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- settled by appeallng to divine wisdom ashd freedom, Scotus -:%
had opset by appvalinﬂ to an incomplete theory of knowledge. ’

. evidence, and they demanded absolute evlidence. The_étarting-'
- point hadto be indubitadle. The process had to be as rigorous
- a8 mathematics, Bub for the ratlonalists to succeed the

- 80 much ease?
‘No doubt, one can readily say thut t here must be something
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| What were the rationalists up to? They effected a
new transposition of the old proulem. What Aquinas had

The rationallsts were mm out to restome what Scotusgnd
the Nominalists had destroyed, Thelr concern was for

universe would have to be different from what 1t 1s.

A unlv.orse that s a product of wisdom and fresdom Is not.
knowable by absolute svidence., It exlsts as a matteér of
fact. 1t consists of these natuves and not othersy as L0
a matter of fact., It is ordered in thils fashlon and not RN I§
some other fashlon &3 a matter of fact., For matters of 18
fact evidence ia not gbsolute but only sufficlent.

Let me explaln what I mean. SQuoad se God 1s absolubtely
evident. Azaln, within our kmowledme theme ls absolute
evidence, for sux the llght of our intellects is a created
participution of uncreated lizht (I 84 5; 88 3 lm) our
intellects are of such stuff that were they not passive
potencles they would be God (I 79 2 ¢). Stilll that evidence
is for principles and not for matters of fact; 1t makes
¢l ar that a finite esssnce/doma not necessarlly exlst
and 80 that our bright ideas have to be followed by the
further question, An sits but the  second question, the
qu.stion w ogs answer is verification, ls mamk answered met not
by absolute evidence but by suffigclent evidence. I
Anyonio can be certaln he has a soul by the mere fact of
its presence, but the natwe of the soul rejuires-s-diligens
can be known only by a diligent and subtle study 4&n which
many great men have erred (I 87 1 ¢}. But if nature is
known with difficulty, then what are you certaiu of with
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What were the ratlonallsts up to? They accepted .
the Nominallst criterion of evidence, but they re jected
the Nomlnallist conclusion of scepticlsm. BEitker-evidsnce
ig-absolubey-er-kheps-is-no-knus-edge If they felt
they had the-.avidewre the absolute type of evldence they
demanded, they were driven to affirming a necessltated
unlverse. If-Ehoay-know-sush-gvidense-~-was In the measure
they knew such evidence to be lecking, they were driven
to more pretentlous forms of Nominalist ignorance.

Now t he human mind is capable of absolute evidence.
@urxt The 1light of our intellects 1s a created particlipation
of the uncrested light (I 886 5; 88 3 1lm); it is capable

. of grasping the ratlunes xagt seternae, not by some vague

Augnstinian vision of truth, but in intelllgsnt conceptlon “.

and in rational affirmation {Ibld). Still such knowledge
is but a component wibthin the larger whole in which we

know the existencs and nature of contingent belngs produced
and ordered by fTreedom as well as wisdom. Though we are
capable of grasping absolute evidence, stillwe cannot
have absolute evidence either for what does not exlst
absolutely or for whdt does exlst absolutely. Not for

the forner, for there iz no proportion bestween the

- contingently exlsting and contingsntly ordered théng

and the absolute necessity of purs understanding and

purer sason. Not for the latber, for in this 1ife we

know the exirtence of God not g_priori nor g simulkaneo

but only a posteriori. It 1s the lot of human intellect

to be of such perfectlon that were 1t not a passive potency
1t would be God (L 79 2 ¢) yet to operate on objects that
are products of wisdom snd freedom, that possess an
tn*elliwlbillty which might be other than it is, that

are known to possess the intelliigibil ty they do possess,
not Ly any a priori deduction of the universe bubt simply

as am matter of fact established by svidence that 1s not
absolute but only sufficient. :
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~aliquid naturaes, sed naturae finis."™ I 62 1 ¢. The
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Nature and Destiny.

Phére 13 w-strinE AT Yo

There is a strange abpuptnass to the Thomlst contrast ;
of nature and end. Al%ter distingulshing the lmp.riect . 5
beatutude tiat can be had In this 1ife by-using-our-Ratural ;
in virtue of natural peweys endowment and, on the other i
hand, the perfect beatitude of the next life when,we horpe, 3
we spnall see God as he ls, St., Thomas went on to say that
the angels were cresated inr-theiv-nakupal-bansiness-but-nek-
in possession of *the first happiness that was natu-ally
gttainable by them but net in the sax udtimate happlness
‘that exceeds the faculty of nature. This is all clear
enough., Bubt what is strange is the zdda reason offered
he offered, that ultimate happiness 1s not something of
-nature bubt nature's end; "quia haec bsatltudo non est
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same queer contrast appears a few articles later. To :

God alone is perfect happiness natural, for in him alone are
X% being and heing happy ldantical, Fﬁn any oreature

wha tever,happiness lsenot nature but last end, "Dicendum
quod soil Deo beatitndo perrecta est natuwalils, nula ldem
gst slbl esse et bpeatwn ssse. Culnslibet autem crestwrae
esse beatum non est natun-a sed ultimus finis." I 62 ¢4 ¢.

eiving &nxhuna% the/r
fde Ying and op the source

Natalre, it7seems, 1s on h buf/é/g pe Tact I ppi esg
of ‘ndture, the ult mﬂt én na i u”e J quit nother.,
Nitn suck/gta'emmﬁ 38 , n ma ,riall evervone will o
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1s another.

