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PREFACE

This book presupposes that the writings of Bernard Lonergan,

and especlially his two major works, Insight: A Study of Human Umierstamiing1

and Method in Theology,2 have consolidated the possibility of a significant

advance in theological reflection in the Catholle tradition. Insight, of
course, 1s Indlspensable for understanding and implementlng Method in
Theology, for engaging in methodological reflection together with Lonergan
and Tor dolng theology as Lonergan would have it done, For it is from
Insight that one will be able to derive what Lonergan calls general theo-

logleal categories.B As Fhilip Mc3hane has insisted, tethod in Theology

1s a more difficult and more profound book than Insight, all appearances
and interpretations to the contrary notwithstamdfmg.}4 But without Insight,
"without the pefsonal labour involved in arriving.at-one's own adequate
general theologlcal categories, . . . sets of speclal categorles relative
to religious interlority, authenticity, and redemptive history may well
emerge, but they run the danger of belng a new norninalism.“5

In general, 1 must presume in my readers a rather thorough famili-
arity with Lonergman's work, and move on from there, The movement is twofold,
First I wish to add what T believe Is a nhecessary differentiating advance upon
Lonergan's understanding of the theological fonndations of a comprehensive
reflection on the human condition.6 The advance consists in a differen-
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tiation of dramatiC*ae‘thpbic subjectivity thai will permit a specification
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of_the Christian conversion that grounds a Chlivtian theolugy.? Secondly,
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1 wish to explore the implications of theological foundatlons in their
impact on the crueial task of mediating the Chrisiian religion to the

cultural meanings and values that govern the contemporary emergence of a
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unlversal human community. This second'tﬁsk will engage nme In a theology
of culture, Thus intrinsic to my contribntion is the effort to present an
expanded notlon of theological Toundations that lakes into accounti the
necessity of psychic conversiqn on the pari of the theologia.n.8 But there
is also attempted an exercise in theologieal reflection on the coutemporary
human commuanity., These lwo emphases run throughout the entire work, perme-
ating each of the proposals Tor a methodical theology which I shall present,
The second emphasis takes the forin of theology itself, That 1s, it is no
longer method, bul a theology of culture, a theology in the second phase,9
where the theoiomian's concern is not so much to.understand what obthers
have zaid as it is to statg, orgauize, and relate to other disciplines

and to contemporary cultures what he himself holds to be brue,

Also basle to the entire book Iz a convietion that the coming
reneratlions and centuries.will witness the struggle belween two éimultaneous
and dialectlically opposed qualitative mutations of haman conscilousness.

One mutation will be regressive, and 1t will affeci for sone time the

ma jority of humankind, including the Christian churches 1o the extent that
they fail to be the genuine carriers of advancing differentiation, It will
take the direction of Lewils Mumfox@'s "post-historie man,“lo whose neuro-
thysiology, memory, imagination, intelligence, and freedom will be rigidi-
fied inte patterns of behavior or schemes of recurrence11 cumulatively fixed
by neural, psychological, social, economic, political, amd conceptual
conditioning and determinismn, The second, concomitant, and dialeciically
opposite mutation will be in the direction of Humford's "world-culivral

man,"12 and will take 1ts bearings on the self-consclous retrieval of the
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transcultural psychic and intentional dimensions of human consclousness,
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It is a movement into what Lonergan calls the thind stage of meaning.lu
Its foundatlons are laid in Lonergan's "self-appropriation,” and in lesser
bitt no less necessary part by C. G, Jung's “indivhiuation."ls But Jung's

contribution will have to be purified of its paychic romantlclsm and episte-

‘mological idealism through dialectical confrontation with Lonergan's Inten-

tionality analysis. The dimensions of interiority disclosed by these two
thinkers must become mutually complementary, reinforcing, amd in certaln
details even corrective, The correction in both cases is in the interests
of what Lonergan calls genuineness,l6 the admission into comsciousness of
the tension in one's development between limitation and transcendence,
Because Lonergan does not extend to dreaming consciousness the relations of
sublation that cbtain among the levels of consciousness, he runs the risk of
overweighting the tension in the direction of transcendence. Because Jung

lacks an adequate cognitional theory he runs the opposed risk of an over-
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weighting in the direction of limitation, I will locate the tension itself
in the transcendental time~structure of human imagination and sensitivity,

of the psyche in its constitutlion of empirical consciousness, and in the
dramatic disproportion between this time-structure and the notion of being
that is intelligent and rational conscliousness, For the time-structure of
the psyche, I will have to turn ‘o the thought of Martin Heidegger,l8 who
has captured this time-structure but also been captured by it, making it
constitutive of the Dasein of ﬁuman understanding and of lts equiprimordial
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dispositional Belimdlichkelt,”” aml thus emptying thinking of its dialec~

tical capacities. In contrast with Heldeggerian hermeneutlcs, I will
demonstrate the transformative consequences for the organization of human

affairs that follow Trom a satisfactory notion of authenticity.




Aml so we are back to the two emphases that permeate this book,
which fbr now we may delineate as an understanding of theological fournda-
tions that draws on the mutual complementarity of Lonergan's Intentlonality
analysis and Jung's analytical psychology, and a theology of culture strue-
tured on these foundations,

No doubt it is alrvealy obvious that 1 hold that theological founda~-
tionsiare identical with the foundations of the stage of meaning of world-
cultural humanity, and with the basis of a new science of the art of being |

human, a scienza nuova.20 This claim, certain to be misunderstood, and even

when understood to meet vielent opposition from various quarters, can easily

be demonstrated to be present already in Lonergan's writlngs, Thus in

Method in Theology theological foundations are invoked “to decide which

really are the positions and which really are the counter-pesitlons” in

human studies.z1 Moreover, "through the self-knowledge, the self-appropriation,

the self~possession that result from making explicit the baslc normative

pattern of the recurrent and related operations of human cognitional process,

it becomes possible to envisage a future in whieh all workers in all flelds
can Tind in transcendental melhod common norms, foundations, systematles,
and common critical, dialectical, and heuristic procedures."22 Nonetheless,
such an appeal to authority is not sufficient, for the second phase of
theology is not founded on awthority, nor is it based exclusively on the
exegesis of others' writings, but on the understanding one has of oneself.23
One must risk disclosing hls self-understanding if one wishes to grourd the

clain that thenlpgical fourdations are the foundations also bf our genuine

" historieal option and of its geiehza nuova,

- Fhailip McShane has discovered 1in Gaston Bachelard's The Poetics of
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Space the watchword of that axis of human evolution that wlll give rise to
the dlaspora community of minds and hearts, meanings and values, of world-
cultural humanity: "Late in life, with lndomltable courage, we continue to
say that we are going to do what we have not yet dones we are golng to build
a, house."zh [for us the house corresponds to lLonergan's cosmopolis.25 as
this 1s extended beyond a higher viewpoini in the mind to higher integra-
tions in the being and praxis of man effected by redemptive encounter with
the divine.26 Let it be noted from the outset that, while I view 2 method-
leal theology as necessarily political, the cosmopolis of which it is the
soul is

« « « not a group denouncing other groups; it is not a super-state

ruling states; it is not an organization that enrols members, nor an

academy that endorses opinions, nor a court that alministers a legal

cxle, It is a withdrawal from practicality to save practlcality. It

is a dimension of consclousness, a heightened grasp of historical

.origiﬁs, a discovery of historiczl responsibilities, . . . It stands

on a basic analysis of the compound-in-tension that is man; it confronts

problems of which men are aware; 1t Inviles the vast potentialities ami

ent-up energies of owr time to contribute to their solution by develop-
Ing an art and a literature, a iheatre and a broadcasting, a journalism
and a history, a school and a university, a personal depth and a public
opinion, that through appreciation amd eriticism give men of common
gsense the opportunity and help they need and desire to correct the
general hias of lheir common sense.zv

The task of bullding will not be casy, for relatively very few hands will

participate at first, and obstacles l¢ their work will regularly interfere
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at every major point in the process, because of the inertial tendencies
present in the countervalling ever less comprehenslve serlies of ranges of
schemes of recurrence, And our own constant temptation, partly by way of
reaction and jartly because we are who we are, will be to build, not a
house, but a tower that would reach up to the heavensz ard that only contri-
butes sooner or later Lo the opposed mutation of conseclousness in the
direction of irre'rievable alienation, Our house must be o temple, a
shrine. Only then will it truly be a house, a home.28 The bullding stan~
darls that govern itls congtruction are threefold, PFirst is gimplicity,
the creative and harmonious tension individually amd socially between
structure and the liberation of dramatic artistry, beﬁween complexity and
the multiform freedom of appropriation. Lonergan éloquently describes one
phenomenon that occurs in the soclal sphere when man's constitution of thé
human world lacks this simpliclity:
One might asz well declare openlj that all new ldeas are taboo, as
requife that they be examined, evaluated, and approved by some hierarchy
of officials amd bureaucrats; for members of this hlerarchy possess
avthority and power In Inverse ratio to ithelr Tfamlliarity with the
concrete situations in which tﬁe new ldeas emerge; they never know
whether or not the new idea will work; much less can they divine how it
might be corrected or developed; ard since the one thing they dread is
making a mlsiake, they devote thelr energies to paper work and postpone
deeisions.zg
Secowrl 1s stead{astness, Bachelani's indomitable courage, perseverance in
the face of inevitable rldicule, misunderstanding, contempt, humiliation,

and occasional martyrdom. Thixd, and conditloning the first two, is trang-




cerﬁence, the humble acknowledgment of who it is that is building the house,

of the divine partner in ihe movement of life without whose initiative amd

“direction in the structuring of the edifice and the differentiating of its

30

interior arrangement we bulld in vain,
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1Bernan1 Lonergan, Ipngights A Study of Human Understanding (London:

Darton, Longman, and Todds New Yorks Fnilosophical Library, 1957).

