern your cri-

tique of belief by belief. Again, the elimination of mis-

taken beliefs is hret a matter of attempting to assign ex-

plicitly the grounds for each of your beliefs and of reject-

ing those for whiet adequate explicit grounds are not avail-

able, For inquiry ieto the grounds of any belief soon brings

to light that it depends on, say, ten other beliefs; each of

the ten, in turn, will be found to depend on ten others; one's

neglect of method now has one attempting to test at once one

hundred and eleven beliefs and they will be found not only

0 )
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examining beliefs that Lro true; and it is efficacious, for

to be linked together in an organic inter*dependenee of

mutual conditioning but also to raise still further con.

sideratians that partly are matters of immanently generated

knowledge and partly matters of further belief. The simple

fact is that a man cannot reconstruct his Mind by the process

of explicit analysis; for explicit analysis takes more time

than the spontaneous procedures of the mind; it has taken

each of us our 1ife4time to reach by spontaneous procedures

the mentalities we now possess; and so if it were necessary

for us to submit our mentalities to a total explicit analysis,

it would also be necessary for us to have twofold lives, a

life to live, and another, longer life in which to analyze

the life that is lived,

In contrast, the method, offered by our critique,

asks no one to believe that he subscribes to mistaken beliefs,

Without undue optimism it expects people of even moderate

intelligence to be able to discover for themselves at least

one mistaken belief, kgain, the proposed method does not

offer anyone a putative list of his mistaken beliefs; it

does not even offer a list of alternative lists, as the

clothing industry offers a range of ready-made suits of

different sizes. Rather it aims at the perfect fit, and so

it is content to point out the far-reaching significance of

the discovery of even one mistaken belief, For that discovery

enables one to set in reverse the same spontaneous and

dUmnlative process that gave rise to one's mistaken beliefs.

So one secures at a stroke the procedure that is both econom-

ical and efficacious: it is economical, for it vrstes no time
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It begins from the conviction that one has made one bad mis-

take, and it proceeds along the structural lines of one's

crqn mentality an through the spontaneous and cumulative

oper:ations of the mind that alone can deal successfully with

concrete issues.

In the third •ace, though we claim the method

to be efficacious a:ainst mistaken beliefs, we do not claim

that it goes to tqc root of the problem. For the basic prob-

lem lies not in mistaken beliefs but in the mistaken believer,

Far more than they, he is at fault. Until his fault is correct-

ed, until his bias is attacked and extirpated, he will have

little heart in applying an efficacious Ilethod, little zeal

in prosecuting the lesser culprits, little rigor in pronounc-

ing sentence upon them, little patience with the prospect of

ferreting out and examining and condemning still further

offenders. A critique of mistaken beliefs is a human con-

trivance, and a human contrivence cannot exorcize the prob-

lem of human evil, If mants	 matched the detachment and

the unrestricted devotion of the pure desire to know, the

problem of evil would not arise. Inversely, as long as will

fails to match the iesire of intellect, intellect may devise

its efficacious methods but the will fails to give them the

cooperation tAey demand. Still, this pessimism is only hypo-

thetical. It acknowledges a problem of evil, yet it prescinds

from the existence of a solution, The solution does exist

and so no one can assure himself that its realization has not

begun in him. And if in him that realization has begun, then

his discovery and rejection of one mistaken belief can lead   

. _	 -
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him on to th.e diz,covery and the rejection of as many more

as the God of Truth demands of him.

0

0

0
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444	 A Logical Note

The possibility anl fact of belief enlarges the

notion of truth to include not only the content of judgments

resulting from reflective grasp of the unconditioned but also

the content of aecents that proceed proximately from decisions

of -the will ant re;notely from someone elsels grasp of the

unconditioned,

kicrever, if this enlargement is overlooked, there

arise a number of logical problems that have repercussions on

the analysis of belief. It will be the purpose of the present

sub4eection to indicate that such problems are merely logical
kr

and that they vanish whea the notion of truth and, in particu-

lar, its enlargement are taken into account.

First, then, it will be objected that blief in-

volves no enlargement. For whether one knows or believes,

truth consists simply in affirming what is and in denying

what is not while falsity conoists simply in affirming that

is not and in denying rhat is. The answer to the objection

is t) be had in noting that affirmation and denial an in-

trinsically rational acts, that they not merely regard an

object but also occur because of an apprehended motive. Eimce,

while belief does not enlarge the range of objects of true

affirmation, it does enlarge the range of true affirmations

for it enables many to affirm truly what only a few may grasp

as =conditioned.