Nature, it seems, 1s one thing; bub the demtiny of nature o

Two quostlons arise. Plrst, what 1s_the Thomist
mode of concelving nature and destiny? Why is it not -
more thean an apparent and/verbal contradictlion for Aquinas
to say "non est alinuid naturae; sed natwrae finis"?
Secondly, what is-the-»00%-6f are the sources, what is -
the root of the divergence between thse Thomist mode
of conception and liter more familiar modes in which
to speak of the beatific W sion as "naturae finis" would

be tantamoynt to saying that it was mirxal qttainable by
natural powers°
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Nature and Dest iny

Order and BEnd. )

- single str ke, first of all,)
ood, and end gf the whole /created un vdrse

The brief answer to our first question i3 that
Aquinas concelived the end or deatihy'of creatures, not
as a function of their natnres, but as a functlon of
a master concept, the ordo univ.rsi. From that concept

there followed both natures and thelr dastinlas. The

. | ' connection between nature and ar destiny was not immediate.

It was medlated by the hisher prinelple of world order.
Hence, In the prasent section an effort wlll be made to
famlllarixe the reader with the notion of world order,

N and in the next section the preclse character of the
resultant relation between natuvez and destiny will be
considered.
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twofold/

. thofaffirmatfon that Fod is the extrinsie end o

ion, at Xeast ¢
k 1s/within ea
owt AASseKLY N e

The convenlent starting-point is a kaxk passage
in Aristotle's Metaphysics (Lambda 10, 1075a 12 ff) which
Aquinas frequently guatad cited (1 d 32 q 2 a 1 sol; De
Vor 5 3; CG I 78 §43 I 47 3 1lin; 103 2 3m) and sometimes
developed (CG II 24 §4; I 21 1 3m). It distinguished
between Intrinslc and extrinsic end. An extrinsic end
1s 1ilustrated by the place that 1s the term of a local
movefent. An Intrinsic end 1s is exemplified by the
form thut 1s reached by alteration or generation. But
the significant point 1s that, when there 1s a whole
composed of parts, then the form, #hé intrinsic end,
and the good 13 constituted by the order of the parts.
{In XII Met., lect 12 §2627-31.)

- the

Thig identipteation of/order, form, intrinsic end,
and good of a composlite #nole wasg/applied by MAyulras to
the ¢reated ¢verse;G§ﬂgﬁzorre; tive to/thls stgp was

the

verse and of iiiﬁit contaipsx and that the ¢ xceldence

the un;ﬁerse as A whole syrpasses the excellencé and

value Ef/any of J&¥8 parts.

This 1dentification of the order, the form, ami th
Intrinsic end, and the good of a composite whole was
applied by Aquinas to the created universe. Thls appli-
catlon was complemented by two lmmediate corollarles:
first, God Ls the extrinsle end of the unlverse; secondly,
kRzk the excellence and vulue of the universe @3 a whole
surpasses that of any of its parts. A ¥tAPeddews that
the order of the universe comes closest to dilvine perfection,
that it mask resemblel God more than any other creature,
that 1t 1s the best dmong c¢reated things, that 1t 1s the
product of divine wisdom, that 1t i1s prior in hils intentlon,
meve-prine that princlpally 1t 1ls willed, that most of all
1t 1s cared for, that 1ts proper 8 cauvss is God himself,
that 1t is what God principally causes, that God knows
parts of the universe by lknowing the whole, that God wills
parts by willing phe whole, that the end and form of the
parts 1s the whole, :
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" the existemce (I 2 3) and the unity (I 11 3) of God.