2Bernard Lonergan, Method in Theology (Londens Darton, Longman and

Todd; New York: Herder and Herder, 1972),

3See the section, "General Theological Categories,” in Method in
Theology, pp. 285-288, Such categories are employed, Lonergan says, in all
of theology's functional specialtles, Ibid,, p, 292, Compare Eric Voegelln's

criticism of the lack of philosophical foundatlons in most of 0ld Testament

research in Order and History, Volume I: Israe) aund Revelation (Loulsiana

Stale University Fress, 1956), pp. 202-303.

%Philip McShane, The Shaping of the Foundations: Being at Home in

the Transcendental Method (Washingion, D, C.: University Fress of America,

1976), r. 19.

5;931., pp vi-vii,
6The-fir5t directlon is moré methodological than theological, But
on the ovérlapping of method and theology, see my paper, "Dramatic Artlstry

in the Third Stage of Veanlng," in Lonergan Workshop 11, edited by Frederick

Lawrence (Missoula, Montana: Scholars Fress, 1978), I have dealt with this

Tirst direction in a lsss comprehensive manner in Subject and Fsyche: Ricoeur,

June, and the Search for Foundations (washington, D.C,: Universiiy Press
of America, 1977) and in several more recently written articles: "Psychic
Conversion” (The_Thomist, April, 1977, pp. 200-236), "Subject, Fsyche, and

Theology's Foundations" (Journal of Religion, July, 1977, pPp. 267-287), and -

vaApstheties and the Opposites" (Thought, June, 1977, pp. 117-133),
7

On conversion as foundational reallity, see Bernard Lonergan,

Method in Theology, pp. 267-269.
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On psychic conversion, see the articles and book referred to in

footnote 2 above,

9011 the two phases of theology, see Bernard Lonergan, Kethod 1

i

Theology, p. 133,

1OSee Lewis Mumford, The Transformations of ban (New York: Harper
Torehbooks, 1956), pp. 120-136,
11On schemes of recurrence, a crucial notion for our umlerstanding
of the advancing differentiation of human consciousness, see Bernard
Lonergan, Insight, pp. W&, 52, 87, 117, 125, 203-21}. 533, 600, sSee also
my article, "Aesthetics and the Opposites,” esp. pp. 117-120,

12Leuis Mumford, The Transformations of Man, pp. 137-1€8,

13

See again my artiele, "Aesthetlies and the Opposiies,” as well as
a subsequent arlicle yet to be published, "Insight and Archetype: The
Complementarity of Lonergan and Jung.”

14

On the stages of meaning, see Bernaml Lonergan, Hethod in Theology,

pp. 85-99,
15See my article, "Insight and Archetype."
16389 Bernard Lonergan, lusight, pp. 472-479,

1'?This risk ls clearly succumbed to by iwo of Jung's followers, no

! matter how strongly they disagree in their respective truncations of the
N - human persen, I refer to the orthodox Marie-Louise von Franz, C, G. Jung:

[

!

i ) His Myth in Qur Time (New York: C. G, Jung Foundation, 19?5) and the hetero-
‘ .

dox James Hillman, The Myth of Analysis (Evanston: Worthwestern University

; Press, 1972) and Re-Visioning Fsycholory (New York: Harper and How, 1975),
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9 1951).

BEspecially Kant und dag Froblem der Metaphysik (Frankfurt: Klostermann,

19

3ee Nartin Heidegger, Belng and Time, translated by John Macquarrie
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and Bdward ﬁohinson (New Yorks Harper and How, 1962), pp, 171-172.
20"'1 am led to belleve that the 1ssue, whiech goes by the name of a
Christian phllosophy, is basically a question on the deepest Jevel of method-
ology, the one that investigales the operative ideals not only of sclentists

and philosophiers but also, since {atholic truth is involved, theologlans,

It i3, I fear, in Vico's phrase, a gclenza nuova,"” Bernard lonergan,

Gregorianum, 1959; pp. 162-183, in a review,

21Bernan1 Lonergan, Method in Theology, p. 365. On positions and

counter~positions, see Inslght, pp. 387-380.

2¢Bernaﬂ1 Lonergan, Methad in Theology, b. 2.

2rbid. , p. 267,

2uGaston Bachelard, The Foetics of Space (Bostons Beacon Press, 1969),

po 61,
25, | . |
ernard Lonergan, Insight, pp, 238-242,

261114, , pp. 633690,

27301d. , p. 241, '
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28See the dream of Junglan Max Zeller which 1 cemment on-in

"Aesthetics and the Oppesites," p. 125, fovtnote 18,

29Bernanj Lonergan, Insight, pp. 23%-235,

30%ee Psaln 127.
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It 1s our intentlon {to present a lengthy series of considerations
contributory to the construction of a methodical theology. These proposals
will make sense only to the exten! that we are able to clarify from the outset

precisely what we mean by a methollcal theology,

1. Hermeneutic Consclousness aml Advancing bifferentliatlon,

Bernard Lonergan has wrliten that "a theology medlates between a
cultural matrix and the significance and rele of a religion in thail matrix.“1
If thls empirical descripbion of the general funclion of theology is aceurate--
and T will presume thatl it is--then a set of proposals for a contemporary
methalical Christian theology will gpecify in a heuristic amd directive
manner what ls at slake when one metholleally mediates the Christlan reli-
gioﬁs differentiation of consclousness with the contemporary dialectle 6f
cultural meanings and values,

History demonstrates that theologies are quite different depending
on the degree of religious differentlation that a theologian is alble to
nediate {0 a culture, ard on the cognitive and existential differentiations
and regressions wlth which he sets oul Lo medjate transcendental and soterio-
logical significance., All theological endeavor 1s finite, hermeneutleal,
and, when authenlic, incremental. "Theology is an ongoing process of the
mind, precisely because religious and cultural differentiations are in a
conditlon, at any time in history, either of advance or of regression or of

strugzle between the two, At any point, what 1s being either differentiated

12




~and religlous studies, and in modern philesophy,

13

or compacted Is what we shall call the origlinal experlence of exlstential
subjectivlity in its neareh for direction 1n the movement of life. Cultural
anthropology and the history of religlions amd philosophles will manifest
varylng degrees of compactness and differentation of this original experience
at different momenis and in different cultures. With Eric Voegelin, I will
wager that the highest degree of differentiation yet rendered availahble to
posterity belongs to those whose apprupriatwl cultural heritage includes the
anthropological and transcendent disenpamements of clansical Greek phllo-
sophy, the transcendent-historical {ifferentiation of Yahwiztic faith, and
the soterlological differentiation 1hat appears in Christian revelation.z
But with Lonergan, I will also maintain--amd at this point we call for
method 1cal theoloﬁyn-that this posterity can nelther bLe preserved nor made
effective Individually and culturally in our time, unless 1t surrenders its

pfeviously foundational privilege Lo the Turther degree of «dif{erentiation

that occurs as one advances in self-knowledge to the explanatory account of

—_
subjectivity., Such an advance 1s possible only by accepting and turning

to advantage through rigorous dialectic the positive gains of modernity in
modern science, in modern methods of historical scholarship, human scdéuce,
3 These developments have
been colneldentally anticipating-the leap in belng ihat Lonergan has called

the transcendental melhod, where they are at last systematized and consoli-

dated, The leap in heingﬂ}s the_}ﬂtellectUal and existential cultural drama

— e i T s P T e ————— s

of our unique polnt in history. And only with this leap does theology
1.—--___,_h._. T et T T ——
become methodical,

Hans-Georg CGadamepy - has emphaslzed well, lideed profoundly, the

finite character of all hermeneulic nnders’t.a.nd.i.ng.LL But surely It is obvious
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that the sense ln which, following Lonergan, the terms "method" and “method-
lcal" are employed here, differs quite substantially from Gadamer's 1ronic
use of these terms.5 Lenergan has differentiated what for Gadamer is a more
compact hermeneutical experlence Into a set of eight Interrelated functional
specialties.6 and has introduced into hils account of the experience the
'proper acknowled¢gment of the opening of the interpreting mind and heart to
the realm of the divine that constlitutes a transcendent differentiation of
consciousness.? Because of the elghtfold differentiation of an Incremental
hermenentic of historical experlence, Lonergan's functional specialty of
interpretation cannot be taken as an expression of a hermeneutic theory as
Gadamer would accept the meanling of the term, hermeneutics, Because of the
ackﬁowledgment of the appropriateness of an opening of hermeneutic consclous-
ness tolabso;ute self—transcendence,-we are provided with Functional speclal-
ties called dialectic and foundati.ons,8 where normalive exigencles of cogni-
tive, moral, and religious conselousness are shown to add to the entlre
hermeneutic enterprise a much needed precision of the dialectical nalure

of whati Gadamer calls a fusion of horizons.9 Here there appears the method-
ical differentiation,

The classical anthropological and transcendent differentlatlions
emergling from the Flatonlc and Aristotelian advances on myth have in the
past combined with the Israelite historical and the Christian soteriological
differentiations in such a way as to glve rlise to a normative notion of
culture, Lonergan calls this notlon classicist, andl indicates that in fact
11 - is counter-positional to the full lmpact of the soteriological differen—-

