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HORIZONS AND TRANSMOSITIONS

Prof, Geralid McCool of pordham yUniveruity has recently
given us a quite tnorough study ot the reasons that led pope
Leo XIII to write the encyclical, Aeterni Patris, and thereby
to impose the doctrine of Aquinas upon Catholie teaching of
philoscophy and theology (McCovl 1977), pinreover to his book
he has added an article on twentieth-century Scholasticism,
on its Iinitial vigor,andh}ts decline since the pastoral council,
vatican II (McCool 1978),

Doth the book and the article are relevant to> cur tonic,
For the word, horizon, denotes the range or field of a personts
interests and knowledge, and Fr McCool's studies have set before
us not only nany different porsons but also not a few different
horizons and even not a fow changes of horizoa,

Now a change of horizon takes us out of the field of doduc-
tive logic, As long as one is simply logical, one remains within
the same horizon, As soon as one changes one's horizon, one
begins to operate in virtue of a N change in one's basi¢c assump-
tions, Such a change may be just a juwmp but also it may be a
genuine transposition, a restatement of an earlier position in
& new and broader context,

gur present concern is to illustrate the notion of genuine
transposition, So first we ask whether there was anything genuine
about the process that iransplanted tho gospel from the religious
soil of palestine to the arid conte<t of Greek speculation, Next
we shall ask what constituted the polden age of Scholasticism
and what led to the breakdown of thoology in the fourtcenth and
fifteenth centuries, Finally we shall ask whether there were
oversights in the nineteenth century resurgence of Thomism
that account for the debacle that feoliowed the pastoral council,
vatican 11,

Finally, be it observed that as a change of horizon cannot
be demonstrated frow & previous horizon, so the genuineness of
transpositions cannot bs a simple logical conclusion, What is
basic is authenticity, It is a summit towards which one may
strive and, only through such striving, may one coms to some
imperfect particvipation of what Augustine and Aquinas named
Unereated Light,
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Horizons and Trinspositiecns. 2

The Transition from a palestinian tq_a notlenisttc_ﬂoriaon

It has long been a commonplace for the followers of the
Nistory of neligfons School that the high christology of the
church emerged under the dominance of a Jlelienistic milieu,

In the recent decade, however, the coumonplace has bheen attacked
both on its palestinian and its Hellenistic front,

Martin Hengel, a specialist in comparative studies of
Judaiam and Christianity, in his inaugural lecture at the
University of Tiibingen in 1973 (revised and published in German
in 1975 and translated ig\English in 197v) has mainiained that
the letters of st. paul to galatians, 1 and II Corinthians, and
Romans
a) aro the earliest, certainly authentic Christiaa documants

wo pPOS8ess,

b) teach a high christelogy, and

o) are expressed in language of paiestinian origin,

while his scholarship cannot be summarized, I must be content

to repeat his centontion that, if high christology emerged under
the dominance of a Hellenistic milieu, then more happoned in

the first two decades of Christian history than in the subseqguent
geven centuries (Hengel 2),

Eric voegelin, a historian and not a metaphiysician, has
written a highly illuminating article entitled "jeason: The
Classic Experiencev {voegelin 1Y74), 1 nuote:

I shall not deal with the nidez” or (with) a nominalist
Mdefinitionr of npeason but with ilie process in reality in
which concrote human beings, the "lovers of wisdowmt as they
styled themselves, were cngaged (2 an act of resistance against
the personal and social disorder of theilr age, From this
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act there emerged the Nous as the cognitively luminous force
that inspired the philosophers to resist and, at the sawme tinme,
enabled them to rocoznize the phenomena or Jdisorder in the
tight of & humanity ordered by the Nous_, Thus, pReason in

the noetic sense was discovered as hoth the force and the
eriterion of order, '

I have leen reproducting the second paragraph of voegelints
article in The Southorn Review. 1t states clearly and succinetly
his viewpoint, For him the §£tz im Leben of Platonic and Aris-
totelian nhilosophy was personal morality and social order,

Yet to roach that interpretation of the uigh point of Greek
philosophy one has to he familiar, from porsonal experience,
both with what Michael polanyl refers to as vtecit knowledger
and with the symbols and signs of the transition from what is

tacit to what is explicitly expressed, Or again one has to be
aware Loth of Fr. Dorant's primary process and of the intermediate
zone that lies between it and his secondary procesy, Or to speak
with wittgenstein one has to place poelanyivs tacit Lknowledge

as the starting-peint for one's trying to show what as yet one
cannot say, oOr finally, with yernon Gregson and Fr, Doran,

cne has to grasp how exactly they describe uy book, Insight,

when thoy nare it a set of exercises in intellectual therapy:

Novw let me briefly recall how my own intelleciual therapy
has advanced since writing Iusight, before I proceed to a briaf
outline of key e«lements in voegelints earlier and longer paper
on "The Gospel and Culture.n
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"Horizons and Pranspositions , 3b

rraditionally mnaturer is an immanent principle of movement
and rest, put for presont purposes we are led from such gener-
ality to what is more specific and multiple, we distinguish in man -
series of horizontal processes traversed by a vertical process,
Each horizontal process -f has ites own principle yielding
moments first of movemengmﬁﬁh then of rest on the successive
levels of sensitivity, intelligence, reasonablencss, and respon-
sibility, The vertical process rises from an undifferentiated
eros (commonly referred to as the unconscious), influences in
turn each of the horizontal processes, and finds its preper goal
beyond them in'a self-transcending being-in-love that reaches
from tue home to the civil coﬁmunity only to find its anchor

and its strength in the agape of tho New Testament,

The basic horizontal process is the spontaneity of our sansit-
ivity, unditferentiated eros, pregnani with dreams or fantasies,
memoriss or anticipations, 1s oriented by cur perceptions of
persons or things, and is powered by our feel ings o{ desire
and fear, put spontaneous vitality can shift to give place
to the wondey and detachment of intelligence, Such a pause is
in itself tacit, but it may come to be oxpressed in such questions
as why, what, how, how often, what for, Whether tzcit or ex-
pressed, the wonder tends to insight and its emergence may bo ’
manifested merely in a uiet smile or in sn Archimediam shout

. of triumpi,

The occurrence of one insight normally leads to the occnur-
of further complementary insights, and it may do so tacitly
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rocnss hoginswfromowigr siigudie~anl coatrtnusws
rgturns to i;;’ But our responsos procced from the spontanett
of oul sensitivity; our pércepbions of_.persons and things, our
eliggaior desiro and fear, our memories, our anticipations,

o8r Lfntaqles put if such spontaneity is the most conspicuous
c wponont in our consciousness, it is far from the whole cof it
o data of_sonse give rise to the wonder of intelligence, a
onder that in itself is tacit but may come to be expressnd
n queations such as what, why, how what for, how often,

mpb. The ccurrence of one- 1naight normatfy Iaads to the ot
>

-‘+h;1hg;,qpmplaman&g_x;&gaighxa,_and-bb~m»y-ﬂ£:aﬂ—¢au'

or explicitly; tacitly in the genesis of common sense; method-
ically and elaborately in the genesis of science, There 16 &
tacit process of learning by watching others, endeavoring to
imttate them on our own, failing perhaps and watching some more,
until we have acquired tiie ski:ll, mastered the technigue, made
gsuccessful performance into a routinme, There is an explicit
process when we formulate just what the insight adds to the data
and select from them as much as is needeu for the recurrence

of that insight, when we go on to work out the presuppositions
of the insight and to deduce its implications, when we undertake
elaborate processes of testing that may eliminate unnecessary
suppositions or add others that are needed, that determine
wggher the consequences all follow whenever the data needed

for the insight are present, and whether they may equally follow
when some of the conditions are dropped,

pn the accunulation of insights a new principle supervoneig,
There is the pause of reflection, whicli ceases to be tacit and
becomes explicit when we ask, Is that possible? probablev cer-
tainy In philosovhy, such questions demand elaborate ansvers,
In tho sclences there is a continuity in which reorganizations
and even rovolutions preserve what is sound in previous work
so that, if the new explains more than the old, it has a claim
to greater probability, 1In coumon sensg,ubstract principles
give place to reassuring proverbs, universal snffirmations and
negations are not very seriously entertained, cmusement at

mistakes discourages thelr repetition, and familiarity with
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onot's daily tasks, with relatives, friends, acquaintances,
with ths spontaneous process of teaching and learning(@hat
silently goes forward in any group and field] Zive birth to
the gecurity to which Macheth appealed whenﬁho addrassed, ‘Thou
sure and firm-set earth on which I tread/

The addition of reflection and judgment to accumulated
ingights places us in a world of greater or less truth and
reality and then there supervenes the question for responsibility,
It takes successive Jorms, The self-regarding form asks, What
is in it for me? The legalistic form asks, What does the law
say, what does it imply, what doos it enforce? The sirictly
moral form raises the question of value, Are my gozls worth
whiley Are uy decisiony making me a person that is worth while?
(Conn 1978, Morelli),

Such are tho successive horizontal processes of discrete
principles ﬂthmovement anthest, put running through them
all is the vertical drive from undifterentiated oros to aguape,
It transmutes our sensitivity from a bioclogical function into
the carrier of artistic inspiration, intoe an instrument of
practical and theoretical intelligence, into an emboditient
of wisdom's concern for the true and the good,

I have boen attempting an explicit summary of a contem-
porary context for Voegelin's account (1974) of the classioc
@hﬁ Platonic and Aristotelhnﬂ exporienco of reason, pBut
that paper followed on another and longer paper entitled
nThe Gospel and Culturen (1971), There he asks why'christianity
could come to dominate the decaying ecumenic enpire of Rome
and the subsequent history of gfurope yet today experisncos
an inability to gain a hearing in the modern world (51},
liis answer comes out of tho introduction io the Dialogue
with Trypho, gJustin had tried to live by many philosophies
but set them aside when he discovered in christianity, not
sonething oppogsed to Philosophy, but philosophy in ites state
of perfeotion (60), pDut what Justin could discern, our age
cannot, for 1f the answer is still available, still the question
has been leost, We ask about the meaning which wust be given
to the fact of oxlstence, but existence is not a fact. Rather ig
n,, 1s the non-fact of a disturbing movement in the In-petween
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of ignorance and knowledge, of time and timelessness, of imper-
foction and perfection, of hope and fulfilment, and ultimately
of life and doath {62 f.),

on the ultimate, life and death, he stresses the anhiguity
disturbingly stressed by Ruripides ("Who knows if to live is to
be dead, and to be dead to liven), by Jesus gyhoever would cave
his life will lose 1t; and whoever loses his life for my sake
will find it»), by paul ("If you live according to the flesh,
you are bound to die; but if by the spirit you put to death the
deeds of the hody, you will liver), In brief, »There is a direc-
tion in existence; and as we follow it or not, lite cun be death,
and death be life eternal,,, The guestion expressed by the double
meaning of life and death 1s the gquestion of every mants exist-
ence, not only of the philosopher's,,, It 18 a question but-
tressed by the authority of the representative death suffered
by Socrates for its truth, plato!s Apology concludes with the
ironic parting words to the judges: 'But now the time has come
to go, I go to die, and you to live, But who goes to the bvetter
1ot is unknown to anyone but the God} (66 £,}.