Secondly, it may be objected that, in the analysis

of belief, four of the alleged typical acts are superfluous.

For once one knows that an expression has been communicated
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accurately from a really reliable source, one knows that it

is true. Therefore, there is no need for the reflective act

of understanding, for the judrment of value, for the lecision

of the will, and for the assent that is said to be an act of

believing. The =ewer is to point out that the objection

takes the counter-positions for 'granted. It supposee that

truth and falsity are properties of expressieas but, as has

been seen, they are nroperties of intrinsically rational acts

while expressions are merely adequate or inadequate. Hence,

to know that an expression has been communicated accurately

from a reliable source 1) is not to know that the expression

is true, for truth is not a property of expressions, and

2) does not lend to knowledge of truth but solely to belief.

Thirdly, one may object that it loads not merely

to belief but also to knowledge of truth. For it nals to the

judgment on the value of deciding to believe' that judgment is

not a belief, for it proceeds immetietely from a grasp of the

value as unconditioned; moreovors that value is neither sen-

sible nor volitional but purely intellectual, and the purely

intellectual value ic truth Therefore, the judgleent of value

0	 is not belief but knowledge of value, and the value known is

truth. Further) there follows the corollary that the decision

to believe ancl the act named believing are superfluous.

0

	

	 The fallacy here turns on the use of the name,

knowledge. In a broad sense, one can say that a cognitional

L.)  act is knorledge if its object is true; in that sense all true

belief is an iaL,tauce of knowledge. But in a strict sense one

will say that a cognitional act is knorledge 1) if its object

Is true, and 2) if the cognitional act results immediately
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from a reflective grasp of tiA0 object as unconditioned; and,

clearly, in this strict sense not even true belief is know-

ledge.

jov, in the third oblection, it is argued that

the judgment of value is not belief but kliceelAee, and then

the name, knowledge, is employed in +he strict sease. Later,

however, it is argued that the valua in question is a truth

and, since the value is known, therefore tne truth is kruven.

Now it is in this argueent that the ambiguity beco-es opera-

tive. For kaowledge of th) value is knowledge in the strict

sense. Knoeledge that tie value in question ie the value of

truth again is knowledge in the strict s3ese, But knoledge

of the content or object,  subsueod under te value of truth,

Is no more than knowlelee ia the brobel sense, For it is

knowledge that an act of believing, if it occurs, will be

true; but even when the act of believing does occur, it will

be no more than knowledge in the broad sense; hril anticipatory

knowledge of 'e.eneledge in a broad sense is knorlolge of the

anticipet(el conte_A or object only in a broad sense.

Fourtly, it vill be objected thet zA least the

decision to believe and the act of believing are superfluous.

For in the judemmt of value there Is implicit knowledre that

the content ifthis anticipated assent of belief will be true.

But, by adverting to the implication, one already knows all

that one will knot by believing. Therefore, at leaet for anyone

aware of the implications of his acts, the decision to believe

and the act of believing are superfluous.

The basic distinction overlooked ley this objection

is between the primary floe of consciousness, in which occurs

•nnn••••n••n••n•nn•
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the process of believing, awl the secondary, introspective

flor, in Vetch occurs the analysis of the erocess of honey-

ing .

Nov. in the primary flow a ,udement la the value

of deciding to believe either is or is not superfluous, If

it is superfluous, then the premisitof the fourth objection

vanishes along with the decision to believe and the act of

believing. But if it is not superfluous, then the affirma-

tion of the velne of leciding motivates the will to decide

and may evon obliee it to decide; and if the	 decides,

then the act of believing follows lidth netural necessity.

Moreover, if one grants the Judgment of value to be super-

fluous, then one is committing oneself to the counter-posi-

tions; for one will be driven to conceive truth, not as a

property of intrinsically rational acts (veritas logics

formaliter est in solo iudicW, but as a property of ex-

pressions or, perhaps, as some self-subsistent entity to be

known by taking a look.