" CG it was clear that tha divine wisdom ordered not only

 governance I 103 1, as fate I 116 2. It sonivels N
" achioves necessary effects through necessary cauaesﬂsa;ﬂ‘;‘h{

- The order of the universe grounds a relatlve optimism,

- oubt the general order (I 25 6 3m; cf 47 2 1m; 48 2 3m;

-Hence, since withir the whole range of creatures are .
- good only by participatlion, it follows that the good

. eflrotes Purd Nature,

) oo (o ol iy o M G St (S =
In the Sumda theologiae the same positions are maln.. - .-
tained and given a more sweeplng develorment. ' : o
I22 4 .
1471 : ' '
1103 2 3m B fN
From the order of the universe is demonstrated

- : he Coriira Gentlles sugh af atjons g1 uauigﬂnt \H}f
but ataytered. [It w Dorhfps be/hilpf ledt .
a fow gLﬂ}He mope stEiking stdteménties A

Thut order 1s the distributive justigse of God I 21 1,"
and that justics 1s ontologleal truth L 21 2. In the

things but also thelr operations III 64 §1l. But now

there 1s distingulshed a first perfectlon thut was the

order of the universe on tho sesventh day of creatlon:

and a sscond perfection which is the perfect b%atitude

of -the saints ir eternally in heaven I 73 1l.a Fhere 1s

a0 the dynamle order of thinps through thelr operstlons

to their ends: 1t pre-exists in the divine mind as providence
I 22 1 and aseternal law I-TI 91 1; it exists in things

as divire-govepnanee natural law I.II 91 2, as divine

and contingent effects through eontingent causvs
yot it is ineseapable for what may appear to evade progidence
in ome manner comes under» 1t 1in another I 103 7y

for to make any existing creatures betéer would throw

56 2 4m). Hence the perfection of the universe requires . e
multiplicity mmd (I 47 13 ef CG 111 97 §2} and Ingquality - - . [
(I 47 2 ¢), spiritual creatures (I 50 1} and material B £
creation {I 62 5), creatures which can fail (I 48 2)
but not evll,which comes under order only accldentally '
(I 48 1 5m). The marvellous connection of things (CG II 68 §6-12f
reveals the world to be one with the unity of order (I4R3 %
(I 47 3) on the analogy of an organism {I 65 2) end,
though this suffices to prove that the heav.nly bodles
influence earthly eventa (Quodl VI a 19), still this
analogy 1s not tobe exaggerated {(Quodl IV 3 lm) '
Finally, as each partlcular thing has 1ts particunlar end,
¥ow - - '
Flnally, as the particular» end of each thing 1ls 1its
perticular good, so the univ.rsal end of all th.ngs
ls-geedness-itself the universsl good. But the universal
good ls good of itself; it is the essence of pgoodness;
while any particular zood 1s good by participation.

that 1s the end of the universe is extrinslc to the
whole universe (I 103 £ ¢).» Further, inasmuch as

any creature desires any good whatever, whether by
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'y Intelllglble, sensible, or natural appetite, 1t necessarily 5 ?
L . 8ls0 deslres God as its end, for nothing 1s good exeeph B

~or deslrable except by participation of divine goodneas
(I 44 4 3m; ef CG III 16-25). Agalin, anything is sald i
to belong to another inasmuch as 1t ls ordained to the B
other as its end (I 21 1 3m); but all things belong to
God by natuwe thelr vury nature and belng; hence the
angels naturally love God more than themselves {I 60 5)
end, were 1t not for the corruption of natuse, man too IR
would naturally love God above all (I II 109 3}; so it i
ls that all inclination @x and actlon of nature or of will )

them// spontaneously mm heads for the gosl destined for A¥ by God - [;%
(I 103 8). P

erial lavea egtugés
uin o jeted bqth XRazmx;naxai
01%?22?15m. T fhose who aff

he 6ppossd the-Tree will g GG
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“_?SEEBE“&bQQE_P "order of
c«n there be a demons 1
sceasity of muMiplicity and

and material pfeatures? This
oint, Aquinag’was neither rat
fter excluding the error of { hgde -
things to be Of necessity (CG 23 fin),  |i
proceeded exclude the grror of those why afflrmed 4]
all things t¢ be by free wi{l without reasopn/(CG II 24 fin).,
The ground of the univergéd is not merely rdtional necessity
nor merely free will by both wilsdom and freedom; there
1s nothlrig without a plason, for diving/wisdom is the
cause of all; on thg/other hand, witheut divine the fpes
exercise of divine A 111, there woulﬁ be nelther theifiings
witl reasons nor the reasons for yhem. {6G-3I-30-&
Absolutely therg need be nothingsf on given supposfitions
rtaln conclysions follow; agﬁ the order of the universe
is constructgd by positing thé right suppositions and so

at 1s the necesgzgy of multip ity and

nallst -
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" De Pot 3 16 arriving at/what 1s (CG II 29, 30, 97; esp §13 £f).//Exom
119 28//« the transgendant end that is divine goodnghs, any opder y
of things might follow; At is only from 4 determipdte finite L &
end, tiat a determlnutg order can be déduced; apd any b E
detepfiinate finilte end is freely ehoden by God (I 2 ME
%
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" Note on Integration

