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SYMPOSIUM de PHILOSOPHIE
Villa Cavalletti - 8-18 septembre 1977

Réponses au Questionnaire

Sur 23 Questionnaires distribués, nous avons regu 19 réponses
(plus 2 réponses doubles: Japon et Zaire). Nous reproduisons ioi
le texte presque complet de ces réponses, en abrégeant seulement
quelques réponses trés longues, et en omettant les indications de
plan d'études. Le texte complet des réponses et des pitces adjoin-
tes sera 3 disposition des participants au Symposium.

Sur chaque théme, on donne les réponses selon ordre tradition-
nel des Assistances, c'est-a-dire:

1. P. Emmerich CORETH, Innsbruck (Austria)

2. P. Frangois MARTY, Paris (France)

3. P. Alfonso ALVAREZ BOLADO, Madrid (Espafia)

4. P. José GOMEZ CAFFARENA, Madrid (Espafia)

5. P. Frederick COPLESTON, London (Great Britain)
6. P. Bernard J. LONERGAN, Toronto (Canada)

7. P. Robert P. HARVANEK, Chicago (Usa)

8. P. Arthur F. McGOVERN, Detroit (USA)

9. P. Tadeusz SLIPKO, Krakéw (Polonia)

10. P. Henrique C. de LIMA VAZ, Rio de Janeiro (DBrasil)
11, P. Julio TERAN DUTARI, Quito (Ecuador)

12. P. Gerardo REMOLINA, Bogot4 (Colombia)

13. P. John de MARNEFFE, Pune (India)

14. P. Ignatius PUTHIADAM, Shembaganur (India)

15. P. Thomas Vincent DALY, Parkville (Australia)
16. P. Ludwig ARMBRUSTER, Tokyo (Japan)

17. P. Klaus RIESENHUBER, (Tokyo (Japan)

18. P. Franciscus DANUWINATA, Jakarta (Indonesia)
19. P. Heinrad HEBGA, Yaoundé (Cameroun)

20. P. Octave UGIRASHEBUJA, Kinshasa (Zaire)

21. P. Edouard DIRVEN, Kinshasa ‘Zaire)
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Partie : Evaluation de 1'état actuel

1. L'état_actuel de la _philosophie_et _des_&tudes_philosophigues
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Please describe briefly the present state of philosophy and of
philosophical studies in your country or regions tendencies,
schools, impact, importance given to philosophical studies, etc.

Describa, por favor, brevemente el presente estado de la filoso-

fia y de los estudios iilosbéficos en su pais o regibn: tendencias,
escuelas, impacto, importancia dada a los estudios filosbéficos, etc.

Pays de langue allemande

In der Philosophie herrscht ein weitgehender Pluralismus, daher
auch die Gefahr eines Relativismus. Einige Grundziige:

a) Die klassische Tradition der groRen deutschen Philosophie von
Kant und Hegel bis Husserl, Heidegger u.a. wirkt stark nach, sie
bildet den Hintergrund auch heutigen Philosophierens und bewirkt,
daR philosophische Problematik "prédsent" ist, deshalb auch rela-
tiv viel Interesse findet, zur Auseinandersetzung herausfordert
(vielleicht mehr als in manchen anderen Lindern). Darum hier auch
die besondere Bedeutung des Philosophiestudiums, auch in der S.J.

b) Doch ist die Zeit der philosophischen "Schulen" vorbei. Das
gilt nicht nur von der Neuscholastik, sondern auch vom Neukantia-
nismus, Neuidealismus, auch von der Phiinomenologie (als Schule),
sogar von der der Existenzphilosophie (die trotz ihres breiten
Einflusses nie eigentlich eine "Schule" war). Jaspers ist lange
tot (+ 1969). Der zuvor ungeheure EinfluB von Heidegger ist schon
in den Jahren vor seinem Tod (+ 1976) bedeutend zuriickgegangen.
Dagegen wirkt Husserl in verschiedenen Formen der Phinomenologie
weiter, heute fast mehr als Heidegger. Aber es gibt (anders als
in friiheren Jahrzehnten) keine grofRen Namen, die die Gesamtsitua-
tion der Philosophie kennzeichnen wiirden - wohl eine Folge der
pluralistischen und demokratischen Gesellschaft, die sich auch
geistig niederschlagt.

¢) Etwa im letzten Jahrzehnt ist der Marxismus stark vorgedrun-
gen. Nachdem man ihn schon lange - philosophisch, nicht politisch -
fiir iiberwunden hielt, ist er auferstanden und hat starken Wider-
hall gefunden. Das gilt nicht sosehr vom klassischen Marxismus-
Leninismus (Diamat und Histomat), Cer im Osten als Parteidoktrin
starr festgehalten wird, aber geist.o weithin erstorben ist und
kaum noch Uberzeugen kann. Es gilt auch nicht (oder nicht mehr)
von "humanisierenden" Neumarxismen, die im Osten aufgebrochen wa-
ren, aber politisch abgewlirgt wurden. Es gilt aber (im deutschen
Raum) besonders vom Neumarxismus der "Frankfurter Schule" (Kriti-
sche Theorie), die zwar als Schule auch kaum mehr besteht, aber

in verschiedener Weise nachwirkt; doch scheint in den letzten Jah-
ren ihr EinfluB merklich nachzulassen.
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d) Auf der anderen Seite, zum Teil in scharfem Gegensatz dazu,
steht das deutliche Vordringen von Sprachphilosophie und Wissen-
schaftstheorie, die besonders aus dem englischen und nordamerika-
nischen Raum her an EinfluB gewinnen: Sprachanalyse, Sprachlogik
und eine, besonders an positiven Wissenschaften orientierte Wis-
senschaftstheorie und Methodologie, die zwar heute zumeist nicht
mehr "neupositivistisch" fixiert sind, aber von Ursprung und Me-
thode her einen (mehr oder minder) positivistischen, daher auch
relativistischen Grundzug behalten. Hierher gehdrt in etwa auch
der franzdsische Strukturalismus, der aber im deutschen Raum zu
keiner breiteren Wirkung kommt (sein EinfluB scheint soziologisch
stérker als eigentlich philosophisch zu sein).

Zugleich vollzieht sich immer mehr eine Riickbesinnung auf den
Menschen. Auf dem Hintergrund der heutigen Bedrohung Ades Menschen
und seiner Welt stellt sich die Frage nach dem Menschen, nach sei-
nem Wesen, nach menschlichen Werten, nach der Sinngebung des
menschlichen Daseins in der Geschichte und der Gesellschaft, nach
ethischen Werten, nicht sosehr individuell, sondern sozial: nach
Freiheit, Gerechtigkeit und Verantwortung des Menschen fiir die
Welt und die Gesellschaft usw. - von hier aus kann sich ein neuer
Zugang zur Transzendenz ergeben.

France

A la "philosophie réflexive", dominante dans 1'Universitd
frangaise vers le milieu du 20¢ sidcle (4 ¢6té d'autres courants,
comme marxisme, existentialisme, personnalisme...), a succédé un
mouvement de pensée qui est fortement marqud par le modéle fourni
par la linguistique de P.de Saussure (langue, systéme de signes,
qui sont des valeurs différentielles) ainsi que par la pensée de
Heidegeer ("déconstruction" de la pensée occidentale).

La premiére forme, dans les anndes 60 a été le structuralisme.
C.Lévi-Strauss, par son oeuvre ethnologique, en a donné le signal.
il a donné lieu & une relecture de Treud (d.Llacan), de Marx (L.Al-
thusser). Sa destinée actuelle semble ge situer selon deux bran-
ches: l'une ol s'exaspdre la mise entre parenthése du "sens", 2
laquelle habituait 1'attention & la "structure". On a affairé )

une pensée et & un discours qQui se désagregent (cf l'évolution de
J. Derrida).

L'autre branche dépasse un moddle
On va dans le sens des "théories des sy
divement, 1'"analyse linguistique™

sémiotique" trop étroit.
stémes"; on découvre, tar-
anglo-saxonne.

la pensée allemande reste un liey a'

Nietzsche, mais aussi le tournant dqu 18¢
avec l'Idéalisme allemand.

En ce qui concerne la place des
ce, il faut noter une tendance 3 la r‘duire dans 1'enseignement
secondaire (la politisation fréquente, sous forme d'0pp0§it’en
pouvoir, de cet enseignement, est une raison de cette teng lOn)au
De ce fait, l'avenir est trés bouchd pour ceux qui choisisfggz .

(]

enracinement important:
au 1992 siscle, Kant,Hegel,

4tudes philosophiques en Fran-

e,

Espafia

1.3 El perfodo de influencia escolédstica en la Universidad (muy relati-
vo por otra parte) apenas ha producido pensadores originales, Al-
gunos de los que quedan dentro de la tradicién tomista estén secta-
riamente ligados a una u otra forma de tradicionalismo (integrismo,
en unos casos; Opus Dei, en otros). El Opus Dei ademds de su pro-
pia Faculted de Filosoffa en Navarra (sin personalidades filoséfi-
cas conocidas) controla algunas cAtedras en Madrid. Més que filo-
soffa hacen politica de la filosoffa (por ellos entendida como tra-
dicional). Suscitan una reaccién muy fuerte en la mayor parte de
los estudiosos de la filosofia,

En la Universidad - y mas ain en los medios oficiosos - predomi-
nen claramente dos tendencias filoséficas (o quizd mejor tres): 1. El
conjunto de perspectivas y disciplinas filoséficas que podrian ser
comprendidas como "tradicidn marxista", con una lectura marxista de
Hegel, exégesis de Marx y de la tradicidén marxista, especialmente
antores como Althusser, Gramsci, etc..- Poco conocimiento de la Is-
cuela Critica de Frankfurt que, creo, sin embargo serd més descubier-
ta en los préximos afios. 2. Muy unida a la anterior tendencia: Filo-
soffe de la ciencia (y cientismo), marx{sticamente impregnada o no.
Influencia de Popper, Albert, Piaget, etc... 3. Filosoffa Analitica
del Lenguaje. Desde hace unos 10 affos cada vez mas floreciente.

Se nota también - al menos de manera ambiental - la influencia del
freudismo y neofreudismo (Lacan, etc...). Gran impregnacién cultu-
ral del marxismo, como critica de les ideologias, y como tendencia
polftico-social con base filoséfica.

Los estudiantes de lo que aquf llamamos filosoffa pura son poco nu-
merosos. In toda Espafia s6lo existen 4 Facultades de Filosoffa pura
(Madrid, Barcelona, Valencia) civiles y 4 Facultades eclesidsticas
de Filosoffa (Comillas en Madrid, SJ; Deusto en Bilbao, SJ; Navarra
en Pamplona, Opus Dei; Salamanca, Universidad Pontificia). EL por-
centaje de estudiantes de tilosoffa es pequefio comparados con los
otros estudiantes de Filosofia y Letras (Linglistica Roménica, His-
toria, Psicologf{a, Pedagogia).

Sin embargo es preciso no confundir estudiantes de Filosoff{a y "in-
teresados" en cuestiones filoséficas. Estos son mucho mis abundan-
tes en torno a todas las carreras, aunque nunca muchos. Hay inte-

rés filoséfico en torno a las discip. inas bioldgicas, antropoldégi-

cas, también en las ciencias empi{rico- formales, etc... Las tenden-
cias son las ya enumeradas.

s
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1.5

1.6

1.7

-0—

Nuestro catolicismo, culturalmente hablando, se resiente de falta de
figuras y escuelas filoséficas. Hay algunas excepciones interesan-
tes. ‘

la filosoffa en Espafia debe caracterizarse ante todo por su pobreza.
A esta pobreza ha contribuido el dogmatismo eclesidstico del pasado,
en conjuncién con la confesionalidad militante del estado franquis-
ta. Tueron proscritos como heterodoxos los pocos filésofos origina-
les que surgfan. Ia filosoffa oficial, ensefiada en las cdtedras de
las facultades era una neo-escoldstica de baja calidad. A partir de
los afios 60, los estudiantes y jévenes graduados han contestado nuy
duramente esa filosoffa oficial. Probablemente ganarén la batalla,
pero aun el campo estd dividido. Y, en todo caso, la filosofia es-
t4 socialmente poco acreditada y los alumos de las facultades son
exiguos y no muy brillantes. IEn cuanto a tendencias, junto con el
hundimiento de la neo-escoldstica, hay que resefiar el auge de la fi-
losoffa marxista y de la analftica del lenguaje. Pero la primera
s, en general, bastante ideoldgica. ILa filosoffa analitica repre-
senta por ello el brote mds genuino y valioso, aungue con todas las
limitaciones que le son consustanciales.

Great Britain

The approach, generally speaking, is 'analytic'. But the usual
problems are discussed (apart from the Absolute). There is a
group of young philosophers who aim at making philosophy more
relevant to socio-political problems. They belong to the Left.

Canada

I am not particularly competent to speak of English-speaking
Canada since eleven years of my studies and over twenty of my
teaching were done elsewhere. But taking the University of
Toronto as a paradigm, the traditional core is the presentation
of ancient and modern philosophies. This tradition has been
infiltrated and, in part, overcome by the linguistic analysts.
The impact of philosophy seems small and its importance little

appreciated. The best students do mathematics and natural science.

U, S.A.

It is difficult to describe briefly the present state of philosoph-
In fact it is difficult to know

ical studies in the United States.

the present state of philosophical s“udies in any comprehensive
way.
its upiversity enterprise, There are different kinds of universi-
ties.lg the US. Even here a distinction must be made between uni-
versities and colleges. Colleges are not secondary schools, but

The reason is the ‘sige and diversity of the United States and

1.8

T

they precede graduate schools, and are the division in which phi-
losophy is taught to the general student population. In the grad-
uate and professional schools philosophy is not taught generally,
but only in the department of philosophy for those students pre~
paring for a master's or doctor's degree in philosophy, or in
those professional schools, such as education, where some phi-
losophy is pertinent. A new development in the US is the com-~
munity college, a two-year college which provides some education
beyond high school and is sometimes a means of transition to a

four~year college. Some philosophy is taught in such community
colleges.

There are state universities and private wniversities/colleges.
Private universities/colleges generally are, or once were, church
affiliated, and consequently frequently have a stronger tradition
of liberal education and of philosophical studies. Catholic
colleges and universities fall in this category of private uni-
versities/colleges, and generally have been the colleges which

require philosophy of most students. The philosophy (and theol-
ogy) requirement of all college students in Catholic institutions
has been in steady decline. There was a time when philosophy was
the major study of all Jesuit college students. More recently
(twenty years ago) Jesuit colleges required 18 or more semester
hours of philosophy of all students (the equivalent of six courses
which would meet for three hours a semester). Moreover, the se-
quence of the courses was specified (Epistemology, cosmology,
metaphysics, ethics, natural theology). Iloreover, textbooks were
prescribed for the courses. During the neoscholastic/thomistic
era, scholastic systematic philosophy predominated, and was gen-—
erally thomistic. All of that is changed now, except in a few
colleges which are still able to maintain some of the old pat-
terns. Illany colleges, if they retain a requirement, require only
9 or 6 semester hours. An introductory course may be prescribed,
but without syllabus. Textbooks and readings are at the option
of the teacher. IMuch more attention is paid to contemporary and
modern philosophies and movements.

Obviously, the picture this presents is the picture, of philosoph-
ical pluralism. I enclose a recent article by F. Sontag (a Luth~-
eran, I believe) which discusses this American phenomenon, My
own sketch has been very sketchy indeed and has left out much.

In the United States, philosophy as such has never been accorded
a position of prominence in higher »ducation. Pragmatism has been
the philosophy most associated with “he United Stetes. But today
language philosophy tends to dominate in state and non~Catholic
private institutions. Philosophy seen as an integral part of
education tends to be limited to liberal arts colleges in Catho-
lic universities. In Catholic universities, scholastic philosophy
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may still be prominent in some but existentialism is now more
characteristic of others (together with the history of philosophy).
I personally think formal philosophy has had relatively little
impaect on American culture.

Because of the numbers and the diversity it is difficult to char-
acterize present American philosophical movements. The American
Philosgophical Association is too large, and so is the country,

to meet in one convention, and so there are three divisions.
There are numerous philosophical associations dedicated to spe~
cial interests, e.g. The Metaphysical Society of America, The
Society for Neoplatonic Studies, The Society for the Study of

American Philosophy, etc. There is also The American Catholic
Phi}o;ophical Association, which, up to ten years ago, was a
thriving organization. It was largely a Thomisgt society. It is
now very much in decline. The major reason perhaps is that young
pbllogophers who are Catholic are much more interested in parti-
c%patlng in the modern or contemporary philosophical associations
w1th9u§ digtinction of religious affiliation, than they are in
pa?tlclpatlng in a specifically Catholic association. "Catholic
Philosophy" tends to be seen as g branch of theology. Also, a
1argeipa?t of the former membership of the Catholic Philosoﬁhical
Association came from seminary Pphilosophy schools, but since these
have largely been replaced by four-year college s&stems and fre-

quently been merged into a non-seminary col .
have disappeared. y college, these faculties

Looking at the non-Catholic or bro
America, one would have to say tha
?nterest is in Linguistic Philosop
1s also a strong interest in the P
influenced by Logical Positivism,

attraction in these circles.

ader philosophical scene in

t the dominant philosophical

hy coming from England. There

hilosophy of Scierce, largely

‘ Modern Logic also hag g strong
In Protestant and Catholic schools,

: lsm also has a strong interest
there has been an increasing interest in American philosophy n
?

espec;ally in Charles S, Peirce, but also more recently in th
;deal}st @ovemgnt.of Royce and Hocking. Jesuits have been moe'

in Fhls dl?ect}on. A more indigenous American philosoph; thailﬁg
an'lncrea31ng interest among religious rhilosophers ispPgo >
Phllosophy, especially as proposed by A.N. Whitehead Ethfessh

a strong interest in non-Catholic schools, and follo&s the giit?:h

schools of either linguistic analysi s
- sig cx iani
with a strong attention to Kant. N utilitarianism, but also
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Pélogne.
1.9. a/ Tendentise. Magis ac magis diminuitur, etsi omnino non

evanescit, pluralitas tendentiarum philosophicarum, quae olim ante
et primis decennis post II bellum mundiale in Polonia viguit. In
eius locum quaedanm "polarisatio" philosophiae successit complectens
duas praecipuas orientationes philosophicas: marxistam et christia-
nam, Nihilominus utraque philosophia variis modificationibus est
subiecta, De varietate opinionum intra campum philosophiae christia-
nae pauca inferius supplebo, nunc de statu animorum inter philoso-
phus marxistas breviter agam. Et quidem marxisumus polonus, etsi
praevalentem positionem occupat, ex parte subiit influxum harum
philosophiarum, quarum acdtivitatem in Polonia paulatim superavit.
Sunt igitur inter marxistas polonus, qui sive positivismo, sive
existentialismo, immo etiam phaenomenologiae favent et singula
saltem horum systematum elementa in suam doctrinam incorporare
student.

b/ Mutua inter philosophiam marxistam et christianam relatio.

Non datur immediatus inter marxismum et philosophiam chri-
gtianam dialogus. Neque in congressibus philosophicis, neque in so-
cietatibus scientificis, neque - eo minus - in aulis universitariis
repraesententes philosophiae marxistae cum christianis congrediun-
tur. Marxistae collaborationem cum fautoribus philosophiae "achri-
stianae" praeferunt collaborationi cum catholicis, praecipue cum
sacerdotibus., Exceptiones dantur, sed potius rarae.

Dialogus inter philosophiam marxistam et christianam solum-
modo in ephemeridibus evolvitur et speciem induit plus minusve cri-
ticae ex utraque parte "confutationis" et oppositionis.

¢/ Centra scientifica philosophiae christianae,

Praecipua centra activitatis scientificae philosophorum chri-
stianorum sunt duae universitates : Katolicki Uniwersyter Lubelski
(Universitas Catholica Lublinensis - KUL - Iublini, schola superior
& gubernio agnite, sed privata) et Akademia Teologii Katolickiej w
Warszawie (Academia Theologiae Catholicae - Varsaviae, a gubernio
recognita et e fisco publico sustentata). In utraque funguntur di-
stinctae facultates philosophicae. Praeterea nominanda est Facultas
Pontificia Theologica Cracoviae, cuius sectio philosophica trans-
formantur nunc in facultatem, nec no.' plura instituta philosophico-
theologica diocecesana ac religiosa. Ii.. utraque universitate eduntur
ephemerides scientificae ac libri soli philosophiae destinati. Prae-
terea apparent collegialiter a professoribus aliorum institutorum
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libri conscripti, in quibus etiam de materia philosophica tracta-
tur. In duabus societatibus philosophico-theologicis Iublini et
Cracoviae funguntur sectiones philosophicae, habentur symposia et
congressus. Invitantur etiam professores extranei.

d/ Ratio studiorum in ecclesiasticis scholis superioribus.

Facultas Philosophica Universitatis Lublinensis dividitur
in duas sectiones: Philosophiae theoreticae et philosophiae practi-
cae. In utraque sectione funguntur "cathedrae" secundum distinctio-
nem disciplinarum philosophicarum, quas singulae sectiones compre-
hendunt. In Facultate Philosophica Academiae Catholicae sunt septem
sectiones: Logicae, gnoseologiae cum methodologia, metaphysicae ge-
neralis cum theodicea, cosmologiae, psychologiae, ethicae et histo-
riae philosophiae,

curriculum studiorum comprehendit quinque annos academicos,
in quibus omnibus studentibus traduntur elementa omnium principe-
lium disciplinarum philosophicarum et historiae philosophiae. Una-
quague sectio habet tamen propriag¢ praelectiones monographicas,
praeteree plures disciplinas auxiliares aut complementares, ad quas
frequentandas obligantur soli studentes determinatae sectioni ad-
scripti. Ad conficienda studia exigitur frequentatiq praelectionum
(obligatio minus stricta), exercitiorum et seminariorum (stricte
obligans), dissertatio et examen finale, cuius partem essentialem
constituit defensio dissertationis et demonstrata peritia in di-
sciplina principali in determinata sectione.

In aliis institutis ecclesiasticis studia philosophica aut

seorsim duobus primis anni absolvuntur, aut includuntur studiis
theologicis.

In genere studiis philosophicis debitum momentum tribuitur,

In quanium scio, nemo publice eorum necessitatem ac utilitatem in
dubium vocat aui inficitur.

e/ Docirins,

Inter philosophos christianos non dantur in Polonia, uno
alterove excerto, propagatores ac defensores orientationun philo-
sophicarum, guae stent in radicalij topositione ad doctrinam chri-
stianam traditionelem. Ii autem qui q'andam inclinationem v.g. ad

phoenonenologian declarant, in quaestionibus fundamentalibus circa
Deum &c¢ hominen commumniter cum ceteris sentiunt,

1l

Notabilis igitur pars philosophorum in Polonia doctrinam
profitetur, quae generatim intra limites thomismi continetur. At-
tamen Iublini praevalet thomismus existentialis, Varsaviae autem
in Academia Theologiae Catholicae pars professorum se thomistas
existentiales profitetur, ceteri a thomismo classico non recedunt,

etsi in pluribus quaestionibus eius theses ac conceptus modifica-
re intendunt.

Idem dicendum videtur de statu opinionum in ceteris Facul-
tatibus ac institutis diocecesanis ac religiosis.,

Non obstantibus differentiis, quae intercedunt inter thomi-
stas polonos circa interpretationem doctrinae S.Thomae eiusque
philosophiae, in materia docenda non recedunt a classicis capiti-
bus doctrinae christianae. Communiter igitur defenditur obiectivi-
tas cognitionis intellectualis (universalia), cognoscibilitas phi-
losophica existentiae Dei eiusque naturae, spiritualitas animae
humanae, obiectiva ac absoluta (i.e. universalia et immutabilia)
fundamenta moralitatis,

Brésil

1.10 Au Brésil,l'enseignement de la Philosophie trouve sa place dans

’

le cadre des Facultes de Philosophie et Sciences Humaines,Dens
sept des Universites bresiliennes il y a des cours de maitrise
et doctorat en Philosophie. Il y a au Brasil trois associations
qui se donnent pour but la promotion et 1'étude de la Philoso-
phie: 1. I, "Instituto Brasileiro de Filosofia", fondé en 1950
et qui publie la "Revista Brasileira de Filosofia", orranise

des Congres nationaux et est le répresentant officiel de la So-
ciete Interamericaine de Philosophie. 2. Ia "Sociedade Brasi-

leira de Filosofos Catolicos", d orientation trés traditionelle
et qui organise aussi annuellement des Semaineg de Philosophie.
5. la "Sociedade de Estudos e Atividades Filosoficas" qui reu-
nit les Professeurs de Philosophie et les chercheurs dans le

’

cadre de 1 enseignement universitaire, La philosophie des
sciences, avec une nette orientation neo-positiviste (d'aille-
urs, dans un sens tres large) et le marxisme, sont les courants
qui exercent 1l attrait le plus puissant dans les Universites,
Le neo-thomisme a eu une certaine vogue pendant les annees 50
mais aujordhui il ne retient que quelques fideles. é ce moment
on discute beaucoup chez nous, comme partout dans 1 Amerique La
tine,d une "philosophie latino-americaine" avec une forte com-
posante sociale et politique.