10

tiation, The sharp contrast Letiween motern and Aristotelian ideals of
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science; along with the advancing differentintions of modern historical
nethods and human sclence, have invalidated the classlicist notion of culture,
thus leaving theology the enormous task of mediating the soteriological
differentiation of consclousness that appears in Christlanity's disengage-
ment of the original experience, with a self~understamding of culture that
is, first, more at home in principle with Christianity's advance in differen-
tlatlony yet, second, far more conplicaled than the classzlcist notion; awl
third, precisely because of Christianitiy's long symbiosis with the normative
notlon of culture, inimical to the soteriolouical arlvance as long as thig
alvance cannot extricate itself from classielsm, The task becomes even more
difficult in that the extrication cannot be unqualified repudiatlon, The
anthropological and iranscendent differentiations of classic philosophy hiave
to be malntained by a soteriologically differentiated hermenentic consclous-

ness that would advance the perhaps inexhausiible task of complete differen-

“tlatlon heading toward full positions on the human subject, on the objecti-

vity that is correlative to the subject's authenticity, and on the being

that is participated in by the inteprity of cognitive and existential censcious-

ness, But these claésic differentiations can no longer be considered basiec.
They have to be grounded in, derived from, and critically nonitored by, a
hermeneutic consciousness that takes Iis stand on the leap in being that

1s the transcerdental method,

One is concerned, then, wilb theology's method , when theology is no
longer_thought to be a permanent achievement but is known to be an onﬁoing
process.11 Nethod 1= appropriated, Firét, for the sake of gulding this
ongoing process 1in a normative, eritleal, dialectlcal, and systematlec manner

that "assures continuity without imposing rigidity;“lz secordly, for the




sake of providing foundations Cor an interdisciplinary constructlon of a

sclenga nuova completely in keeping with the advance in differentlation

that promotes -one to method;l3 and, [inally, for the sake of saleguarding
against the Protean theologieal temptation of our age--the simplistic rever-
sion 10 theologlical extrinsicism, supernaturalism, and revelational posi~
tivigm or nominalism--that was already overcome even in the erroneouvsly
classicist manner of conjoining the Greek anthropological and {franscendent
differentiations ﬁith the Christian soteriological advance., While this
reversion lu the theologlical temptation par excellence, it is often countexed
by a pecullarly modern reversion to compactness through which the acculturated
(and decultured) theologian succurbs to a theological immanentism, a
Gnosticism whose possible Forms are at least as many as those of the opposed
theoioHical aberration, The truth thal cuts beiween supernaturalism and
secularism is that "tbe objects of theology do not lie outside the trans-
cendental Tield, For that field is unrestricted, and so ouiside it there

L Helther is {transcendence an opening one happens upon

1s nothiné at all,"
independently of the process of mediating the world by meaning, constlituling
the world by responding to the dlrections one discovers in the movement, of
life, and constiluting oneself in the procesn:.nor Is a theology that would
med iate lranscendence and culivre structurally a different kind of pursult
of understanding Crom other integral hermeneutic performances of the human
mind and heart, I a theology does neot satdsfy the structure imposed by the
normative ordering of inquiry in the advance of intentionality toward right
decision, it is nobt « matter of knowledire but of ldeology, ard to be teach-

ing or writing it is to be promoting alienation. What sharply distingulshes

a responslibly methodical theology from elther fundamentalist or secularist




17

allenation 1s Lhe sertousness with which it acsumes 1lhe uniquely theclogical
capaclty of bringing all of the culturally avallable differentiatlons of the
origlnal experience at any given point in history forward to an integrated
unily ihat renders possible yet [urther differentiatlng advance, A theology
that would not be an ideology cannot be done in our day except from the
foundations of the transcendental method,

My essay 1s not limited, however; to extolling the advance in
differentiation that occurs through the disengagements of cognitive ard
existential couscicusness in the writings of Lonergan, and to recommending
this advance tﬁ any theologlan in search of a prolegomenon to future
theology, Method Itself 1s not fully disengcged in Lonerpan's writings,

There is more of subjectivity yet 1o be differentiated. The first two

parts of the present bhook locate apl try 1o advance the needed Turtherx
differentiation, which, like thogse rendered available by Lonergan, can

occur solely in the minds and hearté atrl sensitivities of imdividual human
snbjects.‘ Ferbaps its nature will begin to show iiself in this first chapter,
Tor the general notion of a theology whose perlormance is controlled, directed,

ardl promoted by method in the full sense of the term is our immedlate concern,

2., _The Twofold Mediatorfounction of a Methodieal Theology,

We begin by unpacking Lonecgan's succinct formulation of theology‘s
dialéctically hermeneutic functiﬁn. And we recall at once that the term,
theology, 1s not a Christian, but a Flatonic inventlon, linteided to indlcate
the mediation of the order of being lhat the soul discovers in the opening
to world~transcendent reallity with the orientations that this ovening

corrects, purges of 1llusions, converts to trulh from the way of lgnorance and
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falsehoai.lb 1 once defined theology as “the pursuil of accurate under-

standing regard ing the moments of ultimacy in human experience, the referent
: L e S —

of such moments, and their meaning for the individual and cultural 1ife of

humanklnd.“16 1 would now prefer to sprak of the wor]d—transcqgﬂen£ contexl

of all experlence rather than of the precise moments of ultimacy in which this
W

context comes to fuller clarity; of the Tinal anagoric setting that deter-
mines the comprehensive intelligibillty of all_experience and expression;i?
or, with Eric Voegelin, of the Metaxy, the In-Between of cognltive and exis-
tential experience, the tension of the divine-human encounter as the basle
structure of orlginal experieuce.18 This basic structure recelived 1ts
earliest clear anthropolﬁgical-theological differentiation as the order of

the soul in Greek philosophy.19

amd its earliest historical-thecloglical
differentiation as the order of history in the experience of 15rael.20
Theology's task is not conly to further these differentiations by bringing
them into the modern context, but also, as Christlan, to mediate with thenm
and with our culturally acquired immanent differentiations the further
soteriological differentiation that occurs definitively in and because of
the person and destiny of Jesus.z"l There are thus two sets of mediations
that concern Christian theology: the mediation of the transcendent differen-
tiation with all of the variows immanent differentiations of consciousness
thug far disengaged by the mind avd heart of man, and the mediation of the
soteriological differentiation of the Gospel and of its developmént in
Christlan doctrine with all of the other differentiations, both transcendent
and immaneut.22

The transcendent differentiation is constitutive of religion, tThe

soteriological differentiation is constitutive of Christianity, The immanent
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dif ferentiations~~common sense, theory, art, scholarship, interlority--

are constitutive of cognltive and exlstentlal 1mquiry in their orientations
toward the knowing and maklng of proportionate being.23 Theology's twofold
medlatory concern makes it comprehensive of all reflection on the hunan
condition. Amd yet at different theological moments, the medliations, whether
methodical or pre-metholical, will have different qualitiles, for the
transcendent differentiation can itself be related in a complementary, a
genetic, or a dialectlcal fashion to the various immanent differentiations
that constitute a culture's cognitive and exlistential relation to propor-
tionate being;zu and the soteriolopical differentiation, while it cannot be
related genetically to the integrity even of the transcendent differentiation,25
nonstheless may stand eilher In a complementary or a dialectical relation-
ship with it. 1In the case of the converslon of St, Faul, the relationship
vas dialectiecal. Only conversion, a radical about-face, could effect medi-
ation. But the contemporary dialopiie of reyresentatives off the great world
religions.would seem to indiecnte the posaibility of complementary medlations

# 1

as well.20 Here the lssue is nof conversion so much as understanding and
cooperation, not dialectic so much ags dialogue.z?
The Inner structure of a culture, defined emplrically as the opera-

28 is a function of

tive meanings and values that inform a given way of life,
the differentiatlion or compaciness of the various immanent, the transcendent,
and the soteriological dimensions of cugnitive aml existential experience,

A culture, then, is a functlon of human consciousness, Cultural advance

is a matter of differentiation, while cultural repression takes the form of

a reversion Lo umediated or less medlated compactness, Consclousness is

simply experience, the subject as subject, 1In any given instance, it may or
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may not have learned, through the mediation of educatlion in itis various forms,
to operate in various differentiated realms of meaning. To the extent it
has not, it 1s compact or umndifferentiated consclousness, and the culture

that flows {rom it is either arclalc and mythical or regressive, deperding

on whether or not the differentiations o' the realns of meaning are avallable
in the cultural tradltlon. As Voemelin has insisted, to the extent that
moderndty has forpothten or rejected the énthrcpological and transcenlent
differentiations achleved in Greek (hiloso, by and the soterlological differentiatic _;E
dlsengagel by revelation, 1t is not to be consldered neopagan, a reversion
to archaism, but rather a development out of receassive strands immanent in
the Christian heritarge itselfl, aml =0 Gnostﬂc,zg but nonethelass regressive,
Central, I belleve, to the Gnosticism of molernity so insisied on
by Voepralln iz the 1lluslon regarnd ing consclousness itself that has been
spotled and relentlessly albtacked by Lonerman, Consclousness is not cbjective
self-consciousness, “the primary beéause nost immediately evident object
which disﬁoses instrumentally of ideas and representations by means of a
teehnical orientation,” "reducible to an objective awareness of-itself."30
From Lonergan's cognibional analysls, it is clear that T ﬁay be the ﬁonscious
subject of the operations of knowling without knowing what I am doing when f
am.knowing. From psychotherapy, it 1z clear that I may be the conscious
subject of certﬁin Ffeelings, without knowlng what I feel, 1In elther case
what ls alrealy consclous becomes known, not by an inward look, but by
quite complex operaﬁions of mediation through which consclousness 1s ob jec~
tified, 1In either case, too, when objectification 1s the result of intélli—

gent inquiry and reasonable reflection, the result is a mediated differen-

£iation of conszciousness that is itself so radical that it constitutes a
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conversion, whether 1t be intellectmal or psychic,
ness as objective self-consclousness is reooted in the blunder lhat knowling
is 1like taking a rmool look, "Its orlgln lies in the mistaken analogy that
all cognitional evenls are to be conceived on the analogy of ocular vislon;
consclousness s gsome sort of comitional event; therefore, consclousness
is to be concelved on the analogy of ocular vislon; and since it dves not
inapect outwardly, it must be an inward Inspection."32

