..... ) ) ) : . e R S e -:-;.:.,'-.'.- P E ~" Rt w-;«4“—-\5:;1,‘»:%‘&*::«:35&—{‘}-{\Zﬂﬁ;&‘fﬂiﬁ

Order | . ' 22 -

" Evidence and Fact.

The Thomist middle positlon on world order cannot
be attacked directly. But 1t can be outflenked by making
out that knowledge of 1t 1s eith.r lmpossible or insigni-
ficant. The former absask-is-the tactlc was employed by
the Scotlsts, the Nominalists, and thalr helrs. The
latter tactlc results from rationalist and relativist wsks J?
thought.

The fundamental tenet of Scotist thought, at least |
in the present issus, 1s that knowledse must presSuppose
tsobject. Arilstotle and Aqu.nas tad agreed that primorddall;
knowing is an identipy: sensibile In actu est sensuj in
actus; intelligibllie In actu est intellectus ir actu
assentlal/ (I 14 2 ¢}« Hence the trnth of/divine self-knowledge does
not consist in a similarity that would suppose a radical
duality; it consists in an absence of dissimarity (I 16 5 2m).
But for Scotus knowledge primordially 1is a matter of taking
a look; and one cannot take a look without the "1ooked at"
peing vresupposed. From this position there automatlcally
follows, 1f one 1s as consistent as Scotus, beta a nezation
of 4msizhs intellectual insight into sensible presentations_
and an alffirmation of e formal distinctlon ex natura rai,
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Aquinas had affirmed, as a matter of fact lylrg

within sveryone's eyperience, thatin the present 1ife
intellect sctually understands by turning to gsensible
imases, so that the proper object of our intellects 1s
the guiddity existing in corporeal matter (I 87 4 ¢).
Scotus can grant a concomitance of intellectunrl and
imazinative activity. But he must Insist on the presentatlon
of a unlversal object prior %o intelleebual-ashbid-5¥y
. _ Imowledpe of the universal. It will not make sense to
® ' say that sense presents the particular in which intellect.

grasps the universal, and so one must aff irm that

fhere is first croduced a universal gpecles as object .

and only tkem subseguently an apprehension of thésobject.
_{(0p 0x 1d 3 4 6 Garcla I 398 ff nn 442 £f).

Fu Arts-peaitief ST ihates-frdn THO\#ON O LEeHS

i " However great the loglcal elegance of this position,

1t eliminates a matter of fact., We do grasp the intelliglibil: ¥&
of @ concrete multiplicity. Ve understand the m.cter-bullder |
ekecting the particular cathedral by directing the several
workmen each to his proper task., e cun have a notlon of
the intelligibiiity of world order. DBut while we can,
Scotus cannot. Hence 1t is that when 3cotus would account
Tor divine knowledge of the contingent, he must invoke




order 23

divine free cholce, not merely to mzzmz account for

the existence or occurrence of the contingent bubt even

to account for the nexus that contingently exlsts of
occurs., Thus, he affirms that God knows the natuwres of
things naturally and necegsarily; he knows some of them

as necessarily congolned and some a8 necessarily separated;
and obvi>usly enouszh a contlingent truth cannot be known

in this manner, for then it would not be contingent.

(Op 0X 1 439 q 1 a 2 Garcla I 1209 £ n 1111 Minges II 102)
There arae, accordingly, natures that are indiffersnt to
con junction or separatlon; God's lmowledge of their
relation, prior to any free cholce, s neutral: "Et ideo
intellectus divinus conclplens kaXax terminos tales
futurorum continentium ante actum voluntatls solum
habet-cornitionem neutram de complexione, qualem habeo

de ista complexione, an astrs sint paraia” (Report I d 38 g 2
Vives 22 469 Minges II 106 f). Whak-makes-she-aenbingent
What puts a relation between terms that are neither
necessarily conjoined nor necessarlly separated is divine
free choice and, once such a cholce 1s supposed, God's
ynovwlelge of the contlngent nexus 1s just as natiral

as hls knowledge of the necessary or Impossible (Op Ox
1d39 g1 a30Garcia I 1224 n 1129; H Schwamm,... )

Scotus argument holds for every type of contingence,
and so 1t holds not merely for [orekmnowledge of contingent
events but also for the contingent laws of world order.

%8ecundum quod¥ intellectus offert voluntaztl divinae
talem legem, puba juod omnis glorifiecandus prins st
gratificandus, si placet voluntatl suae, quee libera
ast, rocta est lex, ot ita de allis leglbus. Deus
1zitur agere potens secundum istas rectas loges, ut
praefixae sunt ab so0, dicltur amere secundum potentlam
ordinatem. (1 d 44 q 1 Garcila I 1286 n 1131)

On the other hand, by his absolufe ower God can do anything
that does not involve a contradiction; and by his free
w11l he could set up any other set of contingent laws
and thereby make them the right laws: "Tdeo sicut potest
aliter ageren ita potest allam legem statuere rectam Ibid ple87
This does not mean, of course, that God could glve t he
peatific vision to a stons, for that would involve contra-
dictlon (Ibid p 1288 n 1183). Scotlst voluntarism does
not over-rule intelligible necessity. Its functlon is
simply to bridge the ;zap between intelligible necesalty
and matters of fact. et la Z
+ 4 Es)
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sentinzensa-vaboal order was basically a mab : |
for Aquings’order is Masically a matter o % 1cdom; . ¥3aptankis
astxordtnzxaxy Bgehdnse Aquinas held i "saplentls est
ordinare™, he al€o held that "ingtitia Dol e st veritas,”
ause Scobtug” could concelve égpailection yﬁ%m only as
su

& matter owTrelating-flatwres ascsuch,
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\‘J ? Vignaux Hominali/no universals outsiie the mind, he is arguing in the same ‘
. swie LTG AT 734 ff/ eause-se-Ariststle-had-spsgued-ngained direction as Aristotle

involved a reversion from the Aristotelian form to the
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It is important to note the precise differents betwesn
Agquinas and Scotus. Scotus admitted contingent Intelllglbility
God krows nutures without having-to-opeabe-them necessarlly
creating them, JBut Scotus did not grasp the full range of
continzent intellizibility: §or him eith.r natures as sach
are reiated necessarily by intellect or continzently by
will, It was because ‘Scotus had cut himself off from the
contingent intelligibility of order in a concrate multiplicity
that he conld not affirm with Aquinas that "saplentls est
ordinare" and that "iustitia Dei est veritas.”

