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1. 1In the epilogue of INSTGLET (b 731) vou allude to a “favr larger work,"” which
would be the context of g coucrete study of personal relations, and which
would be & "summary and complotion" of tiwe project INSIGHT wuderzakes, Could you

Buggest, howevey sketchily, the gemeral liues of such a work?

2. In INSIGHT, in a discusaion of dreans, you refer to drams 28 a public expres-

slon of a common faptasy. I would be interested in your Interpretation of the
continuing popularity of hoxvor moviee, depicting brutal violenca and savagery.
Why 1y this draws popular? What docs it nresage for eoclety.

3. Tn en article on "Consclousnees and the Trirlty" (1963) you spegk of
Anguatine's ten years of difficulty with the notlon of ‘body.’ Would you
relate this to chapter VIII of INSIGNT?

4. In various articles you have colled attention to Augustine’s purely heuristic
notlon of 'persom' ac ‘what thers arxe thiez of in the Trindiv.'

Similarly, you have strcescd tho 'rule of Athanssius,' which states that what-
ever is to ba sald o the ¥ather 1s 2lso to be said of the Son, except for the
name ‘Father.' 9This leaves the baliever free to concedive the persons of the
Trinity A2 biblical. patmintic, modleval, or wodern teras,

Could you Andicste briefly some of the lesues that would need ¢o be addressed

1f you were 2o go mbout Silling in these heurdsilc potions of the divine
peraona?

5. Would you comment on the vees and limitations of the cyberneitic {{nput -

processor — output) model of the wind, both in general and in wnderstanding
your thought., Do you think that evargihing we Imow 1s ithe owtput of the ‘proces—
gor'? How does your own thought dezl with the question of 'who is lookimg at the
screen?’ Do you think chat the emernence of insighte #s uwnconscious (largely
'austononous’ Yoroeess? Bo you think that the crensformavion of insights and
conecepte ls an uncomscious praceas?

6, Vould you comment on your discusaion of 'Who says I - Thow" Im God (DE DEO
TRING, Paxs systemsiica)?
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murdered
his father
and made
his mother
his wife//
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1. The larger work I was envisaging was theology.

The general lines of such a larger work was presented in
my Method in Theology.

2. In Insight I refer to drama as a public expression of a
common fantasy. For instance, Sophocles wrote two dramas on
Oedipus. The common fantasy was what would happen to one if
he involuntarily// : The first of these repres-
ents the horror of discovering tiiat Oedipus himself committed
involuntarily an incestuous marriage: he blinds himself,

and his mother, Jocasta, commits suicide. The second play
represents Oedipus attaining in his later years peace of soul.

The theme sets a nest of moral problems that excite fear
and pity: fear, it could have happened to me; pity for those
to whom it happened. The second play points out that the
lesser violence, blinding oneself rather than suicide, opens
the way to ultimate peace of soul.

Horror movies, in contrast, are just thrillers, they evoke
intense emotions to help one pass the time that otherwise would
be empty.

3. The Stoics were materialists. Christians, who were naive
realists, conceived God as a body. Unless he had a body, he
could not be real. Tertullian's Adversus Praxean represents
this osition with all possible clarity.

The vast majority of Scholastic writers get no further
than an inanocuous variant on Tertullian's view.

All cognosciitve activities are conceived on the analogy
of ocular vision. You see with you material eyes, and you
take another look with your intellect. But because your eye
ia material and yo=-ur intellect is spiritual, the second look
differs from the first; it is not a material looking but a
SPIRITUAL LOOKING.

Augustine got over his materialism when he discovered
that truth is eternal: if here and now it is true that I am
talking, then always and forever it has been true or will be
true that at this time and in this place I would be or was talking/

In chapter VIII of Insight I draw a distinction between
"body" and '"thing."” I am not trying to say that it is a mistake
to call bodies things. I am trying to introduce the reader to the
basic problem with the noton of insight, namely, it is not
taking a look, but it is an act of underst_anding.

4., There are two processions in God: the Son is the offspring
of the Father; the Hold Spirit is the giver of God's Rom 5 5:
Your hearts have been flooded withGod's love through the

Holy Spirit who has been given to us.
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4. a) Keydata in scripture on the Father Son and Spirit

I Jn 4 16: 'o Theos agape estin God is love plus Rahner's
article to the effect that in the NT wherever there is not
contextual evidence to the contrary, 'o Theos means the
Father; the first person in the trinity.

Jn 1 1-3 etc, Jesus Christ, the Son, is the logos

Rm 5 5: God's love has flooded your hearts through the Holy
Spirit given to you

Hence, the Holy Spirit also is God's love; no one give what
is not his own.

Bit it does not follow that the Father and the Spirit are
identical: The Spirit receives from the Fatehr and the Son
what he is; the Father is originating love, the Spirit is
proceeding love.

b} the psychological analogy
an experience: falling in love
a judgment of value: falling love in great
an act of choice: I choose to be in love.

¢) note on the connection between the elements in the analogy
The judgement of value is because of the expereince of falling in love
The deliberate choice is because of the judgment of value.

d) transition to the Trinity
irxuxybehealadgménisofauaddebysthetenpdyibacauaenvivalinvaxpennamon

in us, the judgment of value is not only because of the experience
but also it is caused by the experience/

and the deliberate choice is not only because of the judgment
but also is caused by the act of judging/

in God, the Sod is not a creature, caused by the Father; but

he is the Son because of the Fathers excellence of being agape
Similary, the Spirit is not caused by the Father and

the Son but he pro ceeding love becasue of the Father's excl

as agape and the Son's jugment of value

5. Sensitive activity is cause by sensible objects: colors are
the propwer cause of seeing

The elaboration of the sensible data is due to the spontaneity
of sensibitity: imagination, feeling, etc.

Going beyond the sensible has its origin in the transcendental
a priori: questions for intelleigence, for reflection, for
deliberation

The first cause gives the origin of the spontaneous acts
of sensitivity, and of the a priori qq

The man, the person is the operator of consequent acts.

6. Buber, I Thou, _
Aquinas, the father is dicens and the Son is the WORD

The Father and the Son breathe forthe rhte Sprpt
the Spirit is the breath.
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