Thus to speak of culture as a function of consclousness is not te
postulate apodictically a supremely creative and constitutive transcendental
ege independent of the historical relativity of situatedness and traiitioen,
In its oriéins anl its processes, consclovsness 1s as receptive as 1t is
cohstitutive, as traditional as it is originative, Its self-transcendence,
whereln lieg 1ls authentieity as consclousness, its Inriicipaticn in the
true oxder of being, is constituted by the tense unity of iis recepiive amd
constitutive Teatlures, and by the dependence of the eonstltutive capacity on
the active receplivity of inguiry through which the real world is mediated
by meaning Lo the consclous subject, The cognitive and the exlstenilal
experience of consclousness, whether concerned with the world of sense or
with the world of the self, are both constituled in thelr integrity by the
active receptivity of the normative order of imguiry.

What allows us, then, to speak of a leap in being that occurs in
the transcendental method l1s that this normatlve order of inquiry itself is
mediated to consciousness through a dlfferentiation that 1s quite unique to
our age, The operations that constitute consciousness are intentional, and
a reflexlve techniqﬁe has been developed through which consclousness is adle
to bring the operations as intentional to bear upon the operations as

conscious. Through such a technique, what was consclous becomes known.,

The notlon of consclous-
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Because what was consclous is the generating principle of all human knowloadge

“and decislon, rendering it known prdviﬂes the subject with a get of founda-

tions for knowledge and declsion that enables a new serles of ranges of
schemes of recurrence in human cornitive and existentlal praxis, It is in
this gsense of intelligent emergent probability that we may speak of the
explanatory interior differcatiation of consclousness as both something
beyond the historieal, anthropological, transcerdent, and soteriologlcal
differentiations Lhat are our heritage, and equally worthy of beins called
a leap in being.33
Consclousness, then, is not the objsctlve self-consclousnhess of

some Flctive inward percepilon. 1n fact, in itself it 1s nol knowledge ati.

all, but simply the presence of fhie human subject to himself or herself in

‘all of the operations anl feelings, compacl or differeniiated, of which he

or she is the zubject, This presence is not that of any object, for it

is not as intended in any operation that it is presence. 7%The operations

have objects, bul consciousness is not an operalion, The presence in question
differentiates consclousness from the condition of dreamless sleep or of

a coma, not from the condition of ignorance., Whenever we are neither
dreamless nor comatose, we are consclous, however ignorant, The presence

of consclousness through operations and [ecelings o objects is an intentional
presence, but the presence of consciousness to itself 1s simply experience,
The experience is quite different depending on the kinds of operations that
the conscious subject is performing, aﬁi on the quality of the feelings

that orient one dynanically to the objects of Ehose operations., Iut only the
operatlions constitute knowledge, Consclousness itself is not perceptlon of

any kind--sensitive, intelligent, rational, or existential--but simply the
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experience that enables us to call these operatlons conseious in the first

34

place, To speak of culture as a function of consclousnes: is simply to
state, then, that the meanings anl values that inform aml constitute a glven
way of life will be dependent on ihe relative differentiation or compactness
of the realms and functlons of meaning35 in the consclousness of the men amd
women of that cnlture, When a cultural situation manifests a relative homo-
geneity of differentiation or compactness, there prevalls a ceriain harmony
inlthe soclal life of the culture due to the stable achlievement of conmon
meanings and values, UYhen an individual or ereative minority of individuals
introduces the questions that would advance consciousﬁess to a Turther depree
of differentiatioﬁ, howaver, there results the ﬁension that is both the
necessary condition of advance awd the precipitating cause of representatlve
suffering and martyriom,

The various major differentiations are themselves subject to develop-
ment, Later major dilflerentiations may be in part genetic outgrowihs of the
previous advances, Thus the periagopge of emersence from Plato's cave does
not as such stamd in dialectical velatlonship with the refinements of
Lonergan's intellectual conversiou, It 15 a position that lonergan develops,
even while reversing the counler-positions ihat attended it, So tﬁo, the
(reek disengagement of the psyche as sensorium of trénscendence36 is gquite
compatlble with what I have called psychle conversion, even though the
cognitive advances of Lonefgan enable me %o express this disenpmapement in
a manner that relates 1t dialeetically to specifically wrodern devilopments

in the exploration of the elemenial symbols of the psyche-~something I would

find impossitle If I confined my cognitlve self ~understanding to the contri-

butions of Plato and Aristotle, Finally, the soteriological differentiation
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that emerges with revelatlion has itself been furptber differentiated In the
course of the development of Christian doctrine ant stands today in the
-position of being further enriched by the dlfferentiation Lhat will emerge
from our urderstanding of the dynamins noflonly of Inner psychic transactions
and intentional operatlons but also of political and economic relations, and
frqm the differentlated sensitivily to crﬁatioh that will flow frem ihe
selence of ecology,

To snmnarize, then, let me say Lhat Lonergan's specificatlon of Lhe
task of theology iImposes on Christian iheoleny a twofeld set of medlatory
operations: the complementary, genetic, or dialectical mediation of the
transcendent differentlation with varlous immanent differentintions of
consciousnesss and the complemeniary or dialeciical mediation of the soterio-
logical differentlation with both the iranscendent and immanent differen=
tlations, Because all of the differcnbiations are themselves in a process
of mediated development, theology is an ongelng process, And because there
hos emergéd in our time the medern philosophic differentiation that is
consolidated in the work of Lonerpgan, the ongoing iapocess that 1s theolopy
can be governel nornatively by the leap in bein; that is the transcendental

me thod,

9, liethed in History,

A culture is the structured resultant of the relative differentiation
or compactness of the varlous Immanent, the transcendent, amd the soterio-
logical dinensions of human consclousness. Conseliousness is the arena of
nistory, which iitsell is a dimension of proporiionate belng, subject to ithe

. . . 37
lavs of emergent probabilily . as is everything else in ihe universe, When

world process becomes hislory, blind alleys still continue to be travelled;




breakdowns are =411l sullered, bul now persenally, soclally, and culturallys

- and yet through it all we may discern a dimly recognizable course through

d1ifferentiation to expanded consclousness amd more precise self-articulation,
and through integratlon to temporary plateaus of relative wholeness on the
part of the differentiated self-possescion of consclousness, The upwardly
directed but indeterminate dynamism of intelliggnt emergent probability38
heads through successive differentiations and integrations tovard an ever
more nuanced and artistically delicate balance of limitation aund transcenience
in an ever more self-possessed consclous subjcctivity.ho There are novelties
along {he way, leaps in beling, new forms of differentlated awareness, more
sothlsticated inteprations of the caraclitles of consclousness, 'The leap in
being that is the transcendental nethod means in part that intelligent,
reasonable, and responsible emergent yrobability can come {o understand
itself, can work owt the laws and patterns of its emergent process, and can
thus direct itself from a more secure basis of freedom and responsihility.ut
Knowledge'of the immanent intellipibllity of conscious emergeuce and appro-
priation of its laws gmounds the faect that, in the midst of the blind alleys
that are beiny travelled today through ignorance and neglect of the transcen-
dental exigencles of consclousness, the probabllity is being increased that
there will be cut a path of genuine psychulogical and spirituval, soclal and
cultural, economic and political alvance to a new set of conjugate forms

in the individual ard in the human community, a higher integratlon in the
being of mén, new series of ranges of schemes of recurrence in human knowing
and humari 1iving. In method, the course of this expansion of consclousness
passes through the inlelligent, reasonable, and responsible differentiation
and lntegration of the various spontaneitles and cultural acquisitions of

human consciousness,
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Hethol takes 1ts stamd on the recognlition of the faet that human
living provides a manifold of da£a that remain purely coincldental events
from the standpoint of the physical, chemlcal, blolegical, amd psychologlical
sclences, 'l'hese are the events of human ipquiry, insight, conceptualization,
formulation, reflection, judgment, dellberalion, evaluation, decision,
action, lmre.li'2 There is the difTerence belween being intelligent and
stup&d, Teasonable and silly, reSponsihlé anl selfish, Above all, there
1s rational self-consciousness, the insightful dliscovery that, within the
1imits imposed by the laws of the other sclences, it iz up to me what kind
of person 1 will be, The sclence of humanity pivets on the Insight that a
person m#kes a work of art ocut of his or her 1ife when the way one takes
is the way of insight, reflection, and humble commitmeni, that the deepest
desire of the human heart is this dramatlc artistry, this existential
au-l:l'len’c,ic31.“035“:3 and that neglect of Its comditions is failed artlstyvy,
breakdown and collapse, the Tailure of one's very life.“u Methed recognlzes
that the data on men and women as selves will not be understood by studying
physics, chémistry, blology, or even sensitive psychology, but by question-
ing the data of human consclousness itself, by bringing conscious operations.
as intent}onﬁl to bear on consclous operations as cﬁnscious, by "(1) experi~
encing one's experiencing, understanding, jdging, and deciding, (2) under-
standing the unity and relations of one's experienced experlencing, under-
standing, Jjudging, declding, (3) affinuiﬁg the reality of one's expérlenced
and urderstood experiencing, understanding, judging, deciding, and (4) deciding
to operate in accord with the norms immanent in the spontaneous relatedness
of one's experienced, understood, affirmed experiencing, understanding,