In the Gospel of John, when a group of Greeks approach
the apostles with the Greek names, Philip und Andrew, in the
hope'of speaking with Jesus, the symbolic meaning of life
and death is applied to the divine sacrifice, "Most solemnly
I tell you, unless a grain of wheat falls into the earth and
dies, it remains only a single grain, but if it dies, 1t bears
much fruit, Who loves his life loses it, but who hates
his 1life in this world, keeps it for life aternal, If anyone
seres me, he must follow me, and whersver I am, my servant
will be too,m And some verses later: mand I, when I am lifted
up Irom this earth, will draw all man to myselfr (68 f,).

voegelin considered this double meaning of life and death
ag tho symbolisin engendered by mants experience of being
pulled in various directions and his need to choose between them,
For plato "when opinion leads through reason (logos) toward
the best (ariston) and is more powerful, its power is called
self-restraint (sophrosunc), but when desire (epithumia) drags

us (EglEg{g) toward pleasures and rules within us, its rule
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is called oxcess (hubris)r (phaedrus 238A), 'The pulls are in
conflict, dragging us up or down, "A Young man may be 'drawn
(holkein) to philosophy! (Republic 494g), but social pressure

may divert him towards a life of pleasure or towards success

in polities, If he follows the second pull, however, the questior
of mcaning is not settled for him, for the first pull continuocs

to be experienced as part of his existence, By following tha
second pull he does not transform his existence into & yuestion--
freo fact, but into a recognizably questionable course of life,
He will sensge the life he leads as 'Rot his own true lifo' (495(C)
— ho will live in a state of alienttion, The play of the pulls
thus is luminous with truth. By following the wrong course

ono does not make it theo right one, ut slidos into existence-
in-untruth, This luminosity of existonce with the trutheof-
reason procedes all opinions and decisions about tlio pull to

be followed. Moreover it remains alive as tho judgment of truth=
inwexistence whatever opinions about it wo mey actually forumv (71}

For voegelin ,the terms seeking (zotein) and drawing (holkein} .
do not denote two difforent movements but symbolizo the dynauios
of the tension of oxistence between its human and divine pulcs,
In the onoe movement there is experienced a geeking from the huwan
and a being drawn from the digpe poloﬂh Such experience is prior
to the omergence of what we call (lassic Philosophy, "Only frun
tho travail of this movement there emerges man as the questioner,
Aristotlo's aporon and thaumazon (Met 982b18) and God as the
mover vho attracts or draws man to himself, 2s in plato's Laws
X or Aristotlets Motaphysics» (71), B

Now this experionce of being at a loss and wonder:ng
is not something peculiar to a fow fourthscentury {reeks, Tt
does not fit into the rationalistio segregation an:id separation
of the natural and the supernatural, so that we can speux of
Plato and Aristotle as merely pagans, and banish their thinking
from the Charistian roligion pure and undefiled, For the ascetical
and mystical tradition that belongs to the upper reaches of
chrigstian thought and practice has a nmillennial faumiliarity
with tho pulls and counter-pulls that constitute the tonsion
of christian existence, of thoir ambiguitios, of the nced
for a discornment of spirits if ome is to follow the call
of God's grace, aven of different rules to be applied under
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different circumstancoa}'PLGn@f@dh’lb#?ﬁA

There seema to be some cvidence, then, tor the claim of
Justin Martyr that christianity is philosopliy in its state of
perfection though, of course, this is true only of philosophy
in its original sense, namely, the love of wisdom, put it still
may be questioned whether we have to go beyond existential
truth and wisdom and include the commitment to somo sort of
metaphysics implicit in the Greek councils and the better
Scholastic writers, put while we shall bo directly be concerned
with this issue only in the third part of our paper, it remains
that somothing be said at once on the issue that gives rise to
metaphysical thought,

In a collection of Anciegt Near pastern Texts relating
to the 0ld Testament and edited by James B, Pritchard (1Y50),

weerpts
rom ere 18 include e translation of,a hymn to Amon &g e
5 th is included the t 1ati 5\ | V th
. Sole God, It is taken monotheistically by voegelin in Lis
. paper on'The Gospel and Culture" where Amon is the God abhove

the cosmic and national gods, the source of their dignity

and power, but unknown not only to men but oven to thesge

known gods (83ff,), It 1s this unknown God that is for

chri§tians the Father of Jesus Christ and by them identified

with the Creator God of the 0ld Testament, but by Gnostics,

at least in their anti-semitic writings, set in opposition
;fak\'(&"\ tohbiﬁl and above hiu,