Now the radical duallsm of Scotist congitional theory
Rob-merely-in eliminated not only the Intellliglvle order
of conerete multiplicity but also the intelllgible unity
of abstract multiplicity. Scotus could admit notional
distinctions between derived concepts, for derivied concepts
are the work of the mind., But Scotus could not admlt
notlonal distinctions between primitive concepts, for
primdtive concepts are the work of the object; they are
produced in intellect prior to any cognitlonal activity
of intwllect, and that muat be so because looking presupposes
what 1s looked at. Such 1is the ground of the distinctlo
formalls ex natura rei (B Jansen Beltrage zur geschichtlicken
Entwicklung der Distinctlo formalls ZIKTH 53 1929 317-44 517~z2
Consider the most obvions 1rs tance. God the Father 1is both
God and Father: his self-knowledse 1s intalbive and perfect;
there 1s an ahsolute correspondence between the imown, which
ls prior, and the lmowing, which ls subse~nvent ex natura rel.
Now in the known as prior, elther there is some dlstinctlon
between divine essence and divine paternity or else there
is nek no distinction, If there is, you have granted a
distinetion that 1s not the work of the mind; it 13 not
notional. If thers i not, then it is Iimpossible for God
the Father to know that he communicates to God the Son
only the divine essence and not the dlvine paternity.
(In I Sent d 2 q 7 Gareia I 279 £f nn 325 ff).

If Aristotle succeedsd in taking Plato's ldeas out
of their noetlc heaven asnd putting them Into things, 1t
was in virtue of/insizht into sensible 8ata that he coudd
have them knowable in things. Moreover, that change of
place and of mode of knowleize involved the further differences
between Platonist idea and Aristotelian form. New It foilows
that the Scotist rejection of Intellectwl Insight ire

Platonic idea (see E Gilson Avicenne et le point de depart
de Duns Scot AHLDMA 2 1927 129 ©f) and a snpstitntlon of
a doctrine of partial concurrent causes for hylemorphiisnm
(N Picard OFM De rositione vroblematis cosnitionis apud !
Duns Scotum et de elus ratisne odbiectiva Antonlanum 19 1944 252 §
When, then, Ockham nroceeds to demonsirate that there are

argusd agninst Plato. But while Arfstotle argned for

an immanent intellizibility within things, Ockham argued
merely for their singnlarity. Scotus made world order puxel
a matter of divine will; Oclkham did as much for natures.

-
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Contingent intelligibllity both of order and of nature
disappears, and there remains only the principle of contra-
dictlon which ne asures the asbsolute rower of God.

In a far more radical sense, then, than Scotus, the
Nominalist affirms the semtins voluntarist ground of all
contingent relationx.gy Blel wrote:

Dens non potest contra rectam ratlorem, v.rum est,
gsed rects faf 1o yuantumad extericra est voluntas sulk.
Non enim havet aliquam regulam cul tensatur se conformare,
sed qua divina voluntas est regula omnium continsentium.
Ne¢ onim quia aliquid rectum est aut iaa*um, tdeo Deus
vult, "sed nmia Deus vnlt, 1deo lustum et rettum.

Collect 1 d 17 31 a 3 coroll 1 K; DTC XI 764.
There 1s now to be ar[irmed not merwsly the gratuity of grace
but no less the gratulty of glory; thas,-9n9~=a-sei¢l -1688
a-Peiazian that, 1t was proudly nbverted Ymegisn-vooeddd
"maxime recedit ab errore Pelagii." (LTC KI 774) '
God could glve glory to those o whom he does not glve
grace; God conld give grace without allowing any title
to glory; God Jdoes glve grace and, because of grace, does
give glory pavmly and simply ax: by an act ol 1iteral¥ y
and mercy and in virtre of the dacrees which fraely and
contingently he has mede. (Ibid) Obvicusly, the nominallst
groblem was not to account for the gratulty of grage; the
problem ¥as to £ ind anything that was not egquelly gralultous.
God canncht reallize a contradiction in terms; out any other
determination is ultimately a matter of free choice and
30 gratuitous.

e readey may have been wonlerling what point there
could be In bothering about Scotist and Vominalis £ thought.
After all, we are all Thomists now. But are we? In a
recent voluma of ths Dict&onna ire de theologle sathollque
4 MNichel findsthe radical weaknoss of mol;rism to 1lle In
tize very rpoint in which hOllﬁa rﬂlects ,Scotus,

La racine de cette insuffiaance réside en ce que les
molirlstes ne peuvent rresenfer aucune ralson seriﬂuse
montrant compent le simrle poggible, sans une deternination
de la "olonte diving, peut devenlr futuriple., Autre chose
est qu'un evencment puisse &tre, antre chore gu'il seralt.
Ctast la difficulte den les rartisans de la sclence
moyenre n'arrivent pes a sortir." DTC XIV(1941)1615

~Now llollna's doctrﬂre of partial concurient cauges is

Scotist.

"‘H{"‘gv‘_" T

But Inasmuch as Mol*na alflrma God o krow cont nient futures

consci usly Molina is re jecting the Sco*ist af firgation

\m W“"fbj:’ A.Mior to the fres cholce of divinew 111, explicitly and

2and indeed in Scotus' mEm own terms of the "complexio

contingens" (Concordia q 14 a 13 discp 50 Parils 1376 Lennerz
p 249 n 357). A3 Pinally, the answer to A. bichel's

unsolved rroblem is the same as the answer to Scotus.

Divire wisdom concelves possible worlid orderss divina
saprientia tobtuum posse potentlae comprehendit, Such orders
are orders of things and events. As such, they are possiblae.
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But surely not only St Thomas but. also God lkmows aboutb
the transceAdent infallibility of divine intellect and the
transcendent efficacy of divine will., Therefore, God
knows that 1f he were to will any order, everything would
. occur precisely as divine wisdom concelves 1t. The
such knowledge/ hycobhosis-c£-an-asb-e£f-will/is prior to any act of will.
Anfalliblyf And so prior to any act of will God knows/precisely what
would occur iIn any world orderx thaet freely he chose to
- will with an efficacy thut 1s inserarablefrom his willlng.