: l
Judging, and deeiﬂing."L5 From that basic and prolonged exercise in
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. ' t
ex planatory self-uwlershxnding,FG there slowly emerges an expanding differen-
tlatlon of the various realms and stages of meaning,u? an elavoratlion of the
!
full structure of the human _.r_l;ood,P8 a theory of culture and a dialectical

49

account of history; anrd a metaphysles that assembles the integral heurlstic
structure of provortionate being, that unifies sclentific inquiry, and that
provides a dialectical basis for the hermeneutical approprlation, purifica-
tien, and promotion of social, cultural, and rellglious traditions.5o Finally,
from that exercisc, there emerges a set of fowdations, indeed theological
foundations, that ground a collaboratively reallized comprehensive reflection
on the human canditionﬁ1 These foundations are what enable us to speak of
transcendental method as a leap In being,

The cumulatively assembled fourdations result fron thrn objeciification,
in the way of interior self-differentiation, of an "original normative pattern
of recurrent and related operatlons that yicld cumulatlve and progressive
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results,” From this objectification there emerges "basic methcﬂ.__"53 What
is objectified'is "the subject in hls conscious, uncbjectified attentliveness,
intelligence, reasonableness, responsibility" and relation to transcendent
being.54 Any objectification of this “rock"55 will, of course, be incomplete,
will admit further clarifications and extensiona.sﬁ. But the revisiens to
be introduced in this nanner will not affect the structure of the rock itself,
nor can they possibly refute the esseniial elemenis of the structure that
Lonergan has already disengaged.57

For me to present in detail the foundatlions that emerge From the

objectification of the original unity of consclousness would entall summarizing

all of lnsight and most of Method In Theology., It is for this reason that

I must presuppose these works, Bui what can be done without excesslve labor
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1s to 1list some examples of extension amd elarification of the basle methaod
that have already been eflfected wlthont invalidating previous achlevements,

The clearest instance, of course, is the differentiation on Lonergan's
parl of a fourth level of conscinusiess, the diﬁeﬁﬁaﬂement of exlstentlal
consclousness in its conecern Cor judpring ard realizning value, Trom the levels
of cousclousness whose concern is ancertaining what is, understanding correctly,
In Insight, rational seif-consciousness is collapsed into intelligent and
reasonable consclousness, decislon is a specialization or exiension of
Intellectual activity.EB and. the good lu identified with the intelligent
and reasonable.S9 The sense of consliraint that one feels In reading the
last chaplers of Insight, especially in the knowledge that later developments
expard the order of intentionallty in such an earvlching manncr, appears almost
from 1he the beglmning of Lonergan's moverent from the basic positions on
knowing; the real, and objectivity Lo his laylug of the method of a brans-

cerd ental metaphysies, For explicil metaphysics is defined as "the ronception,

affirmation, and implementation of the inlegral heuristic structure of

proportionate heing,"éo yet the operations that constitute "implementatlon”

have not been differentiated, Implementing what one has affirmed to be the
case demands evaluation, deliberatlon, and decision, Foreover, as we read
on, vwe meet other instances of the manner in which Ingight's aceount of
intentionality is more compact, less dilferentiated, than the later objecti-
ficatlions that recognize the distinciness, and even the primacy, of the
exlstential in human consclousness, e fini in the chapter on ethles an
alnost Kantian distinction between affective and effective attitudes,G1 and ;.

6 .
as Lonergan himselfl has ac[':now],rzdf_.:ed,)2 an tnsufficient portrayal of the

context in the experilence of the heart for the movement to a philosophy of God,




While we cannol overestimate the significance of the enmergence of
exigtential concern in Lonergan's laler writings, however, we must stress
that it not only does not eliminate the crucial slgnificance of the basic
positions of Insigh£ on knowing, uhe real, and ohjectivity,63 tut that it
also is not Lonergan's last word on the d1fferentiation of the order of

intentionality. Sinee Nethod in 'Theolgpy, there has been emerging the affir-

mation of yet a fifth level of conncinuunéss, Aistinct from and sublating
even the heart's concern for what 1s pooi, There is mystiical uniou, the
dynamic state of being in love with Cod, the achlevement of what even in

Method in Theology is called "a basis that may be broadened and deepened amd

helightened anl enriched but not sup&rseded."ﬁu

Mext, and perhaps as a result of these exbansions of the differen-
tiation of interiority, there is acknowlelged the reciprocity of moveirents
wlthin the structure: a creative movement from below upwards, aml a thera-

e
[ 03
peutic movement From above downwanls, ™ The acknowledgment begins with

Hethed's fecognition that the Latin tag, Hihil amatum nisi opraecognitum,

Fl

i1s of minimal 1,-eleurs.mce,b6 and extends In post-fiethad developmentis to the

affirmation of the reclprocal comlltioning of creating and healing in human

h;story.
+ « « Human development is of 4wo quite different kinds. There ls
development from below upwards, from experlence to growing understanding,
Trom growing understanding to balanced Jjudgement, from balanced Jjulpement
to Fruitful courses of actlon, and Crom fruitful courses of acticn to the
new situations that ecall forth Turther understanding, profounder julgement,
richer courses of action,

But there also is development {rom above downwézds. There 1s the
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transformatlon of ralling in love: the domestic love of the famlly; the
human love of one's tribe, one's clty, one's country, mankind; the divine
love that orlentates man in hls cosmos and expresses itself in his worship,
Where hatred only sees evll, love reveals values, At once it commands
commitment and joyfully carriles it out, no matier what the sacrifice
involved, Where hatred reinforces bias, love dissolves it, whether 1t
be the blas of unconseious motivation, the bias of individual or group
egolsm, or the bias oflomnicompetent, shortsirhted common sense,. Where
hatred plols arcund in ever narrower viclous circles, love breaks the
bonds of psycholegical and social determinisms with the convictlion of
falth and the powex - ol hope.6?
Moreover: '"Just as the creative Process, when unaccompanied by healing, is
distorted and cofrupted by bias, so too lthe healing process, when unaccom-—
panied by creating, is a soul without a body.“68 Again, in this instance,
then, we find a more differentialed expression of a structure and of processes
that already were recognized in a somewhat more compact unity by the emd of
Insight.

Thirdly, there is talk of conversion, of the religious, moral, and
intellectual varielles of radical about-face thatl occur, réspectively, when
the transcendent exigence of human consciousne:;s69 is met by the response
of otherworldly love, when the eriterion of one's decisions shifts from satié—
factions, with all thelr amblipuities, to genuine values despite the sacri-
fices entailled in realizing them,?0 and when one purges oneself of the
cognitive myth that knowing ls like taking a good look and ruplaces it with
the self-alfirmation of a consciousness that at once is empirical, intelli-

71

gent, and rational, The conversions are related to one another, both
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" 1n thelr usual ornler of oceourrence, amd in their relabions within a single

-

conscimuanes:;.')2 As we shall see in the next two chapters, the recognition
of a triply converted subjectivity as foundational subjectivity enables
Lionergan to move from the pesition of speaking of the basis or foundations

of theology to talk of the theological foundations of a comprehensive, colla-

borative reflection on the human condition,

Fourthly, in my own work, I have ‘introduced the notlon of psychie
conversion, and I have done so simply by extending Lhe baslie pattern of the
levels of intentionality, not upwards, but downwards, so as to include dreaming
consciousness awl so as to explain the poséibility of the transformation even
of sensitivity to participation in the divine solution to the problem of evil.?3

Finally, is the present chapter, 1 have introduced what 1 belleve
t0 be yet a furlher necessary precision, hy distinguishing, under the influ-
ence of Eric Voerelin, a soterinlogical differentialion of congciousness [rom
the transcendent or religious di)‘_‘f‘per'r-:rrl;ia't‘.imu.r'”'P Such a disengapement, it
seems, 1s necessary if one is to be able to speak of a specifically Christian
conversion as a process In the cumulative establishing of foumdational
reality.’”

And s0 the objectilfication of the rock, of the itranscemdental infra-
structure of the subject as subject, goes forward, Yhat is cumulatlvely
being established is a full position 6n the buman subject as subject, an
explanatory differentiation of consciousness that uncevers the terms and
relations that obtaln in the order of intentionality, But the basic leap in
being that esiablishes the explanatory interior differentiation occurs in

Chapter Bleven of lnsight., Subsequent oxtensions amd clarifications by

Lonergan himsell and by others do not Invalidate the very condition of their
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possibility, "All such clarifications and extensions are to be derlved
76

from the conscious awl intentlonal operations themselves.”