\\
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1,11

1.12

Equator

En mi pals, que no es de los mds avanzados .culturalmente en
Latinocaperica, la Filosofia tiene poco relieve. La tendencia de
hecho mas influyente es el marxismo (dogmatico y superflcla}).
Las Facultades llamadag de Filosoflg son centros de Pedagogia
(y por desgracia tambien de ideologia marxista muchas veces).
Varios centros filosoficos eclesiasticos, florecientes en las
decadas del cinguenta y sesenta, han dejado de existir. El cen-
tro academico mas serio, aunque bastante reducido, es al presen
te el Departamento de Filosofia de nuestra Universidad, (Univer
sidad Catolica, Quito), con amplitud de orientacion pero sin
sistema ni linea todavia, aunque empenado en investigar el "pen
samiento ecuatoriano".- Por lo demas, es conocida la situacion
en Latinogmerica, con el grande predominio de una filosofia de
"liberacion", bastante indefinida aun, donde parece privar cier
to influjo marxista, algo de dialogismo y no poco de impulsos
cristianos sin esclarecerse, El marxismo ortodoxo o reformista
tiene, por supuesto, una importancia innegable,

Colombia

En Colombia la Filosofia ha ocupado siempre un lugar relevante
dentro del campo,general de la cultura. Estimada principalmente
como una dimension "humanistica" imprescindible en el cultivo
de la persona, no he tenido, sin embargo, el caracter de un
"quehacer" o "tarea". De ahi que la mayoria de Facultades que
existen‘no sean solamente de Filosofia, sino casi siempre de
Tilosofia y Letras, Educacion y Filosofia, Filosofia e Histd-
ria, etc. Las carreras o curriculos puramente ilosdficos son
relativamente escasos y han sido fruto de ks ultimos afos.

Ultimamente se han comenzado a organizar Congresos o SCmina-~
rios de Filosofia a nivel nacional, en los que se persigue en

el fondo una finalidad mas o menos "politicg", dimension que

han comenzado a darle a la TFilosofia un caracter mas claro de
"quehacer",

Hasta hace algunos afos, la formacion filosdfica se impartia
sobretodo en Tacultades o Seminarios eclesiasticos y tenian
una orientacion fundamentalmente Escolastica o Neo-escolasti-
ca; esta corriente prevalegia tambien en las Escuelas o Facul-
tades de Derecho y Educacion. Ultimamente la Filosofia se ha
abierto decid;damente a otras corrientes y escuelas filosofi-
cas. Hoy podriamos decir gue la corriente de mayor influjo (al
menos como inquietud) esta representada por el Marxismo. Otras
téndencias o escuelas, como el "Estructuralismo", han tratado
de abrirse campo sin lograrlo. ILa problematica "Epistemologi-
ca" (sobre todo en el campo de las Epistemologias "regionales")
ha cobrado,un interés cada vez més creciente, dentro del con-
texto de busqueda de un método d- "andlisis de la realidad";

. " . ’ - . . . »
tambien el Psicoanalisis", como tlemento de anilisis social
en conexion con la Filosofia.

e
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India

1.1375hilosophy occupies & rather marginal place in the academic life of
the Universities in India today. No branch of philosophy, except
Logic for the undergraduates in Arts, is required of those who take
any degree, except, of course, for those taking a degree in philosophy.
And those who take this degree are few, since few teachers of philo-

sophy are required and few people are rich enough to study philosophy
for its own sake,

Yet, in conversation with people, one finds many who are interested
in philosophical problems, many who desire an experience which would
reveal them a better knowledge of the real, Few are those who claim
%o have that experience. Few are those who have been initiated to
philosophical reflection. There is thus a real vacuum.

Philosophical tendencies: In the past 20 years, in the academic
circles of the Departments of Philosophy and in the Indian Philoso-
phical Congress, there has been a shift from a form of Idealism of
the Bradleian type to an interest in the analytic philosophy of
language,

The impact of philosophy on the real life of the people is small,
since few study philosophy or read books of philosophy., Yet a
philosophy of tolerance of all points of view and of abstention from
all philosophical and religious teaching in schools is perhaps the
one which has the strongest negative impact. People are left philo-
sophically underveloped in spite of their desire for philosophical
knowledge., Of course, in Universities, there are philosophers of
very good standing,

1.14/Philosophy as it is understood today (distinct and different from

theology) and as a subject of university studies is something rela-
tively new in India and ‘'came' to the land only with the founding
of the universities by the colonial government a 150 years ago.

Indian tradition, chiefly the Hindu never made a clear distinction
between nor separated theology from philosophy., Indian traditional
thought flourished in small circles and was handed down from father
to son or from a teacher to his handful of disciples, It is true
that the early Buddhist monestic universities and the Hindu monastic
or temple seats ¢f learning had 'philosophy' on their curriculum,
But with the establishment of the Mogwul empire these educational
establishments were either destroyed o.' disappeared owing to lack
of men and money., The Moslems had staried their own institutions
based on Persian or Arab models. But by the 18th century they too
were in a decadent state, Except for the fact that the wandering




' the adherence %o a school of thought depends on the caste or the

~ published in India and from the rathor low scientific quality of

monks went about propagating the views of their respective schools ?
and carrying the manuscripts of one region to the others, there was
1little of real thinking in India, From about the 12th century till
the 18th century save for a few rare cases, Hindus in general were :
engaged in repetitions and scholastic distinctions, %

The Indien renaissance begins only in the 18%h century (a) with the
discovery of the country's ancient past and thought, (b) the introduc-
tion of English education into the country by the British, (c) the
spread of liberal Western ideas among the educated Indians, (d) the

massive missionary movement emong the people and (e) the legislation
aimed at abolishing some of the glaring religious and social evils
afflicting the people, The establighment of universities was one of
the factors contributing to the renaissance of India. But the
Indian universities were and gtill are patterned on Western, espe-
cially British universities (chiefly the affiliating type). In most
of the 90 or more universities in the country today there is a
department of philosophy. In a department of philosophy both
Western and Indian philosophies are taught, History of philosophy
forms the main content of the curriculum, Because of our colonial
rast and our contact with England (through English: most of the
professors of philosophy do not know any other foreign language)
Anglo-Saxon philosophy is unduly stressed, Bradley, B.Russel and
the Analytical Philosophers dominate the university circles,

Kant and Descartes are known to Some extent, On the whole

European philosophers are neglected. Among the group of professors

Marxist philosophy has no great influence, The Greek thinkers
are discussed.,

Indian philosophy too is taught historically, Quite a few of the
philosophy professors of India claim to be 'Advaitins', But this
Advaita remains like an esoteric doctrine among & closed circle of
adepts, Neo-Advaita in a more popular form seems to possess some
attraction for the younger generation of educated Hindus, Often

family to which one belonge, Modern Indian thought, literature

and the life of the people are largely neglected by our philosophy
departments. There are Some young professors trained abroed who

are teken up with Analytic Philosophy. Here and there we may find
some efforts to compare Indian thought with Western Philosophies
Bu? on the whole there is little of creativity in the fielq of .
philosophy, This is seen from the paucity of philosophical journals

books appearing on philosophical topics, India ag the meeting
place of East and West ang the long thought traditions of Indisa
really demand anew attempts at comparisons, synthesisg - in short
creative thought, Except for rare exceptions like Aurobindo,

fi
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K.C.Bhattacarya, Radhakrishnan and others, we do not find a con-
certed, common effort to be creative in the field of philosophy.

"In fact technical philosophy exercises very little or no influence

on India's life and activity, Philosophy remains abstiact and

closed up, Some combination of existentialism and traditional

Indian thought is influencing literature, film and other cultural
activities, Marxism is a force among the young, Marxist and
{Communist thought plays an important role in the economic, social

‘and political thinking and planning of the country, But these
.influences have come through popular western plays, films and

\other media of communications and not through the departments of
thilosophy in our universities,

One of the reasons for this lack of creativity is certainly the ,
Juxta~position of systems and the parallel teaching of different §
‘traditions without a personal experience of reality. The younger
group of Western educated intellectuals look down. upon the .
tfaditions of the country. They lack both Indian and Western

rdg%s. Without firm roots no one can.be creative, I have also

Yery serious doubts whether the departments of rhilosophy take -
seTiously the date of the socio-economic and political situation -

of ‘the country, or whether many of the philosophy professors.are
committed to a gemuine search for truth in theory and prexis. .-
lgading to real progress.

Australia

1.15.There are 18 universities in Australia, with about 150 full-time

lecturers in the departments of philosophy. There would be about
10 more in departments of History and Philosophy of Science.
There would probably be another 50 teaching philosophy to future
secondary school teachers in tertiary institutions distinct from
the universities, In the seminaries there are about 20 priests
lecturing in philosophy in about 8 centres,

In the six universities in New Zealand there are about 40 1e9t—
urers in philosophy. I think there are 4 in the two seminaries,

There is a remarkable degree of communication between the univer-
gity lecturers. They meet together for-a week annually, and much
more frequently in each centre, Thus I myself know about 60% of
them and have attended lectures by about 45%, The long discus-
sions after each such lecture have e¢nabled some degree of con-
gsensus to be built up - at least to \ie extent that positions are
continually, if gradually, being modified to allow for arguments
that have been put up against them during the last twenty years

or 8o,
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1.16,Philosophy as a methodical i

Thg Fopics, method and viewpoint would be similar to those in
Brltlsh philosophy and in those American universities that are

in close touch with British philosophy, and indeed most of these
lecturgrs have done graduate study, lectured or spent sabbatical
leave in one or both of these countries. Thus Quine, Austin
Popper, Strawson and Wittgenstein have had a big influence oa their

thought, Perheps the most prominent local names would be those of
John Passmore, David Armstrong and JeJ.C,Smart,

The materialist theory of mind has strong support, though it has a
few opponents as well, and this and determinism have made a con-
Siderable impact on the students, Atheisnm is fairly widely ac-
cepted, though not advocated ag strongly as it was twenty years a
In.two of the universities a few years ago the departments of 5
phl}OSOphy rather unexpectedly began to teach and advocate Marxism
During the last ten years a few courses in contemporary European )

philosophy have been introduced but it i i
Sreat don R 18 not yet studied at

Very few of the seminary lecturers in philosophy have published
anything apart from their doctoral work, Many attempted for .
few years to make contact with the university philosophers b :
gnge:eig ;oo giavily involved in teaching and other seminar;

g a. e to afford the time required for study of t
rather specialized issues being discussed, 0 s terne
to a university lectureship, and another .ri ni haS.tranSf?rred
senior position in a university departmeni e;h ve are. horoe)
about three ex-priests and as many ex—semiﬁariazzenare’ howeyer,

_ € € ow
::dunlzer81t1es, though none of these were lecturing iie:::§;2§i
only one has a doctorate from g Catholic institution, >

Japan

nvestigation of truth, developing
the social dimension of intersub-

; istorica inui
has been introduced to Japan from thelwgg:tlnulty of researqh,

NB, zﬁzntraditional jepanese "wisdom" ig intuitive rath )
o th:oz::gtual, commun@cable through participationer '

er and the disciple in the same experiences L

y

of life, art more thanp knowledge,
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the amount of translations of current western philosophical
publications should easily superate the translation turnout of
any single western nation, Inevitably, the japanese philosophi-
cal scene became thus a retarded reflection of the philosophical
trends in Furope (and since the World War II also in U,S.A.) at
any given period. On the whole, the Japanese are still catching
up with the western philosophical development and a creative con-
tribution of their own has been more & promise than an achievement,

Apart of historical studies, the main philosophical trends in
this country are: 1. Phenomenology and Existentialism,
2, Marxism, 3, Analytic Philosophy.

Immediately after the World War II, Marxist thinkers flooded
japanese university pulpits in the wake of the purge of nation-
alistic professors removed from their.posts. by the american -
military government,” At present, the second generation of post-
war marxists tend to soften their original agressivity and become
more and more apologetic in their approach, Analytic Philosophy
has been represented by younger intellectuals with a study record
in U.S.,A. Those among them who engage in highly technical research
concerning the logical foundetions of natural sciences tend to
loose contact with the traditionally minded philosophical public
and constitute themselves as a specialized group apart, The rest
of them, less positivistic in their outlook and more concentrating
on the analysis of the ordinary languaege, seem to be more and

more attracted by Husserl's Phenomenology and eventually could
revitalize the third group of Phenomenology and Existentialism,
which had been progressively fading out as a respected but

outdated "gerontocracy".

| "Philosophy" being an obligatory course in the General Education
program of all japanese Universities and Colleges, textbooks of
"Introduction to Philosophy" adorn the shelves of all major
bookstores throughout the cowitry and a fairly strong group of
philosophy professors are making their living of it. Their
common malaise is the conscience of the gap between the imported
western philosophy they are teaching and the traditional japanese
"wisdom". While the pursuit of western philosophy is apt to lead
to an academism alienated from the real life, the reaction against
it might well contribute to the rise of an ideology of either
marxist or nationalistic provenience in future.
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Cameroun

1,19 Under our French-inspired system, to philosophize is tant-
amount to study the history of philosophy, and for some reason,
German philosophy (Kant, Hegel, Heidegger) is privileged. llost
Cameronian philosophers’ graduated from Western wniversities and
believe in Greek and German thought. A few, however, try to
bring into an explicit form their own African heritage; but, as
often as not, their colleagues deride this alleged 'ethno-philo-
sophy'.

In our seminaries and Catholic Schools of Theology, the stu-
dents are given a kind of hodge-podge of scolastioc philosophy,
modern philosophy, psychology and social science. As a result,
the philosophical training of most students is rather poor.

1.17.5ince Philosophy in its technical sense was introduced to Japan
only 100 years 880, 1t is not yet adequately assimilated to the
culturgl ground and social functions in Japanese tradition,
There 1s up 111l now hardly any typical Japanese philosophy per-
haps with the exception of the so-called Kyoto-school which’adapts
methods and aSpecps of German philosophy to Zen-Buddhist motives
At'the'whole,.'phllosophy' means in Japan Western philosophy "
which is studied, largely under historical aspects, in all itg
pheses, trends ang authors. Germen academio philosophy (Kant
gegel, Husserl) was predominant till the twenties, afterwards’
(;encp thought and social philosophy (Marx, Weber) gained strength

"arxist philosophy lost already some ground, again), and since

Zaire

1.20 a) Dans les séminaires on suit encore la méthode classique:
problématique néo-scolastique reprise plus ou moins fiddlement.
Je veux dire que chaque professeur s'essaie 3 adapter cette pro-
blématique & 1'école qui 1l'a le plus influencd: phénoménologie,
existentialisme, positivisme logico-linguistique etc....Car il
faut savoir que le peu de professeurs dont on dispose ont été for-
més dans des Universités occidentales (belges, frangaises ou ro-
maines) .

A traverg tout cela on tdche de faire des rapprochements avec
les données des cultures africaines. Cette tendance 2 1'africani-
sation, aussi généralisée qu'elle soit, ne parvient cependant pas
encore 3 faire école. la plupart des professeurs se contentent de
reprendre, au mieux avec un brin de critique, les différents essais,
encore assez disparates, sur la philosophie africaine. D'autres re-
prennent les données de 1'éthnologie et de l'anthropologie africai-
nes soientifiques sans arriver toutefois A les hisser A un vérita-
ble projet philosophique original. Ces éléments servent surtout A
remplir les 'cases' prévues par la problématique occidentale clas-

sique.
b) La Paculté de Théologie de Kinshasa (section philosophie }(
1'

et religions africaines) est d'inspiration nettement structuralis-
te. Cela est d0 & la formation de la plupart de ses professeurs.

{Sophical tendencies, a certaj

I 11 €3, h preference for questions wit

,eﬁggilcal and logical background, also for the human aSpectth

p €mS can be seen, while Speculative (ontological, idealist
’

The adapta-
irends of Western rhi-
but the influence of

. Japanese is gtj
small, Recently, independent Systematic studies, going ;i;ozgry

mer ) ) )
e reception and 1nterpretatlon of Westemrn thought, bvut keeping
its problems ang methods, are increasing,

Indonesig

1.18.Philosophy in its
egte D
The Stat rn form in Indonesia ig comparatively new,

@ Universities in Jakart
b . & and Yogyakarta are th
ing Philosophy Departments; the former ig below stangagglgﬁggzs

of the staff have hag no -
r o
Teasonable, While some sg r oo onal ‘raining), the latter

o up ti ac:demic standards, ;ui?relevant,-and not
f 18 also taught in Nondegree pro i i It b 080phy

; ggghﬁz;iegzzinsi most of theg af§a$:j;g g:;zigsilnstltutions "

- . 1 of o stpn, €3, some are not

| Filsafat (STF) in Jakarta (
- cogfessional institution w ich
o Priesthood for the 8reater
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¢) A 1l'Université la philosophie reste 1'enfant pauvre: amalga-
mes d'écoles & la simple initiative des professeurs. On notera que
le chef du Département de Philosophie & 1'Université Nationale du
Zalre (UNAZA) est un Jésuite (le P.Jean-lMarie Van Parijs), mais il
doit compter avec les professeurs qu'on lui donne.

A titre indicatif je reprends ici lo liste des auteurs étudiés ,
dans les mémoires faits A 1'UNAZA pour 1l'année académique 1973-1974:,
. Auguste Comte (2 mémoires), Descartes (2), Karl Marx (2), Chomsky !
(1 mémoire), Simone VWeil, Emmanuel Mounier, M. Nkrumah, Platon, }

Althusser, P. Ricoeur, H. Marcuse. (Cfr. 'Cahiers philosophiques
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africains' Lubumbashi, n¢ 5§ Janvier - Juin 1974, pp. 49-85)..On
note en plus l'orientation fortement accusée vers une réflexion
philosophique pratigue: morale et politique (9 mémoires sur 18).
Ici aussi ce qu'on appelle pensée africaine reste au stade embryon-
naire d'opposition & 1'Occident et de recherche de définitions.

1.21 L'étude de la philosophie se trouve au programme de la dernidre
année des études secondaires. On semble y attacher une grande im-
portance mais dans une optique tout & fait spéciale: comme dans la
plupart des pays africaina, le peuple zairois a été colonigé pen-
dant plusieurs années. Du fait méme des cultures étrangeres se
sont imposées de force. Si le contact avec des cultures étrangeres

, peut &tre enrichissant, l'imposition de force de ces cultures est
en méne temps aliénante. Les recherches sur la philosophie se pla-
cent dans ce contexte: est-ce possible de retrouver un fond cultu-
rel qui se préte 2 une philosophie authentiquement zafroise ou au

moins africaine? Est-ce que la notion (ou la définition) de la
?\1/§;iphi1050phie peut étre pluraliste ou est-ce qu'il faut nécessaire-
© " "'|ment se tenir & une conception occidentale de la philosophie etc..

31 on peut parler d'un réel intérét pour la philosophie, ici
au pays, il faut pourtant dire que 1'étude et les recherches phi-
losophiques ne sont guere développées. Il y a trop peu de spécia-
’listes, trop peu de qualifications et de formation scientifique.
, I Ici plus qu'ailleurs peut-&tre-vu le contexte dans lequel les re-
‘f cherches philosophiques s'inscrivent - on aurait besoin de gens
| | spécilalisés dans tous les domaines de la philo, des gens & la hau-
/: . teur des tendances différentes existant dans le monde.. Pour tout

i le pays trouverait-on plus que dix personnes ayant obtenu un docto-
' "rat dans l'une ou l'autre branche ou tendance philosophiques?

, Or, si l'intérét pour la philosophie s'attache surtout & 1l'ag-
. pect "africanisation" de la philosophie, l'importance en est beau-
coup plus grande. L'Afrique est en pleine formation, en pleine évo-
lution. Toutes les tendances possibles: capitalistes, comnunistes,
occidentaux et orientaux, européens, anglosaxons, russes, chinois,
etc... L'avenir de 1'Afrique se décide maintenant et se décidera
selon les plus compétents: ceux qui savent provoquer des courants.
N Actuellement on a besoin de vrais philosophes qui, tout en ayant
ﬂ une compétence philosophique reconnue, savent en méme temps garder
| le sens de leur peuple, de ses aspirations, de ses caractéristiques

Il va de soi que l'avenir de 1'Eglise en Afrique sera trés for-
tement influencé par ces courants d'idfes...

C'est difficile actuellement de parler d'écoles philosophiques
icl en Afrique en dehors de l'orientation déji signalée de 1'Yafri-
canisation". Si pourtant on veut essayer de spécifier les influen~
ces on pourrait peut-étre faire remarquer que la tendance initiale

-
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était européenne et classique: c¢'est-d-dire on ¥y trouvait la scolasg-
tique avec ses différentes écoles. Cette orientation continue dans
les séminaires. Mais lentement d'autres tendances s8'y sont ajoutées:
existentialisme, phénoménologie, marxisme. Dans les universités les
courants athéistes gagnaient lentement mais sfirement du torrain:
existenticlisme athée et surtout les socialismes et les marxismes.
Ceux qui ne voulaient pas d'un rapprochement avec les pays commu-
nistes se gont orientés vers 1'école anglo-saxonne et le logico-
positivisme. On pourrait peut-8tre dire qu'actuellement on se trou-
# ve dono devant le tableau suivant:
1. Dans les milieux chrétiens (séminaires etc.) on engeigne la
scolastique mais fortement mélée avec 1l'existentialisme (chré-
tien) et la phénoménologie. o
2. Dans les milieux wniversitaires toute une jeunesse se laisse
/ entrainer par les différents communismes, d'autres s'orientent
' radicalement vers des formes diversifides socialisme comme étant
plus adaptées & 1'Afrique.

3. Les milieux scientifiques et bas mal de chercheurs en philoso-
phie s'orientent vers le logico-positivisme.

Hais partout on voudrait trouver une forme spéeifiquenent

africaine de la philosophie qui permettrait de valoriser sa pro-
/ pre personnalité.

4
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2.1 Etat actuel de la formation_philosophigue dans_la_Compagnie
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Against this background, describe the present state of Jesuit
philosophical studies in your region, as to extent, content, and
methods.

Sobre este fondo, describa el presente estado de los estudios'gi-
los0ficos de los jesuitas en su regidn, en cuanto a su extension,
contenido, y métodos.

Minchen - Berchmanskolleg

a) Umfang: Nach der 31. Generalkongregation, Dekr. 9 (Nr. 22:
"saltem per biennium") wurde in der Regionalen Studienordnung

von 1968 (Nr. 41, 46 ff.) die philosophische Ausbildung im "Grund-
studium" auf zwel Jahre beschrankt. Ein weiterer Abschnitt des
Grundstudiums ist vorwiegend der Theologie gewidmet (Nr. 53). Doch
sollen einerseits im ersten Abschnitt des Grundstudiums neben der
Philosophie auch theologische Lehrveranstaltungen Platz haben,
ndmlich Einfithrung in die H1, Schrift (AT und NT) und Einfiihrung
in das Heilsmysterium. Anderseits soll im zweiten Studienabschnitt
in Verbindung mit der Theologie auch eine XKonfrontation mit philo-
sophischen Problemen geboten werden. Auf das Grundstudium folgt
ein mindestens zweijihriges "Aufbaustudium", das einer Speziali-
sLerung philosophischer, theologischer oder praktisch-pastoreller
Art dient und nach Moglichkeit auf die Erwerbung eines akademi-
schen Grades hingeordnet ist (vgl. %2. GK, Dekr. 6, Nr. 170).

! » Tatvsdcniich hat sich erwiesen, daB diese Einschrédnkung des Philo-

. sophiestudiums den Anforderungen nicht geniigt. Der erste (philo-
. sophische) Teil des Grundstudiums wurde nicht nur von drei auf

. zwel Jahre reduziert, sondern auch mit viel Theologie belastet

~ (die bei den Scholastikern zum Teil mehr Interesse findet als
~die philosophische Reflexion). Im zweiten (theologischen) Teil

des Grundstudiums ist die Theologie auf so knappe Zeit zusammen-

- gedrangt, dafl sie kaum bewdltigt werden kann und daR fiir zusitz-

lich philosophische Problematik kaum Zeit und Kraft bleibt.

Daher wurde (seit etwa drei Jahren) eine vorlaufige Losung darin
gefunden, dall die Novizen das letzte halbe Jahr des Noviziats in
einem "Studienexperiment" verbringen, d.h. daB sie (ab Ostern des
zweiten Noviziatsjahres) schon im Studienhaus (Berchmanskolleg
Minchen) sind und ihr Studium beginnen. Das hat sich von Seite Ades
Noviziats bewdhrt, und flir das Philosophiestudium (samt theologi-
schen Einflihrungen) ist ein Semester gewonnen; es umfaflt jetzt
nicht nur vier, sondern fiinf Semester. Trotzdem besteht nicht nur
bei Professoren, sondern auch bei Scholastikern vielfach die Ten-
denz, von zweli Jahren wieder auf volle drei Jahre des ersten Stu-
¢ienabschnittes zurlickzukehren, vo~ allem um der Philosophie wie-
der mehr Raum und Gewicht geben zu .-dnnen.

b) Inhalt: Soweit mir bekannt ist, ist die philosophische Aus-
bildung der Scholastiker in Miinchen sehr gut. Im wesentlichen

wird an den"klassischen" Fdchern festgehaltens Logik (auch moderne
Logik), Erkenntnistheorie, Metaphysik, philosophische Anthropolo-

gie, Naturphilosophie, phil. Gotteslehre, Ethik (individuell und
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soz@al),'dazu“Philosophie- und Geistesgeschichte und Psychologie,
Soziologie, Pddagogik u.a. (in Vorlesungen und Seminarien). Dabei
herrscht sicher nicht mehr ein geschlossen "scholastisches" System
vor, sondern es werden auf dem Hintergrund der Tradition christ-
licher Philosophie auch Probleme und Methoden modernen Denkens ein-
gebracht. Ich bin liberzeugt, daB vom Angebot her die Philosophie
in Minchen gut ist; ich habe auch den Eindruck, daB unsere Schola-
Q?Tkgr m}t echtem Interesse darauf eingehen. Das Problem ist nur, .
ob sie die nétige Zeit haben, diese philosophtsche Problematik
wirklich zu verarbeiten und dadurch geistige Grundiiberzeugungen zu
gewinnen (was heute viel schwieriger ist als in friiheren Zeiten).