Thus, to quote from the Contra Gentiles? o

CG ITI 64 §10: Ultimus autem finis d;vinae voluntatls
est bonlkas m ipsius, cul propinquigsimum in rebus creatls
ott bonwn ordinis totius miversi,

ce I 85 §3: Dous principalius vult bonum univer&ttatisjii

Suo rum

Such affirmations are recurrent 1iIn a aerias of :
contexts In the Sontra Gentiles., Let us offer some Specimuns.
Bonum ordinis universi nobllius est -
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‘ara needed on thelr own account for the whole; other

Within world orderrintellectual creatures hold
a place of privilege. The principal parts of a whole

factors enter only for the-maintvnanse-ov-improvement
ef-the thelr maintenance or improvemsnt., Thus, in the
universe other things ave/for the sake of intellectual
creatures, while Intellectual cveatures are/for thelr

own sake., But this diffurence In no manner implles that
Intellectual crestures are not subordinate both to God

and to the whole. CGent III §44x$ 112 esp §{§4, 10. _
Such subordination of parsons to the-whels-of-areatien
world order as to an end and higher good mEyxkx may seem
a difficult doctrine.km Yat wilthout it p_rsong becoms
anarchiec iIndividualists. Even of the Blessed Trinitysy

St. Thomas wrote: "Sed contra: Ublcumque e st pluralitas
gsine orddne, 1bl est confuslio. 8Sed In divinis personls

non est confusio, ut Athanasius dicit., BErgo est ibvi ordo."
(I 42 3). The order a2 to which persons are subject =
regards not the species but the individual {CG III 113); '
it is g matter of law {1bid 114), directing man to God (ibid. 115
and the end of law is the love of God {116) and of oms's
neighbour (117}. GCilesriyjy-ne-~difficulty-aan-bo-made o
paised-agadnat-that-deetndne Certainly, such subordlnation . "¢
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to world order is unobjectlonable and, if I am not mistakem, :§
difficulty arlses only from a confusion between the ff
end of final causelity and the objects of love. To love -
1s &@ velle bonum allcul./ The order of ends is the order 13
of ms®d values, of intelligible wholes; and the greatest A

created whole is the greatest created Value. Into this

order created persons enter 1n two manners. as beings,
they are particular instances of the good and parts of

a total good; as porsons, they are beneficlaries, and the
greater the total good khay thut 1s willed them, the nore:
they are loved. _
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s : The Thomist doctrine of world order was a.consciously

selectod middle pestien poasltlon between a necessary -
emanatlionism and an anti-intellectual voluntarism.
Agalnst the voluntariat Aquinas Insisted that the unlverse
i1s the work of divine wisdom, that wisdom 1s the principle
of Intelligible order, and therefore that there is a
reason for everything in the universe (CG II 24). Against
the emanationist Aquinas was no less insistent that divine
freedom 1s the cause not only of things but also of the
orddr that obtains wetweem among them (CG II 23} 28m30).
But-kow-18-this-double-doatpine-bo~ba-maintained
Nor was thls middle position m.rely a matter of playing {
freedom against nrecesslty and wlsdom agalnst contingence. I
not merdy For Aquinas/knaw how to affirm both wilisdom and freedom :
at once but also explained 1In detall how this was to
be achleved. For after assigning reasons for a series
of aspects of divine providence (CG IIT 97 §§1-12), he
. revealed the wunderlying technique. Dlvine goedress-is
love of absolute goodness is the =max ground of creatlon;
yet 1t 1s not tha a necessitating ground, for absolute
goodness by 1tself is perfect. If one supposes that
fiad by way of slmilitude God wilshes to communlcate his
goodness, it wlll follow that diverse crvatures will be -
needed to represent by parts what in God 1s one. If iy
onse supposes the measure of uriversal perfection to
be attalned by aomx many crestures in each species,
one can draw further concluslons, There 1s always a
reason to be assismed, but it 1s assigned not absolutely
" but on the suppositlion of a free cholce of the divine
will. 1In thils manner one excludes both the srror of
those wha that- atfribute everything tp divine will
without reason and, at the same time, the erpor of those
that hold divine providence km to be necessitated in B
lts determination of the order of things., (Ibid §§12-15).
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. o This balance between '‘emanationism and voluntarism ¢
Y has another expresslion, Thers are necessary effects and
; there are contingent effects; the necessary effects

proceed from necessary causes and the continpgent effects

C{ . from continrent caunses, But God stands not within bub

: ~__ without the order of confilnrenca and napessity. The
| | | Nam voluntas divina est intelligenda ut extra ordinem