It is in the secondary, introspective flov of

consciousness that there occurs the adee,.-tence to the im-

plication that, if the juk:ment of value is true, then the

aesent of belief will be true, But though the implication

exists and the advertence may occur, they do not render

superfluous either the decision to believe or the act of

believing. or the introspective flow of consciousness either

is confined to &tov,ing or else it eoes beyond knowing to be-

come a principle of action. If it is confined to knowing,

then its sole function is to report accurately what occurs

in the primary flow; and the accurate report is that the

(c '
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decision to believe and the act of believing are not super-

fluous but normal elements in the collaboration of men in

the pursuit of truth. On the other hand, if tho introspective

flov of consciousness is supposed to be a principle of action,

so that man knows himself in order that he may reconstruct

his procedures, then lit least the reconstruction has to be

coherent and reasonable. But it would be incoherent to

posit a judment on the value of deciding to believe and,

at tho same time, exclude the decision and the believing.

And a will that consistently failed to reslond to affirma-

tive judgments of value would not be good and reasonable'

but bad and uar,7!asonable, Finally, mhile the reader may

feel that he elQld work out a coherent and reasomble re-

construction that modified the actual process of belief,

he also will acknowledge that his recoeetruetion would re-

main a mere theory, quite irrelevant to the analysis of

belief, until believers commonly proceeded along the new

lines laid down for them,

0
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5.	 Resumption of .the Heuristic Strugture of the Solutioz

The foregoing account of belief interrupted a

larger discussion. For the present chapter began with the

affirmation of a problem of evil and of the existence of

a solution. Moreover, though it as clear that many solutions

lie within the reach of divine omnipotence, it was seen to

be possible to determine the general cherecteristics common

to all solutions. Thus, any solution would be one; it would

be universally accessible and permanent; it vould be some

harmonious continuation of the actual order of the universe;

it would consist in some reversal of the priority of living

over the lenowle:e needed to guide life 4n1 over the good

will needed to follow knowledge; this reversal would be

effected through conjugate forms that in some sense would

transcend human nature, that eould constitute a new higher

integration of human activity, that would pertain not to

static system but to sTJtem on the move, that would be

realized with mantF, apprehension and consent and in accord

with the probabilities of viorld order. Finally, it was seen

that these conjugate forms would be some type of charity,

of hope, and of belief.

Now that the nature of belief has been clarified,

it is possible to resume our investigation of the heuristic

structure; and to emphasize the continuity of the present

fifth section with the earlier third section, it may not be

amiss to carry over the numbering of the successive asser-

tions.                             
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In ti-n sixteenth place, then, the solution in

its cognitional aipect will consist in a new and higher

collaboration of men in the pursuit of truth. For it has

been seen that the solution meets a problem of error and

sin through a higher integration that, though in some sense

transcendent, none the less is a harmonious continuation

of the actual order of the universe. Now in the actual order

of the u iverse man's intellectual development occurs within

a collaboration, thich non maintain by their truthfulness

and accuracy, in rhich they particip;te by their beliefs,

and to rhich they contribute by the addition of their imma-

nently generated knowleige. Accordiagly, because the solution

is a harmonious,continuation of the actual ordr, it too

will be a collaboration that involves belief, truthfulness,

accuracy, and immanently generated knorledc,e. Again, because

the solution	 a hi,.:her integration, it will be a new and

higher collatoration. Finally, because the solution meets

a problem of error and sin, the new and higher collaboration

In the pursuit of truth till provide an antidote to the

errors to -;liich man is inclined.

In the seventeenth place, the new and higher

collaboration will be, not simply a collaboration of men with

one another, but basically mants cooperation rith God in

solving mants problem of evil. For if men could collaborate

successfully in the pursuit of the truth that regards human

living, there would be no problem and so there would be no

need of a solution. But the problem exists, and the existence
of

of a solution is affirmed because^divine wisdom, divine good-

ness, and divine omnipotence. It follows that the new and
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higher collaboratior is, not the work of man alone, but

principally the work of God.

In the eighteenth place, man's entry into the

new and higher collaboration anl his participetion of its

fruits will be some species of faith.

By faith is meant the requisite conjugate form

that the solution brings to man's intellect. By some species

of faith is meant any of the cenjueate forms that perfect

intellect in any of the series of poseible solutions ithin

the reach of divine omni2otence.

Moreover, it can be shorn that this faith will

be a transcendent belief. For the solution is to be univer.

sally accessible, yet it is not to violate the probabilities

of the actual order of the ueiverse. But belief and only be-

lief is universally accessible rithin a hernonious continua-

tion of the existing order. Moreover, the relevant belief

will be transcendent; for it maRes a man a participant in

the new and higher colleboration in which God is the initiator

and the principal agent.