ipg—dcoutilst

But besides the fact of threlr mitlgated =mwrvival,

there is anohter reason for considering Scotist and Nominallst
voluntarism. It is to undersmand thereaction ageinst them.
Scotns had held defined imsuibive-imewledge-e Intnltlon
as krowledge of the existent and vrresen® as existent
and present. Ockham asked whether any cortradiction was
involved in suppnsing such intultive knowledge tobe

ir/ conserved by the absolnte power of God whids; first, the
objectixna was moved off to inflinity and, secondly, it
vas chanjged Into something else or annihillate?, Hs found
no contradiction DTC XI 768} However, he did ponsider |-
it contradictory to affirm evldence and decertion simulfaneous. E8
(1bid,769) bub Nicholaus of Autrecourt introduced a further
refinement; &t woulcd be contradictbory to afiirm evidence
‘and deny appearance; but appearance 1s one thing and
reality another (DIC XI 564 f).

| It-is-frem-bhe-hopelosshyes-ef _
packground ﬁ’%gg}ﬁii}xthigpq;98§2?9£,
1 hy- 1§épi efaat oxpurinent

Homlnalist logic was as devastating as 1t was acuse.
The controversy, de Auxiilis, was not calculated to Insplre
confidence in the value of debate. Naturalliy, then,
: Descartes soight a new method. It would dem~nstrate with
. ,b4~ the ¢larity and rigor of mathematics, and 1ts starting-point
“J,LJF would be indubitable. What haprened? g Melebrenche Invehdad
m;J’ ontologism to secure a really Indubitably starting-point
. -r and Kant pointed out that what follows from the "ecogito"
Q%Jhwﬂ 1s not the evistence of Rene Descartes or even of Immanuel
JJWLLSI‘ Kant but only the necessity of positing ik a transcendental
L A ego, an a priori condition of the uniw apperceptive unity
of consciousnesa, The indubitable starting-point was &
C the only difficulty. There was also the impldcatlon of
* the deductive demonstration. If knowledge is to take that
form, then there is sither one subject or there are many.
9, - If there is only one, then the sylloglstlc chain exhiblts
the necessary predlcates of the unigue substance, and so
we have Spincza. If there are many, then each is 1ts own
private universe, as isolated as different loglcal universes
of discourse, and so we have Leilbnlz' monadology. -
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Now even thils brlef outline reveals an important
principle, World order is the product of divine wisdom,
indeed, but also of divine freedom. It could ve otherwise.
It is not, then, the sppt of thing that is to be knovwn by
taking an indubitable stadpting-point and proceeding with
muthematical rigor. - On the contrary, if that 1is your
eriterion of evidence, world order antomatically hecomes
Insignificant. Just as Scotus elimirated world-order by
denying the insight into sencible data which graps the _
Intelligzibillity of conerete multirlicity, so the rationalist
ideal of absolute evidence with no leas effectliveness
eliminates world order by makirg it an object benaath
serious intellectual consideration. For thers ls.no
g oriori deduncrtion of world order; it is a product of
wicdom and freedom; and so it 1s an intellizibility that
13 to be known only from an understending of facts of
obgservation and the factusl content of divine revelatlon.

In this, of course, world order is not in a worse
position than any other ens completum. God certalnly ls
absolutely evident guoad se, but in our knowledge 1t 1s
necessary, first, to know other existence and, secondly,
from that nremise %o arrive at a knowledge of a Flrst
Cause. and Last End. Again, absolu‘e evidence enfers as
a component within our knowledge of material things;
for en@E-minds-are the lizht of our intellects ic a -
sreated marticipation of the uncreated light (I 84 5; 83 & lam)
inGeed, the stnff of our intellects is suchy that, were
they not zassive potencles, they would have to be God (1 7¢ 2 ¢
But though there 1s a grasp of the ratlones aeternae
that enters as a comporent within our Inowledge of material
things, still that grasp is no more than a component.

This 13, if you will, a purs reason; but/pure reason, by
itseli’, does nob know any ens complstum. - Mathematics

enjoys its syamd spiendld rigor by rresclinding from sahoers

o’ ract; whather circles axist, 1s no concern of the geometer |
how ¢lose real thinis apyroximsts to circles, iz a problem

he gaily leaves Yo physicists and englnecrs; 2igat and
neither physicists nor engineers hesve absolubte evidence

on the point out A¥{F suificlent eviience. Agaln, We

can be certain we have souls from the soulls very presence

s itsel? %o itself; but what is a soul, iz another matier
renuiring diligent and subtle study in which many have

erred (I 37 1 c¢}. Set yourseif a sriterion of absclute
svidence and you maxzky excluds from the start the possibllity
of imowing with certitude what it is of whose existence

you are certain by its nre-ense to ltsell. IDlatters of

Fact are producss of divine freedom; the evidence for them

s not abseliuse the absolute Inevirability of pur reason
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but the sufficlent evidence that is assessed by well-Iniorned
and well-balanced judgnent,

y Finally, if fully conscious and deliberate ratlionallsm
1s dead and gone, its root is shill wika quite allve.
induoltably/ Ksnt liquidated the ratlonallst ambitlon Lo kmow/his ovn
' soul, the world, and God. But Kant fallad to llquldate

the rationaLi t erilterion of abhsolute evidnnce. Henae
B ] an Do tweon. rak snd-ral otirde 5
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Upon the survival of that most baslec element of all,
the relativist takes his stand. Principles and matters
of feet, the cortitudes of all mankind and the hypothesss
0" the most recent sclentifis opinion, all are rolled
into a misty unity in which some propositinons, no doubt,
are truer than others but only In thes sense that, though
false, they are less 3falses The radical distrust of

- _ the human mind, that ls prior to the Carteslan "eoglito"

' and the motive for the gsearch for the Indubitable, finds
ultimately its release and expression when rationalism
disappears and yilelds 1ts proud place to relatlvism.

It follows that what 1s neesded, if the rationallst and
- relativist expeximert 1s net to be ropeated, 1s a radlcal
Aga trust In human inteiiisence, in its ability to undorstadd
R the intelligibilities that.c~uld be otherwlse, and Iin its
abllity to Judge-wissly wédgh wisely ths evidence and so
s ’ Yy VT -

“Dhaa ! ) 3 A 7
on the proper occaslions to prononnce with certitude that
in fact such Intelligibilities are. For ultlmafely
there 1s no substituts for ﬂood Jadrment and the hogs—
eF—TTT IR L.T;u‘_huplt_ . : R >
Lorbestmrmstiod ares

idea of Carteslan methodforqgome surro sate for it is

no morye than a mi:taken attempt to escape from the resrnnaib*¢
of & raticnal being.,.
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Potontinl Intepration.