Now it also happens that John A, Wilson, who translated
’ ~w§ B thse excerpts from Egypiian texts, also contribunted to a
: gynposium held at the University of Chicago and published
0 by the university press in 1946 (rFrankfort 1946). 1In the
chapter in which he discusses the Amon hymn he begins with
| [i4 the question whethor the ancient %zptinns acknowledged any
| E difference of subisiance among men, gods, and other gleuents

of the universe, |[I1s porsohal answer was that a man seems

h & . n{o be one thing and & the sky or a tree another, put to the

| ‘ . ancient pgyptian such concepts had a protean and complenentary

\H,J ,‘ nature, Tho sky might be thought of as a material vault above
the earth, or as a cow, or as a femalo, A tree might Le a

n troe or the female who was the treo—gaddossh(prunkfort 62).
After several further examples he notes that his "line uf

| ' arguneont will be that to tho ancieat pgyptian the elements of

.....
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the universs were consubstantial..,. The first claim for the
argument that the elements of the universe were of one sub-
stance is tho principle of free substitution, interchangoe,
representation, It was very easy for one element to take the
place of another, A person who had died wanted orgad... he
might bo guppliea with real loaves,,, but if stealing occurred,
then & wooden loal of bread might do, or a picture of bread,

or even the writton or spoken word, bread (03). Eventually

he turns to the Amon hymn, aund he sdmits that it has been con-
sidered a prime document for the thesis of essential monotheism,
But he would preface such an interpretation by insisting that

‘1t is not a matter of a single god but of a single nature of

observed phenomena in the universe, with the clear possibility
of exchange and substitution, With relation to gods and men
the ggypiians were monophysiteS; many men und many gods, but
all ultimately of one nature {66).

obvicusly lteiween these scholars there 1s some diffierence
of opinion, put I should say thal it is underpinnod,by Polunyi's
tacit knowledge but by the pre-metaphysical and the post-metaphys—-
1cal expressions of tacit knowledge, The prg@etuphyaical express-
ion is mythical, The post-metaphysical 1s controvarsial, It
cxhibvils the neod fory pPaul Ricoeur's twotfold dialectic, a dialec-
tic of suspicion 1n ssarch of the unauthentie, and a dialeclic
of recovery that uncovers the authentic, '

put there is no easy solution, 9To recognize and acknowledge
the aunthentic one_alreauy must be authentic, [T already one
is urauthentic, sueh recognition and aciknowladgement is beyond
A effoctive reach, sSuch is the woral impotence of man, tho
concrete fact of original sin, not tho romote origins of

original sin (peccatum originale originauns}), but the present

fact (peccatum originalu urlg1natum), Tu confront that igsue

o¢ the basic igsue is to come to grips with St paul o the
Rowans, chapters five, six, seven, and eight (Lonergan 1%74:
118 n,7; 133),
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The Medieval hise and pall of Scholasticism

T would attribute tles wedieval rise of scliolasticism in
ths twelfth and thirteenth centuries to the emergence of a
theological methbd and I would attribute the medieval fall
of scholasticism in the the fourteenih century to the dncline
of method and the dominance of deductive logic, Such is,so0 to
speak, my thesis, ) hope to develop il under five headings,
namnely:
(1) the initiators
(2) the ecuwergence of method
(3) the problem of coherenus
(4) the turn to Ar:stotle
(5) the ambigumty of the posterior Analytics,

The initiative, I believe, may be attributed tc three
men, St Anselnm of Canterbury, peter Abailard, and Gilbert
de la Porrée.

Anselm war the thinker, |lis interest centered on all
the profoundest proﬂlems in Christian theology:; the Trinity,
thoe end of the Incarnation, the fall ot the angels, original
gin, divine foreknowledge and predestination, grace and liberty,
But his solutions were brilliant conatructions without a solid
unde;pinning in revealed sources or in theorstical exploration
(Lonergan 1971: 6 - 9).

Abaillard was the investigator, [Ilis Sic et Non was a series
of one hundred and fifty-ecight propositions, and each of them
he undertook both to prove andhdisprovu by appenling'to the
scriptures, the pothers, and reason, is emphasis in this
work underscored what was lacking in Anselm: a critical review
ot tradition, | |

Gilbert de la porree established a cardinal point in what
was to bu scholastic method, He set forth the conditions for
the existence of a questinn:; a question exists when solid
grounds {rom seripture, tradition, or reason can be advanced
to establish both an affirmative Eﬂﬂ 4 negative answer.,

Paken together the three initiators offer ithe speculative
originality of Aaselm, the positively grounded probloms of
Absilard, and the technical rule of Gilbert, When these three

1~
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are added to tho practice of the monastio schools of reading

followed by reflection (lectio and quaestio), we are at the

origins of scholastic mothod, The lectio was clarified hy

glosses, extended by commentaries, organized hy collections

of pasnages taken from different sourcos but bearing on dis-
@nddﬁdﬁﬁd' tinet, topies, Such colloections were known as Elbrl squtentiarum,

A number of them camo into existence, but the most celebrated

was Peter Lombardis, and on it commentaries were written

up to the time of Estius at the beginning of the seventeenth

century,

The commentaries were not modern in their style, They
did not aim at the historical reconstruction of the original
meaning of the texts, They simply applied to the selacted
materials the technique of the quaestio, With regard to any
particular toplc several questions might be distinguished,
Thuy were enunciated, In turn thair sxistence was established
by listing authorities or rcasons first for a negative answer
(videtur quod non) and then for a positive answer (Sed contra
gqﬁl. There followed a statement of principles for a solution
(Rospondeo dicendum) and tinally an application of these
principles to each or the authorities or reasons that showed
the question to exist,