In the nineteenth place, with regard to faith

three stares have to be distinguished. For it has been seen

that the solution introduces into man's will a hope of know-

ledge of God thet reinforces the pure desire to knot.. There

is, then, a final stage when the attainment of knowledge

supplants faith an,1 realizes the object of hope. Moreover,

it has been seen that the solution itself divides into two

parts with, first, an emergent trend and, only secondly, its

full realization. Accordingly, there 1ll be an introductory

faith and collaboration in the emergent trend towards the
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solution, and there will be a full faith and collaboration

In the full realization of the solution,

In the twentieth place, because faith is a

transcendent belief operative within a new and higher colla-

boration of man with God, th,.: act of faith will be an assent

of intellect to truths transmitted through the collaboration

and it will be motivated by man's reliance on tho truthful-

ness of God, For, as a belief, the act of faith	 be an

assent of intellect to an object and because of a motive.

As a belief within a new- and higher collaboration, the ob-

ject of faith will be the truths transmitted by the collabora-

tion. Because it is a belief within a collabr,ration of man

with God as icnittator anJ -principal agent, tto motive of
41.

faith willi,tne omniscience, goodness, and omnipotence of

God originating arid preserving the collaboTation.

In the twenty-first place, the act of faith, as

specified by its object, will include an affirmation of man's

spiritual nature, of his freedom, responsibility, and sin-

fulness, of God's exince and nature, and of tho transcen-

dent solution God provides for man's problem of evil, It will

include the basic truths about man and about God, not because

the ordinary collaboration of men cannot arrive at them, but

because it invariably fails to reach unanimity upon them.

It will include an announcement and an account of the solu-

tion because, aF; has been seen, thonnh man cannot originate

the solution nor preserve it, still he must be intelligent

and reasonable in his acknowledgement of it and his accept-

ance of it.

In the twenty-scond place, man rill be intern-



gent and reasonable in his acknowledgement of the solution

inasmuch as 1)• he grasps the existence of the problem of

evil and, in particular, of man's inability to cope with it,

2) he infers that divine wisdom must know many poseible

solutions, that divine omnipotence can effect any of them,

and that divine goodness must have effected some one of

them, 3) ha recognizes that, in fact, there has been in

human history, first, an emergent trend and, later, the full

realization of a solution that possafeses all the cheracter-

istics determined or to be determined in such a heuristic

structure as the present,

In to twenty-third place, man will be intelli-

gent and reasonable La his acceptance of the solution inas-

much as the foregoing judements enable him to grasp as un-

conditioned the value of deciding to assent to the truths

of the new and higher collaboration because of the initiating

and preserving truthfulness or God, For from that grasp of

the unconditioned there tl1 follow with rational necessity

a judgment on the value of deciding to assent, with free

responsibility a decision to assent, and with conditioned

natural necessity the act of assent itself,

In the twenty-fourth place, since the solution

is a harmonious continuation of the actual order of the uni-

verse, man will not only ackeowledge and accept the solution

but also will collaborate with it. Accordingly, because the

solution is for all men and universally accessible, there will

be the collaboration that consists in making known to others

the good nes of the solution and its nature, Again, because

the solution is permanent, there will be the collaboration
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that consists in transmitting it from each generation to

the next, Again, because human expression is relative to its

audience, ILTre \ill be the collaboration that coosists in

recasting thf: uxTrez;sion of the solution into the equivalent

expressionsof different places, times, classes, and cultures,

Again, because man can arrive at a universal viewpoint, there

will be the collaborahion that consists in conceiving arid

expressing the solution in terms of the universal viewpoint.

Finally, because the solution regards man's problem of evil,

there will be the collaboration that consists in grasping

and formulating the manner in which the solution is relevant

and effective in each of the successive situoions of in-

dividuals, classes, national groups, and of men generally.

In the twenty-fifth place, as he problem of

evil exists because God respects man ts freedom, so the

existence of the solution leaves human freedom intact. Accord-

ingly, one is to expect not only that merits collaboration in

the solution will 11) marked by deficiencies and failures but

also that tilosa indications of aberration will be marked by

their human origin. The scotosis of the dramatic subject will

betray itself both by excessively spiritual pretensions and

by excessive interest in the sensible. Individual bias will

forget that manIs basic role in thu collaboration is faith

and that the contributions he can make are limited to grasp-

ing anl clarifying and expressing the significance, the im-

plications, and the applications of the truths of faith.