Paris
Un des traits de la nouvelle organisation des études, qui com-
mence sa 4ime annde, est de prévoir dans un premier cycle (cycle A)

une intégration de la p hilosophie et de la théologie dans un méme
cursug de 4 ans.

Est d'abord proposée une réflexion sur le langare, commne forme
premidre de communication (quel type d'acceés 3 la vérité représente-
t-il, ce qui améne & faire paraitre A la fois la question de la vé-
ritd, et celle de l'herméneutique). Cet enseignement se lie 2 une
étude de la constitution du langage de la foi (Ecriture, confessions
de foi, dogme, théologie).

Une deuxieme année a pour centre philosophique la question de R
Dieu, comme question de 1l'Absolu. On cherche & faire paraitre la

-dogique de l'affirmation de 1'Absolu, qui fonda la diversité de

ses expressions historiques, dans l'expérience relipgieuse. Cette
réflexion philosophigue se lie & la réflexion théologique sur la
Révdélation de Dieu en Jésus~Christ.

’

Une troisitme année présente une philosophie morale et politi-
que: l'homme devant sa déoision, l'homme dans ses liens de société.
Au point de vue théologique, il est traité du péché et du salut.

Dans une quatriéme année, plus libre, en méme temps qu'est vue
en théologie la question Eglise-Sacrements, on peut revenir sur tel-
le ou telle question philosophique, le récapitunlation du parcours
du cycle 4, qui occupe la fin de cette 4éme année, est marquée par
la-méme par 1l'articulation philosophie-théologie.

Parmi les auteurs philosophiques, sont régulitrement proposés:
Platon, Kant, Hegel, lMarx, Nietzsche. Les autres parties de 1l'his-
toire de la philosophie peuvent intervenir dans des séminaires et
des sessions.

On ne peut décrire l'intervention de la philosophie au niveau
du 2&me cycle des études, cycle B. Il c'agit en effet, & ce mo-
ment, de scolastiques déja engagés dans un ministére, qui font un
"contrat de travail" avec le responsable du cycle B. L'articulation
philosophie~théologie demeure une des caractéristiques du program-
me & élaborer.
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2.1.3

Madrid-Comillas

Por "regién" entiendo ahora "Comillas" es decir la Universidad Pon-
tificia en la que estudian los pocos jesuitas jévenes de 4 provin-

cias de la Assistentia Hispeniae (Aragén, Castilla, Leén y Toledo).
Después diré elgo de las otras tres provincias (Loyola, Tarraconen-
se y Bética).

Los pocos estudiantes S.J. que durante estos Wltimos aflos han cursa-
do los estudios de filosoffa, lo han hecho de una de estas dos ma-
neras:

a) Haciendo los 5 afios de la carrera de Filosoffa y Letras en nues-
tra Facultad (correspondiendo a los alrededor de cinco affos que an-
tes ocupaban el Juniorado y Filosofado). In este caso pueden estar
bien preparados en Filosofia. ELl profesorado SJ de la Facultad de
Filosofia es competente (aunque estd muy dividido). HNe parece, sin
embargo, que en Antropologia y en Etica predominan puntos de vista
ricos, pero quizd excesiva o polémicamente antimetafisicos. Creo
que a los jesuitas que estudian aqui se les da en conjunto un buen
curriculum,

Es interesante tener en cuenta la doble divisién entre los profeso-
res: a.a. entre profesores "tradicionalistas" y "progresistas" (di-
visién bastante enconada e infructuosa, auwnque seguramente irreme-

diable por shora) y a.b. entre mds especulativos y transcendentales
~ digémoslo asi - y mds positivos e historicistas (divisién no en-

conada y fructuosa por ahora).

b) A partir de las Normae Quaedam se instaura el Biennium Praetheo—

logicum., Hasta hace cinco affos estaba encomendado a la Facultad de
Teologfa. De los NN. sélo venian a é1 los ya entrados en afios. En

conjunto estaba bastante descuidado y los alumnos que lo hacfan se
sentian relegados por la Facultad de Filosoffa (cosa, en parte al
menos, cierta). Hace seis aflos, el afio escolar 1970-1971 se produ-
cen tensiones y se hace un nuevo plan. El preteolégico pasa a de-
pender directamente de la Facultad de Teologfa. Se establece wn
nuevo plan de estudios que, junto con la Tilosofia, da especial im-~
portancia a las Ciencias del Hombre y aquellas disciplinas que son
necesarias, posteriormente, para la hermeneidtica teoldégica. El re-
parto de contenidos es, mids o menos, el siguiente:

Metafisica y Etica (4 semestres)

Historia de la Tilosoffa (2 semestrcs) (Antigua y Medievel, y Moder-
na y Contemporinea)

Antropologia Filoséfica (1 semestre)

Teorfia de la Ciencia y Hermenedtica General (2 semestres)

Sociologia Estructural y Dinémica (2 semestres)

Psicologia Estructural y Dindmica (2 semestres)

HermeneUtica de la expresién artistica (1 semestre)

2.1.4
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E1l nuevo plan empezd hace cinco afios como un intento pedagégico muy
personalizado, y en que se querfa unir vivencialmente teorfa y expe-
riencia de la vida y proyectos précticos. A través de los dos afios
los alumnos debian preparar un "proyecto" (sobre cualquier campo de
su interés) que fuera articulando las aportaciones tedricas de las
diversas disciplinas. Iste plan parece haber sido idealista. Sin
embargo el experimento funcioné muy prometedoramente durante dos
aflos. Se discute entre los que lo conocen si se da suficiente im-
portancia a la Pilosoffa. Ciertamente todo el proyecto no esté
pensado de cara a alumos que estuvieran directamente motivados por
el interés filoséfico. Sino que intenta llevar a un interés por
las distintas formas de racionalidad a alumnos que se supone moti-
vados para el estudio de la Teologla.

Se ha tropezado con dos obstdculos: no es fécil encontrar profeso-
res-pedagogos para la ensefianza de las disciplinas filoséficas més
fundamentales.

La tendencia de los alumnos, en general, es a reducir la importan-
cia de las asignaturas mis especulativas.

Desde hace cuatro afios han aumentado los estudiantes 5.J. que hacen
el preteolégico. In algunos casos son gente que ya tiene, 0 que es-
t4 haciendo, otra carrera civil.

A mi juicio, el preteolégico (ahora llamado 1° y 2° de Teologia)
puede ser un experimento interesante. Si se vuelve a las condicio-
nes en que se realizé los dos primeros afios. Intonces puede dar lu-
gar a un verdadero interés moderno por la filosoffa (incluso entre
no especialistas).

En los Wltimos afios ha dejado de ser obligatoria la filosoffa acadé-
mica para los jesuitas que hacen la carrera sacerdotal, En la mayo-
r{a de las provincias, cursan simplemente algunas asignaturas, o
bien un "preteolégico" que incluye sélo parcialmente la filosofia y
gin mucha intensidad. Creo que hay pobreza en los profesores que
la ensefian y desinterés por parte de los alumos, motivados més bien
hacia lo pastoral o hacia lo cientifico.

London - Heythrop

Normally, Jesuit Scholastics study philosophy for 2 years at Hey-
throp College, University of London, before theology. The custom-
ary areas are covered. The courses are geared to the examinations
of the University of London. There is no 'seminary course' at
Reythrop. Scholastics who for some :1eason (age for example) are
not taking this course can attend courses on philosophy at St.
Edmund's College (the Westminster seminary), which is now in
London and sends to Heythrop diocesan students who have the Uni-
versity entrance qualifications.
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2.1.F

2.1.7

Toronto

In 1930 the Jesuits of Upper Canada opened a house of philosophy

1§ Toronto. The professors were good men, faithful to the ag-
51gned_textbooks, apparently unaware of the exigences of Deus
sclenplarum Dominus, but very generous in spending their week-
epds in Toronto and neighboring parishes. After about twenty-
five years it was decided to discontinue studies of philosophy

in Toronto and to send our scholastics to the Ore i
. on Pr
for their philosophy. g ovince

Detroit

; have already said something about Jesuit philosophical stud-
les, but let me focus on them a little more closely. TFirst of
all,.I will have to define "my region." If one looks at the
Amerlcan'AssiSFancy, then it is several regions. I presune what
we are discussing is philosophical studies in the education of
Jesuits, and I will focus on that. Some history will be helpful.

At t@e time of the 31st General Congregation, the plan of stud-
ies in the_US was: Two years of novitiate, with little or no aca-
demic studies, followed by two years of juniorate in the same
grounds and building, usually in the country and away from a
college or university campus. This was followed by three year

of phllOSOphy, also in the country and away from a.universit ’
campus. Dur}ng these philosophy years a specialization was zlso
puysue@ leading to a master's degree usually with a view to qual-
ification for teaching during regency in one of our high schgol
or as preparation for doctoral studies either during regency ors’
after pheology—tertianship. In the years preceding the 3lst Con-
gregatlon‘therg was increasing tension both with the isolation
from a uplvers1ty campus (and from the city), and also between
the requirements in the three-year philosophy program and each
student's.specialization for a higher degree. After the 3ist
Congregatlgn the three years of philosophy were reduced to tw

and all phl}osophates in the US which were not already there >
moved to university campus. Generally too, with one exception

po my knowlque, Juniorates were merged with the philOSOpiates
into an American four-year college system and joined with one of

our Jesuit colleges fo ; :
structure. 8 r the general public, using its faculty and

:t:g,.whig tzﬁ consolidation of tre Tesuit Theologates was initi
in the American-Assistancy, therc was some i ' -
: ' ntention of -
X;dlpg afte?wards to a consideration of the consolidation of giz
h;r;can philosophy-collegiate programs. However, the tensionsg
¥h c1 dgveloped from.the process of determining to center Jesuit
eological Studies in the US in three institutions supported by

»
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all ten provinces of the Assistancy, led to a strong reaction
against pursuing the same process with the philosophy-collegi~
ate programs. The result is that there is no common pattern of
philosophy~collegiate studies in the US. The older alliances or
individualisms in the provinces remain what they were before GC
31. Since I have been away from formation for several years, I
am not familiar in any definite way with the patterns of each area.
Let me simply put down what I know or understand to be the case.

The New England Province scholastics do their philosophy at Boston
College, but I don't know what the program is. Maryland and New
York scholastics are at Fordham. They live in a separate community
but do their philosophy in the university. It is my impression
that this is the strongest philosophy program in the countiry for
Jesuits. By "strong" I mean that it requires more hours of philos-
ophy than the other programs, more than the Society requires as a
minimum, which is usually the guide for the other programs. And
gecondly, it is strong in the quality of the instruction and the
classes. Fordham has a doctoral program in the university and has
a gtrong philosophy department. It seems to retain tre "Catholic"
philosophy orientation.

Chicago and Detroit provinces have their collegiate program at the
University of Detroit. There really is no philosophy program for
Jesuits., Two or three courses are taught specifically for them,
but for the rest they simply take the courses offergd in the uni-
versity for all students, under the guidance of their director.
Detroit does not have a strong department. The university also 1s
probably the least structured of all our college/universities on
the college level. The young Jesuits in charge of the formation
at Detroit also espouse a broad conception of "philosophy." Fr.
McGovern will surely express this view.

I do not know what happens in the New Orleans Province. At one
time some knowledgeable persons thought that province had the best
program, but then it lost some of its leading teachers.

Wisconsin end lissouri Provinces continue to have their philosophy
at St. Louis University. St. Louis was once a sirong center of
thomistic philosophy, and continues to carry that orientation,
though without any younger faculty to replace the prominent pro-
fessors of the 30's, 40's, and 50's. I believe the philosophy
program is still fairly structured.

The California Province still keeps thz division between juniorate
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and philosophate, sending its juniors to Loyola in Los Angeles
for one or two years, and then to Gonzaga University in Spokane
to join the Oregon Province scholastics for the major portion of
their philosophy studies. I believe this program is struggling
%0 maintain its thomistic character. This is difficult to do
since the thrust has gone out of the thomistic movement.

In the United States, in general, young Jesuits are required to
take thirty-six (36) hours of philosophy. This philosophy touches
on history, traditional problem courses (God, man, ethics, etc.)
and contemporary movements (Thomi sm, Marxism, Kantianism), The
philosophy is pluralistic rather than Thomistic; integration tends
to be personal rather than based on any one system. There is more

stress on critical philosophy (questions) than on speculative
philosophy (systematic answers).

Cracovie

Exstitit una Facultas Philosophica in Collegio SS.Cordis
Iesu Cracoviae, in qua omnes scholastici utriusque provinciae po-
lonae studia philosophica peragunt. Anno 1973/74 initiata est coo-
peratio in materia philosophiae inter nostram Pacultatem et Ponti-
ficiam Facultatem Theologicam Cracoviae, quo factum est, ut profes-
sores Pontificiae Facultati Theologicae adscripti Nostros etiam
doceant (anno academ. 1965/76 quattuor), aliqui autem nostri pro-

fessores (anno 1975/76 quingue) doceant etiam alumnos Facultatis
Pontificiae,

Curriculum studiorum in nostra Facultate in praesenti com-
p?ehendit duos annos academicos. Praeterea datur biennium ad spe-
c;alisationem destinatum pro iis, qui finitis studiis philosophi-~
elg ac theologicis profundiori studio philosophico in electa disci-
plina animum applicare velint aut a Superioribus ad id destinantur.
Pauci tamen hucusque scholastici studiis specialibus sese dedunt.

. Cete;a quae philosophicam orientationem professorum ac prae-
01pue.doctr1nam tradendam spectant, non differunt ab iis, quae ge-
neraliter de philosophia in Polonia dicta sunt,

Rio de Janeiro - Instituto Aloisiano

I1 faut faire une distinction entre les deux

tion philosophique de centres de forma-

: : la Compagnie au Brésil: "Colégi
Crlstg-Rel" (P;oyinciae Brasilgie Meridionaiis§) %esagoizglgn-
90’ RS, associe a 1'Université "1io dos Sinos"(é.J.) et b)pl{
Instituto Aloisiano", & Rio de Jeneiro, RJ, gu_fonctionne 1a
Paculte Ecclesiastique de Philosophie, associs & 1'Université
Cathollq?e de Rio(S.J.) et qui accueille aussi les séminairis-
tes de 1'Archeveché de Rio et d'autres réligieux. X S30 Leopol-
do les scolastiques suivent leur cours de philosophie paralgé-
lement avec un cours universitaire en sciences humaines ou

° )
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sciences exactes. Les classes de philosophie ont lieu & la maison,
1'aprés-midi (elles ne donnent pas droit A des titres académiques); le
matin on suit les clusses universitaires en ville. Je ne suis pas en me-
sure de me prononcer sur les avantages ou les désavantages de cette for-
mule et pas non plus sur le contenu et la méthode de l'cnseignement phi-
losophique qui est donné A S¥o Leopoldo. A Rio les classes de vhiloso-
phie ont lieu soit & 1'"Instituto Aloisiano", soit & 1'Université Catho-
lique. Le cours est divisé en 16 scmestres (4 ans). la premitre annde
correspond, & peu prés, & ce qui était l'ancienne classe d'Humanités
dons la Compagnie. Ln plus de l'approfondiscement de la connaigsance
d'une langue moderne (le frangais, l'anglais ou l'allemand), il y a des
cours d'introduction aux concepts fondamentaux des sciences humaines
(sociologie et Psychologie) et des sciences exactes (lathématiques et
Physique). On se propose, avant tout, d'apveler l'attention des éléves
sur les problemes épistémologiques fondamentaux qui sont posés par les
sciencegs contemporaines dans le domaine de la nature et dans le domaine
de l'homme. On donne aussi un cours de ce qu'on appelle une "Introduc-
tion & la vision chrétienne du monde". C'est surtout d'une vision histo-
rique qu'il s'agit, ol l'on cherche & montrer A grands traits le déve-
loppement historique de la dialectique Christianisme-culture depuis les
origines jusqu'a 1'époque contemporaine. Un cours d'introduction & 1la
Logique est aussi prévu pour le deuxiéme semestre. D'aprés le systéme
de "crédits" en vigueur dans les Universités brésiliennes, chaque matid-
re de cours donne droit & 4 "orédits" (1 "erdédit" = 15 heures/classe),
ce qui donne 60 h/c par semestre (4 h/c par semaine). Le cours de phi-
losophie proprement dit ne commence qu'a la dewxidme année, et il cou-
vre deux ans. On suit un ordre des matiéres plutét classiyue: Théorie
de la connaissance, Ainthropologie philosophique, Fhilosophie de la lla-
ture, Problemes de liétaphysique, Philosophie morale et llistoire de la
Philosophie. Le contenu et la méthode peuvent varier selon les Profes-
seurs (Je dois dire que nous n'avons, pour les matiCres philosophiques,
que deux professeurs jésuites; les autres sont des laZfques). l'exposi-

. tion magistrale en classe, avec un dévelopnement systématique du conte-

nu, est trés en défaveur, auoique personnellement j'y tienne beaucoup.
On préfére la lecture et 1'interprétation des textes classiques ou mo-
dernes qui puissent fournir la base pour une sorte de libre réflexion.
Une quatriéme année est prévue seulement pour ceux qui se montrcront
porticulierement doués pour la réflexion philosophicue: on leur donne
des séminaires sur des problémes et des textes fondamentaux et ils
doivent recevoir aussi une orientation suivie de lecture pour appro-
fondir leur connaisscnce de la littérature philosophique classique et
contemporaine.

Quito
dios filosdéficos de los jesuitas en Icuador tuvieron
21.M ggséggg: %rillante con la Facultaq d~ Filosofia San Gregorio
(de 1950 a 1971), centro internacional para jesuitas de toda
Jatinoamérica, abierto luego a ot.os estudiantes ec}§51astlcos
y finalmente a seglares, Se transfcrmo (y desapareciQ en su fun
cion propia) al dar lggar al Departamenpo dg Filosofia de que
hablé antes. Los poquisimo estudiantes jesuitas actuales han
hecho precariamente sus estudios en ese Departamento y ahora

e 4 At e e ATV
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comienzan a hacerlos en la Facultad de Teologia recién, funda-
da, cuyo ciclo basico es un quinquenig filogoflco-tgo}oglco:

en este quinquenio hay una dosis de filosofia (el nlnimo reque-
rido por la Iglesia) que no constituye ni una etapa previa ce-
rrada sobre si mismani un conjunto sigtematico de filosofia,
8ino una estructuracion de bases filosoficas que - en torng al
concepto de pensamiento cristiano - puedan seryir al estudio de
la Teologla actualmente. Estos elementos filosoficos se integran
dentro de las demas materias teologicas y auxiliares, sobre to-
do en los tres primeros anos; existe en cada uno de los cuatro
primeros anos una materia principal, de mas numero de horas,
cuya naturaleza es preponderantemente filosofica: pensamiento
cristiano, el hombre, Dios, el obrar responsable,

Bogota - Javeriana

Los Estudiantes jesultas realizan actualmente sus estudios en

el Departamento de Tilosofio de la Facultad de Filosofia y Le-
tras de 1a Universidad Javeriana. El programa del Departamento
de Filosofia fué radicalmente modificado a finales de 1.974 y

estd en su segundo ano de realizacién; €S un programa abierto

a,todos los estudiantes (Laicos y religiosos). Los principios,
metodos y contenidos de dicho programa se indican a continua-

cion.

I. Caracteristicas penerales

l. La finalidad del Plan de Estudios es la de facilitar al es-
tudiante la apropiacion de su prégtica filosofica Yy suministrar
le, del. 'modo mas amplio posible, areas tematicas en donde pueda
ejercitar esta‘practica, al mismo tiempo que instrumentos ac.i-
demicos (tutorias, preseminarios, seminarios, asignatur:s elec-
tivas, trabajo de grado, etc.) que faciliten dicha practica,

2. El desarrollo del Plan de Estudios en ¢ ada periodo académi-
Co se programara,especialmente en lo que se refiere a los cua-
ir0 ultimos semestres y a todos los preseminarios y Seninarios,
sobre la base de los intereses del grupo humano (profesores ¥

alumnos) que trabaja en la carrera. Ello implica entender el

curriculo ante todo como el trabajo académico de un grupo cuyo
nucleo establece los profesores, y s0lo en parte como el desa-

rrollo de un plan de estudios previamente establecido.

3:,Los cuatro 61timos semestres forman una unidad. Su orienta-
clon y metodologla es tutorial, Fuera de la Historia de la Filo-
sofia Contgmporagea, la Epistemologia, la Tilosofia Social y
la Filosofia Politica, todas las demAs agignaturas se proponen
como opcionales,

%. La Historia de la Filosofia constituye el contexto dinamico
que media tanto la reconstruccion del Pensar Filosofico mismo

comg la apropiacion por parte del esvudiante de su practica fi-
losofica,

. [d I4 » [4 » . . - 3 o
S Las areas'yemaplgas no egtan 11w1padas ni definidas por nin-
gun sistema filosofico particular, sino indicadas como focos

[4

recurrenteg de }a practica filogofica originados en el movimien-
to de la Historia de la Filosofia. (Antropologia Filoséfica,
Metaflsica, Etica, Filosofia de la Religion).

3l
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Las areas de Epistemologia, Filosofia Politica y Filosofia So-
cial tienen Su,razon de ser en el curriculo y explicitan su ra-
cionalidad tematica en virtud de las implicaciones filosoficas

que conllgvan las rupturas que en el orden del conocimiento se
ha producido:

a) La‘rgptura que se origina con la emergencia de a conciencia
cientifica moderna que convierte el pensamiento mismo y su su-
Jeto en tarea de la practica filosofica.

b) La que se ogigina en la conciencia de las transformaciones
sociales y.pOII?ICQS contemporaneas que convierte el movimien-
to de la historia en la tarea final de esta practica.

Los horizgntes particulares de los profegores de las diferentes
areas temat19a§ del curriculo determinaran el programa, los pro
blemas especificos, las cuestiones selectas y el tratamiento

adecuado que haya de darse a estas areas,

6. La funcidn de los preseminarios de Iilosofia es ante todo la
de introducir metodologicamente en el funcionamiento y dinami-
ca de los seminarios.

Los Seminarios son el complemento adecuado a la formacion del

estudiante y podran tener una orientacidén histdrica o temdti-

ca. Los que se realicen con anterioridad al 5¢ semestre debe-

ran tener en cuenta las asignaturas historicas y tematicas que
se desarrollen en el periodo correspondiente,

7. Aprobados cuatro semestres de carrera, el estudiante debera
escoger un tutor, quien lo orientara en la seleccion de las asi-
gnaturas opcionales y seminarios. Xl tutor sera tambien el di-
rector del Trabajo de Grado cuya preparacidn se iniciard a par-
tir del 59 semestre.

8. Para obtener la Licenciatura el estudiante debera aprobar el
trabajo de Grado y el Examen de Grado. Este debera mostrar la
capacidad del estudiante para explicar los fundamentos filoso-
ficos de su Trabajo de Grado.

9. Para presentar el Examen de Grado se requiere haber aproba-
do todas las asignaturas, todos los seminarios y el Trabajo de
Grado. La clasificacion de eéste ultimo se obtiene promediando
la que le adjudique el profesor que lo haya dirigido y la que
le asigne otro profesor designado para el caso por el Director

de Carrera.
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Pune

2,1.13.The placegiven by Jesuits to philosophical studies in India is

relatively important since all Jesuits do still two years of
philosophical studies in ecclesiastical faculties of philosophy,
The content is still sufficiently elaborate, though, recently,
more time has been assigned, within these two years, to allied
disciplines such as psychology and sociology. The method is a
blending of systematic philosophy and of history of philosophy,
Special attention is given to the history of Indian Philosophy.

Shembaganur

2,1.,14,The Society of Jesus which formed & part of the colonial and

missionary Church in India, established the philosophy Faculties
herg following the regulations of Rome and of the Ratio Studiorum.
One of the characteristic marks of the Indian Church up to very
recent times was the rejection of every thing non-Christian and
non-Romen as 'pagan', Even today there are some seminaries in
India that consider Indian thought a danger to faith and morals,
Some twenty years ago our country's systems of thought both ancient
and modern found no place on the Jesuit Facul ty-curriculum.

Scholasticism in one form or another has been and still is our
philosophy. Today some of the modern Thomists like Maréchal,
Coreth, Rahner and Lonergan are taught from secondary sources,

In this Shembaganur Faculty, for example, the major content of
philosophy is contained in the clessical six treatiges:
Epistemology, Me taphysics, Cosmology, Psychology, Ethics and
Natural Theology. These treatises are taught from Western
scholastic books and are dealt with systematically., In all of them
Scholasticism is placed before the students as the last word in
human thought and all other philosophical systems and approaches -
Eastern and Western - of which, it must bve confessed, the profes-
Sors and students possess very scanty knowledge are refuted,

The method is deductive and apologetic. A genuine problem-centred
historical and critical reflection on our Indian situetion and ’
reality is not found in our Faculties, In the given situation,

I am afraid it is an impossibility, Universal answers are offered .
to universal problems!