There resulted a method. Fox it attracted a group of
specialists following a common procedure in a determinate
field of investigation (Lonergan 1975: 1bb - 169), Its
results wvere ongoing and cumulative:; previous solutions often
ware only partlal o give rise to further yuestions that were to he
tackled by later writers; and the later writers could comple-
ment their predecessors yet, by that very fact, give rise to

,% new ﬁueations. The procoess has been exhibited in detail
by the writings of A, M. Landgraf on early scholastic opinions
on grace and by Q, Lottin on early scholastic accounto of
liberty,2 So we find that the questions Aquinas raissd in
his geriptum super sententias stand at a notable distance
from those suggosted by the text of the Lombard under con-

siderntion, Between the text and the coumentary there nad
occurred a century-long process of refinement, development,
transposition,
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It remains that the method needed to he complementcd by some
ovorarching vision, It yiolded soluiions that reccnciled endlens
apparont oppositions, put of itself it was powerlenss to make
the many solutions coalesce into gome coherert whole of prdcisely
Yelated meanings exprensed by approjpriately univocal or even
analogous terms. To offgset the multiplicity of basic isﬁﬁea
there was needed at least some preliminary but comprehentive
view which might interact with the many solutions nnq)hy modifying
thamIalso modify itself into the wanted synthesis,

The solution to this superordinate issue seems to have
cowe simply from the culiural ecology of madieval Europe,
Besides Christian thinkers there were Arabic scientists and
philosephers, and behind them bot&yaa the heritage from ancient
Grecce, Moreover, it was first through translations from the
Arable that Christian theologians came inte contact with such
thinkers as Aristotle and Plotinus, And as Greek thought
moved into an Arabic horizon by translation into Arabie,

80 also therc was a Latin and Christian horizon that had

a twofold need to cultivate Greek achievement, The first
and 1rore obvicvus necd was apologetic, The second and more
fundamental was to provide scholastic method with its over-
arching vision,

The first of Aristotler's works to be‘accopted by tho

contury there was an ever deeper penetration of Aristotelian
categories into Christian theolegy, Thrse examples will suffice,
A traditional view had been that,since justifying faith supposed
free consent, baptized infants wers freed frow guilt yet did not
receive justifying faith, put early in the century a papal doc-
ument, after recalling the traditional view, added the epinioen
of some thai baptized infants not o¢nly were freed from guilt

but also received the habit, "though not the use, of justifying
faith (Ds 780}, Early in the fourleenih century the second
opinion had becowe the more probable viow (DS Y04).

Again, throughout the twelfth century theologians had boen
at a loss to say what was meant by grace: everything was a froe
gift of the creator, A5 that was a somewhat propostsrous account
of what scripture meoant by grace, several loss genoral views
were proposed, but nono that coincided with the later viow uf
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the supernatural habit or act, At the same time there was a grave
problen of reconciling human liberty with the necessity of divine
grace; if wan was froe, grace could not be absolutely necessary;

and 1f it were absolutely necezsary, man could not be free,

A series of ever hetter proposals early in the thirtoenth century
culeinated in the solution of peter the Chancellor of the Univer-
gity of Pafis who posited an entitative disproportion that set

gracn above nature, faith above reason, charity above f:lendliness,
and merit before God above the good opinion of men, Nature, reason,
friendliness, the good opinion of men resultod simply from beinug
human, put grace, faith, charity, and merit before God were the
free gift of God's love for those he had made his own children,.
Faithful love of one person for ancther is a gift of oncself to
another, [Lven in meu and women, however much supported by natural
spontaneity, principally it is the fruit of a free and perscnal
decision, what principaily is true of human love, entirely is

true of divine, Such is the meaning of God's grace as supernatural —=
even though current pEnglish usage is apt to equate the supernatural
vith the spooky (Lomergan 1971: 13-19),

Finaliy, the higch point of medieval scholastic method was
reached in the writings of Aquinas, For over twenty yoars hs
wrote and rewrote, Qn some topics his opinion at the end was
nuch the sawe as it had been at the beginning, But on others
thers can be discerned a series of stages, First on one aspoct

- then on another the thought of his preduscessors was clar:ified,

adjusted, partially transformed, Eventually a whole sct of
interlocking issues would be so moditied as to constitute a
new position, JIn the end a coherent set of new positions was
reached to constitutie a new paradigm for inguiring minds
(Lomergan 1967, 1971), |

As Max planck has testified and Thomas Kulin has exemplified,
new paradigms provoke resistance, What is true of the twentieth
century, also was true of the late thirteenth whero the work
of Aquinas led to the explosive controversy between Augustinians
and Aristotelians, The plaint of the Aupgustinians at its boldest
was that Aquinas usod Aristotle as though he were a Father of
the Church (Lonergan 1904;:49), pBut if the issue is judged by
its results, 1t would seem to lie in the fact that, while

_Agquinas appealed ultimately to wisdowt, hils opponents appealed

- R—
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to the notion of science (episteme) set forth in the Posterior
Analytigg,