Group bias will replace a single, universally accessible

solution by a multiplicity of solutions for different classes

and different nations, General bias will introduce the
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counter-positions, For in virtue of its failure to grasp

that tivl real is being and that being is known by a ration-

ally uttered TYeels it will account the truths of feith

to be more words or mere syebols anl it vill ins it that

man contacts reality only oe tee level of the experience

that is prior to all questions aa'l all answers, In turns

once the cotelter-positions become operatives 'hether fully

as in modernism or In some mitigated forms the new and higher

collaboration of men under God is stripped of its eeaning:

its implementing procedures and institutions are deeded

validity and competence; and the hope and cherity that would

reinforce man's pure desire amd transform his villingness

are left without the motivation and guie ance of an intelli-

gently formuleted and reasonably accepted faith,

In the tventy-sixth places if faith does not

exclude the possibility and th,-.1 fact of heresy because the

solution is a harmonious continuation of th,..? vetual order of

the universe, still heresy cannot elilia.te the solution and

restore an unchallenged reign of sin, For the solution is

principally the Tork of God who is omniscient and omnipotent

and goodness iteolf. It follows, then, that the new and higher

collaboration will survive the inroads of heresy, Moreover,

this survival and preservetions though principally the work

of Gods will be effected through human channels anq in accord

with the probabilities, for the new collaboration is part

and parcel of the actual order of the universe, But the one

human means of keeping a collaboration true to its purpose

and united in its efforts is to set up an organization that

possesses institutions capable of making necessary judgments

o)
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and decisions that are binding on all, Accordingly, it follows

that God will secure tho preservation of faith against heresy

through some approprinte institutional organization of the

new and higher collaboration,

In the twenty-seventh place, though the solution

as a higher intef n ration will be iaplemented princinally

mants intellect and will through conjunate norms of faith

and hope and charity, it must also penetrate to tho sensi-

tive level and env)lop it. For, in the main, human conscious-

ness flown in :.,ome blend of the dramatic and practical pat-

terns of experience and, as the solution hanloniously oan-

tinues the actual order of the universe, it can be success-

ful only if it captures mants sensitivity and intersubjectiv-

ity. Moreover, as has been seen, all exercise of human intelli-

gence presupposes a suitable flow of sensitive and imailnative

presentations and, anain, inasmuch as intelligence and reason-

ableness and will issue into human words matched with deeds,

they need at their disnosal images so chnrged with affects

that they succeed both in aniding and in propelling action,

Again, besides the imane that is a sign of intelligible and

rational contents and the image that is a psychic force,

there is the image that syabolizes man's orientation into

the known unknown; anq since faith enves more truth than

understamtinn cnnpr)hends, since hope reinforces the detached,

disinterested, unr.nitricted desire to know, mans sensitivity

needs symbols that unlock its transforming dynamism and

bring it into harmony with the vast but impalpable. pressures

of the pure desire, of hopeland of self-sacrificing charity, 

C



It follows that the solution will be not only

a renovation of will that matches intellectual detachment

and aspiration, not only a new and higher collaboration of

Intellects through faith in God, but also a mystery that is

at once symbol of tho uncomprehenled arc sign of what is

grasped and psychic force that sweeps living human bodies,

linked in charity, to the joyful, courageous, Iehole-hearted,

yet intelligently controlled performance of	 tasks sot

by a world order in v,hich the problem of evil is not

suppressed but transcended.

Pin'tirs since mystery is a permanent need of

man's sensitivity and inter4subjectivity, while myth is

an aberration not only of mystery but also of intellect and

will, the mystery that is the solution as sensible must be

not fiction but fact, not a story but history, It follows,

then, that the emergent trend and thv! full realization of

the solution must include the sensible data thtt are demanded

by man's sensitive nature and that will command his attention,

nourish his imagination, stimulate his intelligence and will,

release his effectivity, control his ageressivity and, as

central features of the world of sense, intimate its final-

ity, its yearning for God.

In the twenty-eighth place, the solution will be

effective in the sense that it meets the problem of evil not

by suppressine t,13 consequences of manIs waywardness but by

introducing a nee hieher integration that enables man, if he

will, to rise above t'lle consequences, to halt and reverse

the sequence of ever less comprehensive syntheses in which

theory keeps surrendering to practice, to provide a new and
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more solid base nu which merits intellectual and social

development can rise to heights undreamed, and perpetually

to overcome the objective surd of social situations by meet-

ing abundant evil with a more generous good.