The history of Western and TIndian thought is also taught, Except
the professor of Indology no other member of the staff, as a rule,
knows anything about either the past or the present thought patterns
and ideas of our people., All our professors trained abroad repeat
here in India what they have heard ir the West, The peculiar
situation of our country and of the Church - no common national
1gnguage, colonial past, regional differences, missionary Church
with an innate superiority complex imbedded in meny missionaries,
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our 'receiving attitude' (ideas, money etc., from abroad), the

roothlessness of most of our Christians (many Christians have roots
neither in India nor in the West) from among whom our professors
and students come condition the study and teaching of philosophy,
This is the reason why in our Faculties, philosophy is an exercise
in repeating o0ld ideas.

Most of our professors do lack contact with reality, They have no
existential contact with or experience of our people, their con-
ditions, their hopes and aspirations. In fact most of the require-
ments of priestly formation can be fulfilled without any such
experience or reflection. Though this Faculty of Shembaganur has
existed for many decades no professor from here has written any
gserious book or published worth while articles. There is no tradi-
tion of research or writing in this house. This is largely true

of the Pune Faculty too, Our faculties on the whole reflect the
obsolete ideological conflicts of the West. Our people, our
traditions, our present situation and thought are somehow made into
abstract universal realities, Again in our Faculties because of the
overwhelming weightage given to Scholasticism, there is an appalling
ignorence of modern movements of thought. This fact cuts us away
from the modern men and his thought patterns,

As mentioned above the method most prevalent in our Faculties is
deductive, scholastic, Now and then some of the younger professors
gspeak of the phenomenological method. But most of the professors
are not well acquainted with the dialectical, transcendental,
analytical and other methods, These are hardly made use of in our
teaching,

Often in our Faculties the ideas of various thinkers are taught

ir. a parallel fashion, The inter-relationships of thoughts, of
systems are not explained, Eastern and Western thought are not
compared; their complementary character is not reflected upon,
Herdly anyone has tried to analyse our present situation and create
& new synthetic philosophy out of it. I and many of my companions
often do doubt whether there is any real, living philosophy in our
Faculties, Are our Faculties really committed to serious reflection,
research, and creation?

Parkville

2,1.15.The last three-year course in philosophy terminated in 1969, and the

last two-year full-time course in philosophy terminated in 1972,

Since the beginning of 1972, those Jesiits who have completed their
noviceship have either been going to =a university or similar insti-
tute for secular studies, to be followed by six years of combined
philosophy and theology at Parkville (with a break for regency),
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or they have been coming to Parkville for a six-year combined
course in philosophy and theology, with a break (normally after
two years), for secular studies and regency. The courses are
adapted to each individual, but they would normally include one
or Wwo subjects in philosophy per year until a total of six
subjects has been reached, which is taken as equivalent to two
full years of study.

The teaching has been done by Fr, Cowburn, Fr. Begley and Rev,
H.Wardlaw, a Presbyterian Professor of Systematic Theology and
Philosophy at our United Faculty of Theology. I returned to the
teaching of philosophy at the beginning of this year, after three
years in pastoral work. Fr, Begley has now moved to India, and
Fr, Cowburn is going to New Zeaeland at the end of this year,

The content has been made up of the issues relevant to theology
concerning knowledge, the nature of man, the existence and nature
of God, the meaningfulness of language about God, and the basis of
ethics. General Sociology and the Sociology of Religion are also
availsble (taught by Fr.Noel Ryan) and are included among the
philoscrhical subjects, The method could be described as a
preseniation of the main views on these issues and a critical
exanination of the arguments,

Tokyo - Sophis

201,186,411 Jesuits in Japan receive their philosophical formation at the
ozhis University, Tokyo. Those who start their academic educa-
ion in the Society, spend, before joining the Faculty of Theology,
Our yeirs in the Depariment of Philosophy (which is one of the
eleven deparizents of the Faculty of Letters), where they receive
courses in Feneral Education along with all other students and
tasic philescphicsl training centered on systematic courses in
Schelastic Philosophy and History of Philesophy, Scholastics who
enter the Scciety as university graduates proceed as a rule direc-
1y 0 the Faculty of Theology, completing their philosophical
training during their first two years of Theology (attending
essentlal courses of the Department of Philosophy). Our Depart-
meat of Fhilosophy has s florishing graduate course leading to
K.A, end Ph,D., st present enlisting mostly laymen, Jesuits and
Seminarisns who join this graduate course, may obtain academic

degrees o the Ioclesiastieal Facully of Philosophy along with
the civil ones,
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2,1,17,The scholestics take their philosophy courses at the bPh
Depar;ment of the Jesuit-run Sophia University,
ikey Delong siresdy during philosophy to the 7

ilosophy
though often
heology Department,
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In a great part of their classes, they are together with non-
Christians, Philosophy is usually distributed over 2 or 3 years,
during which the scholastics have to take quite a few theological
and other courses, too. The minimum requirement of strictly
philosophical studies is now 48 credits (1 credit = 1 hour per
week during a semester of 12-15 weeks): 20 credits of systema-
tical subjects (philosophical anthropology, epistemology, ethics,
metaphysics, natural theology), 16 credits of history of philoso-
Phy, and 12 credits for (3) seminars of varying content, The
systematical subjects, which are not harmonized among each other,
stand in the tradition of scholasticism, though with modern
influences from various sides; there is no strict systematization,
History of philosophy is given as a chronological survey from the
beginnings of European philosophy to modern times. There is
virtually no 'Japanization' of philosophy. A (bachelor) disserta-
tion is not required for those who belong to the Theology Depart-
ment, - The scholastics are supposed to take the one or the other
philosophical course towards the end of their theological studies,

Jakarta

2.1.18,Jesuit philosophical studies in Indonesiaare conducted together
with other bodies (orders, congregations, dioceses), All are
seminaries de iure, except the STF which is also practically a
seminary de facto.

The most important centers of philosophical studies are the major
seminary of the archdiocese of Semarang at Kentungan near Yogya-
karta (henceforth: Kentungan) and the STF in Jakarta., Kentungan
has a program leading to an M.,A, of the teachers' training College
type (as a means for state recognition of its degrees) in both
philosophy and theology. The program is "integrated" to a weak
degree., The first semester is theology (introductory), then four
semesters of philosophy, towards the end of which new theology
courses begin to be taught, philosophy petering out (schedule-
wise) and ceasing towards the end of the sixth semester, Inte-
gration with theology according to course contents is also "weak",
i.e. philosophy is given a comparatively autonomous place in
regard to theology methodologically; but at the same time programs
shy away from more technically professional sophistication and

is aimed rather at adaptation of the subject matter to the semi-
narians' personal development. While that objective must be
lauded, the manner in which it is do.\e is, perhaps inevitably,
somewhat hybrid, All in all it may be the best way. (Jesuit
scholastics do not study philosophy there, only theology.)
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At the STF, which teaches (one year of) theology only as a portion
of the curriculum not supervised by government inspection, runs a
three year program of philosophy for a B.A, degree, while the one
Year program of theology (extra curricular, so far as state
sSupervision is concerned) is accomodated in those three years also.
This results in a fairly strenuous program, which, however, appears
to be possible, with good results, for most of our scholastics

(and somewhat harder for the Franciscan seminarians who gtudy at
the STF, as those for the most part come from Flores, where
education at secondary school level is somewhat lower),

The program, in terms of courses, is fairly traditional: there

are courses on philosophy of man, cosmology, ethics, theodicy,
ontology, etc, Furthermore there is a fairly large choice of
elective courses, on such subjects as philosophy of language,
Freudianism, structuralism, philosophy of laughing and crying,
political ethics, philosophy of history, advanced logic, philosophy
of science, and so forth, The level may perhaps be called high;

it is probably the highest in all of Indonesia, In terms of
approaches and trends, courses offer a wide variety: there is no
such thing as a doctrina domus, there is academic freedom, and so
far there has not been even the suggestion of a clash in connec-
tion with orthodoxy problems, All teachers are balanced people

in their teaching and combine a considerable appreciation for
tradition with a large measure of openness for new ways of thinking,
The atmosphere is tolerant and friction-free, '

Cameroun

2.1.19.0wing to the scarcity of Jesuit students in our Vice-province,

our young men are trained in Europe (France) and face the same
problems as their fellow Jesuits out there.

Xinshasa-Kimwenza

2.1.20 Le scolasticat de Kimwenza, le seul qui existe sur le conti~

nent, commenga en 1954 pour les Africains et quelques Scolastiques
européens destinés & la Province d'Afrique Centrale. L'enseigne-
ment était alors calqué sur celui du Scolasticat de Louvain-Eegen-
hoven (3 ans de néothomisme maréchalien). L'ouverture 3 1'ifrique
ne se faisait que dans les cours de Littérature.

De 1966 & 1975 on abandonnait pratiquement t'engeignenent
philosophique dans la Province. C'est la période ol dans toute la
Compagnie on remet en question la philosophie ecclésiastique. Plu-
sleurs croyaient pouvoir la remplacer par des cours de philosophie
wniversitaire, Cependant on gardailt le projet de faire faire i nos
Jeunes Scolastiques 2 ans de philosophie aprdts les 4tudes supérieu-
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res.

Entretemps il était créé un programme de 'Théologie Fondamen-
tale' (un an directement aprés le novieiat) pour tous les Scolasti-

ques africains, anglophones et francophones. Cette annde avait lieu
ici au Scolasticat de Kimwenza.

En 1975 la Commission pour la Formation des l6tres demandait
au Provincial d'interrompre 1'expérience de la Théologie Fondamen-
tale pour reprendre la vieille filidre de trois ans de philosophie
& la sortie du noviciat.

C'est ainsi que la philosophie de Kimwenza rouvrait 86s portes
en octobre 1975. Cette fois notre recrutement s'élargissait aux
Scolastiques d'autres Congrégations travaillant au Zaire (Scheutis-
tes, Prémontrés, et Oblats de INarie). Le nouveau programme compre-
nait un an de Culture générale (type ancien Juvénat) et doux ans
de Philosophie proprement dite. lais trés vite nos étudiants nontré-
rent une nette opposition A cette annde de Juvénat; ils voulaient
commencer tout de suite avec la Philosophie. Il est vrai que cette
année n'avait pas été suffisamment préparée.

Il nous semble que leur requéte se Justifie. C'est pourquoi
nous avons décidé de suivre un programme de Trois anndes de Philo-
sophie avec une large initiation aux soiences humaines (surtout en
premiére année). Nous nous proposons dans le programme actuel, de
reprendre les grands thitmes de la philosophie classiques parce
qu'ils nous semblent valables pour toutes les cultures. Nous insis-
terons, autant que faire se peut, sur une certaine incarnation spé-
cifiquement africaine de ces grandes interrogations. Certains
cours nous conduiront méme 3 privilégier des aspects régionaux
(Cours de Linguistique, d'Histoire de 1'Art, d'Anthropologie, d'E-
thique spéciale ete. :

Méthode: Nous croyons au pluralisme des méthodes. Sur ce point,
d'eilleurs, nous sommes dépendants de la sensibilité et de la forma-
tion des professeurs: méthode scolastique, phénoménologique, positi-
vo-structurale...Cependant en général nos cours comprennent chaque
fois une partie historique et une partie spéoulative, ou réflexive.
Aucun cours n'est congu sous forme de succession de théses. Dans
la mesure du possible nos professeurc son; obligés d'écrire lewrs
syllabus de manidre & ce que les étudi-nts aient sous les yeux tou-

te la démarche du cours et puissent préparer (ou se préparer)aux
legons.

Hous sommes encore largement soumis au systéme des cours magis-
traux avec wn seul séminaire par semestre. Cela pourra changer avec
le rajeunissement du corps professoral. A cause du climat et aussi
pour permettre aux étudiants de travailler et de lire, les cours
n'ont lieu que pendant les avant-midi.

=
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2.1,

2.2.1

21 Ximwenza est pratiquement le seul philosophat S.J. de 1'Afyri-
que noire.

rartout existent actuellement des universités qui imposent
leurs iddes sans qu'il y ait & proprement parler une instance ca-

tholique & niveau universitaire qui sait vraiment répondre aux pro-
Il y a

blemes et aux questions que posent ces courants & 1'Eglige.
au zaire, la "Faculté de théologie de Kinshasa". Elle pourra pro-
bablement faire du trdés bon travail. Mais & ce moment-ci elle egt

encore a ses débuts: elle aussi est-en pleine recherche. Et 1la
Compagnie?

Kimwenza reprend comme philosophat aprés 6 ans d'interruption.
Le Scolasticat posseéde maintenant "un" docteur africain en philo.,
un autre est en formation. Ie nombre des Scolastiques est trés pe-
tit, mais actuellement des religiecux d4'autres Congrégations fré-
qQuentent la future Facultd. L'impact sur les courants philosophi-
ques en Afrique est encore tris petit. Quant aux méthodes c'est
surtout la méthode phénoménologique sur fond de scolastique qui y
est enseignée. On se tient aux grandes divisions de la philosophie
et on veut donner une formation solide.

In comparison with the situation before CG 31 (1 6' d -
tice a decline, a simple change, 31 (1965) do Jou no

sophival studies? What do you think are the reasons for this
bphenomenon ?

_ : ; nota
usted una.decaQenC}a, un simple cambio, o quizas una mejora de
los estudios filosbéficosg ? '

de este fenbdmeno ?

Coreth (Provinces de langue allemande)

In unserenm (deutschsprachi en) Raum gadb i
gei 3o G (deuts "Bruch".g ) gab es nach dem Konzil und
ahin fast nur scholastische Philosophi i
. phie gelehrt; dann kam die
N gffnung, und man wuBte vielfach gar nicht, &as man philoso-
giésg.tn9§p vertreten ung unterrichten kann. Ieh glaube, da ist
d 1tuation in den deutscpsprachigen Provinzen etwas anders,

‘ nicht sagen, daR
geworden ist, sondern nur, worin s
andert hat:

etwas besser oder schlechter

D

Or eéven an improvement of philo-

Cuadles cree usted que son las razores

ich die geistige Atmosphire ge-
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a) Die "pluralistische" Situation hat sich verschirft. Es gibt
nicht mehr ein (mehr oder weriger) einheitliches System schola-
stischer Philosophie. Es werden vielmehr verschiedene philosophi-
sche Methoden und Standpunkte angeboten. Fiir den intelligenten,
zur philosophischen Reflexion fahigen Studenten ist das ein
grofler Wert; er kann und soll sich damit auseinandersetzen und
seinen eigenen geistigen Standort erarbeiten. Aber fiip den philo-
sophisch weniger Begabten ist dag Studium der Philosophie viel
schwieriger geworden, es besteht die Gefahr, daB es ihn mehr ver-
wirrt als geistig formt.

b) Das Philosophiestudium ist dadurch realer und lebendiger ge-
worden. Der junge Student hat dadurch - jetzt auch inmitten der
GroRstadt und mit einer groflen Zahl von auswirtigen Studenten zu-
sammen studierend - nicht mehr den Einfruck, in einem "katholi-
schen Getto" isoliert geziichtet, sondern mit der realen Problema-
tik unserer Zeit konfrontiert, zur Auseinandersetzung mit ihr ge~
zwungen zu werden. Auch dadurch ist die Philosophie interessanter
und attraktiver, aber keineswegs leichter geworden.

c) Eine Gefahr sehe ich in dem starken Vordringen von Sprachana-
lyse, Logik, Methodologie, Wissenschaftstheorie - des rein Forma-
len gegeniiber dem Inhaltlichen. Diese Gefahr besteht heute nicht
nur darin, daR die Philosophie dadurch leicht (wenn nicht notwen-
dig) einem positivistischen und relativistischen Trend erliegt,
sondern - noch allgemeiner - in einer Flucht ins Formale, wobei
man es kaum noch wagt, zu Realproblemen Stellung zu nehmen. Auch
ist diese formale Schulung Sache spezial-wissenschaftlicher Aus-
bildung. Nicht alle unserer Scholastiker kdnnen und sollen zu
fachlich-wissenschaftlichen Philoso hen ausgebildet werden. Wenn
das formale Element (in diesenm Sinng ein zu groBes.Gewicht er-
hdlt, werden sie uberfordert, und es ist kaum noch moglich, ihnen
die sachlichen.Grundeinsichten zu vermitteln, um die es in der
Philosoprhie gehen muB.

Marty (France)
2.2.2. Je caractériserai par trois traits le changement par rapport
& 1l'enseignement la philosophie avant 1965.
- La confrontation avec la pensde actuelle ne se fait plus & tra-

vers le cadre de la néo-scolastigue (structure des cours:.logique,
ontologie, théologie naturelle, cosmologie, morale..., & la fagon

de C. Wolff, au 18¢ siktcle), mais 3 travers leg questions mémes que .

recouvralt cette structure (pour le "cycle A": expression et commu-
nication, question de 1'ibsolu, de la décision de 1'homme, en sa
responsabilité individuelle et en sa prise en charge de groupe...).

- La question du rapport philosophie-théologie essaie de demeu-
rer toujours présente.

- Au niveau des méthodes, le travail de groupe a retrouvé wne
place qui revivifie une vieille tradition pédagogique de la Compa-
gnie. Neuf est aussi le souci d'une interdisciplinarité effective
(philosophie, théologie, sciences humaines).

Je refuserai donc un diagnostic de déclin des études philoso-
phiques. On pourrait parler de conditions meilleures, dans la mesu-
re ol l'attention & la vie de la pensée peut rester plus souple
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(dépassement de la "néo-scolastique")., Lo seule difficulté: celle
du temps,non que la philosophie ait perdu en importance relative
bar repport & la théologle, mais une entrée plus tardive dans 1la
Compagnie oblige d raccourcir le temps global des études. L'incon-
vénient est gensible en histoire de la philosophie. Notre hypothe-
8@ est qu'eclle est autre chose qu'une question d'érudition. Llle
doit donner un sens de la vie de la pensée, mais pour atteindre ce

but, il faut n'aborder le lMoyen-Age qu'aprés &tre parti de la moder-

nité, et tre passé par 1'Antiquité. Le résultat est que le lloyen-
Age n'est que trods peu présent.

Alvarez Bolado (Espafia)

Es diffeil decir. Porque los ltimos afios en Lspafia coinciden con
el fuerte descenso numérico en el alumado de Filosoff{a, y con el

fuerte descenso en el nimero de nuestros estudiantes jesuitas. El
Wltimo afio s6lo habfa - creo - 2 estudiantes jesuitas en la Facul-
tad de Filosoffa. Y este aflo la Licenciatura en Filosof{a (los dos
Wltimos afios de especialidad) sélo tendrd 12 alumnos (no jesuitas).

Tenderia a creer que se nota un traslado del interds especulativo
hacia el campo de la Teoria de la Ciencia y sobre todo de la Psico-
log{a y Sociologfa. El ambiente, en general, es fuertemente prag-
mitico.

Por lo gue se refiere a la Filosofia misma: ya no se da, parece que
no puede derse - a no ser de manera artificial ~ como un Ynico cor-
ias asignaturas filoséficas, incluso las de profesores compe-
tentes, convergen de manera diffcil o no convergen.

oS .

Gézen Caffarens {Zspafia)

hahlgr de franca y fuerte decadencia., Las razones
&N ga,lnsinuadas en las dos respuestas anteriores.
Jesuitas participan de 1la situacidén ambiental y
‘ha venido abajo 1la estructura institucional que
1 una cierta altura los estudios filoséficos. La esca~-
SeI &@ vocsciones s la Compaiifa agreva todo: falta "material huna-~
2 §pto para la profundizacidn filoséfica; y hay

58S que antes los deseos de log candidatos, sin
rlss algo gque de suyo noe ven,

24245

24246
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Copleston (Great Britain)

I am inclined to think that there is some improvement. Some stu-
dents take the combined degree in philosophy and theology of the
University. (The courses are taught at Heythrop.) And the pros-
pect of a University degree acts as an incentive to study.

Lonergan (Canada)

As studies of philosophy in English-speaking Canade were discon-
tinued well before 1965, there has since been no change whatever.
However, attitudes towards philosophy have suffered incidental
losses and enjoyed incidental gains. The incidental loss is the
widespread conviction that philosophy is a waste of time. The
incidental gain is the breakdown of the old regimentation. In
both cases the underlying and longstanding causes are: (1) the
radical shift in the notion of science in the seventeenth century;
and (2) the radical shift in the notion of history in the nine-
teenth century. [...]

The proximate cause is to be sought, in my opinion, not in a total
unawareness of the scientific and the historical revolutions, but
in a failure to grasp their radical character and to acknowledge
that far more than piecemeal concessions are needed to meet the
issue. We have acknowledged the transformation of our knowledge
of nature and of our knowledge of man, not as a single momentous
event demanding an equally momentous development in philosophy,
but as a series of regrettable aberrations that unfortunately
were widely accepted.

Harvanek (U.S.A.)

Certainly there has been a decline in the amount of time, concen-
tration, and energy given to philosophy before GC 31. Two years
is less than three years. The concentration of philosophy into a
separate school, with its own faculty, frequently linked with a
school of theology in the same campus certainly made for more in-
tensive philosophical studies than is the case at least in the
Chicago-Detroit provinces where philosophy is done in conjunction
with other studies, studies which are frequently focused on a de-
gree in one of the arts or sciences. Also, philosophy studies in
the past were all done from the point of view and in the mode of
scholastic philosophy and especially of thomism. This concentra-
tion of method and system has at lea.'t been weakened if not lost

altogether. Furthermore, philosophy v.as closely linked with the
study of theology. This link has also been weakened, if not lost
altogether,

What brought on the change? Many things, all connected with the
cultural change that has been going on in our western world and in
the Church. I will try to list some of them.
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a. The movement into vernaculer in teaching and in liturgy.
Latin was the language of scholasticism and thomism. The vernacu-
lar won't be contained within the bonds of medieval scholasticism.

b. The paperback revolution in printing. This supported the
move away from textbooks in philosophy and towards readings direct-
ly from the philosophers.

¢. The growing cultural importance of the arts and sciences,
especially the behavioural and social sciences, and the development
of graduate degrees in these fields. It made it necessary to get
two educations, in philosophy and theology, and in another field,
8.8. physics or psychology, and that was to0o much of a strain for
many Jesuits.,

d. The lack of capacity of many Jesuits for progressive study of
philosophy. Extensive studies in universities apart from profes-
sional schools are ordered progressively, not only in gequence of
of topics but also in penetration and capacity. That is, lower
division and upper division work in a college major, master's level
work, and finally doctoral level work. Many students may be able
to do lower and upper division collegiate work, but lack the ca-
pacity and taste for further work. Hence, more philosophy beyond
elementary courses in the various divisions of philosophy was
beyond them and frequently proved countereducative.

e+ The break in ecclesial authority climaxed in Vatican II. The
neoscholastic/thomistic movement was largely initiated, moved and
held up, that is, supported by ecclesial authority. This was

culturally acceptable in the era from 1850 to 1950, .but it could
not last forever. The initiation of changes in Catholic practi-
ces, particularly in the liturgy, broke the dam of Catholic au-
thority.

f. The movement of the Church through Vatican II to involve-
ment in the contemporary world (aggiornamiento) released and
stimulated a desire to be involved in the thinking, struggles
and development of that world, That carried with it g desire,to
be engaged in the philosophy of the modern world.

ge The movement of the temper and spirit of the times from
rgtlonalism of the 19th and early 20th centuries to the roranti-
cism (existentialism and phenomenology) of the post-war era.,

: . 1ly rationalist i -
allgt philosophies, and also individualist. They 323e122:1i§§:ut0
satisfy thg emotional and social feelings of the times.

h. The increasingly pervasive sense of historical cultural
deve}opment (evolutionism in its various forms). Scholasticism/
thomlsm was not easily able to respoid to this perspective

i. The deve;opment of theology as . reflection on faith. and
the understanding of faith a8 an experience. The neoscholéstic
era was largely an era of philosophical rationalism and though
thgology said otherwise, actually it rested on the rationallg cer-
tain demonstrations of scholastic philosophy for itg theologz ’
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The study of philosophy was motivated by its value for theology.
But theology was strongly influenced by the same spirit of romanti-
cism that stimulated phenomenology and existentialism. Moreover,
the biblical renewal and development moved theology away from phi-
losophy as its base. As a result theology became less and less
related to an ontological and rational philosophy, and more related
to hermeneutics, communication, community , history, psychology and
gociology. A different kind of philosophy was needed, but it fre-
quently wasn't recognized as philosophy. (Cf. e.g. Geffré, A New
Age in Theology.)

Jo The development of pluralism. World communication has

‘brought with it an awareness of contemporaneous different cultures,

different modes of thought and feeling. It has made a unitary
system of thought impossible in fact, and led to a sense that that
is the way it is in principle also. This has become the intellectu-
al problem of our times. There is pluralism in theology, pluralism
in philosophy, pluralism in life styles, simply pluralism. In

philosophy, at least, it seems that its very nature is to be plural- .

istic, There is no one absolute starting point, no one point of
view, no one absolute method. All one can point to perhaps is one
goal, hidden in the mist of mystery. The movement of the Church

to regionalisnu in aﬁa_since Vatican II has supported this spirit
of pluralism, though the Vatican has made some efforts to restrain
it.