In the latter work (I, 2) it is said that wo think we
understand when we know the cause, know that it is the cause,
and know that the effect canuot be other thun Jt ie, fThis
desoriptive account of understanding is immediately transposed
into the technical language of Aristotlets scientific syllogism
(aullogignos apistémoqikos, syllogismus faciens scire}, Such

a gyllogism roveals a predicate to pertain nocossarily to a
subject when its premises are ntrue, primary, immediaie,

botter lknown than and prior to the conclusion, which is further
related to thom as effect to causer (McKeon 112),

put how do we acquire knowledge of such premises? Aristotle
met this issue in post, An,, II, 19. His conclugion was
that knowledge of primary, iumediate premises is "neither innate
in a determinate form, nor developed frowm some higher staties
of knowledge, but from sense-perception, Tt is like a rout in
battle stopped by first one man making & stand and then another,
until the original formation has been restored, The &soul is
so constituted as to be capable of this processt (McKeon 18»)
and such constitution will be by way of intuition (Ibid_ , 188},

£

However, the contemporary reader, familiar with the
roformulation of guclidean geometry (Milbert) and with the
. invention of n-dimensional geometries of any curvature (Riewaann)
will feel that in mathematics as in the sciences intuitions

b A QLY L Xpnt Do ARE-d U Aol e on et 245
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are just insighis: tkey ars not intrinsically certain;

they may be revised; they admit alternative views, Even
GOdel's argument that a formalized deductive system either
adnits further developments or else 13 inconsistent or incon-
plete has been thought to rest its final generali.ation on

an insight,

one should not, I think, leap to the conclusion that s;f*“
Aristotlors position precludes such a view, Ifo distinguished
conclusions as scionco, premises as principles grasped by
intellect (nmous), but the truth of principles he reached
by wisdom (MoKeon 1027; Aristotle 1LA40L31ff.; 114la7, 17 1£f.).
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Such is the position in the Nicomnchean Ethies, put it is
presented in an even more fundamental fashion in the Meta-

phvsics where the importance of wisdom becomes the ground of
the importance of philosophy, the love of wisdom, The topic
is recurrent in the first four books, but a single sample
has to suffice on the prosent occasion,

It i3 right also that philosophy should be called know-
ledge of the truth, For the end of theoretical knoviadge
ig truih, while that of practical knowledge is action,,,
Novw we do not know a truth without its cause; and & thing
has a quality in a highor degree than other things if in
virtue of 1t the similar ynality belongs to osther things
as well... 8¢ that which causes derivative Lruths to be
true is most true (for they are not were, somoctimes true,
nor is there any cause of their being, but they themscelves
are the cause of the being of other things), so that as
each thing is in respect of being, so it is in respect ot
truth, (Mckeon 712 f,; Aristotle 993bh1y-31),

This passage is a gource of such once familiar Latin tags

as propter quod unumquodque tale, et illud wagis, and sicut

est ordo rerum in essc, ita et in veritate, Frow then

follew the Thomist contention that nto know what is meant

by being and not being, by whole and part, and the other

consequents ot the meaning of being (from which are constituted

first principles) pertaine to wisdom," (Lonergan 1067b: 73, 68).
Now this basic concern with wisdom and witih the love of

wisdom is not to be expected as the principal motive of the
Augustinian-Aristotelian controversy that exploded at the
end of the thirteenth century in the Correctoria fratris

Thomae and the Correctoria COrruptori@rum fratris Phomae.

Again one misses such concern in the distinction between

the potentia pei absoluta and the polentia Dei ordinata

whiclh inquires about divine omnipotence as though it could

lack the ordering derived from divine wisdom, It contributes
to an understanding of tho fourteenth-century breakdown

of scholastic mothoa whica degenerated first towards skepiicism
and eventualy into decadence (Congar 1968: 137-143),
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Let us conclude this section on the rise and fell of modieval
scholasticisam with a note on the simlilarity and tho difference
of the notions, horizon and wisdom. 1ITorizon is the fiold of
one's interests and knowledgo., Wisdom, and roere nodestly
philesophy, has the function of orderin; all things and passing
Judgment on them, Horizon is the more general term: its range
may he exlended or contracted; its interests may be ruled by
self-interest or, to a greater or lesser oxtent, by values, by
what really is worith while, wisdom regards all that exists
to exclude buman alerrations, and its judgments are not
swayed by ®what's in it for men but endeavor to conform to
what truly is of value, The rise and fall otf medicval schol-
asticism was a succession of horizons, The rise culmlnated,
in the judgment of many, in the wisdom of Agquinas. The fall
would seem to have been brought about by an initial contentiousness
followsad by an overmastering concern for the scicntia stricte
dicta set forth in the greater part of Aristotle's posterior
Analytics,

It may not be amisshthat such a concern was not dominant
in Aquinas' own.thinking, His most personal work, I feol,
was his Contra Gentiles, It begins with a sequence of chapters
on wisdom that justify the plan of the work, There are objects
of human knowledge and objects of faith, Some argumonts are

denonstrations and others are only probable, He proposes

to demonstirate what can be domonstrated, He will combine
arguments from authority and probable arguments where this
is possible, notably in the third book in which he treats
the end of man, the vision of God, divine providence, divine
law, and the grace of God, Finally, where faith rasts only
on authority, he attompts to understand how what is revealed
might be 8o, that thereby revelat:ion be shown not necessarily
to involve a contradiction. This is the procedure in tho
fourth book which treats of the Trinity, the Incarnation,
original sin, the pacraments, the resurrection of the body,
the final state of men and women,
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Some glements in a Transposition to the post-vatican IY Jjorizon