; entium existens, velut causa quaedam profundens totum ens
| elus/- et omnes/differentias. Sunt autem differentiae entis
possibile et necessarium; et 1deo ex lpsa voluntate
divine originantur necessitas et contingentls in rebus
C. ot distlnetio utrinsque secundum rationem proximarum
cansarum: ad effectus enim quos voluit necessarios essse,
disposult ceusas necessarlas; ad effectus autem quos
volult esse contingentes, ordinavit causas contingenter
agentes, ldest potentes deficere. Et secundum hurum
condlti nem causarum, effectus dicuntur vel necessarii
vel contingwntes, quamvis omnes dependeant a voluntate
divina, sicut a prime causa, quae transcendit ordinem
! ' - necessitatls et contingentise. In I Peri Herm., lect 14 §22.
ed Leon I, 70. : o
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_Pinally, besldes absolute necessity and nrauscauding

Order

=g

But what 1s thls necessity and contingence which
divine will transcedda? 4 threefold distinction 1s
needed, There is the necessity whlch obtains whether
or not God chooses to create: 1t 1s the necessity of
div.ine existence, divine knowledge, divire love of
absolute ggodness. Besldes thls absolute necesslby,
there is the transcending necessity; im 1t obtains only
if God wllls some world order; it consists in the truth
that whatever God wills thut must be. [I 19 8; 116 3].

neces slty there 1s transcended necessity; thls 1s the

neces sity that is relative to natures, that assigns

to a naturs 1bs Inseparable properties,zndkits exligences,
that k affirms that under given gonditlons natural '
catuge s reburally-p necessarily produce determinate effects,

the rd necessit 1th/ifz co;gblat [ )

con nEV ¢ *hﬂt 1vi will/t nsdends., iﬁ rdeﬁ) i
h .nd. But s orily the finite’ end/¥o produced -1

ema-d detar ina © muan$ ina/d urminatziérrangement. o

ny {inite eely hosenl Dy d¥fine 1, and

by hat choice

GRS ) g B

1t 1s_the third necpasity wlth 1its corteletlve
o that diving”will transcends. izy/ill order i3
. Bub-thd-uibimgdte-pHd-oRpRenado-ond-of Bt
688 111, 3£ 1s only Ahe Rinite end =
at demands dste inatp means in g determ{nate grder. g

L T L

the/Tinite epd is fr chog bepanse the wrdep  to
finite £nd is frebly el 4sen, Y 1s diyine w41 thatb
elects ndceasary causdgs Por eff hgf are Fo B necessary
nd con¥lngent causes Rof effecks thmt/are to'be copbtlngent. B
he intelligible/sStructutre of {Ae universe no \ess g
its existence, Ats necsssary fws no Aess than g 3
pfingent gvents, Are the,/prodycy of dlyine freedom i
the sapé time, 1t dlso 1s truk that £hare the whdle
iverse is the:prod:i%/bf divihe\wisdom, for 1t ZIs
t

finlte galy chosgén by divine wtll. I 25 5 c. .
Beiipég’tae fidite o 6/ys free f clhogén, theydrder 0O _
1y .

i L

wisdoy that gresps in the divine dsgénce the serles of '
vgaible world ordepd that ¢buld ribresent dlvine perféctlon

agg_:ﬁﬁﬁ grasps tﬁbae ordexs not dbstractly for par{dally

but eseh in 1ts ghtirety dAnd coptrebely, Mowing tie P

many in the one,/kR& magter in/form, Ras/potency.in

act, tHe negative in Hhe posifive, and/tho abstract i
the 20 cre*e, withou¥ the sXightest gficcerl sion or did&our S o

portant corollary tobe -rawn.’ dodinas
graspeﬁ 7 of the unlvergé. by making Yhe right
‘suppetitiohs apbut divine willy "Manifestum Iityr fit {// Y.
qued providentia secundum rationem quandam res J{spens %
et temen hae¢ ratio sumitur-ex suppositions volunbe atls ,
divinae" 0¢ III 97 §14. For the theologian,/the frée gt ///
of diving h%iih:as the pfimordial fact Thot effected the

transition Izom the anffhing that m%;ﬁt ge but need not be
to the determinate things and order are. But it -

i1s ppperert that another method is edually possiﬁle.s




order [T

. It i1s this thilrd necessity wlth its corresponding
contingence that divine will branscends. The ground of

the transcendence liles In an extremely significant
AL Rerent dbafween~ordor ; nlt B

end—of A1 vIne o odng ST mnd-Qrdepr £ _—~_——

(Note on Possibll) theorem, which I present in its full genevrallty elsewhere.

