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Order and End.

AWMJ PN’(‘M[&I\
Wm,gw_aﬂ-a starting-point, a passage

f\.lﬁ;w—[ga 24 in Aristotle's Metaphysics® which' 1?9 juently wee cii:ead4 and
| at Tlnes deveslcpe{aL5 r\enethitfedloNAguindsy It distin-

puished between intringic and extrinsic end. Extrinsic end

was 1llustrated by the place that i1s the term of a local move-
ment. Intrinsic end is exemplifiled by the form thet is reached

by alteration or by peneration. However, what Interests us,

> 13 the affirmation then, when there lg a whole composed of
@' parta, then the form, the good, and the intrinsic end 1s con-
h’@ﬂeﬁfscfﬂ. stitubed by the order of t he parts.e
4;-){,1]—31

Genius etaws le aps. Agulnas took this identificatlaw
of form, good, intrinsic end, and order and applied it to the
created universe as a whole. There were two Immediate corollaries.
First, God is the extrinsic eﬁd of the universe. Secondly,
the excellence and value of the universe as a whole exceeds

that of any of 1ts parts, Thus, one reads that the order of
—~ (DT uh
T dundan regsembles God more than any other creature,B that 1t is the

the universe comes closest to divine perfection,7 that 1t

@ g T3 ’“‘*7 best among created thmgs,g that 1t 19 the product of divine
I s o o
‘“-1.-;1 24 @ 144 wisdom,lo that it ls prior in divine intention,n that prin.

@egt Wt cina11y 1t is willed,'® that most of all it is cared for,1®
- e L g b
Joop Uhy e e

T kw93 that 1ts proper causse 1s God himself,lq’ that it ig what God
!

.(r @ VA #4{ principally causes,15 that God knows parts of the universe

QQ.;Aw¢6¢4«’““

because he VAMYsutherwhoks knows the whole,l6 that God wills
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parts of the universe by willing the whole,17 that the end
and form of the parts is the whole.18

I T have been quoting from the Contra Gentiles,

1t 1is &M because the Summa Theoloplae not merely maintaing

the samns positionlg but also pglves it a more detalled develop-
ment, For [rom the order of the universe there 1s demonatrated
the existence?® and the unity of God.%! That order is the

distributive justice of God,%? and that justice 1s ontologlcal

truth.2% TIn the Contra Gentiles it was clear that divine wilddom

ordered not only things but also their Operations.24 But now
there 1s distinguished a first perfection thet was the form
and order of the unlverse on the seventh day of creation and

a gecond perfection that is the perfect beatitude of the saints
after the end of this world.25 Between these extremes there 1is
the dynamic order of thinga'directing thelr opsrations to their
ends: 1t pre-exists in the divine mind as providen0926 and as
eternal law;®? it exists in, things as natural law,ga ag divine

o wb goer
governance,29 and as fate.90 1% %ﬁﬁg;ﬁﬁeagggks, for what may

appear to evade providence iIn one manner comes under it in

another.®t Tt 13 the premise for a relative optimism, for to

make eXistlng creatures better would throw out the gere ral

order.SQ

Hence the purfection of the mniverse requires : 50
53 30 fe
multiplicity ank and 1nequality,54 spiritual creatures®® and
L5 0 45 %q Tef 2 :
36

a material creation,” necessary effects from necessary causes

and contingent effe%E? from contingent causes,37 c¢reaturas
14
that can fail,58 but not evil for evil comes under order only

il Yom C§ i 48 e t-r2
accldentally. The marvellous connection of things4o reveals
the world to be one with the unity of order4l somewhat on the
FRARES
anslogy of an 0rganism;42 st1ll such analogy is not to be
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exaggerated,43 even bthough 1t suffilces to prove that the

(iodl V1 1
heavenly bodles influence sarthly event s, 44 fsoat 211

Within world order intellectual creatures hold a

place of privilege. Bl They have besn created in theIﬁ 2 S

lmage of God and 80 rival the excellence of world order 3I.tself\.45

They are the principal parts of the whole and s0 are needed

on their own account while other creatures exlst for thelr
46(.4' T Wk T o, uy

service. But though intellectuwal creatures ame propter se,

this does not 1mply that they are not subordinate both to
€Yl 12 ¥ o offs ras
God and to world order.?” Even of Lhe Blessed Trinity Agquinas

wrote: "Sed contra: Ubleumque est pluralitas sine ordine, 1bi

ogt confusioc. 8Sed 1in divinis personis non est confusio, ut
48 T 42 3 S Gouba

Athanasins dicit. Ergo est ibi ordo." Now the order to

which psrsons are subject remards not the species but the

cg W ouy el [] 4 Uy
individual ;49 1t is a matter of 1awd0 directing man to (:‘-'::1(1,5:L
T . M7
and the end of law 13 the love of God% and of one's neighbor.s‘s
To find fault with such subordination of persons to the order
of the universe can have no hasis but a confugion bstween
, £ = MR
fo 54 1 20 ) 3u

and the/kobjecbs of love. To lovs 1s velle bonum alicui.

The more a person is loved, the greater the good that is

1A » S
willed him. @emelleme %@%&
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nim a prester
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While the order of the universe is the Intrinsic
I 10% 2 S
end of the universe,55 still God 1s the extrinsic end, the
ud,, 4,
universal good, the essence of goodness.56 Inasmuch, then,

as any creature desires any good whatever, whbther by Intelli-
gible appstite, or asnsible appetite, or natural appetite
which is without knowledze, necessarily it also deslres God.

For nothing is mood or daslrable except by participatlon of
' T 44,630 oS8T Jeoas
divine goodness.57 Asain, anything is sald to belong to'another
' T,20,1,%
Inasmuch as it 1s ordalned to the other as its end;5$ but

all things belong to God by thelr very nature and beingj hence
T o ¥
the angels naturally love God more than themselvead®d and, were

1t not for the corruptlon of natw e, man teoo would naturally
T- 109 3
love God above all.®0 o 1t is that all inclination and all

action both of nauure and of will spontaneously headf for the

goal intended for them by God.Sl Doy, 8c

i RatuDd and Order.

If the métion of end and destinyg/ptands in close

correlation »ith the notion of the order of the universe, it

should possible to debermine the relatlon between nature

ang-destiny by considering the relation between nuture and

world order. Now the omist doctrine of world ordex was g

consclously selechefl middle poaltion between a ddductive
emanationism, ' such as Avicenna's, and an anti-intellectual
voluntar¥dm, Against the voluntarist, Aquinas insisted that *
CEE// lverse is the work of divin

the principle of order, that

wisdom, that wisdom 1s

horsfore everythiﬂé/in the universe
has its reason,52 Aza t the more fo able emanationist,

Aquinas Inslsted that divine freed&ﬁ/is the cause not mersly
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