This brings up the question whether the movement in ‘philosophy has
been good or bad, that is, whether there has been decline or im-
provement. The question is more complex that it may seem at first
and cannot be answered with a simple yes or no. Certainly if one's
model of philesophy, its nature and role, is the scholastic model ,
then there has been a decline. It has to be asked however whether
the scholastic model does not exaggerate the role of philosophy and
confuse theology and philosophy., Further, whether the new situation
in philosophy is good or bad depends on what the nature of philoso-
phy is in itself, not on what some would want it to be. If it is
tre nature of philosophy to be pluralistic, if its nature is to be
an imcomplete and searching wisdom, exploratory of new avenues,
hesitant, suggestive of new insights, then perhaps philosophy is
coming into its own and becoming what it ought to be. It is my
inclination to believe that the neoscholastic period vwas a period

of exaggerated rationalism and that the role of rational philosophy
was exaggerated with reference to the feith. I think we have an
entirely new situation today but tha“ we haven't begun even to under-
stand the problem. The basic problem, I think, is the nature of
theology, to what extent is it an independent science and what is
its distinction from and relation to philosophy, and what philosophy.
When this becomes clear, then we will begin to come to some clarity
about the meaning and place of philosophy.
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McGovern (U.S.A.)

2.2.8 Five years _ ‘
| sons:y 8go I would have said "decline" for the following rea-

Jesuit,

C. :ii i;gg?ts gf for@ation were challenged and questioned in
D. Fop roos 8, 1nglud1ng‘tpe dominant role of philosophy.
ne social activisnm displaced intellectual interest.

But today I gee these same
academic formation of the collegian
philosophical studies" is still less
But I believe that much of the philosophy
levance to contemporary problems and I
to those years,

years. The amount of gtrict »
than in pre~1965 Years.,
taught then hag little re

would not want a return

Slipko (Pologne)

esse observatur. De causis etiam plurimun esset disputandum, I
p?omptu, gt ideo provisorie, duae assignari possunt: 1° nimia :
giidexperlmentorgm; 2° dissolutio prioris rationis étudiorum, 52:
perngvggZ$ studium totius philosophiae ad normam unius systematis
ur. Abstrahendo pro nunc s Quaestione, qualis sey qui-

: : cundun meam per-
S a 3 (3 - r
uasionem actualitas eius non minuitur, immo crescit), sub resgec-

Zimdiggz:iﬁor::gdigmdphi1osophicum systematice ordinatum praeferen-

loni docendi, in qua unusquisque 111

: : professor aliud

| ;g:?emﬁ profitetur, nonnulli sutem materiam philosophicam "asyste-
1ce”, modo pure descriptivo aut historico proponunt.

de Lima Vagz (Bresil)

re Province était, jusqu'en
. . avec
fgggggrfaegréaglp et un brogramme qui suivait littériizmgiisggf
s de 1 Stémskylenne. Elle avait tous les avantages d'une for-
o lya rendégue\etftogs les defiuts d'une pensée sclérosée
nes. Aussi a—t-elieaé%g gégéepﬁgggemenglinassimilable o5y jeu-’
€ e "€8que 4'un coup par &
Bgﬁgﬁrlgrngu geglacement de la Faculté de PhiiogophigsggsNisa
Prib cg 2 B, & S8o Paulo., Il y eut une période de transition
trés niuse ou, malgre des cours de haut niveay donneés par 4
rofesseurs invites, comme les Péres de Finance et Selvap on
les efforts de Jeunes Professeurs comme le Pere Mac'Dowe§§l’i:
1~ ?

i
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formation philosophique s'est vue aprément critiquée par les
jeunes. X présent. on cherche, ici & Rio, a remettre sur pied

un cours tant soit peu organique (cf. 2.1), mais je n'ose pas
encore me prononcer sur le succés de 1'experience. Il est- dif-
ficile de dire si s'il s'agit, par rapport a la situation ante-
rieure, d'une decadence, d'un sircple changement ou d'un progres,
puisque les situations sont tres diverses, Je constate cependant:
a) une baisse certaine de 1'intéret des jeunes jésuites pour les
etudes de philosophie, en contraste frappant, il faut le dire,
avec ce Que je peux observer chez mes eleves dans 1'Universite
d:Etat de Minas Gerais. Je crois pouvoir l'attribuer a la pous-
see¢ anti-intellectualiste qui est le fait, en ce morent, de
I'Eglise et de la Compagnie en particulier, au Bresil (influen-

ce des mouvement charismatiques d'une part, de 1'activite pas-
,Jtorale centree sur une praxis sociale, de l'autre). b) une
baisse non moins certaine du niveau culturel des jeunes scolas-
tiques, effet tres visible de la croissance rapide et presque
foudroyante de 1'enseignement moyen chez nous dans ces dernie-
‘res anness avec une baisse de qualite qui alarme deja les res-
ponsables. Or, la vieille formation humaniste de la Compagnie
- qui pourrait completer les lacunes d'une instruction de masgse,
a ete completement abandonee et presque rien ne l'a rerplacee,
du moins chez nous (voir cependant, 2.1, ce qui est prévu pour
la premicre annee de philosophie). Tandis que les jeunes gens
les plus doues, dans les Universites laiques, cherchent a se
procurer, tant bien que mal, les elements d'une culture gene- :
rale dont ils sentent vivement le besoin, la plupart des jeunes |
jesuites, fascines par la soi~disante "option pour le peuple"
(qui n'est dans 1'espece,il faut le dire, qu'une option pour
1'ignorance) ne montrent que du dédain pour une formation in- _j
tellectuelle plus serieuse. Donc, si 1'on regarde le niveau
culturel des jeunes qui commencent leur philosgphie avant et
apres 1975, je crois qu'il faut parler d'une decadence. Pour ce
qui regarde le contenu et la methode de 1'enseignement philoso-
phique, je crois qu'il faudrait parler plutot d'un changement,
dont le sens et les resultats ne sont pas encore suffisament
clairs pour qu'on puisse etablir des comparaisons,

Terén Dutari (Quitd, Ecuador)

B 4

2.2.11 Evidentemente se nota una decadencia respecto del estado de co-

sas anterior a 1965, si nos fijamos en la filosofia como tal.
Pero cabe preguntarse si no era preferible esta crisis actual,
para obligarnos & replantear desde las raices el problema de la i
filosofia en los estudios de la Compania, como ya se esta ha- »
ciendo., le parece que las razones del cambig de cosas han de
buscarse en la profunda transformacion historica de nuestro mun ‘'
do: no es asunto de la Compania, ni lo podremos afrontar con
consideraciones que solo afectan a la Compania. La transforma-
cion parece referirse no tanto a contenidos de pensamiento,si-

no al sentido mismo del pensamiento €~ la sociedad actual, y

por tanto tambien en la Iglesia,
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2.2,12

;- Praxis) para ofrecer como alternativa al Marxismo.

» ’ . * ) )
F/Fllosofos. La motivacion principal de los estudi

Remolina (Colombia)

Después de la CG XXXI (1965) se ha dado el siguiente fenomeno
que podemos describir en tres etapas:

Irimera etapa (1968 - 1971).~ Los estudiantes jesuitas comen-
zaron a sentirse no suficientemente identificados con su carre-
ra de Filosofia, sobre todo frente a los demas estudiantes de
la Universidad, No veian por que todos, aun los que no tenian
aptitudes para ello, debian hacer una carrera de Filosofia, Re-
sentian la necesidad de una formacion que los identificara mas
como "sacerdotes" y que fuera integrando en forma progresiva
los diversos aspegtos "sacerdotales": intelectual, espiritual,
religioso y apostolico.

Segunda etapa (1972 - 1975).~ Con el fin de dar respuesta a es-
tas inquietudes, se creo en la Provincia una "Carrera Sacerdo-
tal" que pretendia, desde el punto de vista académico, integrar
las Ciencias Humanas, la Filosoffa y la Teologia. Solo en forma
excepcional algunos estudiantes continuaron en la Carrera de
Filosofia., Por diversas razones, extrinsecas e intrinsecas, la
"Qarrera Sacerdotal" tuvo una vida efimera ¥y solo alcanzd a rea-
llzgr Su programa en los tres primeros anos de los seis que se
habian planeado. Los estudiantes jesuitas deseaban tener una
formacion "seria" en una ciencia particular y no simplemente
una formacion "enciclopédica". Pensaban ademas que la "integra-
cion" interdisciplinar era prematura,

Lercera etapi (a partir de 1975).- Ia Filosofia como tal cobro
de nuevo interes para }os Istudiantes jesuitas, al menos "teo-
ricamente", En el fondo, el interés por la ¥ilosofia parece de-
bergg a la necesidad de encontrar un fundamento s6lido para una
accion pastoral que gse considera intimamente ligada a una accidn
'pO%ltha". La mayoria de los estudiantes que realizaban sus es-
tgdlos en la "Carrera Sacerdotal" pasaron al Departamento de
Fllo§of1a} ya sea por propio interes, ya sea por disposicidn de
los Superiores, Actualmente comienza a repetirse el fenomeno an-
1los que tienen ¢apacidad filosofica se

terior a la CG XXXT:

interesan por log estudios de Filosofia; los demis hacen un es-
fuerzg por cumpl}r con este requisito, Una cierta parte de los
estudiantes consideran la Licenciatura en Filosofia simplemente

coro.ina puerta que les abre la posibilidad de .
otras Ciencias Humanas. un post-grado en

de que no hay candidatos‘para una especializacion en Filosofia.
Por otra parte, 1la mayoria de los Profesores jesuitas en su la-
_ un interes tan centrado co-
mo antes en los estudiantes jesu{tas, Sino mas bien en aquellos
e§tud1antes que egtan verdaderamgﬂte interesados por la Filoso-
fia como tal y quieren ejercer mas adelante sy "profesion" de

.’ o, n €, . . .
cion apostolica ("politica"); se tiene la impres

: ( : _ ion de que no
hay un sistema filosdfico suficientemente integr 0

ado (beoria-
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2.2,14,A% present there is a greater openness in our Faculties.

2.2.,13.In comperison with the situation before G.C: (1965), thgre is,
first, a diminution in the time spent in doing philosop iil sophy
Formerly, almost all jesuits were doing three years of philosop
and taking a Licentiate in it,

in philosophy in our scholasticates. : :
during which most obtain a bacchalaureate in philosophy.

! i ' tent:
Secondly there is an improvement in the cgn : :
philosophy, less emphasis on old scholastic disputes; & more

Now, no jesuit seeks a Licentiate
All have only two years,

more Indian

integrated approach with the other human sciences.

The reason for the drop in time alloted is simply the lessening,
permitted by the General Congregation, of the requirements for

the Grade in the Society. This, together with the need to spend
time to acquire secular degrees also, has led to a very quick drop,
in four or five years, from almost all, to 2/3, to 1/3, to two

and finally to none preparing the Licentiate,

The reason for the improvement in content has been the repeated
efforts made to meet a growing sense of the inadequacy of the
programme and method,

Puthiadam (India)

Indian

thought which was once considered a danger to faith and morals'

has a place on our curriculum, Marxism and other non-scholasplc
end non-Christian philosophies are also taught. The library is
open to all the students. Among some of the younger professors
there is at least an interest in research,

But still the changes we have tried to introduce into the philo-
sophy curriculum and teaching remain on the level of externals,

A few of the more obsolete points have been omitted and new courses
have been introduced, There is however, very little of unity in
the whole course., Since we have now reduced philosophy from three
to two years, our planners have tried to condense the three year
course into two. At the same time courses like 'film appreciation,
group dynemics, transactional analysis, and two or thrge weeks.
lectures on Marxism, Existensialism' and on other possible subjeots
have been squeezed into the curriculum, Moreover Indology gets
almost double the time alloted to it ten cr fifteen years ago. -
So our time table is crowded indeed. In fact an Indian scholastic
whose school and college formation is of & much lower standard than
his European counterpart's and who does not know well any of the
greet international languages is asked to do double the amount of
work in comparison with & Westerm scholastic. The standard of

T I T e
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English is steadily falling in India and practi

understand & good philosophical book in Egglis;c:ilgiggts:udegt tan
Nelther.ln method nor in content (as regards the six majo eadlng?

do we find any radical rethinking or change., We tried g . treatlaes)
an integrated course of philosophy and theology, It hoxr oo years

z;oved to be a failure because of the lack of competént p::;r,
er:areful planmning and finally because of our inability to sasors

P évere, Perhaps we may ask ourselves whether integrati

possible at all with the present understanding of theg;;tugz i?

| ihilosophy and theology. What we actually did in India was para)
(\og ;gachlng agd ngt integration., The talk about the irrelezan i
o Somz :;ozgph{hls widespread among the younger Jesuits of Indig °e
~ e theology professors are convinced of thij .
: | his, So -
iii:hid::holastlcs Who come.to philosophy are already infecgzgu;?th
« I certainly admit that quite a bit of what ig taught

in our Faculties under th i Lq
life and problenms, ¢ neme of philosophy is irrelevant to our

| Now the atmospn
qiécompletely changed, b e

» Customs and modes of

~ place, ter has been put in their

during the major
. ?

Spend five out of the twentyggzoved Sactice that our scholastigs
formetion doing things trat T months outgide the houses of

Often the mingy hoiiga;gmzi:tely b oy neoted with their
Spent by many outside the

During th i
ae multinlicy € the acadenmie yeer extra-curri vt
1tip ] Irricular activities

rds, the obsol

ete system of examina-
sgzyn;:oicfﬁlaiié the presence of :c?:ia:t;ci who want to be priests
S : Cholastics who are either

atm i
osphere of 1rresponsibility in tgzdﬁazﬁlztudy and thus create an
Ve

tions,
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Daly (Australia)

2.,2.15.There was a definite improvement in the philosophical studies as a
result of a thorough reorganization of the course and methods in
November 1965, and this lasted for four years, The vernacular
was introduced, the thesis method was followed far less rigidly,

new topics were treated and some old ones dropped, lectures were
reduced in number, more written work was required of the students,
including written examinations of a type corresponding to the
general usage in our country (although oral examinations were con-
tinued), more flexible special courses were introduced for the
third-year students, and students were invited to widen their
reading, under individual guidance, The three full-time lecturers
were retained, with about two others to give part-time help.

There was & decline due to the shortening of the course of philo-
sophy to two years for those who commenced studies in 1968 or
later, and to the decision to spread the philosophical subjects
among the theologicel subjects for those who commenced studies in
1972 or later, TFew of these studenis have yet done much ecclesi-
astical study, as they have been engaged in secular studies and
pastoral work, but the decision made possible a dispersal of our
teaching staff, with the result that I will be the only Jesuit
lecturing in philosophy during 1977 and 1978, with the prospect of
another in 1979 and another in 1983,

The students of philosophy and lecturers were reasonably satisfied
with the course as renewed in 1966, but many other members of the
i province had what I consider the mistaken beliefs that they had
! gained little themselves from the study of philosophy, that philo-
! sophical subjects were not capable of the sort of up-dating that
- was hoped for in theology, and that the "integration" spoken of
i in Decree 9 n,21 would be impossible if philosophy preceded
i theology. A few also held the view strongly that philosophy
|imposes & system and that systems are harmful,

One hopeful sign is that our incoming students are quite interested
in philosophy and are ready to do the amount prescribed,

One great advantage of the combined course is the ease with which

the lecturers in philosophy and theology can now associate with
each other and enter into discussions, whereas formerly they were

in distant institutions,

Armbruster (Japan)

2.2.,16,Before 1965 all Jesuits attended the graduate course in Philosophy
leading to an M.A, and Licentiatus in Phil, respectively. There
was a special arrangement, by which, after two years of General




t

2.2,17.The variety and, on the average,

/1

A)

i .
;! the side of the theology professors,

20
Education on College level, required by law for all students in
Japan, this could be done without exceeding the period of three
Years allotted to philosophicel studies in our Ratio Studiorum,
But according to the present ecclesiastical legislation,
became necessary for the Licentiatus. Along with the indispensabie

General Education this would mean that our Scholasties would spend
8ix years at the University before even inscribing in the Facul ty
of Theology. The result was that the upgrading of our philoso-
phical training lead to its curtailing for most of our Scholastics,
who, as a rule, are now skipping the graduate course altogether,
Thus the first change has been, that instead of three years,
majority of Ours now get only two years of Philosophy proper.

The second change has been the rapidly decreasing positive know-
ledge of the scholastic "corpus doctrinae" among our Jesuit students,
Our courses of systematic (scholastic) philosophy, which are now
open also to the general students, increasingly tend to incorporate
modern approaches to philosophicel problems. The latin "Thesarium"
8s examination guidelines has been largely substituted by & con-
spectus of problems vagely formulated in japanese language,

The reasons for this development are manifold, conspicuous among

them is the atmosphere of opening towards the secular world in the
Church, combined with the generation change among our teaching staff
The younger professors are less convinced of the utility of memorizeé
formulations, which are often readily forgotten after the examination,

The question remains, whether,
\ presenting to our students g
v a8 originally intended,

ig our reduced programs, we are still
"unified view of God, Man and Universe"

Riesenhuber (Japan)

- . the quality of the courses ma
have improved, but in general the study of philosophy is much iess

tﬁ:egzzzgtgzz tpan 19 years ago, Fewer scholastics seem to take
theolo bu*uetﬁr'1 philosophy (they may tke it after finishing
of phifg;o i allg chance seems to be slim). FPor a real deepening
more or 1823 cx 1ln?lght’ & coherent period of about three years,
| for persoms i ;1u31yely glven %o philosophy and with quiet time
' ectolesiine haz :Ctl°n, 8 necessary, but since most of the
 under time pres:uro doAspe°1a1 studies, they are overburdened and
sophy and theol ®. Also a complete digcontinuity between philo-
’ 5 08V With & total lac. of Philosophical interest on
philosophical studies, There is also“:aiggze:hgi;mg2::i252ng§ e

{ between the (Japanese) way of thinli C
' kind of philosophy offered to thep, - . 0 Sololastics and the

i

for years ,;%%

O AN TR o Al s

2.2.21

51

Danuwinata (Indonesia)

2.2,18.Before CG31l there was no philosophy here for our scholastics, who

where sent abroad (Poona, Pullach, Nijmegen) for philosophy.

A few Jesuits taught then in the major seminary at Kentungen
(i.e.philosophy) to non-Jesuit candiates for the priesthood,

Hebga (Cameroun)

2.2.19 /s far as I can see it, philosophical studies are being sacri- l\

ficed to an alleged scientific training which remains to be seen.

Ugirashebuija(Zaire)

2.2,20 Il est difficile d'avancer ici une appréciation (pour ce qui est

de notre scolasticat). Certes autrefois 1l'enseignement avait l'avan-
tage d'étre homogéne et dogmatique. Aujourd'hui on se cherche tous,
professeurs et étudiants. Je dirais que le progres est dans cette at-*
tention & ce qui n'est pas prévu dans les traités, notamment, pour
nous, & 1l'Afrique.

Dirven (Zaire)

On ne peut parler ni de régression, ni de stagnation, ni d'amé-
lioration & proprement parler...si ce n'est qu'"en espérance". On
pourrait dire qu'on est lancé pour un nouvel avenir! On prévoit une
équipe assez fournie de professeurs... ©n tout cas, selon moi le
philosophat a un réle trés important &4 jouer. Les jeunes qui arri-
vent ne le voient peut-é&tre pas directement, mais ils comprendront *i
vite l'importance de cette formation si elle répond vreiment aux exi-
gences que l'Afrique pose actuellement. Or pour cela j'insisterais

sur la nécessité de bien connaitre les courants qui dominent pour

» le moment: les communismes, et le logico-positisme. Tout en gardant

la doctrine classique, il faut savoir comment elle répond aux nou-
velles tendances. D&s lors une connaissance approfondie en est né-
cessaire.
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II® Partie: La nécessité de la formation philosophique

3.1

P e Pt P PRI S g gt S I
R e e e L T T PP P

In the light of what you think to be the nature of philosophy
(and of theology) can you state clear reasons why philosophical
studies should be a necessary part of preparation for the priest-
hood and/or of the training of a Jesuit ?

A la luz de lo que usted cree ser la naturaleza de la filosofia
(y de la teologga) puede usted dar claras razones de por qué
los estudios filoséficos debieran ser una parte necesaria de la

_Preparacidn al sacerdocio y/o de la formacidn de un jesuita ?

Coreth

Jeder, der - besonders in unserer problemreichen Zeit - zur apo-
stolischen Sendung (als Priester oder Jesuit) berufen ist, muB
sich in eigener Reflexion, in intellektueller Ehrlichkeit per-
sonlich Rechenschaft gegeben haben iiber den Glauben, dem er zu
verkunden hat. Er muB ganz persdnlich Grundeinsichten, Grundiiber-
zeugungen gewonnen haben, aus denen er lebt und aus denen er ver-
kundet. Diese Grundeinsichten sind zumeist..philosophischer -Art;
sie gehen aber wesentlich in das Glaubensverstindnis ein. Theg=
logie. ohne Philosophie ist unmoglich. Das zeigt eine Erfahrung
von zwel Jahrtausenden: Es geht immer darum, den Glauben in das
reflexe (d.h..phllosophisch reflektierte) Selbstverstindnis des
Menschen - seiner Zcit, seiner kulturellen Situation — zu inte-
grieren, P. Karl Rahner sagte mir einmal (in einem persénlichen
Gesprdch): 80 % des theologischen-Fortschritts*liegén“an“phiio-»

;gphischen Voraussetzungen. Darum geht es - und darum die nichste
age.

Narty
3.1.2. Jde mettrgi en avant deux raisons principales qui me paraissent
rendre la philosophie nécessaire dans la formation de la Compagnie.

~ L'expérience et l'apprentissage de la rigueur dans la pensée et
dans l'expression. J'entends par 1a & la fois le souci de pouvoir
Justifier les termes que 1'on emploie (dépassement de 1'4 peu pris),
et le souci de cohérence du discours. lLa rencontre de quelque gran-
de pensée philosophique est de ce point de vue importante.

- Avoir un langage qui permette de communiquer sur les questions
fondamentales pour tout homme ,dans la diversité des religions, des
op?ions spirituelles. Le traitement précis de cette question se
fait pour nous dans la réflexion sur le rapport philogophie-théolo-
gle. Mais on peut dire que ¢'est une c¢ondition pour que ceux que
nous formons ne soient pas enfermés dans un groupe “croyant'", qui

se gonstituerait en "ghetto", avec un langage intéressant pour lui
seul.

3.1.3/1.

3.1.4

Alvarez Bolado

33

Por el cardcter de "mediacién universal" del lenguaje y del sa~
ber filoséfico. Este cardcter mediador sigue siendo real. In-
cluso debajo del predominio del "sociologismo" y del "psicolo-
gismo" actuales se da el cardcter mediador del discurso y el
andlisis filoséfico.- Ahora bien: el hombre que prepara la Com-
pafifa es de una manera especial "sacerdote ilustradoe", y las ta-
reas que le aguardan, aun en su pluralidad, exigen esta maes-
tria - hasta un cierto grado - del hébito y el discurso filosé-
fico,

Por el caréicter "sapiencial" del sacerdocio. La nueva figura
del sacerdote, si queremos delimitarla creativamente frente a
la del "politico", el "social worker", el profesional o técnico,
tiene que recuperar el cardcter sapiencial del sacerdote en 10s
términos de la cultura contempordnea. A configurar esa figura
sapiencial contribuyen las disciplinas filoséficas mis centra-
les: metafisica y hermenetdtica, ética, espiritu critico.

La misidn respecto al atefsmo no es mds que una concrecién de
lo dicho en 1. y el reconocimiento de la necesidad de cuerpos
sacerdotales mds especializados para cumplir su labor en el se-
no de una cultura tardfa, secular y pluralista. El sacerdote
en esa cultura, y en especial el jesuita, necesita el hébito y
el lenguaje de la filosofia.

Gémez Catfarena

La teologia catélica siempre ha reconocido la necesidad de tener i
una dimensidén "fundemental', o de autofundamentacién, sin la cual '
tendria que optar por el fidefsmo. Esto es lo que originé en el
pasado el surgir de la filosoffa escolédstica en el seno de la teo-
logfa. ©5i la realizacién fue mala (porque esa filosof{a, demasia-
do literalmente ancilla theologiae, carecia de suficiente autenti-
cidad), la idea germinal era muy justa; y la reciente teologfa pro-
testante la va redescubriendo. Pienso que la filosoffa es un plan-
teamiento de las més profundas cuestiones que conciernen al hombre
¥y wn intento de respuesta complexiva (més alld de las dispersas
respuestas a protlemas concretos que dan las ciencias). De estas
dos premisas se siguen, a mi entender, una serie de conclusiones
para la formacién de todo sacerdote y, mis ain, de aquellos (como i
serian por vocacién gran parte de lo3 jesuitas) que han de prestar a

un servicio a la fe precisamente en 1. frontera de la cultura. Sin

una seria iniciacién en métodos y contenidos de reflexidn filcsé-
fica, no creo sea posible hacer la mediacién de la fe y la cultura
contempordnea. No bastan ciertamente para ello las “"ciencias del
hombre",
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3.1.5

3.1.6

Copleston

Some of the subjects treated in philosophy seem to be obviously
relevant to the intellectual training of a Jesuit priest. Be-
sides, philosophy of man seems to me a desirable propaedeutic
for theology. If man is not open to the Transcendent, revela-
tion makes no sense.