Coriscus 1s muscial and Coriscus is white., The plgment
of hls skin can be explained. Again, there 1s an explanation
for his muslcal ability, Bkill, and taste. Buf trhere is
no science of the "musical and write.' The Incldence of
both these nredicates in Coriscus ls just nper accidens.
Similarly, the empirical sclences investigate re rt teular
asspects of the universse and of man. Phllosorhy Investimp tes
the-universe-as-a-whole man as a whole In his relatlon to
the unlverse as a whole. Theology adds an account of
gupePRstural-voveinkiony-fadithy- the supernatural order.

But the conjunctlon of the three in the same universe and

in the same men must remaln per acclidens. From the abstract
: " yiewpoint not only is there no solution but rak there ls

not even any questlon of a problem. '

St111 ob jectively the universe 1s ordered by dlvine
wisdom and men 1s an object of special rrovidence; nothing
ig left to chance; ultimately there is no per saccidens.
Azain, the object of human Intellect 1s gns, and outside
that there 1s nothing, and order is' not nothing. Finally,
while sciencs 1In potency is of the universal, still science
in act 1s of the particular. Did the seisne departments
of hucan lnowledge remain in the abstract they counld m
more scnfllet that Lelbniz' monads. But they do not
remain in the abstrasct. The law of inverse sauares luvdlves
o concrete view of the sun and the planets. The rrinclple
of inveriance involves a concrete view of space and time.
Phe-hypobhesis-o£-natural-selaeetion The doctrine of
evolution is & view of all 1life on this planet. Human
understanding does wt stop short with the abstract; 1t
endeavors to xnow the meny throughthe one; as God xmows
all rossible worlds in his single essence, 30 the human
intvliect strives to mount to every hisher viewpoints to
embrace, as well as possible, all things in a single view.
It is becanse such viewpoints conflict in the concrete,
becaunse they struggle for mastery within humen minds,
becaise they Inform the cholces of human mllls, becanse
they dilctate policles and pr ograms, stimulate desires

S | and fears, create situations that can neither be Ignored

B nor avolded, that a problem of Integretion both exlats

E and can be solved, Nor is St. Thomas any patron of the -
e ivery theological ivory tower, His synthesls 1s not

a set o

. I Tt
n *

vy ’ .. - IJ;' -
r rehosibains integration with Aristotelian thought by
assimilating and dominating Aristotellar m.taphysics,

f abstract theses.

It 1g the Catholic world vlew

R ¥ F RS

»5

astronony, physics,seronistum hdodog Yy meteorology, bilology,
G A rsycholo:sy, ethies, and pollitlecss  Nop was St. Thomas
: : less a doctor for all time becmuse he was so thoroughly
| involved in his own time. ['),,.,.a a Ut apiats.
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Sti1l, actual integratlon sxists only 1n the mind
of God and in the sclentis beata of Christ. Our concern
#s with potential integration and, mono-immediabelyy
in the prusent paper, with the/conditlons of the pessibllity
of potential Integtation. To consider the positive
conditions would invol—we a theologlcal methodology,
a consideratlon of she-prebien-of-develepmenty dogmatle
and theolosical development, a systematic contrast between
theological progress, philosorhie progress, and the quite
different progress of the emplrical sclences, 8nxali
Such large and Intricate subjects have not been btouched.
So what we have had to say is, in short, vexy little
because only negatlve.’

PThere 13 an order of the e xisting universe. It 1s
one and inteliisibile. It necessarlly is ome of the
endless manners in which divine nerfection conld be manifeste

oy 2 - Hy
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It trandscends becausze 1t includes the nececsity and

contin ence of relations between nautures as suvelh, for I

relot2s concrete factors in concrets sitnations. Like

anything slse -1t enjoys necessity ex supngsitione, for it

1s sublect to the principle of identity. But bhere s °

necessity ends. Continzently it 1o the order in which

God freely chose to manifest his perfactilon. Continzently

1t 13 the order of the natures and/oreraticrx 1t relates

for they could be ordered otherwise. Inasmuch as 1t

1z to %e kxnown by us, the lkmowing will be by unde rstanding

the unitr of consrote multiplicity and by Jjudging on

suf ficlent evidence that thut understanding la de facto
cannot be lmown sy e ot

>
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1f with Scotus one gwseiudes makes meaningless the
intellisibility of concrefe anlitirlisibty or with the
rationalists and relativists ons distrists the capacity
of hwran judgment to arrivea t truth excurl Dy #uze-ef
thumbe the absolate svidence that belonzs to/ the sens
diving identity of essence and sxlistence,




the understand g of man in which ar
onces, between the sctences and phi
seh both of these and gology. DBeslded the

ogtive need of unity in bhe humen mind, there 1s also
shleobive need; for however diverse the sources and

sthods of the sclence philosophy, and theclogy, still -
//////%ll treat of mani’a%}”ﬁéve their repefcussions upon h

1ife and soclety, 86 that theoretic#l conflicts soong
or later result 4n human dlversi

, dilssension, opposition,
division, an truggle.

s
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If tie need of Integratlon is human, tho/principle
s dly One divine wisdom 1s the intellirent architect
of a 1ngle universeﬁ/xﬁé one absolup%/gdbdnesa 13 4ts
ultimute goal. On the side of the obJect ther%/é%;gady
S intelligible unity. The problem of Integration exists
on the slde of the subject, and nothing short of the
ob J ation can meet the—sub-jective—
need. Mathematics Integrates the positive sciences in so
far as they are mathematlical; but as one proceeds from
ehomiabpy-t0 physics to chemlstry, from chemiatry to
biology, from blology to the specifically human sclences,
the role of mathematlcs decreases., Whore mathematlca
fails, one can call upon philosophy. But even a thelstlc
philosophy does not meet the 1issue completely. For
in the exlistent universe besldes the facts of nuture
and the facts of man as man, there 1s also a supernatural
economy, distinet iIn origin and end from the speclifically
*_ﬂ"f human, yet everywhere, penstrating the fabric of human
o 1ife and humanegvents, Wwithout a speclal medifisabiemr
adaptation of 1its method, empiricel sclence emanet
cannot mugter human facts that are not merely human.
¥or can philosophy provide the needed adaptatlion. Cne
must turn to theology both for the proof of the existenee
of a supernastural order and for the categories in which alone
its manifestailons can be successful}y classifled and
correlated, systematized and explained. But theology - p
rests upon falth, and falth rests upon the truth thet
is God. The ultimute principle, then, of Integration
1s God himself; mmdmikxitsxxmszkad 1t is glven us by
revelatlion and faith; and it 1s expounded by theology.