_ Briefly, all order is to an end; for the order in questlon
1s Intelligibly, all intellipgibility is In terms of causallty,
and the end 1s the first.of causes, wmeving-the-agent-te '
But as we have seen there is the extrinsie end of divine
goodness, aud the intrinsic end immanent in the cremted
unlverse. Now the sxtrinsic end is not something to be

does not/ . produced; it/demendsxma determinate means in a determinate
I255¢ arrangement;/and so anything with the ratio entis is
ibid 3 ¢ possible/ On the other hand, the intrinsic and finite

end of creatlon does demand proportionate causes producing
effects necessarily or contingentliy; but any such finlite
end i3 freely chosen. Thus the free cholce of the flnite
end 1s a free cholce of such and such necessary effects
and, again, of such and such cont ingent effects; further,
Ingsnmuch as 1t 1z g fres cholce of effacts as necessary
or as contingent, it similarly 1s a free cholce of the
corresponding necessary or contingent canses, It followd
. that divine freedom is the cause not merely of the exlstence
Lo - of the universe but also of 1ts iIntelllglible structure,
e not merely of the events of the universe but also of the
ngcessary or contingent laws that govern those eventa.

Sti11l this<bwivexsatsdgn mnge ef-d ne-freeodon
1570t securegtl at the expense of divifie wisdom. Anything
with the ratio entis is posslble, pGt divina sg lentla
se potentime comprehend¥t (I 25 5 ¢) so th
A Incompatbtible with divixh wisdom or dilvins fgoodness
ssible (ibid 1m). God ¥ the primary objle
e act of understanding; Hut the seccndary o¥ject contalns
verything else asacorrslative the primary; and the one
act of understanding thdt grasps the primap§y object also
grasps the secondary wlthout any discourgé or succession.

As we distinguish bgtween dlviue belng,/divine omnipotence,
,///// ' and divine wisdom,/'so we distinguish hetween the secondary

to omnipotencey/ as world orders cofrelative to divine wisdom.

i A3 the distindtions Detween divirfe veing, omnipotence, afid
wisdom are founded only on our/mode of conception, sg also

g possible/ ane the cofresponding distingtions bvetween/participations

; of being{ possibilities, apd possible orders., Bpt God .

knows An his essence the Lotal serles of possible menzfestier

C manigstations of hld peffection; each possipl manlfestation

' is & whole world ordgf; and the lot are grasped as 1t

: _ wegre incidentally grasning the divine essence. The
_‘) ' any are known In“the one, potency in det, matter in form,

the negative in’the p the ab$ in the concrete,
the ordered ordey, and alIl at once by e _
R 1§ 1507 Wbkl

»

ob ject as particXpations of being, 28 possibilitiesx correlative
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St111 this transcendence of divine will 1s not at
the expense of divine wisdom, Will 1s rational appetlte
end 80 by definition follows intellect, Hence the tran-
scendence of divine will must be based upon a corresponding
transcendence of dlvine wisdom. What, then, 1s this
prlior ground? _ :

Let 'us go back to the complete notlon of world order
which, we have seen, Involves an identilflcatlion of order,
form, end, and good. The form of a composite whole is the
Intelligivble order of 1ts parts; 1t is the ultimute comple-
ment that unites the parts into a2 whole and so 1g thelr

.end and good. Now order 1s not without the ordered,

nor the good of order without the Instances of good that
are united by order. Thus, it 1z because God has -tLhe
1dea of the order of the universe that he has prorer
knowledge of every part ofkkla the universe (I 15 2 ¢);
and it 1s because God wllls the good of the unlverse
that he wills every particular Instance of good in the

universe (CG I 86 §4; 78 {4}, Further, while our minds

rise from the many to the one, the divine mind descends
from the one to the many. God knows the other only through
1is own essence (CG T 463; he knows himself perfectlyfl 47);
primo et per se he knows only himself (I 48}; none the

Csae

~

matter in form,/

~ the order 1s a possible mamner of manif sting d%wine »ffusa

less, he has proper knowledre of everything else (49 & 50)
from the single specles.that is his essence and In the
single Intentio intellecta that is his Word (53 §5); sa
Ekhxk hence as we know a house by graspring at once
foundations, walls, and roof, as we know a proposition

by grasping at once subject and predicate, so in a single
grasp God knows all (CG I 55 §§2 - 5). Now 1t is the
order of the universe that 13 most porfect in the universe
and most resembles divine perfection; it seama te follows
that God knows Iin his essenceyxfirsky the order of the-
universe and in the order of the univ.rse all that is
orderedy moreover, since anything with the ratlio entils

i1s posS8ible {I 25 3} and since divina sapientia totum
posse potentiae comprehendit {I 25 5), it would seen

that God lmows in hils essence the botael serles of worid
orders and within that seriess all the parts of each.