The sacond vatican Council was explicitly a pastoral coun--
cil, At its inception Cardinal Siri of Genoa voiced the opinion
that all councils had been pastoral, that the function of'cnuncils
wos to set forth truths revealed by God, and the funectien of pas-
tors was to transmit conciliar decisions from their pulpits,

It was a view that did not prevail, and perhaps the mest eloqguent
exponent of the contrary view was Fr M.-D. Chenu, 0P, who objeoted
that the eminent Cardinal was putting the cart before the horse,
what comes first is the word of God, The faslk of the church is
announcing the good news, preaching ths pgospel, That preaching

is pastoral, It is the concret,reality , From it one may abstract
doctrines, and theologians may work the doctrines into concep-

tval systems, put the doctrines and systems, however valuable

and true, are but the skeloton of the original message, A word

is the word of a person, but doctrine objectifies and depersonalizes,
The word of God comes Lo Christians through Jesus Christ, the Son
of God, The church has to mediate to the world not just a doc-
trino but the living christ (Chenu 19u4),

Now 1 feel that Pr. Chenut's position is unansworable, and
in faot I include ftue pastoral function as the crowning spec-
ialty in my Method of Theology, put I would suggest that an
outstanding characteristic of the post-yatican 11 horizon is
a certain disregard of doctrinal issues, No doubt, my own
ddformation professicnelle gives me an excessive sensitivity
1o such disregard but, at the same time, I am inclined to

fancy that not a few among you will fesl that the pastoral
office would suffer 1f we simply jettisoned our doctrinal past,

A Tirst isaue is Beculafism, Aquinas sharply distinguished
philosophy and theology, but he did not separate them, In fact,
tho finer points of his philosophic thought have to be dug out
of his theological invectigations, put the sthuration of .
philesophy and theology was broughit about very effectively i
by Doscartes with his dectrine of methodic doubi, The one §
necessary step towards sound philesophy was to doubt everything ;
in the sense of supposing nothing that could he questioned,

- -:) N
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-

Descartes found the indubitable in the fact that he thought
and from that fact he felt he could conclude to his existence.

Kant took the watter a step further., His neligion within
the Bounds of pure lteason (179y3) is secularist, It not only

soparates philosophy from theology; it deniles that there is
any noed . for a belng superior to man if man is to recognize
his duty and, as well, denies that there is any need for any
notives coihor than the moral law itself for wan to fulfil his
duty {(Copleston 1960},

Now frou a variety of causes secularism had bheen ga%&ng
ground from the end of the middle ages and one can detect a trac
of it in one of the provisional schenata of the first vatican
Conncil, There one can read an anathema against anyone who
denied that througzh created things God's existence could be
krown with certainty Ly fallen man (JLonergan 197%&. In the
Tinal draft the words nby fallen man" were cumitted, and common
doctrine has it that the counecil was considering not a question
of fact but B question of right, a question that regarded the
capacity of human reason as such and not a question that settled
the conditions under which this capacity could be actuated,

The significance of the point comes to light when one
shifts onets thinking from human nature to the existential

‘humar subject, from the conditions of possibility assured

by humin nature to the conditions of actuality permitted by

the aberrations of human history, The formor was the viewpoint
of vatican I. The latter is the question that becocmes uppormost
when one turns {rom abstract human nature t¢ the concretuy task
of preaching tle gospel to 2ll nations, Juman nature is capable
of wisdom, but mankind in its historical existence is open to
the conviction tfiht talk about wisdom is a flight intc fhntasy,
Nor is Lhis true only of our own day, The ancient Stoics were
inclined to expound their doctrines in terms of what the wise
man wonld say or do, Their opponents would ask, where does

this wige wman liveq Will you introduce him to us® And, as

T have already contended in the quostion period on Tuesday,

ve have to be propared to use paul Qicoeur!s double dialectic,

A dialectic of susplcion to eliminate what appears excellent

but is froaudulent, and a dialectic of recovory that uncovers
wvhat really is excellent underpinning a position that has hecomo

doformed,

-.'_“m] .
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A second point comes out of voegelin's paper on "Reason:
The Classic Experienco.* Aristotle somewhere askod whether an
inquiry should begin from what is firat in itself or first for us,
Ho answered that we have to begin from what is first for us,
not from the sphericity of the moon which can be deduced from
its phases, but from the phases from which the sphericity 1s
deducibhle, pBut the Scholastic tradition by and large has been wont
to consider "being’' first, thougli ‘berng’1s not first for us bhut
first in itsetf, I think a clarification can e had from voegoelin's

contention that Classic Philosophy begwa, the pulls and counter-

pulls of existentinl experience, From tﬁat base can be develojped
the love of wisdom that is philosophy, But that base is not
explicit but rather tacit knowledge, Tt becowmes explicit only
in the practical rules for the discernment of spirits and,
theoretically, only in contemporary intentionality analysis.
But, now that it is in the open, it supports the view of (1)
beginning from a phenomenology of coming to know as a series

of acts andﬂysing that as a basis for an epistemclogy that
explains why such acts constitute knowledge to concludqﬁyith

a metaphysics of proportionatqﬂ_being that is critical in the
sonse that its terms and relations have their empirical counter-
parts in the terus anthalatlons of cognitional theory,

