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Karl Rahneris nMethiod 1n Theology"

In the eleventh volume of his Theological Investigations

Fr, Rahlmner published a L8-page papor setting torth his peflec-

o ——

ticns on Methodology in Theology, He began by expressing his

embarrassment when asked to treat this topic for, whiie over
the years he had touched upon wmethodologlcal aspects or part-
icular questions, he hau nover attempted to tackle the 1ssuo

in 1ts 1ull range,l

None the less, he does give a succinct and penetrating
sitetch of tho dirficulties inherent in such a task, The vork
of a contemporary theovlogisn has to find & niche in the mldst
of an uncontrollable pluralism of theologies, This pluralisn
emnerges out of an ongoing and incalculalble developuent of
human thought, H1s task can hardly be the contribution of
a collaborator working on a comion gite on whkich a single
building is being erected according to a settled plan that is
known to all, on the contrary, he finds himself an alien,
alone, 1solated, He may work on the basis of a world of ideas,

prenises,

from certain // with cortain philosophical preconceptions
as his tools, Dput he can hardly ftail to be aware that all
such suppositions are subject to historical con$Fiona and to the
limitations of particular epochs. Yet such awareness does not
make him capable ol eliwinating these limitations, For the
first time in the history of theological thought theology nhot only
18 conditioned by history but alse is aware oi heing unable to’

overcone this conuitioning,2

such sentiments are not peculiar to Fr. Ralner, well

hefore vatican II, while I was teaching at the gregorian,
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Fr, Eduard Dhanis, who held a succession of high offices at the

gregorian and in the Rloman Congregations, expressed to me his firn
conviction that, while Catholic theologians agreed on the udogunasg
of the Church, they agreed on lLittle else, Finally, while Vatican
II brought many blessings, it remains that Fr. Rahnert's paper

on mothodology in theology was bsgun in 146y andihai Fr, Dhanists

contention that theologians weroe unanimous in their acceptance

of the dogmas of faith can no longer be maintained,

It remains that Fr. nlohner himself has very clear ideas
on a particular methoa, He names it indircct mothod, He has

given us a large sample ol it in his Foundations ot Christian

Faith, It is a method that can be hacked by appeais to the
rules for the discornment of spirits for the second week of

St, Ignatius' Spiritual Exercises, to Newman's grammar of Assent,

to articles by Eric voegelin, and to my own aceount of Natural
3

Right agg Historical Hindedness,

Nor 1s his contribution liuwited to such an indirect umethod,
For if one understands by method, not something liie The

New quhou Launury or a book of recipes for a cocok, but rather

rﬁ“ﬁ a framework for collaboration in creativity and, more part-

i | 1cularly, a normative pattern of related and repeated operations
i © with ongoing and cumulative results, then one will find ways

! _ | to controi the present uncontroilable pluralism of theologioes,

L one will cease to work alien, alone, i1sclated, one will becone

f o aware of a common site with an edifice to be erected, not

in accord with a static blueprint, but under the leadership of
an emorgent probabirlity that yields results proportionate to
human diiigence and intelligence, In brief, I should say that

i Fr, Rahner has laid down the condfions and expounded the need
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for a radical dovelopment in theological method,

A Yirst point, of course, is that problews of method are
not peculiar to contemporary theoiogy but to the whole of uwodern
thought, I have beon engaged dircetly or indirectly with such
issues for over riity years, My doctoral disscrtation was on
St, Thomast! thought on operative grace, the grace by which wo
bhecome willing to do the good that previously we were unwilling
to do, the grace of conversion, The notion has stuck with ume

and my Methqg in Theology insists on three conversiong, religious,

moral, and intellectual, and such conversions miulke & gerious
contribution, 1f they oceur, to the uncontrollalble pluralism
of contemporary theologies, A second study foilowed on St.

A ' . . . i.
Thowmast! account of intelligentia dicens and verbum dictunm, *

It was followed by a book, Insight, which endeavored to work
out a generalized eupirical method, It bepgan frowm the chief
tool of natural science, vis., wmathematics, it went on to
physics, common sense, various kinds of judgment, tov turn to
being, not as the Scotist or [Jegelian wimiuwum of connotation
and maximum of denotation, not as Hartshornets immutable entity
that forced r;nite reaiities wnto tho category of becoming,

but as the conmprehensive objective intenaed by man's unending
wonder and inquiry, There followed an account of objectivity,
not as a Kitten's already-out-there-now-real, but as the

fruit or authentic subjectivity. on this was constructed a

critical metaphiysics in which every tern was validated By a

corresponding cognitional act, In Method in Theology, the

technique of 1nterpretation and critical history was supplemented

by a study of #liistory and Historians® and roundeau oil by a

method ot dialectic to bring to heel divergent value judgments,
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our placing of critical metaphysics after an advertence. °