" Thus, wilthout succession or dlgcourse God would know

the many in the one, the ordered in the order, potency
and privation -in act,/the nemative in the positive, the
abstract In the concrete, . i
Now each such order 13 ma-prodws® the frult of the
infinite wisdom of God; it 1s thoroughly intelliglble add -
positively coherent; 1t is exactly the opposite of a
chance agprogate. Yet any such order may embrace within
itsell the-reeessity both the necessity of necessary
causes and effects and the contingence of contingent
causes and effects. How is that possible? On the one

‘hand, 1t is pessible because ths necesslty and contingence

that are included within the order are not with respect
to being but with respect to essence or natuwe, On the
other hand, it is possible bhecause the Intellipgibillty
of the order itself is with respect to belng; necessarily

geu366$éen; contingently, the order 1s the actual manner
n which God hes chosen to manifest -hls perfection.
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' - | tin ufuf if "
, ' Hor 1s there anything abstruse in,s&&hAtranscendence._
- ' “Verum ot falsum sunt in monte; bonum et malum sunt in
: : rebus." An end i3 a good, and necessarily it is concrete.
: Any medleval wrlter knew nerfecfly well that a master-
voth/ o bullder erected a cathedral by directing/such necessary -
causos as chisels and mallets to thelr necessary effects
gnd such contingent causes as workment to their continpgent
effects of swinging mallets and hitting chisels. The -
plan of the mugter-bulRder is an intellligibllity but it
one/another/ . relates, not/nature as such to/nature as such, bubt this

concrete factor to that concrete factor in a. concreta & dynamicf 

situation.
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the correct perspective not by such a mere juxtaposition
but by- golng back to the basie notions in which the ond
concelved/as it were/ls/rrior to the creature end the creature prlor bto its
- nabang, FINN T My +a the. f'ir O eAae.s s
) tc A ripduce 1ts
gnds  Thna,/thape
ai or cRedtnrey g
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_ nature. For the end iz the first of cnnses; 1t moves
. the apgent; the agent produces and directs his effact; N
- and finally the effaect, as directed to the endeattains the
intended/ end, Thus, fiprst there 1s the/end; secondly, there is
the creature produced by the agent; thirdly, there 1s the
sffect considered in 1tself, and tn1s is nature; fourthly,
there 1s the effect as directed to the end, and here nature
is not the prinecipal agent but necessarily an instrument.
' One cannot agreeewith the Thomlst doctrine that every finite
: arzent ls juat an Instrument of God operating all in all
and, at the samg time, conceive the last end as something
proportlonate and correlative to nature. The last end '

1ms to be the last situation of unlversal order, and universal

follows that not only in the present order ia-tkeze
a-distinotbion-between-nakura-and-ulsinus :
but also In any order there 1s a distlnetlon betwesn
natuwre and ultlimate .ond.

order ls, like egse, a proper effect of divine operation.( )
O R

_ The zams concluslon ¢an be reached by another route,
In any world order any natare will have 1ts constltuents,
its Inseparable accidents, and the fulfilment of its
exlgences. (Otherwise the order wonld not be possibie,
for a nature without 1its constituents or withdnt its
Inseparable accidents, or withont the fulfilment of its
exigences, would be & contradiction in terms. Thus, this
necessity is hut a conv.rse to idmpessibility absolube
Impossibilityy and-s6-we-krow-abaub-all-possible-weplds
« and the absclutely impossible 1s nothing, and nothing
ﬁ\- : portains-to-no-poessible-world 1s not something in any
possible world. Now the Impossibllity of nothing admits
a~thougand-di£ff endless different expressions; one can
repeat that a nature cannot- he without its constituents,
or/ its inseparable accidents, gyd its exigences, in as many
different manners as thsare are known natures, constituents,
; inspparable accidendis, and exlgences; such repititdon will
' to/ add to clarity and/foreefulhess of e xpression; but mxx
in-fho-long-run apart from such rhetorical benefit one
_ achleves no more than saying that nothing 1s not something.
C Bhere ls a further aspect to the matter. What holds for
' ' -any posslble world suffices for the specific determination
of none. Propositions valid for any universe not only
Ld/ ~ are very gensral but also are equally abstract. But among
possible worlds there 1s none that consista solsly of N
3 abstractlons. Besides the abstract necessities that flow
' from natures there must be, as well, the concrete orders

-
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_Natufg and Destiny_

. Nno’ ontradiction ‘is involved in the affi mqti9n“af

L

Pure Naﬁure.

‘The notlon of pure nature involvés ‘an amblgulty.
Is our knowledge ol it just a part of our lmowledge of
God? Or is our knowledbe of 1% knowledge of a/me world

0rderf .,{'u%

In_ the fopmer senge Aquina woi:ld no¥lhave ad
any hedltatlion In adm ting it ?Dwine ipoté;ce

; ! to anyfhinb ¥ith the rofio entis./ Mowbdver,

8 foy anyfhing;with the ratlo enhtis a wo%ldfg

ordgr f[devised by infialbte wisdom and An oy ony wi

i posse poentilad GOWKfehnndit I958¢)

intellectual,creafares without grace qr glory/ oy /des iny

to'elt] whnuld e, con*radi tory %o say thab/thgy ~ -
~ pould yot ‘haye such.a Gesti y,/for L Tact thed hote it .
in th¥s worl order ub . therd is no/contrad¥tiem

_concaivivg nuture t )P without

In the former sense khax Aqainas would not have

had any difficulty or hesitatlon in affirming-1t.