There ls today a mabdsidd novelty to the problem

of Integration. Helther the medieval ner the renalssance
theologlan was confronted by the applicatlon of emplrical
method to the whole range of humen facts. The achlevement
of the middle ages was the Integratlion of theology and
philosophy; and ir-that-age then that was sufficient,
for the science of the time came easily under the category
of a philosophy of nature. The renalssance witnessed
the beglinning of a break; science assebted the difference
of 1ts method, and though the name of natural phllosophy
long survived, the underlying reallity had changed. But

. 1t was only wilth the emergence of empirical sclences of
man that an entirely new situation appeared. There 1s

o
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& radically new method of answering the old questlon,

What is men? Bilologists, paleontologlsts, anthropologlsts

are concerned with his origins. Economists are coneerned

with the muterial conditions of his life. Psychologlsts
o fr‘"%’( and soclologists are busy with the inner and outer

hfw; 1A manif estations of his mind. %The-eulturaly-religicusy
..r'f‘:‘ : A Historical theorlists collect and analyse the fasts-ef
_md. e~ his-oulburesy~ facts relevant to the orlglns, developments,
g 7 crises, break-downs, and disintegrations of k&g, culturael
ur' patterns, his re}igions, and his elvililzations. .«

In the chill 1ight of 1950 the new answers are not
more hoartenlng to men generally than they have been all
along to theologlans., But the actual course of events
does not settle any yuestlons of princlple. It will
alwags be true that Christ is the sign of contradiction,

Je. 80 that empirical method without Christ will continue
. (]_.,-g’ri to supply analogues to the highur criticlam and the kizfary
Desmongesshiskier histories of dogma, to lalsser falre
{fa andpeyohodnelrete "He thut 1s not with me 1s against
me; and he thut gethers not, scutters." But 1t is no
{ less true that in the desglnz of divine providence
LM'” all things are to be reconciled in Christ (Col 1 20).
ﬂus““kﬁ““(ﬂ; As the Fathers saw in Soe¢pabtes-and-Rlate Oreek culture
a preparation of the gospel end regarded Socrates and
“rr"} Plato as pedagogues to Christ, as Aquinas made Aristotellan
philosophy an ancilla theolosiae, soainprirmciplie muss
the/ . one mey~coneluds that/emplrical sciences ass,provide
Wﬁ:’ a concrete complement to philosophlc abstraction in
> the catalytlc function of releasing theology's inner

ont dynamie arnd aiding it to bring forth from its stores
'7';\ both the old In x new relevance and the new that was
L\ possessed but not appreadated.
Bt d o of s But if thers a novelty In the contemporXary
“ . problem of Integrftion, at1ll it mak is a materilal

w Mo /JH;... 4 novelty and not” a formal one., Such has bden the burden
w> Of Papal preficuncements from Lamentab to Humani

BV Pt qd.u—u" already been determinedAfflirmed In the Vatlcal

there 1s & growth,
understanding, kmowled:
withan the lamits of
meaning, and of %
Precisely bhecaun

lgidual and soclal, of
7 and wisdom; yet it 1s ever
slf-conslistoney, of unlvoc
1dentical truth (Cf. DB 1
apologetic 1s Catholle,
e ly by establlishing the
10 : Precisely pécaure theology 1s Catholic, it can fulfll
“ulh” ” @ 1ts function only by working out HHé content of revelatlon.
O ot Bt e o New quést lons,xmd new abstacles; and new aids have to flt

1 o

can come
of revelatlon.

!wufrb-rwt !!}!l,t-iia within a/context thgj:-is settled.
e e
__J & wavk o+t b /4 But 1f it were a _.simple matter to draw ou ~
svd B oot implications of that position, the crilses emergenc ies
el +
x iaiviasA=Lwould not have afisen. In fact, the e has many sides
ks Jj and aspects, and to one OTW’ note 1s devoted. _
It seems more than a c¢oinc ? thet from first to last,
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1a nobClnibat, s at, grake in this problem of Intpgration

unrestrained appetite for speculative coherence. The

fact is that & man/misk sufficlent intelllmence and lelsure
to study theology, philosophy, and the emplrical sclences
and to grasp the problem that thelr relstlons involvesx,
also 1s able to work out some sort of integratlon that
meets his individual needs. Theso-wke-suffer Those

that suffer are 5hess not the men ofawide culture anda
acute intelligence. They ure those mk that know cne
department st first hand and other departments at second

or third hand., They are those that master no subject

but take .an intelligent interest in all, They are those
with neither mastery nor keen intellicence that, none the
less, have to live and to make,decisions within the freme-
work of modern soclety. Above 2ll, the musses suffer.

How mueh they suffer ls witnessed by those zuropean

e LT S VR e T

countries that still are free and o) rare Gatholic.

D sﬂnteh At 1o

/ 05
]'19 Specu,zlat ive /lav®
-utlkn-vledr-

#%; sgtion profiuces-itustions;
{4 froblems; and £hedE cencretp

.not ‘beAvoidad by/ mmxxam_m€re disdain o

sfretion. | The faci T4 thut wisthout |

ufTegration the /proxlené no y renma

canndt even |bg ufiderstood ; it is/Fa

?6r the masses/to ¥ElleveALhat fheir concret® -

' A8 Tove—nol_seomg fiupIid Sxtrar 8411 TP 8110

ZTT0It-is-this pfastieai-1 oiy-prastical-aspect

It ig~thls rel
end thesWeb of
that Mas mad

on between~ftheoretical 1nt=_r:¢i€h
ular suppgeitlions and conv rons

he Xszmna fHeologlical lssugs uhe pest
at once 30 var;ed S0 recy’ ent, and 80

. The "new apologetic the eighteen-nin
philOSOpa_ approach to a*fﬁiogy, and the 1Tos6rhy
S8 not s hilosopgy/h sormtained a philosophy of

p gRelyeis-of-fa

and dew€loping its argumenht from the s
that-Tactual need. %0
Bt t4i1s philosgpiric ap réachfas/nm
h put of-dction.
v of aCtion,
6n. And
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Tt-ds-the-1link-between-theoretioal-inkegratien

Now it 1s the 1link between theoretical integratiocn

and the vast, imponderable web of popular suppositions
and convietions that has made the theologlcal issues of
the past sixty years at once so varied, g0 recurrent,
and so explosive., Integration regards the whols; it 1s
on all fronus at once; and it is capadle of relating by
Internal lines any front with any other., To grasp the _
perspectives of an integrated position, it 1s not necessary
filrstx to spend three years stndying meddsuvel philosophy