A third point is the rocognition of the breakdown of the
ideal of scicnce expounded 1n iho posterior Analytics and echoed

by Aquinas in such statements as vsclonce is concerned with

the universal and the necessary,® In fact, modorn science

is concerned mainly, not with the intelligibility of the necessary,
but with the intolligibility of the possible, Science procoeds
through hiypotheses to more or less proﬁable tiisories, Again,

whiile natural scienco aims at theories that aro universally valid,
it is no less coucerned with the further deteruwinations that

bring about an ever closar aﬁproximatiun to the concrete,

and it reserves a notable role for statistical laws which

speak simply of conecrecte events that aro 1likely to occur,

A fourth point is the recognition of history as a wissenschaft.
I use the German term becuaso it embraces not only physical science

but also hermenoutics and history, 1In Knglish it happens that
the word, scionce, has come to be proempted by physiclsts,

Ls
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chemisls, biologists, geologlets, and tha liko. Sincu posscasinn

is said to be nino points of the law, let us distingeish huwan
studics and humen science, Human studies have their basgis in
hernmeneutics and history, Human sciences follow the positivint
precept that one reaches a scientific understanding of man only
if the same understanding may be applied tthobot or at least
to a rat, '

Now histury}as a dopartment ot human studies,made 3 slow
entry into catinolic thought, The first to be received wore
the church hiaterians, Next came patristic arnd medioval studies.
The last to bo welcomed into the fold were billical schelars
who in 1943 in the encrilical pivino afflante Spiritu rezeivaod
o long-~denied official rocognition,

The reason Tor these delays and piocemecal recognitions Jjay

in the new notion of critical or scientific history, oOn the

0ld view history was a matter of distinguishing between creditls
and incredible testimonies, piecing tha credible testimonies into
a continuous narvative, and consigning the incrq&hlo to the
wastq@askat or the flames, oOn the new view history was noti a
aatter of beliefs at all, 1ts model might be said to be the
detective who finds all testimonies to he false and all clues

to be pianted, seeks tho cause of those multiple doceptions,

and finds their author to he the eriminal, Howgver the point

., to thig wmodel is simply to underscore the poiat that the his-

torian is not a believer but a highly intelligent investigator,
The first part of hig investigation is devoted to a detailed
study of his pources, ol thoir strengths and veaknosses, of
relying on them where he finds them reliable, and reiying also
on their weaknessos as indirect evidence for ihe oppesite of
thoir views, ¢nly when sucih cxrticnl wnek is completed,

does hie attempt to writo his narrative; and even thlien the
writing will olten provide an occasion for revising his oritical
conclusions,

A fifth amd final point is mothod, The word has two
quite differont meanings, on the comaol meaning a method is
like the recipes in a ceokbook, and ity sharactoeristic is
that, 1L one follows tho mothod, then 1deally ono obtains

e
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always the same jresults, A recipo for lemon pio yields lemon
pies and no one oxpects it to result in a chocolate cike, Dut
the function of a method in an academic discipline or scionce

18 to yield a cumulative series of difforent and better results,
Copernicust speculation on the celestial orbits led to pycho
Brahe's measurements of the successive positions of the planbt,
Mars, Galileo's exper%ﬁgonts led to thoe formulation of the law
of falling bodies, Nowton's generalization yielded a planatary
systen that accorded with Copernicus' view of the celestial
orbits,

Further, just as Aristotlets Posterior inalyvtics set the
mould for al) deductivist systems, so method sets the mould
for all modern sciencos and academic disciplines, They all
have their principles, but the principlos change, an:l the change
is brought about by the method that earlier had led to the
principles,

Again, just as the Aristotelians acknowledged the existonco
of different subjects and conceived their dsvelopment as an
effort towards a deductivist presentation, so too they subsumed
all subjects under the principle subject, metaphysics, whicl
was the sciouce of being as being, In like manner, onrpirical
method as doveloped in the natural sciences can be expanded

'into & generalized empirical method that yields an "gngoing

Genesis of Methods" (Lonergon 1976—77) to meet the exigenccs

of different fields of inquiry and, at the same tiwme, calls

for interdisciplinary studies that move tho many fields towards
a unified view,

Such, I believe, is the contemporary situation and it
was to help fit theology within that situation that I spent
a nunber of years trying to work out a Method in Tqulogy

(Lonergan 1972, 1979), Dut to elucidate that effort calls
for a different occasion,

liowever, I think it a fitting conclusion to this and
prqtvioushto qucte Irenacus of Lyons, bishop and martyr,
who remarked that facility in discourse does not show
groater faith and little ability to speak does not prove
that cnots fuith is less, I thank you,
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Notes

1) 1 qudte notcs 47 and 48 from L[onergan 1977,
on this topio for a brief account, Sacramentum nundi,

, o,
11, 89-91, ror & fuller treatment, pictiorn2irs de spiritualite

aﬁcétiqua et aystique, articloey on "Consolation spirituellor
(11, tb17-34), pémont (III, L41-238), "Direction spiritucllen
(111, 1002-211), "Dpiscernement des esprivs (IIT, 1222-91).

On the key tn discernment in the lgnatian Spiritual [xer-
cisey, consolation without a previous cause, a notuble study
recommended with a proface by Karl Rahner is: HarVut} D. Egan,
he Spiritnal gxorcises and tie Ignatian Mystical Horbfon
{(st. Louis: The Justitute of Jesuit Sources, 1y7u),

2) Bibliographies of Lundgraf and Lottin on these topics
in Lonergan 1971, pp.149 £,

3) For a fuller treatment, Lonergan 1967b, chapter II,

h) Irenasus, idvereus hasreses, I, 10, 3; Harvey I, 94-96,
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