Lonergan

In general I should say that philosophy is the basic and total
science, the Grund- und Gesamiwissenschaft, and for this reason
it fulfils an essential mediating role between theology, other
sciences, human cultures and societies. [5 pages of historical
considerations left out]. '

One may note that particular sciences are specializations, that
interdisciplinary studies build bridges between specializations

to give us physical chemistiry, biophysics, biochemistry, psychol-
ogiles of the unconscious and social psychologies, that the ulti-
mate ground of all interdisciplinary work is the basic and total
science that results from understanding both in their similarities
and in their differences the several methods of the particular
sciences and, as well, the procedures of common sense. Only in
virtue of such understanding is the theologian capable of thema-
tizing adequately the Christian religion both in itself as a

principle of sublation and in its effects upon the whole of human
living.

As the reader will have noted, I am restating in the contemporary
context the traditional view that philosophy is the handmaid of
theology. In the medieval context logic was the norm and measure
of science and by that standard metaphysics was the basic and total
science. But in the contemporary context method is the norm and
measure of science and so it is from an understanding of methods

in pheir similarities and their differences that one attains the
basic and total science, [ved]

Fi?st of all, then, I do not see any relevance in any antiquated
ppllosophy, and I consider antiquated any philosophy with a cogni-
tional theory inadequate to account clearly and accurately for the

procedures of common sense, of mathematics, of the natural sciences,
of the human Sclences, and of human studies.

Secondly, competence in g contemporary discipline pertains not

t0o individuals but to groups and, in like manner, competence in
a set of disciplines pertains to a group of groups. This feature
of our world results from specialization, and specimlization re-
sults from the fact that modern disciplines aim at knowledge, not
of abstract universals, but of ever closer approximations to the

© ) LA
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concrete. Noreover, as knowledge advances, specializations multi-
ply and, as they multiply, they tend to get narrower and narrower.
Eventually narrowness succumbs to decreasing returns and the need
for "generalists" as well as specialists is felt. Within this con-
text theology as the sublation of philosophy is of supreme impor-
tance. For if one believes that the Chrisgtian religion is the sub-
lation of the whole of human living, the theological thematization
of this religion must be granted first place in significant studies.

Thirdly, as it is only in the university that all aspects of human
living are under study, it is in the Christian university that the-
ology can attain its full development and exercise its full influ-
ence. In the past indeed it claimed to be the queen of the sciences,
but then its deductivist notion of science misled it into making
dictatorial claims. In the present proposal its influence will be
exercised, not by laying down premises and demonstrating conclusions,
but by promoting interdisciplinary understanding through its phi-
losophy and through its sublation of philosophy.,

Fourthly, as I argued in my paper on "The Response of the Jesuit as
Priest and Apostle in the Modern World," the New Testament emphasis
on the function of priests is that they are to be leaders, teachers,
preachers. In the measure that a diocese or a religious order wishes
to provide the church with leaders, teachers, preachers, it will do
all it can to make the leaders far-seeing, the teachers profound,
the preachers wise. The formula for that is gsimple: they will threm-
selves live the Christian life that is the sublation of the whole of
human living, and they will know a theology that thematizes the
sublation of the whole of human living. In this fashion they will
preach what already they practice.

Fifthly, resources both human and material are limited.
one can at times may be little.

Doing all
But even then the ideal can be

What on_individual lacks can be made up by another,

for in modern studies what counts is not the learning in the individ-
ual mind but in the group. Further, genuine Christian humility ex-
cludes the ressentiment that belittles the learning one does not
oneself possess; and it is such ressentiment that erodes ideals.

Harvanek

I have my own understanding of philosophy and its place in the
education of a priest and/or Jesuit, but it is not a clear'and.
absolutely firm understanding. I believe that philosophy is situ-
ated between theology and the arts a1.1 sciences, and that theology
either naively makes use of a philosophy (e.g. Heidegerrianism or
Marxism) or develops its own philosophy. Rahner and Lone;gan seem
to say that a theologian must be his own philosopher. This raises
the question whether philosophy in Catholicism is an autonomous
knowledge. Most creative Catholic philosophers are theologians.

A
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As a teacher of faith and a searcher for the understanding of faith,
a priest/Jesuit must ultimately explore human wisdom (philosophy),
or be dependent on a teacher who does. Thus it would seem to ne
necessary as a minimum that a prospective priest/Jesuit should gt
least have the areas of philosophical inquiry and wisdom opened up
for him so that he can insert his reflection on faith (theology)
within that context. I believe that there are two _periods of.phi-
losophy, before theology and after theology. That is, philosophy

i 1s first preliminary to theology in the sense that it awakens and

i expands the intellectual search for ultimate understanding. However,

{ this is incomplete unless it leads to reflection on faith. But

| reflection on faith initiates new questions and inquiries that turn

. one (the theologian) back to philosophy. Christian philosophy in

i history has mostly been philosophy-after-faith. Augustine went

philosopher—before-faith,

fthrough a short period in which he was a
and science gradually change

Ebut the point of departure of his search’
i to faith seeking understanding.

That is why I supported a program of studies several years ago where
only half of the philoscphical studies were done before theology,
and the other half was to be done in the course of the study of
theology. This program was initiated at our Chicago/Detroit theolo-
gate, but it has not really worked. There was no climate for ex-
tending the years of theology studies but rather for reducing them.
Teachers of theology did not always feel the need for philosophy
themselves. Other regions did not follow the system which made for
complications ag people went to different theologates.

These two pe?iods of philosophy express for me the two characters
or the two kinds of philosophy. One in g sense is done without
reference to theology and simply joins the movement of philosophy

(philosophies) in the historical cultural situation. The other is
done after faith ang is in a geng

philosophy") and seeks to underst
cal wisdom,

pecial importance for g Jesuit because
f }ntellectual ministry. It seems %o
ation to serve the Church in intellectual

MecGovern

Phllos9phlcal method, I believe, ig vssential to Jesuit formation.
A.J?sult should develop a eriticel mind, s mind capable of recog-
nizing and challenging assumptions, a ming capable of abstract
conceptual thinking, ang g mind capable of seeing relationships
between other areas of knowledge and the "meaning of life",
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3.1.9. Secundum meam persuasionem theologia neque coli neque cum fruc-
tu doceri potest sine relatione ad determinatam philosophiam.

) "Aphilosophica" theologie stricte sumpta (non vero historia dogma-~

‘ tum) est aut fictio aut simulatio: sub specie theologiae liberatae
ab omni philosophia propagatur theologia inspirata ab alia, tradi-
tionali solummodo opposita philosophia. Sed inter varias “philoso-
phias" (i.e., systemata philosophica) non omnes se ostendunt aptae
ad theologiam catholicam evolvendam. Ergo ut doceri possit recta
theologia, debet ipsa fundari in recta philosophia. Si igitur stu-
dium theologiae iudicatur conditio necessaria praeparationis No-
strorum ad sacerdotium, tunc etiam studium philosophicum peragatur
oportet.

de Lima Vaz

Je n'aimerais a présenter ici qQu'une seule raison en faveur
d'une formation philosophique de nos jeunes gens mais, pour
moi, elle se donne cormme decisive. Au contraire de ce qu'il
pourrait paraitre a premiere vue, dans la mesure meme ou 1'his-
toire devient une affaire gigantesque de transformaplog, gar
l'homme, de la nature et de 1la societe (donc, de lui-meme), et
dans la mesure aussi ou cette transformation avance a un rythme

toujours plus rapide,le besoin des visées théoriques‘se fait

sentir avec une urgence accrue: la proxisg, en tent qvhumaine,
‘!ne peut avancer que toujours plus penétrée de theorie. Je n'ai

pas a prouver cette affirmation qui me semple evidente, soit

qu'on regarde la praxis scientifique, soit qu'on 'regarde celle

sociale et politique. ILes religions qui ne seront pas en mésure

de donner une justification théorique de leur existence (c'est-
{{ a-dire de leur praxis meme) ne seront bientot que 1'objet 4'au-
tres savoirs plus puissants, je veux dire de la théoTie d'an-
tres pratiques de dechiffrement du sens qui occuperont leur
place vide dans 1le ¢hamp des savoirs et des pratiques sociale-
nent reconnus. Voila pour la theologie. Eh bien, quoi qu'il en
soit des annonces répetees sur la "mort de la philosophie"(qui
ne sont d'ailleurs que l'expression d'une mode.,.. philosophi-
que), je ne crois pas qu'on puisse se passer, au moins dans no-
tre tradition occidentale, de la philosophie (entendue d'ail-
leurs dans un sens tres large) pour etre en mesure de batir des
theories., Notre,civilisation, comme celle des Grecs, nos ance-
tres, peut se definir comme une civilisation "philosophique",
¢'est-a-dire upe civilisation qui ne survit qu'en fournissant
toujours de theories sur elle meme et rien ne prouve qu'elle
va cesser de 1l'etre, tout le contraire. Je crois donc qu'une
formation philosophique sérieuse s'impose chez les jeunes je-
suites, si la Compagnie veut avoir cette forme de presence au
monde qui seule semble s'accorder avec 1'inspiration originale
de Saint Ignace et avec sa propre t~adition: la presence d'une
annonce de l'Evangile qui puisse se sraduire dans les langages
efficaces et reconnus de notre temps, c'est-a-dire dans les
langages qui portent avec eux une theorie du monde qui est 1le
notre ou,ce qui est le meme, une "philosophie" s'il est vrai
que la philosophie n'est que "son propre temps compris dans la
pensee",

0\
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Terdan Dutari

5.1.11 A la luz de lo que creo ser la Filosofia y la Teologia veo cla-

3.1.12

ro que debe haber una componente filosofica en los estudios de

¢

preparacion al sacerdocio, sobre todo dentro de la Compania de
Jesus, Pero no veo claro aun que esa componente haya de darse
en la forma de etapa completa o de conjunto autgnomo, por 1o
que se refiere a la formacion de todos los jesuitas sin distin-
cion., lLas razones para lo primero estan fundamentalmente en 1la
naturaleza misma de la Teologia, que juzgo ser el tipo de estu-
dios que (en forma profundamente renovada) ha de darse a todo
candidato al sacerdocio, también dentro de la Compania, para
responder al reto del mundo actual, con su estilo de pensamien-
to, desde una vocacion apostélica.,

Remolina

Las razones por las cuales juzgo que los estudios de Tilo-
sofla deben ser una parte necesaria de la‘preparacion al

Sagerdocio y/o de la formacion de un Jesulta, son las si-
guilentes:

Ia revelacion exige ser puesta en el Ambito de la "tota-
lidad" del hombre y esta base de totalidad no puede darla
ninguna Ciencia Humana si no es la Filosofia,

’ .
Una sana Hermeneutica no puede hacerse sino sobre la base
de una solida TFilosofia.

La mayoria de los problemas que tiene que resélver ho

un
Sacerdote son, en su fundamento, de indole filoséfica? pro-
blemas de fe, problemas de orden ético (especialmente hoy,
cuando parece que no puede hablarse de una etica "catego-

3 ', L] *
rialmente" cristiana), problemas politicos, ete.,

ggsegrgbéemai de la Iglesia en nuestro Continente, tanto

en ¢l ‘rtgn eorico como practico (ortodoxia, ortopraxis)

es “Teg?olgamgnti llgados gchestiones fi;osoficas; P. €.,
gla de la Liberacion", la posicién y accion  de

la I i ace o
socigifséic? de la Compania en e] campo de la 1nJust1§1a

La Filosofia es un elemento decisivo en la "Critica de Tdeo

logias" y en la "Critica de la Cultura',

de Marneffe >9

3.1.13,1f philosophy is a reflection on what reality is in its most fun-

damental aspects, in order to guide an action which should meet
all the authentic requirements of that reality, philosophy must -
be a necessary part of the preparation for the priesthood and for
the jesuit life,

It is needed for the priesthood, because the priest is often

called to be a spiritual leader who should have sought, for himself
and for others a deepening of his attitudes towards the real and
especially of hia faith,

It is needed for the training of the Jesuit, because a Jesuit is a
man thrown into the world to help people in many fields, but never
in separation from the spiritual and religious dimensions of life
which philosophy, together with theology, is most suited to explore.

More basically still, philosophy is needed for all priest and
jesuit to find his own way in the midst of the modern ideologies
and of the various competing forms of religious or atheistic
tendencies,

Puthisdan

3.1.14.A8 regards priestly training I do not like to make a distinction

between priests and Jesuits, Behind such a distinction there seems
to be a Jesuit-elitist mentality. Even in 'mission countries'

like India our houses of formation are not at present intellec-
tually superior to some of the seminaries or scholasticates of other
religious congregations,

Here and there we may find a Jesuit who is more talented than some
priests., Such people should be allowed to specialize in their
respective fields, Apart from all theological studies it may be
said that a cultured man should possess some knowledge of philo-
sophy since it forms an integral part of human culture. The capa-
city to reflect personally, critically and historically, to possess
the necessary tools for reflection and expression seem to me 1o be
an essential requisite for every priest. Our philosophical
training is oriented to this purpose,

Philosophy as reflection in depth on reality opens us to all reality.
In & country like India where one oi the principal duties of the
Church is an open and intimate dialog.e with non-Christian religions
and even with non-believers philosophy becomes e common starting
roint and a means to dialogue. This implies not merely the study

of some one philosophical tradition of the past, but a good grasp

of various thought—-traditions,
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Whether we admit it or not the major problems discussed in modern
literature, politics, socio~economic theories and practices have
desp philosophical roots and implications, Without a good grasp
9f these *rends, we cannot live and work in the modern world op
contrivute our share %o our fellow men,

Priesthood everywhere and especially in an ancient and many faced
land like ours has sssentially a prophetic function, We have to
@ake clesar fo oursslves and %o others the ultimate purpose of Gog
in history and in each one's life, Man must be confronted with
a_decision. For such a critical role and praxis in our present
Siwmation we cannot be satisfied witn the surface of things, A
prgphet has 1o see and eXpese the deeper alienations of man,

This calls for reflection in depth, which is nothing but philosophy,

Philosophy gnd philosophical methods are implicit in all men,
Offen we think that vhilosophy is the study of a system given to us

from outside, No! Philosophy is making explicit what ig i ici
: 1 is im
in us, Tor this certaj o e

needed., Hence priestl

Tpeology for me is also a reflection in depth on reality but in the
light of the God who has appeared to us in Jesuyg Christ, For us

Christians the depth dimensiop the r
oo tg ;
and persons is this God, Thouéh % and the future of things

: ‘ “ne Church a parti :

o one oro ® Preparation for the study of theglog;c?la::illa?.;}o:zgg
10 one can be a good and creative thegloe ' .
and the tools for depth reflection, o of . BOUY the capacity

¢ S0 %
calls for a thorough philosophice] trainigz Very study of theology

If in India we are earnest about creatj

» ing an ; C L
thougpt, then the study of botn our own znd wizi:an :hrlstlan
very importent. Viewsd from these varioug & *2 thought becomes

the study of philosophy is lmportant for Prizsiﬁzoi feel that
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Daly

3.1.15.The study of theology seeks to bring about that deep personal

understanding of the Christian revelation which enables us to
express it in terms or actions that carry meaning in our own
culture, or in the culture to which we have a mission; it must
be an understanding as deep as may be reached by an educated man
today, relying on the chief expressions of such understanding as
has been gained in the past and handed on to us by Scripture,
Councils, Church Fathers, theologians, and the living Church,

A priest who preaches from parts of scripture, or a contemporary
theological book or an analysis of the needs of his congregation,
without that personal theological understanding, is really still
acting as a lector., ‘

Philosophy is the search, at least rudimentary and implicit, for
the ultimate explanation of all things, and the preliminary ex-
pression of this by metaphysical categories, based on an under-
standing of one's own conscious activities, as established by
searching criticism, and adopted as a personal orientation,

More briefly, it is the subject in which, when you are presented
with a question, you postpone the search for an answer until you
have formulated a series of more basic questions,

The aim of studying philosophy is to gain a personal appreciation
of the most basic questions that can be asked concerning the

world, man, and God, and an acquaintance with the range of answers
that great thinkers have given to these, along with their strengths
and weaknesses; to realize how these answers have influenced more
practical contributions to knowledge and ection, and to recognize
which of these answers is operative in any current thinking,
especially in such fields as theology, history, sociology, science,
end the common sense of one's local culture.

Without such philosophy a priest's theological understanding will
be less deep, less extensive, and less appropriate to contemporary
needs,

In a homogeneous Catholic culture where all the institutions had
been integrated with Christianity it would probably be possible
to produce & good priest with very little philosophy; in a time
of change or in a hostile or apathetiic intellectusl climate the
proportion of philosophy to theology viould have to be very mich
greater, ‘
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The Jesuit should be ready to exercise an apostolate in a wider
range of environments than meny other priests, and among people
who are making a greater impact (for good or ill) on contemporary
life, or who are less open than usual to the message of Christ,
and so he has an even greater need for philosophy,.

Briefly, a priest needs philosophy for orientation in all hig
studies, for depth in his theology, and to be able to communicate
with secular man,

Armbruster

3.1.16.Without entering here into the difficult discussion of the nature

Y 31017

of philosophy as such, I would like to point out two reasons why
Philosophical studies seem necessary for a Jesuit in Japan:

a) In the social context of a nonchristian culture a Jesuit in

Japan sees his faith challenged on every step. In order to be

sincere, he needs an insight into the reasons of his christian

commitment., Such insight involves philosophical reflection and
this reflection must be made explicite at least to a certain

extent in order to help establishing a responsible conviction in
an academically trained man,

b) g missionary in Japan faces g highly educated society where

religious beliefs are almost extinet, What are the common grounds
the p}atform on which an apostolic dialogue could start? CGranted ,
that it is not our misgion to preach western philosophy or western
?ulpure to the Japanese: a s0lg philosophical training seenms

1ndlspen9ab1e for a missionary who wants to understand his partner
enswer his questions ang eventually lead him to Christ, ’

Riesenhuber

Abstracting from general theological reasons (

fied by creation - ang incarnation - theology)
reasons are:

philosophy as justi-
y Some concreter

philosophical nature,

- man and.hls world have to be opened from within (by a 'natural’
philosophical approach) for Gog and his call, if faith ig t ,
penetrate all of man's dimensiong ' ’ S
- philosophical thinking provides the be
for apostolic dialogue with non-Chric
country like Japan

: ckground, means and horizon
tians, especially in a mission
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3.1,18,It is hard to imagine a (Jesuit, perhaps also non-Jesuit) educa-

tion for the priesthood without theology. As theology is (in
this writer's opinion) very heavily influenced by philosophy
(especially dogmatic theology), without it being clear why this
seems 10 be S0 inevitable, realisticelly the study of theology
should be prepared by the study of philosophy. But that
situation is perhaps open to a good deal of doubt, However,

in case those leading in the education of Ours were to feel

that theology should be reviewed precisely in the regard mentioned,
philosophy should be reviewed accordingly also., This is quite
apart from the question whether philosophy should be confined

to its preparatory role for the the study of theology; it should
perhaps not be, If our scholastics study theology in order to
become good priests, then they should study philosophy with the
same purpose, and not merely in order to study theology.

Hebga

3.1.19 Philosophical studiegs should be a necessary part of our prepa-

ration to priesthood, because one of the curses of this time is
confusion and poorness in most people's thought; we are, all of us,
brain-washed with ideological propaganda, tyrannical advertising,
cheap literature. Those who are not able to think corrcctly, to
take exception to conflicting ideologies and propagandas cannot
either make valuable theological studies. Theology, 'according to
St Augustine is "FPides quaerens intellectum", but without a solid

‘philosophical training, where is "intellectus"? Lven scientifie

iraining should be passed judgement upon by philosophy (value,
meaning, responsibility of science).

Ugirashebuja

3.1.20 Ici j'exprime mon avis personnel. Il est absolument sfr que le

prétre ou le jésuite de demain a besoin d'une ouverture spéciale
aux problémes de la philosophie: systimes de pensées, genres de pro-
blématiques majeures qui travaillent notre humanité. J'insiste sur
cette ouverture. Le prétre d'hier pouvait se contenter d'un savoir
de principes (doctrine sfre, comme on disait), celui d'aujourd'hui
et de demain doit surtout avoir le flair sfr, 1'esprit éveillé. Il
a besoin de pouvoir entrer en contact avec différents langages du
sens que les hommes se donnent pour pouvoir 4tablir un dialogue,
quelles que soient par ailleurs ses limiies dans les domaines de
la spécialisation.

L'étude de la théologie, & elle toute seule, exige déji plus
qu'un minimum de sensibilisation et de connaissance des probleémes
philosophiques. Comment en effet entrer en dialogue avec l'histoi-
re de la doctrine chrétienne dans ses diverses accentuations, si
l'on est incapable de saisir leurs sous-entendus philosophiques?
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3.1

Comment penser en prospective si 1'on ne dispose pas d'un minimup
de langage oohérent ni d'un projet de compréhension globale?

Bref le futur prétre ne peut se passer de l'acquisition de
1'esprit philosophique: esprit curieux et ambitieux, mais surtout
ouvert sur la nouveauté de l'histoire humaine et divine.

Dirven

21, Philosophie (pour moi) est l'explicitation des expériences fon-

damentales de 1'homme, de telle fagon qu'il puisse, et répondre
aux questions fondamentales de la vie, et diriger sa vie selon ces
orientations. Or cette explicitation se fait autrement selon les
époques. Chaque époque a sa manidre de s'y prendre, ses points
d'ancrage dans la vie, son vocabulaire, ses accentuations, ete,

pn grand philosophe est dés lors en méme temps quelqu'un qui
exprime les aspirations de son temps tout en répondant aux ques-

Dans cetie prerspective je ne vois
pourrgit laisser tomber cette partie 4
Le pretrez et d'autant plus ILe jésuite, ne doit-il pas répondre
aux questions que chaque homme S5€ pose, aux probleémes ave; les-
que}s se débat actuellement 1'humanitd? Ce n'est qu'd ce prix
qu'il pourra ensuite précher 1'Lvangile. Non pasgs qu'il doii com-~
mencer par enseigner la philo et aprés seulement la bonne nouvel-

0@a1s les gens sgntent si la bonne nouvelle qu'on préche tient
aussl compie des exigences qu temps présent.

Il est évident que dans cette i :
= . e perspective la formation philo.
sophique ne peut pas étre arridrée: seule une formation quipgiigg

compte des exigences du te
mps (dans 1'expression au modns
acceptable comme formation du prétre. press notne), sera

ras trés bien comment on
e la formation d'un prétre,

3.2

3.2.1

3.2.2

3.2.3
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Spécificité d'une philosophie chrétienne et/ou "préthéologioue"

Do you think that philosophical studies for Christians and/or
especially for candidates for the priesthood should be different
from philosophical studies "tout court", and if so, why?

Piensa usted que los estudios filosdficos para los cristianos
y/o especialmente para 1os candidatos al sacerdocio debieran ser
diferentes de los estudios filosdficos "tour court", y si asi,
por qué ?

Coreth

Es ist die Frage nach "christlicher Philosophie". Wir alle
wissen um die Problematik dieses Begriffs, aber es ist die Frage
nach einer besonderen Eigenart der Philosophie in der Ausbildung
von Priesterkandidaten und/oder Jesuiten.

a) Ich bin davon iiberzeugt, daB es - philosophisch durchaus
legitim - so etwas wie "christliche Philosophie" gibt und geben
muB. Wir wissen heute um die geschichtlichen Voraussetzungen,
wir wissen um einen "Verstdndnishorizont", in dem sich - vorgin-
gig, als Bedingung seiner Méglichkeit - philosophisches Denken
vollzieht. Es ist keine Frage, daB durch der christlichen Glau-
ben dem philosophischen Denken Fragen gestellt und Ausrichtun-
gen auf Antworten vorgegeben sind.

b) Deshalb glaube ich, AaB Priesterkandidaten und/oder Jesui-
ten nicht aligemein zu Fachphilosophen (dieser oder jener Rich-
tung und Methode) ausgebildet werden sollen. Vielmehr miissen ih-
nen - in ihrem konkret geschichtlichen geistig-kulturelien Mi-
lieu und zugleich aus der giltig bleibenden Tradition christli-
chen Denkens - menschliche Grundeinsichten vermittelt und glaub-
wirdig gemacht werden, durch die sie geistig geformt werden und
den Zugang zum Verstdndnis des Glaubens gewinnen.

Marty

Ce que je viens de dire exclut une philosophie "pour futurs
prétres", gui serait différente de 1a philosophie "tout court".
On peut dire seulement cue 1'importance donnée & 1a question
philosophie-théologie est 1a forme propre, pour un tel groupe,
de "1'interdisciplinarité", du "pluralisme", questions fonda-
mentales pour toute pensée aujourd'hui. ‘

Alvarez Bolado

No entro en la cuestién de los e3ztudios filoséficos para los
crigtianos (cuestién muy compleja.