In the twenty-ninth piece, the solution will

have a nature -awl content and significance and poe,er of its

own. For if V4Q have approached the solution through the prob-

lem of evil and, consequintly„ have emphasized the aspects in

which it is related to the problem, none the less the solu-

tion will be a new, nisher integration, a new lev31 on -which

human living develops anl rejoices. licr.ever, many different

solutions are possible to	 omnipotence, and a heuris-

tic structure iec-;'sarily is confined to determi.ins the

generalities t:eet are common to all solutions. Accerdingly,

for a specific account of the new hisher integration, of the

content of its faith, of the object of its hope, of the

intimacy of its charity, of the mystery of its transformed

humanism, it is necessasy to proceed from the heuristic

structure of the solution to its identifica'ion in the facts

of human living and human history.

In the thirtieth place, whilelevery solution is

transcendent in the sense that it involves a neu, higher

integration, while every solution is religious ina much as

It is constituted by a faith and hope and love that look

primarily to God, still in --_he measure that the higher tn-

tegration goes beyond the minimal essentials of every solu-

tion, in that mcs sure there will be revealed to faith truths

that man never coeLl discover for himself nor, even when he

assented to the.1, could he understand them in an adequate
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fashion. For the areater the proper perfection and signifi-

cance of the hi.t!:h)r integretion, the aore it will lie beyond

man's familiar range awl the more it Yin be grounded in the

absolutely transcendent excellence of the unrestricted act

of understanding.

Accordingly, if we specialize the general heuris-

tic structure by adding further alternative hypotheses, we

are led to distingulsh between natural solutions, relatively

supernatural solutions, and absolutely supernatural solutions.

All three types would have the common feature that they pro-

vide solutions to man's problem of evil. But the nhtural

solutions would not offer to faith'any truths that man could

not discover for himself through the development of his ovm

uadorstaeding; they would not offer to hope more than the

natural immortality, that can be deduced from the spiritual-

ity of the human soul, and the knowledge of God that is con-

sequent upon .t.v) separation of the immortal soul from the

mortal body; t':ley would not offer to charity more than the

perfection of a total, self-sacrificing love in a creature

for his or her creator. In 	 relatively supernatural solu-

tions, man's natural capacities cease to set a limiting rule;

the object of faith includes truths that man could not reach

through the development of his understanding; the oblect of

hope is a knowledge of God beyond the appropriate attainment

of an immortal soul; and charity is the more abundant response

to a more indulgent beneficence. Still, all such solutions

are only relatively supernatural, for though they go beyond

the measure set by human nature, still there are other

possible creatures, more excellent than man, for Whom they



Foot-noto to Chaptor XX, p. 1223.

should oxplain that I up° tho word, supor•

natural, not in its ourront moaning, but as tho Tnglidh

equivalent to tho modioval thoolocians' oupolynaturalq. It

was a tochnioal tom that roforrod to the ontitativo dis-

proportion hotuoon naturo and cram, faithxand roason and

faith, good will and charity, human esteem and morit bawl

God,
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would be natural solutions. Finally, there are the absolute-

ly supernatural solutions. Conceived neeativelyl they are

absolutely supernatural, because there is no possible

creature for which they would be the natural solutions.

Conceived positively, they are absolutely supernatural, be-

cause their sole ground and measure is the divine nature

itself. Than faith includes objects beyond the natural reach

of any fieite understanding. Than hope is for a vision of

God that exhausts the unrestricted desire of intelligence.

Then charity is the transport, the ecstasy and unboended

intimacy, that results from the commuaication of the ab-

solute love that is God himself and alone can respond to

the vision of God.

In the thirty-first place, if the solution,

which in fact is provided for man, happens to be super-

natural and, in particular, if it happens to be ate:olutely

supernatural, tlere rj.11 result a heightening of the tension

that, as we have seri, arises whenever tee limitations of

lower levels are transcended. Moreover, when the higher

integration is emergent in consciousness, not only is the

tension itself conscious as an inner opposition and struggle

but also it is objectified socially and culturally in the

dialectical unfolding of human living and human history.