. and then to spend four years'studyﬁn$ theology. One can

~ begin anywhere. The "new apologetic' of the sighteen-nineties
was a philosophle approach to theology. Stilli 1t wag
philosophy In a new manner. It rosted upon the pragmatic
' necessity of action. It-dedusad-ths It analysed the

Zaxknax suppositions of action within the context of the
exlstent universe. ' It dealt with matters of fact, and -

long/ since 1In fact man cannot/observe the natural law without
the help of divine grace, Inevitably,it cubt across the
e classical distinction between nature and grace. In the
“1w" next phenomenon, modernlsm, philosophy 1s just mental
, h‘a‘ rpli agizity-and refinement for relutivism is something less
- Y than an affirmatlon; still the relativism 1n questlon was
}":ﬁjﬁ. A not any Pyrrhonic detachment but an ardent devotion af
™y to the metaod of empirical science;akamgxwishxshmxmy

by assoclation this devotion took over the oriestation’
0 1 a7

; a;;ig ﬁowg ﬁgnog .
e Yontrary, tHat ‘the ré%i\“~'
-undenste ‘

and so was led to accord to réligious
C‘J;Ffﬁph‘“‘ - exrerience the primacy which pre-Eifstelnian physics

Euf;l granted to Imagined atoms. If-the-integralism-of

The reaction against modernism was deep and profound;
the-inzeg--ib-is-truo-thoat-5ho-supsrfioial-inbegwalism
of-cevtain-ocelosiastisal-carcerists-was-scon-diseredis
thore-npponved-a-1ong-suprios-of-lenvnsd-monagraphs
sposulativa-thought-found-4i5s-way-ssught-ite-way

-~ ' - db-hos-besn-shavasteovized

Eet-it-£e£l " A1 67 - .
conserles of "‘“"! .

it kas brought~forth a remarkable/serles of historiCaLA;-u&L, '

biblical/ merograchs, from the great theological/and apolosetic
a/ - dletionaries, through the monumental workd of/Lebreton
8/ " and/de Grandmalson, down to the serial publications

of learned groups and the poriodical organs of particular
socletles. Speculative thought Wdas not bwewm excluded,
usually/ but/1t has felt under the obligation to take on an historical
¢ ub five-volume/ - rgrm as in Marechal's brilliant/Point de Départ de la
Metaphysiyue. Rinally, Moreover, this speculation ,
in-higtewrisad not merely hasowed the historical manifesbabien
o o~ manner of its presenvation but also its questions to
ﬁ“frﬂ Kdl the underlying lssue of integration. For the problems
A et ,  ‘have turned on the natural desire for the vision of God,
. “
P

w,

on the conerctoness of beingakon the method of philosophy,
on the method of theology, on‘the vehicles, liturgical,

symbolic, cultural, and popular, that carry systematically
formulated truth into thg gearté of meny. I

Q ¢ 0 ) T
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It wes within this context that there arose the "new '
theology" and symptomatically its best known expressions
_are to be read in epilogues in which she,authorsyxzR
WY e end their historical investigations with rapid sketches
A of idesls that haunt their minds.

PHevg-has-boen-zxAd-a
There 1s snd has bsen, then, a novel problem of

integration. But the novelty 1s not formal but materlal.

Such has been the burden of Papal pronouncements from

Lamentabili ak to Humani generis. The Vatlcan Council

had quoted Vincent of Lerins to the effect that there is

a growth, individudl and soclal, of uncerstanding, knowledgs,

and wisdom; yet that growth 1s ever within the llmlts of

' self-consistency, of univocal meaning, of an ldentlcal

truth (DB 1800). FPepe-Pius-XII His Holiness, Pope Pius XII,

cloeses his Encyclical Letter with a-paraliel the same
ment/ message compounded of encouraged and warningf "Nitantur

utigue omni vi omnique contentlone ut disciplinas, quas

tradunt, provehant; sed caveant etlam ne limites trans-

grediantur a Nobis statutos ad verltatem f1d41 ac doctrinae

cathollcae tuendam. In quaestiones novas, quas hodlerna

¢ulturs mk ac progrediens,aetas in medium protulerunt,

diligentissimam suam conferant pervestigatlonem, sed ea

qua par est prudentla et cautela; nec denijue putent, falso

"ipenismo" indulgentes, ad Ecclezlae sinum dissidentes &t

orrantes fellgiter reducl posse, nisl integra verlitas 1In

Ecclesia vigens, absque ulla corruptlons detractionejue,

sincere omnibus tradatur.” AAS 42(1950f 578.

Now it happens that the o0ld name for integration 1s
order. The order of the universe 1s the work of the
infinite wisdom of God. Accordingly, I propose In this
note to offer some Indications of the Thomist notlon of

) " world order, to set forth ifs the prinsipal fundamental
the/ olements in that notilon, and so from/objective order thitt
exlsts without man's labor proceed to,the canons men
must acknowledge in their thinking if speculatlve effort

o r$3 is not to be a force of disintegratlon.
b - .
~ "‘w'n
.M"’J} .
0
0




_a further observation to be made. The metaphyslcs are
not abstract: they are axa not a functlon of a notion of
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Covdun, 1 Hatu;e and Grace.

Peter Lombard in hls Senbences distinguished not
states of nature but states of libsrty. There was the
state of original justice characterized by posSse peccals .
and posse non peccare. There was the paradoxical state
of fallen men with his posse peccare and non posSse non
peccare. There was the final state of beatitudse with 1ts
non possa peccare. The division aoas-bask went back to
St. Augustine's De correptione et gratis. It was saved
by an incoherent Introduction of St. Jerome's affirmation
that men always can avold sin. But 1t imposed an intolerable
- 3 = & Y- A g

Iy
o o

o o3Ptk _eortu gt
v effort

burden upon an slther to giveoan intell igible account

of divine grace or km even to deflne human libertye.

To oreak the circle it was found necessary to transpose
the issue from liberty to nature and from grace to the
supernatural, and thils transposition was still in process
when Aquinas began to wrilte.