Para los candidatos al sacerdocio: creo que se debe complemen~
tar la informacién filoséfica de actualidad. Esta, muchas ve-
ces, tiene poca memoria histérica; depende demasiado de un prin-
cipio individualista; es poco global; no recibe suficientemente
la critica que viene de la "fe".
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Trtacozzs priciicanente, me parece quo no se debe identificar 1o
sxTuizoz Tilczffzuos “tout court” y lon estudios filoséficos ne-
tzmzrics pzve 1z preparzcibn de pacerdotes jesuitas. La forma

= iz 2z complete lz formacidn filoodfica existente en el pro-
;chjeiz ‘s 2z Iz propia regifn supranacional) podré tener di-
TETTZE D22 lZ2TL0N0E8,
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Zrelly I rzy s2y that the basic principle seems to me to be that
e £r:1 occurs in two distinet modes. If I 1nay use a
-or, it noves (1) from below upwards and (2) from above

r with the variety of human cultures and literatures,

<% zoves Iron elow upwards inasmuch as it begins from one's per-
Bitzl zxperizncs, advances through ever fuller understanding and
LIz ba}a;:a& Judgzent, and so attaing the responsible exercise of
Eretrzl Irssiom,
It nTVes Iroz ztove downwards inasmuch as one belongs to a hier-
arzry o7 Froups 2nd S0 owes allegiance to0 one's home, to one's
TUZITY, 0 c;e's religion. Through the traditions of the group
?;e iz aa;zallzed, acculturated, educated to become in time either
i) 2 nenser oI 3ke tribe or clan or (2) an inheritor of the classi-
elzn of Znecient Srzece and Rome or (3) a participant in the modernity
3123 is fzod
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;f acrigverenis of modern mathematics ang science, the expertise of
‘fé ccnpgap?rary exegete and hlstorian, the reflections of philoso-
prers zmi trazologiang, '
Trzzse Twg =odzs of 4 i '
Treze Tmo =922 ol development and interdependent. Both begin from

¥y ey [SAP] 3. Is
1f.an,,:‘ il only trrough the second does the first take one beyond

2 EErilesT prerict i : X
:;« earizesy £;Eh15t°rlc stages of human development. Only through

©& 1irsy 1g tlrere any real assimilati iati

ion

iy and appropriation of the

Supr dirt A F s i ] 3
;:egr;zferaep?nden?e, 88 11t supposes qutlnction, so too it opposes
epar2tion. In philosophy (and particularly in its basic phase of

% ‘ -i“. -y %} . .
izg?it}Offl tha?ry, eplstemology, metaphysics, and existential
zthics) tre overwkelning emphasis ig upon personal appropriation of
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one's own intelligent, rational, and responsible being.

67
In theology
and particularly with.regard to the mysteries of faith that Aquinas

did not see his way to treating in the first three books and so
relegated to a fourth in his Contra Gentiles) the major emphasis is

on the Ckristian tradition. But differences in ewiphasis are one
thing. Oystematic separation is another and, as it seeus to ne,
it is less a product of Christian wisdonm or prudence than of Car-
tesian universal doubt and of tre eighteenth~century enlighten-
ment's identification of tradition with prejudice and abuse.

Summarily, then, the theoretical shift is from philosophy as it
would be worked out by men in statu naturae purae to philosophy
that along with modern science is concerned not with abstract uni-
versals but with concrete realities.

Practically it would seem that the development of those not due to

study treology would be enriched perhaps by some philosophical the-
ology but more probably by an "extension" or popular course in the-
ology. On the other hand, those due to study theology have little

to gain from an artificial abstraction from the Christian world in

which they were born and brought up.

Harvanek

I suppose I think the philosophical studies of Jesuits (prescinding
from the question of "Christians" and even "priests") should be
both, in line with what I have said above. That is, soae philosoph-
ical studies ought to be tlre same as philosophical studies that are
going on in the culture. Some prilosophical studies ought to be
guided by reflection on faith. The reason for this is that philos~
ophy is a living inquiry and in one sense the only prilosophy there
is is the philosophy that is going on in the historical culture.

At the same time the faith raises special questions for philosophy
and it is only believers who can do that kind of philosophy.

McGovern

Yes, it should be different. Professional philosophers in the
English-speaking world are trained primarily in linguistic analysis
(with symbolic logic). I personally see this emphasgis as too nar-
row, too specialized, and not sufficientLy comprehensive for many
of life's problems. Students in prep.ration for the priesthood
should have a good understanding of the Vestern Christian tradition
and the influences which shaped it. Hence the study of Plato,
Aristotle, and St. Thomas Aquinas is important. I would not, how-
ever, envision the study of these philosophers as a process whereby
systematic answers are learned (confer answer 1o 4.23) but as a
critico~historical understanding of the achievements and limitations




®of thia tratition. Beyoud these contewporary end traditional

. ) to expand the very con-
I believe that is also necessary . .
2:;§cz? philosophy to include social sclences as discussed in 4,13,

SLIPKO
3.2.9

Non est mihi clarum, quid sibi velit expressio "ph@losophical
studies 'tout court'". Philosophia simpliciter3 qua talis non datgr,
nisi agatur de quibusdam communissimis conceptlbgs gt assertis phi-
losophicis, quae tamen ratione suae indeterplngt}onls non multgm ad
philosophiam docendam prosunt. Quaestio redit 1g1?ur ad.determlnata
systemata philosophica, Meam autem opinionem hac in re }am pplgs |
expressi sub fine quaesiti praecedentis et non est cur illam hic ite-
rum proferam.

Teran Dutari

‘ ‘ 1108071 rescriben a los can~
3o e Tus oo egtu@1oiiggégsggicgingggns;ug especial (subordi-
didatos al sacerdocio _ h s : L suborey”
i la Teologlia, que es la car
nada, a mlcmodo de ver, a . 2,88 ey Por ten-
i i et datos, tambien jesuitas). Pr¢ .
mica especifica de tales gandl S, : o
to tiengn qQue ser necesariamente dlferentgs de }os estgdgogcggo
losoficos hechos por quienes buscan una filosofia en Sll aons
subordinada a otros intereses acadeglcog.— En‘camblo, e eoho
de que sea un cristiano quien estudie fllosoflg no parece o
llevar para nada la exigencia de modalidades diferentes en
estudio de filosofia.

Remolina

3.2.12 Pienso que los estudios filoséficosipara log cristianos y/o 32:
pecialmente para los candidatog al Sacerdocio no"deben ser -
ferentes de los estudios filosoficos "tout court"; es decir,qu
deben ser estudios realmente de."Fi;ogofla"._Sln embargo, no
cualquier Escuela o curriculo fllosoflco es lgualmente apto,
sobre todo si el enfoque es "parcializado". ESto no obsta a que,
por razones précticas, pueda organizarse un programa o curricu-
lo especial para los que no tienen una verdadera aptitud flloa
séfica; dicho programa no necesariamente debe estar a carso e
una determinada Institucion docente (Facultad, etc.), sino que
podria realizarse enviando a los estudiantes a diversos Centrost

et

de Marneffe

3.2,13, Th;s is a difficglt question, for it entails the quesiion of the
exlstenge of'Chrlstian Philosophy. If one answers the question in
the affirmative, then, obviously, thare should be Separate philoso-

phical studies for Christians ang espacially for candidates to the
priesthood, ‘

69
8 philosophy which would prescind from Christian Revelation), we
must still choose the masters under whom Christians and especially
candidates for the priesthood study philosophy,

make their philosophical studies under them. But in non-christians
countries, or wherever the professors of philosophy are not chris-
tians, I do not think that it is prudent enough to allow candidates
to the priesthood to make their beginnings in philosophy under such
teachers only, because for Christians and for candidates to the
priesthood even the philosophical studies "tout-court" must be
taught in a context which leaves place for faith and is 8till ready
to be influenced by it, at least negatively, i,e. ready to receive

indications on what is not true philosophy because opposed to
genuine revealed truth,

Puthiaden

3.2.14, Reality is one (this is not to deny the existence of the Many),

50 the reflection on reality has certain universal traits, Yet
reality is historical, conditioned by so many factors, Hence

there are differences in thought patterns, in the aspects dis-
covered or empharized, Looked at from various angles philosophy

is at once a reflection of the culture of a group, the product of
that culture and creative of new forms, Any genuine philosophy
should take these aspects into consideration. So I do not see how
philosophy taught to priest-candidates could or should be different
from the common philosophical studies.

Christian philosophy even now is identified with scholastic
thought, We in the past made of philosophy an instrument to defend
8 particular form of Christian faith and its institutional manifesg-
tation. Such an attitude had cut us away from the life stream of
thought and put us back into medieval problems, Ve become incapa-
ble of meeting and conversing with our contemporaries.

er and I reflect is the same. Cer-

depth dimension is interpreted and
expressed will be different, This ha.: to be pointed out to the

students. It is involvement and love \hat reveal the hidden secrets
of things and persons, Since there are many possibilities of invol-
vement and love, there can be different insights, This fact must

be kept in mind, But it does not and should not make the philosophy
of the seminaries 'tout court' different,
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3.2.15, Yes, special courses in philosophy are needed as

3.2.16,
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Dalx

part of the prepa—
ration for priesthood, prere

In any subject taught anywhere the lecturer (or textbook
writer) has to make a drastic selection of topics to be treateg
This selection colours the whole course in that subject. He maﬂes
the selection in the light of some particular Viewpoint (whether
he is explicitly aware of it or not), or some particular aim,

One such aim could be purely academic - to advance the subject

by.inyespiggting topics of interest simply to the lecturer himself
This is indispensible, but normally requires more leisure than is

available to the majority of students who are being educated for
& particular vocation,

Thug there are books today on Physics for Medical Students
Mathematics for Engineers, Commercial Law for Accountants, and '
German fgr Scientists, Each of these has to follow the p;inciples
of the first-names subject, and will be criticized if it departs
from them (e,g. in sacrificing mathematical rigour), but it has

also been co-ordinated into a fuller j i
programme in the 1i
knowledge of the Second-named subject, st ot

. lIn the same way Fhe philosopher can well (and quite legiti-~
ﬁﬁeetgéi::oughtietalnlng the autonomy proper to philosophy) select
Or themes or texts that he sees will be ¥

: of importance
to theology. The theologlan, %00, can select for fuller treatment

the themes that he jug .
modern world. Julges to e of importance for preaching to the

otherrgrizgﬁéizsuﬁiv:riiti?s’ one brotably also in Catholic ones,
election can right :
make study there far less useful far oot folloved, fhis would

: : or far too lengthy for t jori
Siiszggiigtes for the priesthood. Of course, cgntgct witﬁetﬁzg:rlty
o168 vebuanis pars o SRS by e dasturers,
aveilatne. e part of further education when time is

Armbruster

"ad usum delphini",
anyway. On the other hand, a methodical
phlca} implications of our christian co
experience of faith in the studentg:
for.tbe Jesuits ang seminarians (ané
to join in freely) seen necessary, ’

?eflection on the philoso-
nmitment pPresupposes the
Some kind of special classes
erhaps christians who want

o - s T
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3.2.17.

3.2

3.2,

. 71
Riesenhuber

Since there is no common philosophy as such on which we could rely,
and since many philosophies today avoid to pose the ultimate (meta-
physical) questions which, nevertheless seem to be essential for
the philosophical formation of a Jesuit, the philosophical forma-
tion of ours cannot simply be entrusted to a secular university,
Thus, philosophy for candidates for the priesthood should in general
be taught, especially in the mein disciplines, by priests. But the
courses should be in method and content strictly philosophical, not
mingled with theological questions and materials, It is to be
preferred that classes are in common with ordinary students and,
among them, also with non-Christians. Some classes could be com-
pulsory for ours, while being selective for ordinary students

(e.g. philosophy of religion).

Danuwinata

In view of what has been said sub 3.2, philosophy for Ours should,
at least in the present prevailing situation, not be exactly the
same as philosophy taught in secular universities, In depends very
much on the nation. In Indonesia the problem hardly arises (see
1.1, above), and government inspection makes many experiments
impossible anyway, In English-speaking nations, where secular
universities affect a philosophy consisting for a great part of
logic, semantics, formalistic methods, methodology, etc., the
difference between those institutions and philosophy of Ours will
have to be considerable, and it appears to be so, In Europe phi-
losophy is perhaps not highly critical, often rather ideological,
and occasionally rather esoteric, and adaptation for philosophy
of Ours is perhaps not favorable in all respects,

The issue of "Christian philosophy" more generally appears to
be less relevant than it used to be, and philosophical training
for Ours should at least take account of this, At the same time
this issue should perhaps be explored further,

19  Hebga. The only christian "philosophy" is the gospel. Ve
should be spared the harmful hinting that thomistic or in general
scolastic thought as almost inspired by the Holy Spirit to help
understand christian revelation. The word of God is indissolubly
linked to no philosophical or cultural system. Nevertheless, in
our seminaries, philosophy should be taught under the 1light of our
faith instead of another ideology: there is not such a thing as
ideological neutrality.

21  Dirven. Le Chrétien doit normalenent pouvoir "fonder" sa vie
et trouver une expression adéquate pour les problémes de son temps.
Le prétre doit en plus pouvoir "répondre" aux autres. Sa situation
de pasteur d'émes l'oblige & approfondir "autrement" (c'est-i-dire
de manitre plus universelle) les questions qui se posent un peu
partout: il doit connaltre les différentes tendances, systémes, o-
pinions et il doit pouvoir y répondre.

e ror e At e e iy
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4.1.2

modernité, avec cette précision cepend

4.1.3
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In view of the answer to question 3.1, what does the study
of philosophy involve in relation to content:

Is there a necessary (minimum) content for the philosophica)
studies to be done by one who will be a priest and a Jesuit ?

4.1.4

En vista de 1a respuesta a la cuestion 3.1 ;qué es 10 que.
comprende el estudio de 1a filosofia en relacidon al contenido ?:

¢Hay un contenido necesario (minimo) en los estudios filoghd-
ficos aue deben ser hechos por uno que desea ser sacerdote y
jesuita ?

Coreth

Als das notwendige "Minimum" philosophischer Inhalte wiirde
ich betrachten: ein philosophisches Menschenbild (phil. Anthro-
pologie) einschlieBlich einer Reflexion auf Aie menschliche kEr-
kenntnis (Logik, Erkenntnistheorie) und Freiheit (Ethik und so-
zlale Verantwortung); von da aus, d.h. anthropologisch fundiert,
Metaphysik (oder Ontologie), in der sich ein Ausblick auf die
Gesamtwirklichkeit und ihren letzten Grund, auf Gott, erschlieBt;
und - wieder von da aus - philosophische Gotteslehre. Nicht
rrimar wichtig scheint mir die (heute sehr problematische) Natur-
philosophie, etenso Spezialfragen moderner Logik und Methodolo-

gle (Wisgenschafpstheorie), die sicher nicht fiir jeden Priester
und Jesuiten gleich wesentlich sind.

4-1-5

Marty

. . 4.106
~ Le minimum, dans la formation sacerdotale du jesuite au-
Jourd'hui, au niveau philosophique, me semble consister & mettre
€n contact avec les guestions aui sont fondamentales pour Te
croyant et le theologlen aujound"hul. 17 s'agira donc de notre

e Tt : ant: 11 ne peut s'agir

de 1a pure actualité (qui, par definition, cesse ?apidemegt de

1'étre), 11 faut en fai sed i
‘ re atteindre 1'enracineme i permet
d'en comprendre le mouvement., ( ment, qui P

Nous tentons de 1e faire en
munication en vérité, de 1!

N yosant les questions de 71a com-

i absotu, de la décision. Les 1i fe

' abs . . Les lieux

l enractngmegtode 1a godernlte comme telle me paraissent &tre le
ournant du 18 au 199 s, (de Kapt a ‘Tegel), et plus tard des

oeuvres comme celles de Marx, Nie.sche, Freud.

Je soulignerai 1 'impo O
rtance, dan.: ce " n 1 ;
contact avec Tes textes. y O minimum”, d'un certaln
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Alvarez Bolado

S{, Fundamentalmente el contenido en las disciplinas filoséfi-

cas, aun si esos contenidos clésicos han de ser tratados de mane-
ra mds critica.

Gémez Caffarena

Estoy convencido de que hay, efectivamente, un minimo necesario
de estudios filoséficos que deben ser hechos por quienes aspiran
a ser sacerdotes jesuitas. Aunque las circunstancias de preca~
riedad en que vivimos no permitan imponer mucho y aunque la pru-
dencia aconseje en todo caso flexibilidad en la aplicacién, creo
deber{a ponerse una norma bisica; y creo que deberfa incluir la
obligatoriedad de dos cursos enteros en los que fuera filoséfico
por lo menos el ochenta por ciento., Y, al decir "dos cursos"
incluyo la necesidad de no dispersar las materias filoséficas a
lo largo del curriculum teolégicoj; pues entonces no se llefa a
vivir la metédica filoséfica y su constitutiva problematicidad.

Copleston

There should, I think, be wide freedom to adapt to the cultural
situations in different countries. But there should certainly be
a treatment of ruman nature, man as a moral agent, and man as open
to the Transcendent. Also some probleas in regard to knowledge,
e.&. sclence and philosophy.

Lonergan

I should say that, while one may assign a minimum core requirement,
still the further additions to that core have to be baged on the
needs and dangers of particular places and times and are best
determined on the advice of people on the spot.

The minimmum core I would describe as religious, moral, and intel-
lectual conversion. By religious conversion, which is the founda-
tion of the other two, I mean the habitual acceptance of God's gift
of his love flooding our hearts through the Holy Spirit he has
given us (Rom 5,5). By moral conversion I mean the existential
decision to guide one's decisions and one's actions not by satis-
factions but by values, by what truiv is worth while. By intel-
lectual conversion I mean an adequate understanding of the differ-
ence between the world of. immediacy (in which the infant lives) and
the world mediated by meaning and motivated by values (into which
the child, the adolescent, the adult gradually enter). Along with
an understanding of this difference there would be required prac-
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tical knowledge of all the symptoms of the infantile regression
which confuses the real with the immediately given and pronounces
the meaningful to be unreal, or abgtract, or controversial, etc.

[omit 2 and one half pages] The question, as I understood it,
desired a statement on a necessary winimun for ordination to the
priesthood and, as I believe in cultural pluralism, as I have
written a booklet on Doctrinal Pluralism (iiilwaukee: liarquette
University Press, 1971, 1972), so I would not close the door to
the priesthood on unphilosophic minds.

At the sae time I must insist that thinking in terms of the mini-
mw: leads to mininal resultsiﬂ

It offers no challenge. It brings no real benefit.
as Jdrudgery end it is endured only because it is authoritatively
stateu to be a conditio sine qua non of ordination. Once the con-
dition is fulfilled, it is forgotten and the only regret people
kave is tlat trey lrad to put up with it.

Consider, on the otker rand, tre advantages of planning a maximun,
of providing brilliant teachers, of encouraging all 1o make the
wost of treir opportunity, of keeping students at the books only
as long as they are meking progress (or perkraps enough longer for
them %o Jdiscover threir linitations).

Farvanex

It isn't so cueh @ winiuwa content as a miniimaw: immersion trat is

reguired i & person is going to enter into philosophy. Soaething

can be learnad avoul philosopkty in one or two courses, but I would
>

¥

Jesuit ought to be the equivalent of an

a o0
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zerican undsrgraduate sajor (36 semester hours, or 12 3-hours
semesier courses, with sone sort of synthesis or comprehensive at
the end. The comtent ought to include the four wajor philosophical
periods ancient, zedieval, modern, conteumporary), regional phi-
lesopry, =nd the prilosophy of man, kmowledge, ethics and neta-
physics.

'
P/

ny ziwioge is saﬂenlao arbitrary.

» N Wy s T S "

norm, o2 wouid e-direct and broalen \he content of what is con-
sidsred ;:1;0503??. Just ta«lng cour,'es does not assure a philoso-
phic =ing, v

The minimun is dull and uninspiring.

It is regarded

Thirty-six (36) hours is a good

53
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Slipko
4.1.9 Quo masis in aetate progredior, eo magis mihi persuasum est non

4.1.10

4.1,

solum quoddam "minimum" philosophici studii, sed solidam in phi-

losophla institutionem in genere nostris sacerdotibus esse ne-
cessariam,

de Lima Vaz

Qui. En gros je dirais que ce contenu minimum doit comprendre:
a) une information suffisante sur les methodes contemporaines
de pensée (Logique et EplSthOlOGIG) b) Une introduction é
1'Anthropologie philosophique ou 1'on chercherait surtout A
mettre en ev1dence certains problémes philosophiques fondamen-
taux liés au developpement actuel des sciences de 1l'homme: Bio-
logle humaine, Psychologie, uoc1010 ie, sciences du Lanrape,
Science politique. Je pense qu'on deyrait placer ici le traite-
ment des prohblemes de Morale, soit senerale soit specinle, Il
faudrait donc en finir avec la Morale comme une discipline in-
dependante. c) Un cours plus developpé de Philosophie de la Re-
ligion ou 1l'on donnerait une place centrale au prob]emo de Dien.
Ce serait le lieu ou trouverait place aussi une réeflexion sur
les concepts fondamentaux de la Metaphvalque classique d'une
part et, de 1l'autre, une notice sur les procedés modernes d'ana
lyse du 1anpav9 metaphy51que et relipieux. d) Une introduction
a 1'H15t01re de la philosophie sous forme d'una histoire de 1la
pensee, ou 1'on chercherait a mettre en rapport les grands cou-

rants de la pensee ,philosophique avec la culture menerale d'une
epoque. Quelques séances de lecture et d'1nterpretdt10n d'un
texte philosophique seraient -le complément bienvenu a cette in-
troduction,

Peran Dutari

.

Desde m1 punto de vista expresado arriba, el contenido necesa-
rio mlnlmo de estudios filosoficos que debe existir en la for-
macion de un sacerdote y Jesuita esta determinado por la natu-
raleza misma de la reflexion teolor:ca la cuzl se situa a un
determinado nivel en el que necesarlamenfn se plantean ciert=zs
grandes cuestiones filosoficas; estas tienen que apordarse fi-
Losoficamente para que pugda haber autenticidad teologica en
dicha reflexion. Omito aqul el discutir si el momento filosofi-
co se ha de considerar anterior, simultaneo o posterior al teo-
logico, ya sea en cuando a su naturaleza ya sea en cuanto al
tiempo de presentarlo.- Cual sea en concreto este contenido fi-
]osoflco, puede 1n81nuarse por medio de muy diversos esquemas;
permitasenos usar aqui este, que es bastante tradicional: La
teologla es discursg acerca de Dios; pero’ la idea misma de Dios
contlene una cuestion que, por ma3 que cambien las preferencias
intelectuales en la hlstorna, sera siempre radicalmente filoso-
fica., Ahora bien, el desarrollo filvsofico de la cuestlon de
Djos entrana necesgrlamente el de la cuestlon - asi mismo filo-

;soflca - del hombre., En el estudio filosofico del hombre, tam-
‘bién y precisamente por estar asi orientado, surgen ciertas cues

tiones mayores como la de la relacion al mundo, la de la teoria
y la praxis (en continuidad con el clasico problema del conoci-
miento), la de la moralidad, Hoy dia no puede estudiarse todo
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4,1,12

4.1013.

4,1.14,

man, his subjectivity,

human reflection,

present day thinking should get
are accorded today,

T

esto, que es el acervo de 17 misma tradicion filosofica cristia-
na, sin introducir dimensiones decisivas como la de la histori-
cidad, la praxicidad .. (con tal de no hacer de esas "dimensio-
nes" simplemente nueves tratadgs, sino verdaderos horizontes que
soportan el estudio todo).- Cual es el "minimo" dentro de esta
componente filosofica exigida por la misma teologla? Muv difi-
cil establecer, No me parece haber criterios cuantitativos, si-
no el cualitativo de hacer percibir - al menos! - la necesidad
¥ peculiaridad de lo especiticamente filoséfico en cada una de
las cuestiones planteadas.

Remolina

El contenidg "minimo", necesario para uno que desea ser Sacer-
dote o jesuita, deberia ser el siguiente:

~ Una historia de la Filosofia serin que insistiers mas en 1la
profundidad qQue en la extension (p.e. uno o dos Autores cla-
ves en cada periodo: Antiguo, Medieval, Moderno, Contemporanec),

- Un estudio "sistemépico" de los temas recurrentes en lu His-
toria de 1a Filosofia: Conocimiento, Ser, Dios, kundo, Hombre,
Corportamiento Humano.

de Marneffe

If one holds that the preparation of the priest and of the Jesuit

must include philosophy, this does not necessarily imply that

there must be a minimum content. I would prefer to speak of a

minimum exposure to the philosophical problematic, to the answers

and to a guided orientation among them. Though some parts of
philosophy seem more needed for the priest, as philosophy of
religion, philosophy of man, yet the exclusion of any part seems
dangerous or at least shorti-sighted. For philosophy is all-embra-
cing by nature. The philosophy of the world and a philosophy of
science should remain, or become again, a basic requirement,
especially so in our contemporary world,

Puthiadam

Openness to the whole of reality is an essential requisite for any
philosophy. Hence when we speak of the content of philosophy,

we mean that no area of reality is left out of our field of ref-
lection. So God, man and the world should find a place in our
reflection. Perhaps it is better to put the whole matter in
relational terms: Man-Man; Man-Nature; Man-God; Individual -
Qollectivity. 0f course we have to include the immanence, the
inwardness, the sub and unconscious, the historical situation of

: . fear, anxie.v - these realities in all their
dimensions and depth should form the field of our study,

This cannot be done without a good grasp of the history of

Here in India the Oriental traditions and
& much greater importance than they

What I am pleading for is that in India, our

D =

4.1.15.

4,1,16.