For the supernatural solution not only meets a

human need but also goes beyond it to transform it into the

point of insertion into human life of truths beyond human

comprehension, of values beyond human estimation, of an

alliance and a love that, so to speak, brings God too close

to man.. No doubt, once man would be established within the

C 0
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supernatural eolutien, all woull be well. Per such a solu-

tion would be a higher integration; of its very neture it

would respect and, indeed, foster Une proper unfolding of

all human capacities; and just us the oreanism attains the

height of its coiaplexity and versatility under the higher

integration of animal coneciousness, just as the psyche

reaches the weelth and fulness of its apprehensions and

responses under tho higher integration of huean intelli-

gence, so also would human excellence enjoy a vast expansion

of its effective potentialities under ',ho higher integration

of the supernatural solution. Still, generalities can be

ver! mieleading. It is not to be forgotten that tri,1 solution

is a haemonious continuation of the present order of the

universe, that it is constituted through conjugate forms

that develop, and that its realization and :avelopment occur

through acts if hte,an accnowlelgeeent and consent that accord

with probability scnedules. The assent of faith is the

starting-point for an ever fuller understanding of its mean-

ing, its implications, and its applications, The antecedent

willingness of hope has to advance from a generic reinforce-

ment of the pure desire to an adapted and specialized

auxiliary ever ready to offset every interference either

with intellect's unrestricted finality or with its essential

detachment and disinterestedness. The antecedent willingness

of charity has to mount from an affective to an effective

determination to discover and to implement in all things

the intelligibility of universal order that is Gods concept

and choice, Accordingly, even in those in whom the solution
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ia realized, '1,afie <re endless cradations in the measure

in which it is realized and, by a necessary clnr'enuence,

there are endless ricrees in vrhich thos that profess to

. t4ow and enbrace tne solution can fail to bring forth the

fruits it pre-.Lsos in their indivtluel llve atd in the

human situl.f:ans of wnich those lives arc part,

1.41L i,ho point I would make Is that in solutions

of the supernatural type these difficulties are augmented.

Even of natural solutions it would be probable that uni-

versal accessibility vould not ensure universal accent:nce,

that intellectual collaboration would develop down the ages,

that the faith and hope fInd charity of successive generations

of members more commonly ‘ould hover about intermediate values

than reach maxima of intells:ty and efficacy. Still, natural

,iolutions woulA not exceed the bounds of Inwanism. Their

faith would bo not only gbeliTving to urclerst.and (;red 

Ut irtellir,as) but alzo d bel!..aviw what man in this life

ovesaaally could undars	 Their hope would rethforco

the pure lesire without introducing a disllacement away
a

from human con.)rns, Their cha...ity would be self-sacrificingA

love of God zo..aretl that bore no appeariTice of a contempt

for human It1ue:3. In contrast, the supernatural solution

involves a transcendence of humanism, and the imperfect

realization of the supernatural solution is apt to oscillate

between ark emphasis on the supernatural and an emphasis on

the solution, Imperfect faith can insist on believing to the

neglect of the unJerstanding that makes faith an effective

factor in human living and human history; afil an even less

perfect faith can endanger the general collaboration in its  
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hurry to shero forth its social and cultural fruits, Imper-

fect hope can so expect the Hew Jerusalem as to oppose any

foretaste of intellectual bliss and union in this life;

and an Wen less perfect hope can forget that a supernatural

solution Involves a real displacement of the ceater of human

concerns. Ieeerfect charity lacks the resources needed to

combine both true loving and the true transformation of

loving. It can be absorbed in the union of the faily, in

the inter*subjectivity of comrades in tork and in adventure,

in the comnon cause of fellows in nationality and in citizen-

ship, in the common aspiration of associates in scientific,

cultural, and humanitarian pursuits. On the other hand, it

. can withdraw from home and country, from human cares and

human ambitions, from the clamor of the senses and the

entanglement of the social surd, to fix its gaze upon the

unseen ultimate, to respond to an impalpable presence, to

grow inwerdly to the stature of eternity. But imperfect

charity, inasmuch as it is imperfect, will not realize at

once the opposed facets of its perfection; if it is in the

world, it ever risks being of the world; and if it vithdrats

from thr worl, tie human basis of its ascent to God risks

a contraction and an atrophy,

Moreover, the heightened tension, .which would

result from a supernatural solution, would not lack its

objectification in the dialectical succession of human

situations. Hitherto, the dialectic has been conceived to

rest on a bipolar conjunction and opposition, Within each

man there are both the attachment and interestedness of

sensitivity and intersubjectivity and, on the other hand,
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the detachment and disinterestedness of the pure desire to