I have pointed out elsewhere that for Aquinas this
shift was not from the merely psychological to the merely
metaphysical. On the contrary, it was the inclusion of
a1l the weaslbth nsychological wealth of St. Paul and St.
Augustine within a metaphysical frame-vork. .But there 1s

peing that thinks of being as somehow distinet from the
waiverse-of-sonarete-sxistents totallty of conérete exlstences; .
and consequently nature and grace are nak concelved not
abstractly but within a concrate world order. Adquinas
dlstinguished between the proper good of a man and the

proper good of a horse or stonej again, with regard toO

man, he distinguished between his proper good asg a man

and as a citlzen; finally, with regard to the citizen,

ne distinguished between his citizenship in a human abe
polity and his participation of the heavenly Jerusalem

in which the citizens are the antels and all the saints

and, no less,; the'cives sanctorum et domesticl Dei' (Eph 2 19)
that still are within this life. The good of a man as

g man is his p.rfaction in knowledge of truth and the rule

of reason ov.r hls lower appetites. The good of man as
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gux cltlzen of the kar earthly s&aia nolity is his subordlination
to the order of the polity; but hls good as citizen of hhe
heavenly Jerusalem is beyond the faculty of nature and

rests upon the free initlative og God {De Virt In Comm a9 @)

do worl or an, gpﬁly
ve jthe Indi 70047 of
I thefgt%er néyéo h rrood of

good of the Gity oG

It 1s worth noting the secret of this easy transition
from the good of the individual through the good of the
gxxr state to the good of the Uity of God. Its principle
is not nature nor a relation of nature to grace. Its
rrinciple 1s the concrete intellipihility of un.versal

parts both/ooth/order whach embraces/;ndiv;duals and states,/the cities
of men and tho uwlitimsie-.perfeetion-9f-the-Chareh-milibans

P and-Spiumphenbv—Ngotical Bodsof-Ghrict. Because Aquinas
H1ﬁv~‘1 A stabts from the whole, he can always gee any part in 1lts

relations $o-the-whole both to the whole and to any other
part. But, further, this is the only manner In which
such Integrated thinking can be achleved. For-ihe-whele
Because the whole ls the work of divine wisdom, there 1is
a reason for everything and so Integration 1s possiblie.
Because the whole ls the work of dlvine freedom, the
reasons are not necessary; they stund upon a supposition
of divine free cholece of this whole and not another; they
disappear Into thin alr as soon as the supposition of the
choice and the whole 1s removed,

There 1s a further consequente. For Aquinas the
‘sgarily/ concerts of "end" and of "nature™ are not/correlative.
This comes as a shock when one reads such a passage as
the following: DElcendum quod soll Deo heatitudo perfecta
1 ‘ est naturalis, Guluglibet-gpubom-sveathrae qula idem est
¢ 8ibl esse ot beatum esse. OCuluslivet autem creaturae

™ t/gﬂ' ease bsatum non est natura, sed ultimus finis." I 62 4 c.
) "/e underatand well enough that God!'s beatltude 1s natural
o / to him. We know that the de facto beatdbtude of rational

, ¢reatures 1s above their nature. But we are veyy apt to
be at a loss when confyonted with a contrast between
nature and flinal end. We-asre-very-apb-be-vebeus-that
a-sveaburets-boasibude -

: Now some 1llght 1s thrown on this antithesis of nature -

o trinsic/ and end by the la”t that Aauinas concoived the/end of the
universe tobe identical w&fh its order and that-he dis-
tinguished hetween a firdt rerfectiony of order as fornm,

J gu~-5ue-saventh-day-of-5ks ywhich was achievad on the
seventh day of croation, and a decond perfection resulting
from operation, which 1s the perfect beatitude of the
saints dfter the Last. Day (1 75 1e¢), Still one renches
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There-1s-a-striking . _ ' ?

Now there 1s a real difficulty in concelving world ;
order after the manner of 3t. Thomas, and a brisf excursus ’
into Scotist thought will reveal, I think, just where the
roots of this difficulsy lile. “

B e TR A B g AT T T il -

w#/ . ”;!'/ For Stcotus 1t was evident that knowidng rresupposes .
. PJ. 1ts object, Kiowlng is a matter of taking a look, gnﬂ : §
o &;3’ no one can take a look without nrssup-osing what 1s looked
'fr;'?’Jd“’;' at. Aristotle and Aquinas hed agreed that rrimordlally
' . knowing 1s an 1dentity: sensus In actu est sensibile in
N4 actu; Inteliectus in actu est intellipibille in actu (I 14 2 |
A/ For Aqulnas the truth of essentlal- divine self-knowledge i

®ax did not consist in any similarity of knowing and known,
for simllarity supposes duality; hence, as he put it, ‘
esseutlal/ /divine self-lmowledge 13 true by an absence of dissimilarity |
(I 16.2 5m). Such Is the first poim , and I think the
reader Wwlll concede that Scotus keolds-bhe-ossiov-pesitien ,
has Bhe advantage of plansibilitys 2

. From the evident supposition of an object by knowledge,
intellectual/ - Scotus demonstrated the impossibility of/insizht into
o sengible data. Aquinas had affirmed, as a matter of fact
lying within everyone's exrerience, that we actually
understand by truning to ph antasms, that the rroper object
of "Intellect 1s "quidditas vel natura in materia corporall.
"exlstens." I 84 7. Now Sentus was gulte ready to grant
that W@ simultanecusly we think the universal and imagine
the pmrticular; what he could not grant was that intellect
. had its object Ln the sengible data., There must be p oddced
intellectual/ in Intellect a universal srecies which ls prior to/cognition g
. and 1fs proper object, Op 0x 1 d 3 q 6 Garc I 398 ff nn 442 f: &
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. This step eliminates not merely a psychols:lcal fact.

- but also the possiblility of the Thomist concert of world
order, For world order 1g the intelliglbility of a concrets
multiplicity, and such an Intellisibily can be concelved by us
only if Insight Into phantasm 1s possibvle. Scotus has

_ room for the applicution of universals to particular
-*ﬂa intellectual instances; but he nas no room for the/synthesiz of
B involved in coner.te order,

o . ' The resvlt was voluntarism, Like Scotus, God imew -
aniversal natures, lmew thelr mecessary relations, and their
g , imcompossihilitles. But short of relations of necessity
end Imposslollity, there wers no relations at all. In
g the dlvire mind the contingent relation had to e of the
game type 8€ as Scotug' knowledge of the questicn, an
astra sint paria. Hence to account for divine inowledge
0 of the contingent, and not merely for I'ta existence or
accurrence but also for conbingent nesus between exirtentes
or occurrances, divine will had to be invoked,

_J _ .
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- zgmy to gome extent 1t can be known by us does not imply

Yo esn know the intelligibility of this order g rogteriorl
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There follows g most importatn corollary. The order
of the universe is the work of divine wlsdom. Uit 1s
intelligivle. To some extent 1t can be known by S,
first by the natural light of reascn, and Xa still more
by -the light of faith, But to say that it 1s intelligible
13 not to say that it is necessary. And to say that X2

that we can knowv other/world orders.