4, The Metholical Bxipence in Theolory,

The theological mediation of culture amd the Christian religlion.is

a matter, we have said, Tirst, ol articulating the complementary, genetle,
nr ¢ialectical relationships that ohtuin.between the transcendent differen-
tiation of consciousncss aml the relative differentiation or compactness of
thé other real s of menning and value that 1 .Corm a way of 1ifey and secondly,
of mediating the soleriological differentiation in its complementary or
dilalectical relation to all of the other dimensions, including the transeen-
dent exigence, lHistory, as Bric Yeegelin has shown, finds its subslance "in
the exyériences in which man galns the understanding of his humanity and
together with 1t the wdersianding of its 1imits."?? For the Christian theo-
logian, this subsiance of history ié mitilaled when i1he experirnces of
Greek phiiosophy's opening of the soul te the:iifiue order of bLeing and
Christianity's discovery of a saving response to the frinscerdent exigence
of conseiousness are forpotien and neglected,
Fhilosophy and Christlanity have eniowed man with the stature that
enables him, with historical eflectiveress, to play the role of rational
contemplator and pragmatlc mastier of 2 nature which has lost its demonic
terrvors, WIth equal historical effectiveness, however, limiis were
placed on human gramleur; Tor Christianiiy has concentrated demonism
‘_into the permanent danger of a fall from the spirit-;that is nan's only

by the grace of God--into the autonomy of his own self, from the ampr
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Det into the amor swl. The insighi that man in his mere humanliy,

wlthout the fides carlitate forpata, is demonic nothingness has been

brought by Chrislianity to the ultimaie border of clarity which by
tradition is called revelation.?8
And yet these theoretical and soteriological differentiations by ne

means suffice to éonstitute the articulatlon of the conzeious interiorlty
of the theologian, Not only is there demanied a critical appropriation
through these difTerentintlons of the ambiruities of common sense, aml a
working-through and transcendence of the jpre~philosophlie ard pre-Christlan
biases ol nevrosis, eﬁoism; social transference, and shortsighted practi-
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cality,’” whieh in the sophisticated (or zophislical)} consciousness of
theologians so often mipgle with at leasl inciplent theoretical incjina-
tions 0 as 10 mask themselves as systematic theologlcal competencics; but
also there are the various immanent dilferentiations and cojpactnesses that
enter into the constitution of the substance of history, and with these the
theologiah musl acquire personal familiaritys with myilbic consciocusness in
its various forms, with arl anl scholarship, and above all with the special-
ization and ref inement of the theorstical differentiation 1n modern selence,

and with what would seem Lo te an emerging ecologzical differentlation that

will have enormous consequences Mor the economic and social, politieal, amd

Jinstitutional order of human life, It is perhaps Gandhi who has captured

with aesthetic and mystlcal sensitivity, if not with explanatory exactness,
what 1s cruclal to the ecological differentiations the ¢reative tenslon

between limitation and complexity In all arrangements of human affairs.ao
Theology demands of its practitioner the most subtle and delicate articula-

tlon of conscioushess if' Christian theology is nol to degenerate, as it can
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80 easily do, from belng a genuine mediation of cuiiure apd Christianity

to being the ideolomical justification of some blend of the many allenations
that are avallable to the contewporary mind and heart, 11 is ihis demand
that calls for method, the pursuit of the modern philosophic differentiation,81
the articulate and cumulaiive self-possession of conselous inleriority,
Theology's responsibility is to provide the foumdatlons of a comprehensive
collaborative reflection on the human condition in the context of the full
subgtance of history., Ounly a methodleal nmediation of enlture and religion
Is authentically theological, Any theology that 1 methodologzically defi-
clent represents an irresponcible promotion of the deculturation of meanings

and values that is the general human 1ragedy of our day, the cesspool into

. 82
“which most of our contemporaries are plunging headlorn,

5, HMethodiecal Theology as Tolitical Theology,

Culturés obviously originaté from consclousness in a hermencutical
fashion, and not in the sense that consciousness is autonomously or origina-
tively constitutilve of a way ol living., Culturally situated consclousness
is effective~hlstorical consclonsness, in which the Imesefvatlon and advance
of meaning occurs through complemenﬁary, genetic, and dialectical fusions
of horizons.83 Cultures are the resultant of a doubly operative functioning
of consciousness, through whose relatively differentiated or compact agency
the world is mediated anl constituted by meaning,

Farticularly significant Tor the cultural constitution of the world
Into which each of us is barn and through whose operative meanings that
world 1s cognitively mediated to uz, is the evaluative or existential dimen-

sion of consciousness, through which certain ways of living, acting, and
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projecting possivilities are deemed worth while or rejected as useless and
even evll, The relative dialectical autonomy of constitutive neaning ls
clarified, however, ouly Ly disengapring Lhe netlon of auwthenticity,

As 14 1s ouly within communitles that men are coﬁceived anl born

and reared, so too 1t is only with respect to the avallable common

meanings that the Individual grows in experlence, understanding,
Judgment, anl so comes to {ind out for himself that he has to decide
for himself what to nake of himself, This process for the school-
master lg educallion, For the soclonlogizt is socialization, for the
cultural anllicopologist iIs acculturation, Bwi for the Individual
in tlie process it 1s his coming Lo bn a man, his exisling as a man
In the Fuller sense of the vame,

3uch exizting may be authenlle or npauthentic, and this my oceur
in two different ways. There is the minor authenticiiy or unauihen-
tielty of the subject with regpect Lo the tradiiion that nourishes
him, . There s the major aulhenticily that justifies or cordemns the
tradition itself. 1In the second cage history an!, uliimately, divine
providence pass Judgment on traditions, . . The.unauthenticity of
individuals hLecomes the wauthenticity of a tradilion, Then, Iin
the measure a subjec£ {akes the {10dition, as il exists, For his
gtandard, In that measure he can do no nore than authentically
realize unauthenticity.su

" lioreover, il would geem that the empirical notion of culture as

the operative set of meaningﬁ atel values informing a given way of life

. calt be employed ir two different manners., In a relativsly restreicted

and particularized sense, its reference i3 to the common sense of a
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people, Ye kuow Lrom Lonergan Lhal the comison sense of a culture consisis
In a set of inzipghts shared by a proup of people and orlented to the drama-
tlc and practical execullon of the tasks set by life. This set of insiphis
is always complemented in partienlar situvations by an additional insight
into the concrele set of clycumstances that musi be dealt with here and
now.85 The combination of common sence and insight into concrele situa-
tions generates, under more or less stable comiitions, a mastery of new
situations in an artistic or practically elfective fashion., The set of
inglghts that constltutes common sense will differ from one people to the
next, amd the difference can be more or less draratic depending on the
derree of absence of the fusion of cultural 'tradl-l.iuns.s6 At Limes the
differences may be so aente as to lend 1o mutual incomprehenslon, hostility,
ridiéule, and even warfare, unless ihe glandpolnt of common sense 1l aelther
breadened signifiecantly or transeendled in favor of a more wiversal awd
erosscul tural differentiation of consclonsness,

In this restriected sense, for every operative sel of meanings and
values that inform Llhe dramatic art and practical know-how of common sense,
there is a difTerent culture, To the extent that one i sharing in the
common operative assumplions, cne 1s a partlelpant in the cullure, One
may even participate in several cultures at once, if we use the empirleal
notion of culture most silrictly, Then i the uvperative assumptions clash,

the cumulative individual resolutions of 1he conllicts may generate modi-

fications in the common sense of the group ard in the extreme may lead

even Lo the formation of a new culture eilher on a broader or a nore

compact basis.

A more general sense of culture as an empirical notlon embraces
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lacger totalities of people and longer-periods of time, AL the limit,
It allows us to apeak of enltural epochs, where differentiation is not
among vavietles of common sense but is determined by controls of meaning

a7

and value, This more general v:upe of the term, culture, is from a
historical perspective more basic, in that it provides a general frame-
work of intellimibility for wirlerstarding vhat is going forvard in the
inter-relations ard conflicts of smaller ‘cultural units ard of individuals
wilthin thegse unlts., There are several qualitatively different sets of
controls by which the world is mediated and cunstitﬁted by neaning, hew
and finer controls of mecaning and value emerge wilh new diffeventlations
of consciousnhess, Thus Lonergan, employing ideal-types,as differentiates
three stages of meaning in the culluval history of the West--three
cultural epochs, accordilng to whether me:aning ls conirolled hy comnon
sense, by liuory, or by interlorly dAiflereniiatel consciousness.a

The emeryence of the thini stame of meanlng through transceniental
method is the radical cnltural exigence of our time, The responsiblility
for meating the demand lies, I belleve, in an especlally urgent way with
theology in its twofold mediation of ithe transeendent and the soterio-
logical dilferentiations with the various culturally acquired Amranent
Jifferentiations of consclousness thal constitute the anthropologleal
component’ of the substance of our nistory., Theological foundatlions
prombte and arileulate the gelf-appronriatlon of human interiority.go
The radically dyamatic quality of ihe exifence appears in Lewls huanford's
typology of the alternatives that lie before us: post-historic mah ox

world-cultural ma,n.91 Reallstically, we musi assume that both are

inevitable: the sequences of evolutionary blind alleys that most of
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hvmanity will travel in the several centuries to come, and the gradually
emerging series of ranées of schemes of recurrence in human ivim: grounded
in the heiphtening, differentiatibn, anml integration of buman consclous-
ﬁesu through the leap in being that is transcendenial method, So teco,

in a Gnostic vein that nonetheless contains a gerin of fruitful insight
that must e dialectically dlisengaged frow its immanentlist ideolopy, C. G,
Jung: speaks of an age ol individuation, of 1he pursult of a differentiated
wﬁoleness that will eventuate in ﬁ new'reliﬂion, one whose tomple uill

take £00 years to build but npon Toundations that are already Jnid.92

And scholars of relirion speak of a conversence and cooperation of the
major religlons of the world as basic 1o the transition inlo a new epoch.93
Lonergan disengares best whal Is common to all of these intimations of