know. From this conjunction of opposites there follow 3) tho

interference of he lower level eith the unfolding of in—

quiry and reflection, of deltberatien and decision, 2) the

consequent unintelligibility of situations, and 3) the

increasing irrelevance of intelligence and reasonableness

to the real problem of human living. But then this problem

of evil is eet by a supernatural solution, human perfection

itself becoel,s a limit to be transcended, and then, the dia-

lectic is treneformed from a bipolar to a trieolar conjunc—

tion and opposition. The humanist viewpoint loses its primacy,

not by some extrinsicist invasion, but by submitting to its

own immanent necessities. For if the humanist is to stand

by the exigencies of his own unrestricted desire, if he is

to yield to the demands for openness set by every furtelqr

question, then he will discover the limitations that inply

man's incapacity for sustained development, he will acknow—

ledge and consent to the one solution that exists aid, if

that solution is supernatural, his very humanism will lead

beyond itself. At the same time, because the supernatural

solution is realized in accord with probability schedules,

because it is accepted by some an rejected by others, be-

cause acceptance is no more than the base and beginning for

further development, because the undeveloped is imperfect

and the ieperroc7don of the supernatural solution MiSSOS

the higher synthesis of human living, there will be a human-

ism in revolt against the proffered supernetural solution.

It will igeore the problem of evil; it will contest the fact

of a solution; it rill condemn mystery as myth; it will
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demand reason and exclude faith; it will rermdiate hope

and labor passionately to build the city of an .J:ith the

hands of man; it will be ready to love God in song and dance,

in human feasting and human sorrow, with human intelligence

and human good will, but only so. For a time, it may base

its cae upon the shortcomings of those that profess the

solution but live it imperfectly or intermittently or not

at all. But this incidental argument sooner or later will

give place to its real basis. Vor it rests on manls proud

content to be just a man, ane1 its tragedy is that, on the

present supposition of a supernatural solution, to be just

a man is wnat man cannot be. If he would be truly a an he

would submit to the unrestrictc0 desire ant discover the

problem of evil ani affirm the existence of a solution and

accept	 soluLioa that exists. But if he ,:ould be only a

man, he has to be less. Ho has to forsake the openness of

the pure desire; he has to take refuge i4 the counter-posi-

tions; he has to develop what counter-philosophies he can

to Salle his dwindling humanism from further losses; and. there

will not be lacking men clear-sighted enough to grasp that

the issue is between God and man, logical enough to grant

that intelligence and reason are orientated towards God,

ruthless enough to summon to their aid the dark forces of

passion and of violence,
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6. 	The Identification of the Solution

Th-)re remains the problem of identifying the

solution that exits, For if possible solutions are many,

the existent solution is one, universally accessible and

permanent, continuous Lith the actual order of the universe,

and realized thrlugh human acts of acknowledgement and con-

sent that occur in accordance with the probabilities; it is

a divinely sponsored collaboration in the transmission and

application of the truths of the solution; it is a mystery

in the threefold sense of psychic force, of sign, and of

symbol; it moves from an initial emergent trend through a

basic realization an  correquent development to the attain-

ment of an ulterior goal; it is operative through conjugate.

forms of faith, hope, and elm rity, that enable man to achieve

sustained development on the human level inasmuch as they

reverse the priority of living over the knowledge needed to

guide life an over the good will needed to follow Knowledge;

it is a nel. aql 1Jir integration of human activity that, in

any case, involves some transcendence of human ways and,

possibly, complicates the dialectic by adding to the inner

conflict between attachment and detachment in man the necess-

ity of man's going quite beyond his humanity to save himself

from disfiguring an distorting it,

The task of identifying the solution is not the

same for all Already many have acknowledged and accepted it,

and their problem lies in bringing forth fruits worthy of

their faith, hope, and chLrity. But t1H existence of a
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problem of error and sin implies that others will have

notable difficulty in recognizing the solution. For fur-

ther insights depend upon onets past accImulation of insights,

and further judgments depend upon the context of habitual

judgments that favor somo new affirmations and are hostile

to others. Non'a the less, there is available the critique

of erroneous bqlifs that has been outlined. Anyone that

has found himself in error on one point can initiate a

scrutiny that curralatively will bring to light any other

errors in which he happens to be involved. Nor rill he labor

alone in the purification of his own mind, for the realiza-

tion of the solution and its development in each of us is

principally the work of God who illuminates our intellects

to understand what we had not understood an to grasp as

unconditioned what we had reputed error, who breaks the

bonds of our habitual un,Aillingness to be utterly genuine

in Intelligent inquiry an,1 critical reflection by inspiring

the hope that reinforces the detached, disinterested, un-

restricted desire to know and by infusing the charity, the

dispassionate, unrelenting at-oneness with all the true,

the real, thr2 good, that outlasts the fire-ball of the

atom bomb aii immeasurably exceeds its power to change the

living of man.
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