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{Thiam concsrns Chavter 4) Aquinss seys (8.7, 1st part of the

2nd part, @.C5, Ars.4) "To will as one ought is the outcouwe of
charity which perfects the will, since svery righi movement of
the will procecds from a right love, as Augustine sayg. (gs. Civ,

A oA H
Qﬂé xix 9) In Ingieght vou zay “But becides the bars capacity L
chat &g will, there %3 the habltual ineclination, specinlized in i
particular direotions, that congtitutes the willingness and unwilling-
negd with which individuzle entecadently are disposed %o making
decigions and cholces of determinate kinds."{».5%8) Finally, in

Method vou speak of "thiz highly comnlex business of authenticlity !
and unauthenticity that has o wenlace the notion of will as 4
arvitrary power."{p.121~122) You alpo sveak of the dynamic state of .
beihg in love in an unreciricted nanner asg "the uitumost of self- R
trangcendence” {v.110). Now in the quotation on ». 110 you do not E
directly smecify thait fthe state of being on love in an unrestricted g
manner has o be nercelived or experiensed as being Jin love with §
God, My quemtions ares :
7. ) To what extent, and how, does the love of cihsr human beings §

favilitate or ground ona’a authenticity? X

bei"Eaith is the khowlsisze born of vraligious love," (p.113).
Jith faith, ene i given ayes “that can dlgecern Godfs 3elf-
disclosures®{n.119). He who does not have falth will have
great difficulty in dizcerning God’s aelf-dlsclosures, gmeng thom
Gods gift of Lovo. the digcermuent of which geems 9 De &
requisive for faith Ao the Tirst place. In what measure, and how,
does tho love of othny human beingn lead one to recognize the
continually lavighed gift of God*s Love zs being of Codf that
funcition doog it serve, for epampls, in the preparation for
juatification, in Tacllitating ths infusion of Jussifying grace?

{4 question Hhet arisey out of Lhs reading of @. Morel on

Saint Johzn of the Cross.) Even were one to admit ceriain exveriences
of unvestricied love, haow does one verify these experiencss and
dig-~varify pscudo-nyaticsl experiences .ag in reallty the cownter~
pulls in a digcewnment of spirite?
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Insights ... For as the philosophic counter-poglitions appesl to
gxperlance gnovally nagains®t the *Yes® of rational consclousness,

go they (pletists and nodernists against dogna) apveal to religious
exoerience against the *Yes® of articulate falth.”

How B0 the piletists® and modernisis® pseudo-religious experliences
differ from that of the Yes-gaying experience of the docirinal-
gpeculntive theologian?

Granted a phenomenolegy of science (Ingight, the first 10 chapters)
must be matehed by a phenomenology of religion (Method. chapter 4)
therels in your later work a consvicuous absence of verifying
God's gift of his love. In Verbum you point out (Chapter 5} that
the second proceseion remainsg by and larxge in the mists of
obgcurity for mest theologiane becsuse of a hop, skip, and jump
over the first procession on truth. But the same criterion could
be brought against the author of Mathod in as much as the above
downward vector of God's gift has no verificetion. Coud it be that
the praxiological level of intentionel consclousness, lavel four,
lg at odds with the first three levelsg in which the speculative
thevlogian attenpis the task of winnowing off the vacuous theologzical
concepte for the pure analy®ic wheat of cognitional theory?
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Quasstionsg for Cctober 11 - page 2

%.) At one point doem one cease to answer questions in the presence

' of abgolute mystery? The problem with the quegtion just asked is
that the unrestricted drive o know doean’t stop in myatical exper-
ience. What, then, iz ths vnosiilve content of the mystical vold?
Why 1s it an exhawvsting manner of prayer, or why even considered
a glightly advanced manner of prayer? Is your own manner of
prayer Christocentric or Trinitarian?

5+) Is Chesterton, in his Qrthodoxy, a theologian?

These guestlions have been edited and
somewhat abbreviated by J.P.
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'Fr.” Lonergan:

_.I have omitted from the mimeographed edition ali:the material

,gqélbsed in the pencilled brackets. Idid this for reasons of

bfe?ity and clarity.

e i S

I have received Charles'Hefling's econOmiqs'paper and will have

that for you on Thursday.

Y :

Peace,

S
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Questione for"Method in Theology" 10/11
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1) (This concerns Chapter &) [;n the first clasa (in discussing Aquinas's positions
on operative grace) you said that when yoy have a neat of different it's far
eagier to pick out what exactly an author is saying. I would like to provide a
*nest! of similar but varlent positions to clarify the background of my questions.
Aquinas says (S,T., lst part of the 2nd part, Q. 65, Art. 4) that "To will as one
ought is the outcome of charity which perfects the will, since every right
movement of the will proceeds from a right love, as Augustine says. (de Civ, Deil xix 9)
In Ineight you state, "But besides the bare capacity that is will, there is the
habitual inclination, specialized in particular directions, that constitutes the
willingness and unwillingness with which individuals antecedently are disposed

to making decisions and choices of determinate kinds." (p., 598) Finally, in Method
you speak of 'this highly complex business of authenticity and unauthenticity that
has to replace the overly simple notion of will as arbitrary power.” (p 121-22)

You also speak of the dynamic state of being in love in an unrestricted manner as
"the utmost in selfetranscendence” (p. 110). Now in the quotation on p., 110 you

do not directly specify that the state of being in love in an unrestricted manner
has to be perceived or experienced as being in love with God, My questions axne:

a) To what extent, and how, does the love of other human beings facilitate
or ground one's authenticity?

b) It is stated thafl"?aith is the knowledge born of religious love," (p, 115)
nd thaf]hith faith, ong is given eyes “that can discern God's self-
disclosures” {p. 119).];; seems that |He who does not have faith will have
great difficulty in discerning God's self-disclosures, among them God's
gift of love, the discernment of which seems to be a requisite for faith
in the first place. In what measure, and how, does the love of other human
beings lead one to recognize the continually lavished gift of God's love
as being of God? What function does it serve, for example, in the[%;oceas

qf}preparation for justification, in facilitating the infusion of justifying
grace?
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