a human future: the insistence on the exyansion, helrhtening, differenti-
ation, integratlon, and self-appropriation ol human conzclousness as the
key to a new set of controls of mediating and constitutlive neaning and

of orisutating value, The implication, clearly, is the amergence of new
operatlve assumptions of meaning and value, and consequently new soclal
and cultural, political and economic arranncmeﬁts informing new 1%?8“
styles that meet 1he exigencles of the perennial desire of the human heart
to make of 11fe a work of dramatle art, In previous essays, 1 have
concelived the cumulative ocutcome of this individual and culturald drama

to cousist foundationally in the reallzation of an anlrogyuy of Interiority,
the reconcliliation through transcendentallmethoj of intentionallity and
psyche, science and story, lheory and poetry, pelitics and dramatic

ol

artistry, IT the general, and in the limit epochal, notion of culture

is also the basic notion, and if Llhe strugeles of an emergent leap in
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“beling constitwbe the epochal drama In which we are all engaged, then we

are indeed prbvided with an ultimate context for understanding the vicis-
situdes of more particular cultures as they interact with one another in
our time and of individuals of more or less differentlated interiqrity
within these cultures,

yhile a metholical theolosy in thus inescapably political, it
cannot be overemrhasized‘that'the radical strugple 1s not soclal or poli-
tical but individwal, Only Individual subjects are consclous, Consclous-
ness is the unity of the subject's presence to himsell or herselfl in all
of one's various hnuman operations. ‘lhe unidiy Is more or less differen~-
tiated, but in either an inltlal and wrdifferentiated or a retrieved aml

[ 74
articulated comdition of genulneness or authenticity,’) it is, from o

creative peint of view, the unity that beging with the sublation of tne

consclousness of the dream by waking memory into the consciousness of

tﬁe enpirical subject, and that extends through the unfolding of inten-
tionality'on the empiriecal, intellligen!l, and rational levels, to its
fulfilment in existenlial and relipious consciousness; and from the even
more basic therapeutic point of view, it is the uniiy effected when the
mediation of salviflec love with existential responsibillity sharpens one’s
dedication to values, overcomes ithe bilases that infect one's pursuit of
intelligibility and lruth, and reanhes down even into unconsclous neuro-
rhysiology to stimulate and release the symbols that enpower the creative
upwaxd movement of empirical, intelligent, rational, existential, and
religlious intentionality.96 The privilesed arena éf the drama of an

emerging cultural cpoch is the consciousness of the individual subject.

It is there that the struggle is taking place, there that the emerging




Torm, religion has Leen, as Whiteh-ad recopnized , "an umuestioned factor
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epoch takes form, ihere that the suceessive breakthroughs that would pronote
world-cultural humanlty are being accepted or refused, What Is going
forward in our time, most furdamentally, is the struggle for a qualita-
tive leap in consclous being., From Lhat struggle emerpge transformations

in styles of living ihat promo{e existentinal and social liberation from

the suffocating pressures of a cultural epoch that has seen its day, but
that ls holdimg tn its hegenony over conécionsness with a tehaclity that
can be broken only Ly the subtlest and most delicate, because most resolved,

97 .

resistance,

6, Relizion as Resistance,

And so.we come, {inally, to.the relipious differentiations, iranscen-
dent ard soteriolopical, that a metholical Christian theolosy is to mediaile
with the various iwmanent differentiations. I the theologlan is to
nediate these diflerentiations, he must first make them his own in Lie
exPlanatofy_fashion of transcendental methal,

The religion of the subject who ls emexging int.o differentiation
In the way of interiority most fully embodlies the definition of rational
rellgion that was offered by Alfred North Whilehead: what the individual

n

does with his oun solitariness.90 In either a compact or differentiated

{hroughout, the long stretch of human history,” and its concern has always
been with what, lhrough Christian mediations, we have come to call justi=~
Tleatlon, with the transformation of character that sels ong right with

90

the order of being, In its compact forms, vreliglon 1s primarily a social

fact. As social, It achleved expression in the rltuals and myths of
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cosmolosrical socletles and in the eayly Israslite embodiments of the
historical differentliation eflecled by the Slnaitle revelation, Due te
the advances in differentiation that Tor Western man are embocied in the

prophets of Israel, the trapedians; and philosophers of Greece, and the

Incarnation of the Lopos in Jesus, it ig now the case that a relirion that
L} - . : T 3 . 2 100 "
sinks back into soclability" is a religlon in its deecay, "The aje

101 "411 collentive

of martyrs dawns with the coming of rvallonallism,”
enotions leave untouched the awful uliimate fact, which 1is the hwaan heine,
consclously alone with itgsell, for itz own sake, , . . If you are never
5 ll1'02

solitary, you are never religious,

Soren Kierkepaard, too, sueaks ol and stretehrs hinself awd his
readers lowvard o religiousness in which "Ly relating to 1ts own self
and by willing to be itsell, the selfl is grownded transparenily in tLhe

’%
Fower which pasited it."lo’

Yith advaneing differentintion, then, reli-
glon has been disensaped as intriusic 1o the process of constitutive
meaning, 'It is not something one does over and above, or unrelated lo,
the existentlal project of world-constitution ard concomitant self-
constitution, The stare of conslitubtive meaning prounded in the multi-
form appropriation of the order of intentionality, then, will derand and
exhibit the mozt differentialcd relihiosity that the zubstance of histéry
to dote permits,

How if religion ds the discovery sl cultivation of.the trans-
parent groundetness of individual czistential conscliousbess in absolute
transcendence, then i1 is simulianeously the carrier of humanity to the

leap in bLeine that, in franscendenial methol, establishes such conscious-

ness in a new series of ramres of schemen of recurrence in world-
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constitution, lell-ion and the culiure~bearing cayacily of conscelounpress
are ohe. FPor the individual whose participation in the substance of
history i a hermeneutle appropriation of the epochal differentiations of
the past into a coﬂsciousnens {that s promobing a further enriching differ-

entiation in the way of interiority, relizion is Jdentical with the

discernling constitutioﬁ of world-cultural humanily 1n the retrieval of
genuineness that rasses throush the explinatnry self-appropriation of
transcendentnl method.  The individuating energence of theological founda-
tions is a process al once religlous and Lidispensable to fullilling the
responsibility of carrylns emergent probabillty Lo a new series of ranses
of schenes df recurrence in human life,

How is 1t the case, thongh, that "by relating 1o its own self and
by willing to be ilsell, the ¢el? is grounded transparently in the Fower
which pozited 117" Kierkegaanits nelion of Taith bas been lucllly lyeated
by Brnest Becker in relation to the conirasting power of iraulhentic
cﬁltural lraditidns, psychologiecal transferences, awl the flaccid attempts
of psychological religlonisis to heal the Jndividual corsclousness from
the other=power that il succumbs to so as 1o rerdexr itself oblivious to
tﬁe inevitability of r.le*.a.'l,h.w!L .But for Becker the groundedness of the
self in transcendent. being is not lransparent, It is a "creative 1llusion,"

. the besl preojection irdeed, but s1i1l a projection, What is it, then,

about authentic self-constitution that makes It religiously self-authen-

ticating? The best answer, of course, to zuch a quesiion will be found
in story form. Bul some account nmust be piven In heuristic fashion of

what ohe meets when one lakes seriously the task of nepotlating one's

k‘—-J owh solitariness. With Lonergan and David lracy, I apree that a religious
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]mehwmenology nust prive way 1o a mﬁtaphysical form of argumentation that

angwers the questlon of what it 1s that one is In love with, compelled or

grasped or claimed by, submisslve to. But only laler can I treat the

respaciive metaphysleal accounts of lhese two Catholle theolof_’.ians.m5

bur question now concerns not Gol but the discovery of God, It is a

major task of transcendental melhol to objectify the transparent grounded-

ness of authentlie zeglf-constitution in transcenlent being, The key to

this objectification is the further differentiating advance upon Lonergan's
106

intellecluval conversion that I have ealled psychic conversion,

But before speakling of paychle conversion, we must review 1iis

context, in Lonergan's own writings, The next two chapters, then, deal

with Lonergan's advance from a concern with the Toundatlons of iheolopy

to a heuristic account of foundations as theolorical.
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empirical notions of culture to Christlan revelation,
11"When the clasaiclsl nolion of culture prevails, theology ls

coﬁceived as a permanent achievement, and theﬁ one discourses on its

nature, When culture is concelved emplrically, theology is known to be

an ongolng process, and then one writes on its methad,” Dernard Lonergan,

Method in Theolory, p. ix. On pp. 138-140, Lonergan presenis the bread
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13"It is in the measure that special melhods acknowledge their
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On Cartesian subjectivity, see Hiram Calon, The Origin of subjeetivity:
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31

“On intellectual conversion, see Bernard Lonerpan, kethod in
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33
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_j-bid-cg pp- ”72“"4?9-
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the analogy of classical mechanies, see Sigmund Frewd, "Troject for a