To say thet it 1s intelligible 1s not to say that
it is necessary., There 1s af course & sense in which
anything can be made out to be necessary: "Socrates dum
sedet, necessario sedet"; bub apart from guch necezslly
¢x suppositione, which does not rrevent Socrates from

rising at the merest whim, the intelligibility of world
order does not mean the necessity of world crder. It 1s
not necessary existentially but only possible; of all

siich possiblliities, none need exist and only one happens

to exlste It is nob neressary essentially. Not by lts

ovn essence, for it Is not an essence out only a pattern

of relations. WNot by the essencesor natures it contalns,
for thidugh essences and nabures have necessary consequences
and exlgences, stlll those necessitles ave grite abstract
and can be met concretely in a vast varlety of menners.

To say that to some extent we can know the lntelligibilit;ﬁf
of the existing world order is not to imply thet we can =
inow the intelligibility of equally possible world orders.

from intelligent observatlon and from divine revelation.
But it does not follow that we can figure out now God
would arrange other orders that we knowato be/possible
prd-eonsress but cannot observe and nave not had revedled
to ude _ -

]
I gnggess thakth nincliy géut SICﬁZ,&&§ZEat
dedl o disputing/abopt T asire 3 t ol
qUid |1t Delus. _

T suggest that these princirles are peranount k@ in
any integration of nature and grace. Both are parts
of & world order designed by infinite intelllgsnce and
wisdom. Treir relations are intelligible and, to some
extent, can be known. But that does not mean that thelr
relatiors are necessary. Nor ls anyone, who can glve
an accouhh of such intellizibility, to be remuired to
go en and & glve an aqualiy intelligible account of one or
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more oOf the world orders In which there could be nature
without graco. '

But whlle these principles are paramount, 1t remains
thut Bhey cannot be applied with any great ease. One
has only to recall the disputes that once exlsted endy
iR-govtain-gagkaxsy over Buclld's purallel postulate.

{;: 1T A8 el aprnan 0 hea KBNS ReG R~ T
arnt—=lg.More—re ey ZEOW e L wWIrETeQmMmon  ansye
SPR-EREAF o%:p ok prs = ral led—womdndged neetgdatry but

_ 7 qulte s
Before// Yrtil the developments of the last two centuries, 1t was
A‘;J;{ ;‘M common to gupposs that that postulate was indeed a necessary

oy but perhups not a guite evident trnth. InFfwetsy—as¥

wlf - "’ ‘/7 argu‘ =T e o B [b] W
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S W et poy S o o
'}*ﬁd~f£—* €% a8 long as Jjudgment is based on mere inspection,w it .
rr- %4 w1ll not be eawy to obtain general agreement either
]JL‘ e thet any given inwelligibility is a possibility or that

PJ%1J7 it 1s a necessity.

"'”‘,{,4 wr 1“"“0' It is this ambiguity that underlies, I suggest,
. f the disputes over the nuture desire to see God. The
r,ZJ""': cf. /-““1 natural-desire-seta-up-an To affirm the natwal desire
wa“ ~ " is to affirm an intelligible relation between Antellect
&\1 p;w’ Y”}' and the vlislon of God. But is the Intelligibility a
Qﬂﬂ possiblllty or is it a necessity? To many, I suspect,

ot /Jﬁm 1t cannot be an Intelligibility unless it 1s a necessity.
\fﬁﬂx This gizes results In the two extreme schools of those
who grasp the intellizibility and so affirm s necessity
the / and those who reject necessity and so reject/intelligibility.

Both must be wrong, for a universe that 1s the preduct
of wisdom and freedom has, %m so to speak, an exigence

for intelligibliities that are not neceasltles but possi-
"~ billities: "

*mﬁ ‘ The same ambiguity, I believe, xm cors tituted the

3 ) trap inks which Fr. H. de Lubac's Surnaturel was caught,
In the presentw orld order a man's job i1s not to be a
mere man but to be more than a man., Be ye verfect as
your heavenly Father 1s p.rfect. That truth ramifies
endlesaly through the doctrine and the economy of grace.
It 1s of fundamental simmificance in any understanding
of man considered either individually or soclally or
historically. It is enshrined In tradition., It is
especlially relevant to the presentation of Catholic truth
at the present time when the initial devdl of automatic

i_J @(- natlionallst destir megalomania and fatallism, fanatlicdix
' % nihilism, and existentialist despalr ewd; I Cro TridTt

ey ~ o
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.20 and, xRz ror the,surviving innocents, the,paradise of the
1::;;5‘?8 ' .L!

et
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progress has Baa ylelded his place to dlalectical materiallsm,




Y 1f T am not mis-
taken/

o

.nature, there stands St. Thomas. World order 1is intelligible,

they are.
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welfare state. Still there 1s the guestion, Is this basic
intelligibility of man as he 1s am a possibllity that also
is a fact, or 1s 1t a necessity? At the root of the
exaggerated significance of "pure naturs" lies the assumption
that 4f 1t 13 an intelligibility, it must be a necessity;
hence to maintain the doctrine of the gratuity of grace,
all Intellipilble links between nature and grace are cub.

At the opposite extreme thers 1s Summatwnel the book,
Surnaturel, astounding in its srudlition, subbtle magnificent
in its subtle mastery of the dlalectic of opbosing seheeils
end successive schools, yet laboring constantly/under the
fundamental 1llusion that, 1f there 13 this intelligibllity
of splrit In the present world order, it 1s inseparable
from spirit} ©Only In an analogous s ensesls splirit a

nature, for spirit 1s the nature that has to go beyond
nature. :

Bub-agsinst-bokh-oxtrome

Agalnst both extreme views, against the extreme thiat
denies the Intelligibility of world order, and against
the extreme thut makes that Intellig billty & a necessity

for it is the product of wisdom. World order is contingent, @&
for It 1s the product of freedom. WNer-is-Sts-Thomaa L
without-a-suppovt-that-mizhs-not-be-expested This may

be a hard doctrine for a Scotus, an Ockham, a Descartes,

& Splncza. But who can find it bard to-day, when the
whole of modern scilsnce rests upon an idertical foundation?
There is a very exact parallel between St. Thomas explalinéng
world order by maklng the right suppositions about an

matter of fact, namely, divine free cholce, and the modern
scient ¥t explaining natures and order by making the right
supprositlons about consesuent mutters of fact, things.as

»
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