to cognitional activities involves an elimination of what PFrancis

Bacon dignified with the name, the idols of the theatre or, 1f
you prefer, the idols of the den, Traditional Aristotelians con-
sider it a condition ot the possibility of human discourse to
begin with metaphysics, Deing is the most general of concepts,  , =
Therefore all discourse must presuppose metaphysies, Now ] have
ne doubt that metaphysics has a priority in the order ot things

quoad se,

———— -

But it does not foilow that metaphysics 18 rirst quoad

1nos, Nor 1s 1t Aristotelian doctrine that discourse begins from

what 1s first quoad se,

First one observes the phases o1 the

moon; then one way conclude that the moon's shape musﬁASpherlcal.
Once that conclustion 18 reached, of course, onc may begin (rom
the moon's sphericity to deduce the phases anu even othor proper-
ties, It 18 a two-way street, just as 1n theology one asccends from
Christ as man to Christ as God and aiso one then descends fLrom

christ as God to Christ &s man,

It follows that one hegins frowm tlhe data of consciousness

witlhiout any i1ntroduction of the metaphysical notions of potencies
or faculties, of habits or rirst acts, of events as second acts.'
But one must try to uncover the events and even thec relations
between the events, Fox while all sensitive, intellectual, and
volitional acts are conscious, it does not follow that we already
know their names, know which names apply to which events, or how to
use the names to isolate the events, become familiar with them,
grauuallyhcome to control them, The matter is evident i{rom

carl Rogers c%pnt—centered therapy which enables the client

to discern the unnomod feelings that trouble him, come to

name then, move from fearing them to familiarty with them, etc,
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So it was by an 1lluminating metaphor that Vernon gregson, in
a doctoral dissertation submitted to this university and

approved by it, referred to my efforts in Insight and Method

L. ——

in Theology as a therapy, May I add that those that need the

therapy but are unaware of the ract have to content with Newmants
notional apprehensions and notional assents, while those with

the humility and courage to work through the therapy have entered
Newmant's happy hunting ground of real apprehensions and real

assents about their own reality,

A further point is that the councuntration on the data of
consciousness and the consequent omission of talk about potencies
or faculties pulls our thought out of a faculty psycholiogy and
into an intentionality analysis, So it is that tallk about the
will vanishes anda in its place comes a structure ol gquestions
and answers. Just as there are guestions for intelligence that
lead to insights and formulations, just as there arc questions
for reflection that lead to marshalling and weighing evidence
and then to positive or negative, probable or certain judgments,
80 too there are questions for responsibility that ask what
is truly worth while, really gocd, and so advance beyond the

pale of individual or group egoism into the moral sphero,

From this tollows a great benefit to theology. Faculty
psychology has no doubt that the will, unless it is arbitrary
and so irratienal, nust follow upon a previous act of intellect,
0f this lact I have no doubt as long as consciocusness is moving'
&g,from experiene through understanding and judgment up to the
level of deliberating and choosing, But I am more than inclined
to affirm that this upward movement is not the sole movement

in human uevelopment, St, pPaul instructed the Romans (5, b)
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that nGodts love has Ylooded our inmost liearts through the jloly

A4 Spirit he has given us,t It is inged difficult %o conceive in wan ar |
intellectual act proportionate to such love, In any case tho
efrort to discover such an act oi 1ntelluect scows superiluous
wien the mystics have so much praise for their cloud of unknowsng,
‘Tom 30 we effect the transltldnAgeneralizod ocupirical method

that folls short of theology to the generalization that wuakoes
rooim for theology., OQuviously the theology that 1t ualies roow
for also 1s & praiis, a theology that on 1ts hasic issues calls

for existentiai declsions rather Lhan the olu-tiao houst, i1nvicte

J

denirustratur, plorecover 1t is Luoology that stands oubsiuc bthe

tronsient, ror the transient is what basieaily 1is meant by worus,
willeh so easily are nistaiken anud nore orten arce misunderstood,
uhilchlncontlonality analysis uses words only to uraw attention,
if necessary by a therapy, to Lunner Cvoilts ivuat avo not only
intentional but also conscioug, vhat can chaunge only with a
raurcal change 1n the intcublonsi consciousnuss ol howo sapiens,
what adait the siuwple strueturing oiv priuitives, the practiecal
structuring ot the ancient uiga civil:izations, the logicul structuriig
lfmﬁ 8 that underpin classical culture, Groeic philogophy, and wmedioval
I Scholasticisn, and the methodical approach charactoristic more
and nore ol tho developlng aud/or doelining culturc that takes

| its stand nmot on rirst priunciples hut ou the wethods that,

as they genecrate the prineiples, so too cun coue to correct tieuw,

e ' you may object that this 18 retativismn, put it 18 rolaulv;su

i - only to a classicist nentality, and classiclst uentalicy has had

. . 0
its lons and oueoe useiul aay, Ours is a new epoch, Fr, Rahner

has listed present deficiencies, Fr, Claude Geffré has described

a new age of theology, 1In that age I feel we have to live and work,
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Todd, pp. 252-2b67, See also "Natural jjight and Historical

Mindedness," referred to in note 3, above,
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