Scientifie Fsychology," in The Stamdard Edition of the Compiete Isycho-

logical Works of Sigmund IPreud, translated wder the feneral edlitorship

of James Strachey, Volume I: Fre-Psycho-Analylic ublications and

Unpublished Drafts (London: The licrarth Press, 1966), pp. 2083397, See

also the commentary and interpretation of this work by Faul Ricoeur,

in Freud and Thilosophy: An lMssav ou Inlernreiation, translated by Denis
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ety s
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Bernard Lonerpan, Insight, p, 596,
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)g"ln Ingight the good was the intelligent and reasomable, 1In
"Hethod the gool is a distinet netion, It is interded in questions for
deliberation: Ig this worthwhile? Js It lruly or only apparently good?
1t is aspired to in ihe intentional rosyponse of Meling to valuwes, It
is known In Judpmenls of value made by a virtuous cor authentic person
with a good conscience, It is hrought about by deeid iy and living up
to one's decisionz. Just as intelligence sublntes sense, just as reason-
ableness sublates intellirence, so deliberation sublates and thereby
unifiies knowing and feeling.” DBernawd Lonergan, "lnsight hevisited

in A Second Collection, p, 277, A detailed study of this deveioyment

aplears in Frederick Crowe, "An Exvloration of Lonerpan's lew hotion of
' {

Value," Science et Esprit, Vol. 29, Ho. 2 (1977), pp. 123-143,

60, , .
Bernaxl Lonarean, Insipht, o, 391,

{ - . . -
)1ln ibid., p, 620, Lonergan speaks of a universal willingness

L3

that "consists not in the mere recognition of an ideal norm but in the

adoptlon of an atiitude towards the universe of being, not in ibe adoption

A
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of an affective attitude that would desdye but not perform but in the
adoption of an effectlive atiltude in which performance matches aspirg-

tion,” By the lime of Method in Theology, in comparison, feellnes are

what #ive "intentlonal consclougsness ils mags, momentum, drive, pover, .
Without these feelinge our knowing and deciding would be paper thin"”

(pp. 30-31), The truly effective atiiiwle is one where affectivity is

of a single plece because of the pilt of Gud's love, Tbid,, p. 39,

6 . 3 b
2Bernarx1 Lonersan, "lnsight kevisiled,” p, 277,

03

"rhe very wealth of existential refleclion can turn out to be

a trap, It is indeed the key that opens the doors to a philesophy, not
of man in the absiracl, Lul of concpete bwman living in its historical
unfolding, H3till, one must not think that such concreteness eliminates
the ancient problewms ol cosnitional theory, eplstemoleogy, al netaphysics,
Tor If they oceur in an abstracl context, Lhey vecur with all the mure

force in a concrele context," Bernard lonersan, "lhe dubjeet,” in A

Second Collection, pp. H~86, The quotation is from p. 85.

Bernard Lonergan, hethod_in Theoloyy, p. 107. For the notion

of a fifth level of consclousness, see Bernard Lonergan, }hiluséphj_of

; . God, aml Theology (Fhiladelphia: Weslminsler, 1974), p. 38.

i Q 65Bernarﬂ Lonergan, "Healing amwl Creating: in History," iun

Bernand Lonergans Three Lectures, editei by R. Eric O'Connor (lontreal:

Thomas Fore Institule Fapers, 1975}, pp. 55-66,

f :
jGSee Bernand Lonerpan, Method in Theolopy, pp. 122-123,
6?Bernarﬂ Lonergan, "Healing ani Creating in History,” p. 63,

681 id.y p. 65,
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‘
Jt)ZBernaIrI Lonergan, Hethed in Thaolopy, pp. 83-84,
70

Ibid., p. 240,

711hid., pr. 238=-2h0,

T2905d., pp. 2W1-243,

{3Mpst satizfactorily to date in "Dramatic Artistry in the Thinl

Stage of MNeaning," in Lonerpan Workshop IT,
74

*The 1mpossibility of philia between God ard man may be consi-
dered typieal Cor the whole range of anthrﬁpoloaic&l truth, Thé experi-
ences that were explicated inio a theory of man Ly the mystic vhilosophers
had in common the accenl on the human side of the orlentation of tre

soul toward divinity, The soul orienis ilselfl toward a Gol who rests in
his immovable transcendence; it reaches cut toeward divine rgality, hiul.

it does not meet an ancwering movement froem beyord, The Christlan bend ing
of God in grace Loward the soul does not come within the ranpge of these
experiencés——thnugh, to be sure; in reading Flato one has the feeling of
moving econtinuously on the verge of a Breakthrough into this new dimeh~
sion., The experience of mutuvality in the relation with God, of the
amicitia in the Thomiztic zense, of the grace which'imposes a supernatural
form on the nature of man, 1s the specific difference of Christian truth.
The revelatlion of this grace in hlstory, Lhrough the incdrnation of the
Logos in Christ, inlelligibly fulfilied the adveniitious movement of the
spirit in the mystic philosophers. fThe critical authorily over the

older truth of sociely which the soul had fained throuwh itc opening and
its orientation towayd the unseen measure was now confirmed through the

revelation of ithe measure itself, In this sense, then, it may be said

° )

i

et




translated by Richard and Clara Winston (New York: Vintage Books, 1961),
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that the fact of revelation is its content.” Eric Yoegelin, The Hew

Selence of Folities, p. 78,
75y

orietheless, one must keep v mind the remarks mate above concern-
ing the possibilily of a relatlon hetween the transcendent difTerentlation
and the soteriological differentiation that iz not dialeetical but comple-
mentary.

?6Bernard Lonergan, dMethod in Theolosy, p. 20,

7’Eric Yoereling The New Sclence of Folities, p. 78,

Prusa., pp. 7879,

?90n dramatic bias, see Bernard Lonerpan, Insight, pp. 191

2063 on individuval, sroup, and general bias, ibid., pp. 218-2142,

QSee Lanza del Vasto, Return Lo the Source (Kew York: Simon and
Sehuster, 1974).

BlEernard Lonergan, Hethad in Theolosy, b, 96,

] .
8"‘On the implicatlon of hirher education itself in ihis process
of deculturation, T have written some reflections in a paper privately
clrculated at Mamuelte Universily, "Faith, Fducation, aml Freedom."

{
deans-Georg Gadamer, Truth and Lethol, pp, 267-274; 305-3041;

Bernard Lonergan, Insight, pp, 305~390; 570-594; Hethod_in Theology,

ppe 235-266,

BuBernani Lonergan, Method in Theology, pp, 79-80,
85Bernard'Lonergan, Ingighi, pp. 175181,

For examples, see C, G, Jung, kenories, Ureamg. Reflections,

PF- 2&‘? "252 '

e i e nmm B g Yk W e S . ..
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8?0“ the notion of the contyol of meaning, sce_Bernard Lonexrgan,
"Dimensions of lieaning,” especlally pp. 255-259,

gs”The ideal=type . « » 1 not a description of reality or a
hypothesis aboul reality. T4 lg a theoretical construet in which possible
events are intelligibly related to constitute an internally coherent
system, Iis utility 1s both heurlistic aml expository, that is, it can
be uselful inacwuch as 1L sugeests and helps formulate hypotheses awd,
again, when a conerete siluation approximotes to lhe theoretical construct,

it can guide an analysis of the situatton and promole a clear under-

standing of it,” Bernard Lonerran, helhod in Theolery, b, 227,

%a
“1bid,, pp. 05=99,
G
)Olbid. ¢ Uhapler Eleven,

91,

ewls Mumlord, The Transformations of [ an (Hew York: Harper

’I'o'.r.‘bhbooks_;, 19_56), ppe 120-168,

92

Hax Zeller, "The Task of the Anmalyst," Isycholopical Ferspectives

(vol, 6, No. 1, Spring, 1975), pp. 7470,
93

See Friedrich Heller, "The History of heliglions as a Frepara-

“tion for the Cooperation of Religions," as in feooulhole 27 above,
} :

%

See especially “Aestheties and the Opposites,” Thougzht, June,

1977, pp. 117-133,

At
9J011 gonuineness or authenticily as corditlional and analogous,
sec Bernard Lonergan, lusigh', 1p, 475479,
ol o
* For detalls, see my "Dramallic Arlistry in the Thinl Siage of

Meanlng," Lonergan Yorkshop IT,

97

The separalion of individual conversion [rom soclal transforma-

tien thus rests on ain lnadeguaie theoretic basis. The healing movement,
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from above rlownwards does not come Lo lerm without a creative movement
from below upwards that runs the entlire course of the order of inten-
tionality. To speak of or promoir a “converslon" while neglecting-the
soclal component of the human gool 1 really to speak of or promote a
perverslion, We are not lacking in our fday, of course, in self-appointed
gufus Instrumental in the education of saclally irresponsible, i,e.,
psychopalhle, spirituallsts,

96A1Fred North Whitehead, Religion in the Making (Cleveland amd

New York: World Fuhlishing Company, 1969), p, 16,

qglbid., ppe 16-15,

1001434, , o, 2.

011444, p. 28

1Ozliﬁ.d., ne 16,

163,

Soren Klerkegaari, The Sickness Unto lleath, in Fear and Trenbling

and The 5ickness Unto Death, translated by Walter Lowrie (ilew York:

Doubleday Anchor Books, 1954), p. 147,

)
1tFErnest Becker, The Denial of Death, especlally Chapier Five,

1053ee Bernand Lonergan, Inaipht, Chapter Nineteen; David Tracy,

Blessed Rage for Onlers The NKew Fluralism in Theolozy (Hew Yourk: Seabury,

1975), Chapters Seven and Eight,

196R0bert Doran, 3ubjeet and Faychet Ricoeur, Juryr, anl the

" Search_for Foundations (Washington, D.C.1 University Press of Ameriea,

1977) awl Lhe otiwer publications referred to in Intruiuetion, Footnote
Six above, Exjerisices with students have shown me that I have not yet

clarified sufficlently that by psychlc conversion Is meant an explanalory

A
e e e
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appropriation of symbolin interiority, not a bhealing of affectivity that

can be piven one in any stage of meaning, While I bave no quarrel with

psychile health, 1t Is no£ what 1 mean by psychic conversion,
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