Divine omnipotence extends tow verything with the ratio
entls; but natu o without grace or glory or an actual
destiny to elther 1involives no conbradiction; theraefore
it possesses theratlo entis and so 1s within the range
of QlVLﬂe omnipotence. Nor 1s there any argument ka

against this on the score that such a possibility is

merely abstract, that 1t does not involie a concretely
Intellliyible world order,  Divina sapientia btotum posse

potentiae comprahendit, There 1s nothing with the ratlo -
entis that is not either a world order or a part of one.

PhuBy-WO-0813-HROW-BU¥6-RAENPE-a8-&- pesaibleikepmyeﬁ
divine- emn=Pet@nge_

But it is one thing to affirm the possibllity of -
a. puro natureg in the sense that 1t lies within the

. effective range of dlvine omnipotence as really ldentical 5

with divine wiqdom. It is ﬂuite another thinb to affirm

vﬁv“Ur&ar“ﬁ+ﬁt~h&ppﬁns—%@uytmﬁh

that we can know sclentifically and rigorously almost as
much about pure nature ag abont the kka world order that
happens to exist. This 1s the thesls of the high and
dry deductive/seheel that knows by demonstration and

has little or no respect for ths meore guess-work that

is achieved by coming %o understand mege matters of fact.

What Aquinas would have to say about such a positliom

~may bhe gathered from his account of the sclentls beata . -

of our Lord. The -rimary object of that knowledge - is

the divine esgence; the secondary object is the exlsting “f 
world order, its past, present, future, its deeds, words,.
. thoughts, and bhesldes all that occurs also all that 1lles.

in potentia creaturse. On the other hand, that acience
doesd not includs all that lies in the nower of God, for

- thut wonld suppose a flnite comprehension of the divine.
essence, which is impossible. IIT 10 2 c; 3d 14 a. 2 aol 8

(
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In which 1n ondless manners separable accldents are added RN

- to Insepmrable accldents and so fulfll exigences with all L
the diveralty that the Inflnity ingenuity of divine wisdom
concelves. Once more, then, we reach the same concluslon:
natures included wlthin a world order are one thing; the S
order 1tself 1s quite another; and the imi ultimate end _ L

to which natuves are directed is a function not/of the
nature but of the order,

ISD&A; Now I have been speaking of possible worlds, largely
out of defersnce to the polnt of view, lnbrodusad—esffectIValy
E?Qhﬁ%h4kﬂﬂﬂﬂﬂﬁ!ﬁL41fsﬁrﬂéﬁﬂdﬁm But it 1s.a well known S
fabt that the mind/of Aquinas does not run along those - R
linws, and 1t will not be amiss to explain why it dJdoes e
not, World orders can be known, like anybhing else, B
in either of two manners. They can e known g _priori
in the divine essence, and so God knows all of them T
perfectly. Thoy ¢an be known g posterlorl if they exlst, ., v
and 3¢ we can know a grent deal about the order of the L
existing universe. But what can gy know about possible ,
world orders that do not exist? Inasmuch as we know A
got divine omnipotence, wisdom, and goodness, we Imow o
that they are possible, concrete, intelliglble, and freely .'3?@
re jected. Inasmuch ag divins omnipotence can produce BT
anything with the ratio entls, we can affirm thut there L
is # werld-ewdes possible world order containing anything R
wWe-gaR-00ncelve-as-posssasing-tha-patlo-ontis ik
we kuow to possess the ratio entls. Inasmuch as/impossibilities
can be ex:ressed as necessitles, we can puff our cheeks to
proclaim what must be in any pnsgible world. But all :
k3ms® this loaves unbouched the one relevant podnt, namely, !
our ablliity to draw up the blue-prints for possible world !
orders. That 1s beyond our nower, for world order 1s a il
proper effect of God. Indeed, so far was Agquinas from N
f

thinking that theologlans should aspire to knowledge of merely
possglble world orders, that he omitted such knowledge from
the sclentla beata of the humanlty of Ghrist, Christ

knows everything that was or is or will be; he lmows not

only past, present, and future deeds but also words and
thoughts; not only does he know everything that occurs

but also he knows everything lying im within the power

of existing creaturss) but Christ doss not know WhgY lies
within the power of God, for to know that would supposs

a comprehension of thae divine essence (III 10 2 cf 34 14 aeaol 2
De Ver 8 4; 20 4 and 5; Comp theol 216).
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e From this there follows a most important corollary.
Pheexiating rld_s?a“T“dmr+4mr7T
We ¢anno omprehend 1it, for

it
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grent deal

satisfving. It
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