4.1,17.
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thought pattens must be Indian. The imposition of Western ways

of thinking and ideas alienate us from the majority of our people.
Western thought must be taught in relation to and as complementary
to our thought. In the same way in the Western scholasticates _
Oriental thought should be introduced., The Western Jesuits as a
rule are either ignorant of Oriental thought, or have wrong ideas
about it., This makes equal, fraternal and mutually enriching com-
munication inside the Society difficult, Again unless Eastern and
Western thoughts meet in us Jesuits, the Society of Jesus cannot
work towards that world culture that is slowly emerging in front
of us,

Daly
Yes, It could perhaps be summed up as a familiarity with the

basic concepts (and the ways of identifying these), as well as the
main problems, arguments and points of view, in epistemology,
philosophy of science, philosophy of man and society, and the
philosophy of God,

A course which is too short not only fails to achieve the
aims set but can have a negative effect, by a sort of immuniza-
tion against genuine philosophical reflection.

The basic content could be described in many different ways
and covered by different types of courses. For instance, it could
be centered on Interpretation, with exercises aimed at identifying
the main powers required and procedures used in interpreting the
physical world, conscious life, human interaction, historical
relics, literary and religious texts, moral and religious experi-
ence, local culture, and the like,

Armbruster

I regret the decline of the positive knowledge of the scholastic
"corpus doctrinae" very much. A student must memorize a lot,
before ne becomes able really to think on his own. Ye should not
be afraid to ask our Scholastics to become acquainted with our
tradition, provided that they understand the difference between the
dogmatic approach of the Theology and the critical nature of the
philosophic thought,

Riesenhuber

A minimum content (of a course of at least 50 credits) should
include history of thought (about 15 credits; perhaps less a
general survey than an explanation of selected main authors, plus
an introduction into the main trends of contemporary thought), and
systematical reflection (about 25 credits) along the lines of:
man's nature (philosophical anthropology), his knowledge (epis-
temology, hermeneutics, language philosophy), destiny (ethics,
gocial philosophy) and religious quest (philosophy of religion),
the search for the fundamental structures of the world and of




78

4,1.18,

£.1.20 Tzirzshebuia

= a) Une partie informative qui ne peut manquer
dge ;an;*efdre 'nistoire des grands systeémes du passé avec leur in-
%ac; sur‘%a cs rréhension et l'expression de la doctrine chrétienne
‘auta§: aire ;a_compréhension de l'humanité). Ceci doit permettre
de re¢;tzilser -'expression comme telle et la comprendre dans son
T?%%?:t é::;::wau contenu. Sensibilisation aussi & l'existence des
dlz;e:ea?es scierces hunaines comme différentg langages (contin-
gen?s rzis ;ecessaires) dont se sert 1'homme contemporain pour di-
T& L& seéns de2 sz vie et de son engagenent.,
dremris moc, 3 gs-aegz gieépgytle réflexivejcritigue qui consiste,
des-cboses. s :it:7;i engOpper une intelligence équilibrée
ome oo onﬁ:*o:~ S-: gencs qQul puisse 8tre respectueuse du plura-
o5 ceztit;;;‘qusé:hs‘se ?ransf9rmer e wn fanatisme passionné ou
o e ’e-d*;ai~- ou; Eng-lntelllgence critique sans é&tre mépri-
g ;;:sf;ngi diilre court, que le futur prétre doit é&tre
széne d:vwn:-;=js::‘g ans tout ghénoméne humain et historigque le
Yo jamais‘g;:ea;i;;iwins =& contingent les signes du transcendant.
30 diew semit, ;ou;;;utZ? nodes sans se fermer A 1a manifestation

being and its ultimate ground (ontology, natural theology). - The
traditiona: division of these treatises had to be re-examined, but
these Tields and their problems should be given a central place

in the philosophical formation of ours,

Danuwina<a

The traditionzl set of courses ( ontology, philosophy of God,
philesophy of men, epistemology, cosmology (in moderation), etc,)
are perters still valid, Each of these courses should probably
be determined as to its content by (a) a clear, succinct, exposi-
tion of the trsdition in this regard; (b) treatment of issues that
are very much alive in our time,

ifinll ﬁe semble qu'on ne peut &ire ouvert au
- e 1: € sens de 1'importance du contingent
S la grande logique de 1'Incarnation.

g
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4.1.21 Dirven., Je pense que dans une bonne formation de prétre il
faut avoir parcouru les grands domaines de la vie et avoir répondu
aux questions qui s'y posent - selon les exigences du temps. Tout
en tenant compte des tendances marxistes (une des expressions de
vie de notre temps, répondant surtout aux problémes socio-économi~
ques avec lesquels les gens se débattent et y répondant de maniire
philosophique!) et des tendances logico-positivistes (une autre des
expressions de notre temps, répondant aux questions de vie qui se
posent 3 partir des sciences et 3 partir des relations multipliées
et acoélérées des gens dans le monde (p.ex. le problime du sens de
la vie dans un monde technique, dans une société de consommation
8%¢...). Ici encore on essaie de répondre de manidre philosophique),
- il faudrait donner:

- une anthropologie pour notre temps

- une morale

- une théodicée ,

- une vision du monde (ce qu'est le monde, la maison, le temps,

1tavenir, etc...)

5% Que dans une formation normale on sache aussi comment l'histoi-

re y a répondu, c'est évident.

2
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# 4.2.6 The modern world has been dominated then by one and now by another
4.2 En particulier: a) Le marxisme ;: theory of history. From the eigh?eenth century came.the.liberal
. 1 doctrine of progress. From the nineteenth came the Liarxian doc—
(4.12) Is a thorough presentation permitting an gnderstan@ing of %; trine of dialectical materialisn.
Marxism an essential element in the preparation of priests
today ? g It has long been my conviction that if Catholics and in particular
. 2 3 1f Jesuits are to live and operate on the level of the times, they
Una presentacion completa oue permita una comprension del | X .
merxisés o5 un elemengo esencial en la preparacibn de 1os ? must not only know about theories of history .but also must work
. ¢ 2 out their own. The precepts of the moral law, while rich and de-
sacerdotes hoy ? 3 . ) Cyx s
£ tailed in prohibitions (malwm ex quocumque defectu), are of extreme
Coreth generality in their positive content (bonum ex integra causa). But
' ) 4 what moves men is the good; the good is concrete: but what the con-
4.2.1 Ich glaube, das ist regional veyscgiedgp,f?eﬁngch gem fakti- 1 crete good of Christiaﬁ li;ing ii, we shall coue to know only by
iihgﬁnfﬁéﬁtigggglﬁuggél:g"igﬁéglggisgrfgrdégligh sg{n.aiiésgﬁf' 3 thematizing the dynamic of Chrigstian living in this world in itself
serem Kulturraum mochte ich sagen, daB zwar eine solide Kennt- 1 and in its relations to liberal progress and ilarxian dialectic. To
nis der Gruniprinzipier marxistischer Denkens erforderlich ist 3 ‘put it bluntly, until we move onto the level of historical dynamics,
man mufl wissen, worum es geht daR aber eine detailliertere we shall face our secularist and atheist opponents, as the ied
, g ’ . ) .
Kenntris des Marxismus nicht von jedem Priester/Jesuiten ver- 1 Indians, armed with bows and arrows, faced European muskets. [Omit
langt werden kann und soll. Wichtiger ist, daB er - in Konfron- E 5 pages]
tation mit dem Marxismus - mit den Grundiinien katholischer ;-
Caol i ]
Soziallehre vertraut ist. 3 Harvanek
3 4.2.7 Marxism is not a dominant philosophical interest in tre United
4.7.2 J'ai déja répondu positivement & la nécessité A'une présen- 3 States. British and Auerican utilitarianisin would be uore signi-
tation du marxisme. J'ajouterai seulement qu'il me parait in- 3 ficant. If llarxism were studied, it would be because of thre pre-
Aispensable de situer e marxisme dans son contexte historique, 3 sent Jesuit orientation towards social justice.
son rapport & Fegel spécialement. Je Aésirerais pour ma part 4 _
qgue s'élargisse encore ce corntexte, en le situant fans 1a que- A
stion de 1a science, livrée par Aristote & 1a philosophie oc- 4 HeGovern

cidentale.

| ' ,‘ , 3 4.2.8 Yes - or at least highly encouraged.
‘ Alvarez Bolado |

4,2,9 Slipko

ilecessitas ista depcndet ex munere a singulis sacerdotibus
obeundo, ac conditionibus regionis, in qua activitatem exercebunt,

+.2.3 S{. Por lo que se refiera al uenos a los sacerdotes jesuitas.
Recomendable para todos.

‘ f‘ Professoribus philosophiae, catechetis, qui iuventutem mediarum
Gomez Caffarena ] . Scholarum aut universitariam in religione instituunt apud nos quae-
. | dam initiatio in hanc philosophiam videtur necessaria, aut saltem
4‘204 SI.

_ valde utilis. Sed regula universalis pro omnibus candidatis ad sa-

, ;} cerdotium valida in Polonia statui nequit, et eo minus, ni fallor,

Copleston 2 in aliis regionibus.

4.2.5 I think that some knowledge of llarxii=m as g theory of man and
history is desirable for all. The amomnt of attention which should

be paid to the subject depends to some extent on the situation in
the country in question.

. 1
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4,2.10

4.2.11

4.,2.12

4. 2.13.

de Lima Vaz

Je crois q'une presentation approfondie du marxigmeﬁou p}ut§t
des marxismes s'impose, mais je pense qu'elle doit etre inse-
rée dans un ensemble plus vaste de reflexion sur la vie poli-
tique. Le manque d'une philosophie politique developpee me sem-
ble un des defauts les plus graves dont souffrait la formation
philosophique traditionelle dans la Compapnie. J'ai de bonnes
raisons pour croire qu'un certain engouement pas suffisament
critique pour le marxisme chez beaucoup de“prgtres en general
et de jésuites en particulier en Amerique Latine (et ailleurs)
et qui suscite chez d'autres un refus aveugle et [arouche,
tient surtout a 1'absence pendant leur formation d'une refle-
xion méthodique et historiquement bien informee sur le fait
poldtique. C'est dans le contexte de cette reflexion-l~ gfune
présentation suffisament complete du marxisme aurait sa place,
C'est d'ailleurs se situer dans la ligne de la tradition 1la
plus classique en philosophie que de donner une place centrale
a la philosophie politique. C'est, en toub cas, une exirence
qui s'impose absolument dans la formation des futurs pretres
au moment ou l'on voit que les faiblesses qui ne sont que trop
visibles des theologies du jour, "theologie politique" ou
"theolomies de, la liberation', sont a mettre surtout sur 1le
compte d'une reflexion trés insuffisante sur la specificité du
fait politique.

Peran Dutari

Ciertamente en Latinoamérica me parece indispensable durante el
tiempo de los estudios sacerdotales basicos una presentacion
rlobal del marxismo, el cual sera casi el unico edificio (semi-)
filosofico con el que se enfrenten luego los sacerdotes (a nivel
de sistemas; porque ademas se toparan con elementos y actitudes
filosoficas de muy diversa indole). Tal presentacion dehe posi-
bilitar la comprension del marxismo que desde la teologia es
necesaria; no debera pretender en todo caso dar a todos la to-
tal comprension filosofica, que no se alcanzaria sin un estudio
mucho mas profundjzado de la filosofia, el cual llevaria a la
utopica duplicacion de carreras (la filosofica y la teologicn)
con la qug,hemos vivido hasta aqui.— Pero debo advertir que 11
preocupacion por gstudiar el marxismo no debe quitar el interes
por estudiar en sl mismos los elementos filosoficos de que ha-
blaba antes, y sobre todo no debe supeditar a los intereses

coyunturales y a la metodologia marxista el estudio filosofico
exigido intrinsecamente por 1la teologia,

Reémolina

.

Una presentacinn completa que permita una comprensidn del Mar-
X1smo es un elemento esencial en la rraparacion de los Sacerdo-
tes de hoy, especialmente en nues'ro medio Latinoamericano.

de Marneffe

The need for future priest of paying attention to Marxism will
vary from country to country, The study of social and political

ph?losophies is a must, But Marxism is only one among such
philosophies,
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Puthiadam

More than half of humanity accepts to a great extent genuine
Marxism or a type of reinterpreted and adapted Marxism, Almost
every educated man has heard of Marx, Through the political and
economic power of Russia, China and the Tast European countries
Marxist thought of one type or another is spreading. Every country
has a Marxist or Communist party. Marxist-Communist thought is
very powerful in the social, political and economic field the world
ever, 5Such being the situation of Marxism today we cannot neglect
its study. Still I feel that the study of the thought of Marx and
its historical growth should be spread out all through our philoso-
phical and theological training, if it has to be grasped. Hence

a short course on Marxism during philosophy is not sufficient,

Also Marxism has very valid points in its critique of society,
of religion and culture in general, Especially for us priests
it is important to realise the extent to which religions and
beliefs are conditioned by non-religious factors. The ideologi-
cal roots of our 'commonly called reality of faith' and of our
methods must be unravelled, if we wish to be genuine in our
Christian theory and praxis,

- Marxism finally gives us certain number of tools for socio-
political, economic and even religious analysis, more adapted to
the contemporary way of thinking than the tools of scholastic
thought, OCf course the limitations and the dangers of Marxism
ghould also be clearly pointed out,

In this connection I would like to insist that here in India
(perhaps in other countries too) we should not neglect Gandhian
thought which in some way is the flowering of India's traditions,
In many respects Gandhian ideas are a corrective to Marxism,
Gandhi points out the deeper alienations of men, shows us a way
to escape the strangle hold of both Communism and Capitalism,
Gandhi challenges us to be genuinely Christian,

Daly
Yes, Contemporary culture in all countries has already been greatly

influenced by Marxist thought, and so could not be properly evalua-
ted in relation to Christianity without an understanding of that
thought.

Armbruster

I would prefer to incorporate the *rue insights of Marx into our
own systematic exposition, leaving .he presentation of "Marxism"
to the History of Philosophy, where 1t has its due place anyhow,
If we make of the presentation of Marxism as such one of the
highlights of our program, we are maneuvring ourselves into an
apologetic stance and no apologetics have ever been convincing,
I would avoid it especially in Japan today at a moment when the
Japanese Marxists themselves are being cornered in epologetics,
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Xiesenhubder Mart
4.2,17. Whether Narxism should receive a thorough presentation, depends : ==L
also_o; theQS}hgatlon of the goun?ry - its philosophical relevance - 4.3.2  Les scieuces humaines se rencontrent nécessairement quand on
could te sufficiently dealt with in a general course on social : réfléchit aujourd'hul aussi bien sur 1'accés & la vérité oue
hilaganh - i i i Cati : sur 1le iK: icaticn.
T ey a7 poTneotion with the Christian doo- | Gue ' ingbrer dans 1a question owverte su 170 8. par 1avénos
rine of secie considere schortn i . i . L N
% losor k) Ayse7 ctive © ursz on ;a ?si zh thﬁtperlod of : ment de 1a science moderne, mais elles donnent a cette gquestion
§“;Tra?3n¢i. le 0 rX1s ought seems to be toute sa densiteé.
egirable,

' ' ‘ ;  Le probleme d'une initiation aux sciences humaines (surtout
JENUWIing T i 1inguistique, sociologie, psychanalyse, ethnologie) pose 1a

2,2,18, Trouzh NErxigm i : ; : : , uestion générale de la vulgarisation scientifi .
4.2.13 shough Jlarxism is perhaps highly overrated fashion-wise, realis- i gimplemen% noter qu'in fautgse gardeg dglpigjiéguiu'ggepgg;ma~

i mapt Ve whim w - . : '
»;c::~3k:::: :i?ni that Ours should have a thorough understanding 1 tion "1ittéraire" permet d'y acquérir 4 peu de prix une compé-
I 178 bes:ic poinls, , tence ocue 1'on rn'oserait viser dans les "sciences exactes".
Zsbas : :
2,13, Tes svery mmisss 2m3 ol L Alvarez Bolado
¢,z.13, ‘§§Q°‘=‘§ FTiest and cnurch minister should know larxism, a ,
thilosophy [or religion? i : i i iaci ] '
mere waes oo maﬂ“iéOﬂ ) that has a tremendous impact on a very 4.3,3 No se puede filosofar sin la mediacibén de las ciencias humanas.
v LT Whe V wa Rk R g . i . X
T i Otra cosa es la amplitud que se puede dar al estudio de esas
Z2Iven E ciencias, y el problema urgente de una presentacién sintética
4.2.22, -- T& 2& sxlogu'il Jaudreit au moins 8tre initié au langage ] de sus métodos y resultados.
rEoiwasl Iu mermisme,  {r i : .
s w-sze,  {r ‘e ne sals pas comment on pourrait le Gémez Caffareua
fﬁbaggz; SELS TLIzs.ire su moins les structures et les grandes
LlEmes S8 nmeryiznmss srntiels av ) . . .
ToES8S SR8 mRTIlinss zowiels avec référence 3 Marx, Ce n'est 4.3.4 TLas ciencias humanas son uno de los signos de los tiempos més ca~-
ZEE pEs mes 3
€% PES pEs. racter{sticos de nuestro momento. Serfia muy bueno que un buen
nimero de jesuitas hiciera estudios especializados en ellas. :n
’ todo caso todos deben tener una iniciacién seria‘y actualizada
en las diversas ramas de la psicologfa y la sociologfa. Pienso
que este seria el veinte por ciento no filoséfico que en una res-
Y T ; puesta anterior he admitido junto al ochenta por ciento filosdéri-
;3 LT Tt ToTERRs co del bienio destinado a la filosoffa.
WRET S Tht tlrie 57 sew) of tha | : e
\4'13},ﬁzﬂfj_:r:Thrﬂ:'f:f:‘ -2 2ZFJ 0: The human sclences, and their Copleston
SELELLOLELT T OTLE iTIOT oI philosophy ? zopcsnt
7 L= SaT =" L M P etaltd - - - -7 o - - - - i L f i | 1
- Iouer mr s PLEETI Fl T ciener) fde las ciencias humanas, 4.3.5 I ?hlnh that some treatment.of psychology is de31rgble fo? a fuugre
f F OEU UaIIOr ¥ owrTuily f= Tz Tivlpsofis ? priest. I have no great faith in the value of sociology in studies
0 for the priesthood, as a universally obligatory subject I mean.
LDTETD
= 2T "Tomiovinsannnne e e am - . . . Lonergan
R sciences) sind heute sicher sehr
Ign nicht al ho i i : . , , o s
: 3gnqogiab §5;§o§g“?éaﬁzike§uglm 4.3.6 For me philosophy is the basic and total science because it is the
i Tiatn, éo?e;n éig in Eié re— adequate cognitional theory. Specialists in the particular sciences
?§tier§§ Thilesophie integrierg eind. perforn cognitional operations but attend to objects. The‘philoso-
—- Sflivie ersetuen oder verdrdngen. pher's job is to thematize the operitions that the speclalists per-
£rose vhianT, dafl man empirische form and, no less, to thematize the cperations performed by men of
(S0 SShr in den Vordergrund stellt, ,
==iUEXZOn 2u kurs kowmt - wnd auf common sense.
SL Ln fer Formmng prersdnlicher Ein-
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It is well to distinguish between human sciences, engaged in dis- :
cerning universal laws, and hwuian studies, such as interpretation ;
and history, engaged in understanding particular texts and parti-
cular processes.

Both hwian sciences and hwnan studies are cognitional activities
that the philosopher hag to theuwatize, but there must be two
separate thematizations. The human sciences are analogous to the
natural sciences, but husan studies are analogous to the develop-
ment of common sense. [Omit one page of theories of science].

i o 14
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My own position would be to follow the lines laid down in wmy

liethod of Theology: there exist scientific teclmiques to be followed
in wo?ks of interpretation and in the writing of history; but these

technlques do not preclude differences arising from the philosopltic ?
gthlcal, and religious views of those that employ them; hence, ’ ]
1gterpretation and history have to be regarded as functional spe-

cialties to be completed by such further specialties as dialectic

gnd foundations in which radical differences can be dealt with not
indeed automatically but at least openly and clear-headedly.

Farvanek

?he importance of the social sciences, anthropology, sociology
}ncludlng psychology, perhaps especially psychology,'is very géeat
in the United States. The mathematical sciences are also very im-
por?ant but not everyone has the capacity for them, and they require
a high d;egreg of imersion before they attain their value as a
mental v1ewp0}nt. Some of these sciences as practiced by some men
crosses over into philosophy, e.g. the humanistic psychologists
(Rollo liay, Maslow, Progoff, etc.), and many sociologists, e.g.
?etgr Berger, Allport, etc. In fact, this is part of the’problem:
it is not possible for one person in one lifetime to do all of these
studies, gnd yet they are indispensable. Philosophy in the contempo-
rary Amerlcap world cennot start simply from coumon sense but must
be a reflection on the developments of these sciences.

MeGovern

iﬁiswisizinglytgubordinate question is the most important one of
questionnaire in my estima%ion. Phil hy i
has become a very narrow and S iali discipling. In oo o
. peclali.ed discipline. In St. Igna-
: ; . In St.
:2?:n day n;tﬁrat phllosophy embraced «11 we now include as nafﬂ?al
ces. Until the 19th century, econowics, political science,
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psychology, sociology, and antlrropology were all part of prilosophy.
I aa convinced that we must broaden our concept of prilosophy once
again to include these. If philosophy is concerned with reflecting
through reason on the problems of human existence, the problens
thenselves must first be understood. An adequate understanding ol
map's nature and the formation of his conscience would seem to re-
qulre.some knowledge of psychology. Tle social problems whkich in-
creasingly distress contemporary man similarly require a knowled¢c
of econouics, political science, and sociology. But I see Lhe

study of these social sciences not simply as "adjunct courses" but

incorpgrated into philosophy itself, as providing the problematic
for philosophical inquiry.

Slipko

4.3,9 Videtur ad philosophiam competenter excolendam scientias parti-
culares seu s.d. positivas vnlde conducere, quapropter earum

studium enixe commendandum est. Praeprimis videtur hoc esse ne-
cessarium relate ad scientias particulares cum determinata dis-
ciplina philosophica intime connexas.

de Lima Vaz

4,%,10 I1 semole evident qu'aucun projet pour mettre au jour les be-

soins actuels de notre formation philosophique n'aurait de chan-
ces aujourd'hui si 1'on ne trouverait pas le moyen de mettre en
rapport etroit 1'enseignement de la philosophie chez nous avec
le developpement des sciences humgines. Comment definir ce rap-
port sur un plan didactique, voila la question. Je pense qu'au
moins un cours d'introduction aux concepts fondamentaux et aux
problemes d'epistemologie des sciences humaines devrait avoir
sa place, si c'est possible, au commencement du cours proprement
dit de philosophie.

' 0
Teran Dutari

4,%,11 e dice con frecuencia, tambien entre nosotros, que las Ciencias
Humanas, sobre todo las Sog¢iales, estan remplazando a la filoso-
fia en el papel de mediacion respecto del‘discurso teologico.
Creo que esto, mas que un, hecho, es todavia un simple programa.
Como programa me parece aun bastante discutible, aunque reconoz-
co las tentadoras posibilidades que parece encerrar. De ninguna
manera habria que cerrar el campo a los intentos que se hacen o
podrian hacerse en esta direccion; pero no creo que el ambito de
los estudios sacerdotales prescritos a todo jesuitn sea el opor-
tuno para tales intentos. hparte del hecho ya senalado, de que |
la reflexion teologica exige una componente estrictamente filoso-
fica, senalo tambien el hecho de e, donde se abandona la filo-
sofia en favor de las Ciencjas Soc’ales, (las cuales a veces no
son sino pura "ideglogizacion filos?fica” de dudoso valor), hay
merma notable no solo de la filosofia sino de la misma teologiia,
que tiende a diluirse en sociolopla y ciencias parecidas.+ A pe-
sar de todo lo dicho hay que mantener la importancia cada dia
mayor de las ciencias humanag para la teologla y para la filoso-

fia; esto significa en la practica una cierta dosis mayor de ellas
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dentro de log estudios comunes; pero muy %mportiggiog?apag?;eg}a
1a observacion de que sea la misma filosofia yl cologia, f edl-
das a nuestros alumnos, las que ya hayan asiml % Oted aporhe e
las cienciss humenas, y no se multipliquen los ri ados y horas
de clase dedicados al estudio independiente de estas{.c:LimcuaLsL1
(con el grave peligro de que nunca lleguen los gi Eg?gn,eg al;%7
cer une verdadera sintesis desde el horizonte fi ogg.lco% eolopi-
co, que es el propio de ellos - o deberig serlo)--t or odra pﬁr-
te, las vocaciones filosoficas que deberian desper’a;se, urgnte
los estudios comunes sacerdotales (Qe lo cual hablare mas a aao}
habrian de estar en estrecha cercania respecto de lineas deterni-
nadas de las ciencias humanas, lgs cuales por tanto eren presen-
tarse con toda su inmensg actualidad ya en el seno mlsmg ?gdlos
estudjos filosofico-teologlcos, de lgs cuales(en.su globalidad
filosofico-teologica) si pueden considerarse medlaQOrag. A este
respecto valdria la pena subrayar la grande conveniencia de pre-
sentar a traves de estas ciencias humanas, que son las que res-—
ponden inmediatamente al "logos" de la mayor parte de nuestros

. L
conciudadanos y hermanos, todos los grandes problemas f%lOSOfl-
co-teolégicos; con tal que siempre se llegue al fondo mj.smo de
estos problemas, que es esencialmente filosofico y teologico.

Remolina

Juzgo que la Filosofia debe fundamentarse sobre el conocimiento
serio de una‘Ciencia Humana. En America Latina creo que estas
Ciencias serian principalmente:

- La Historia y la Antropologia Cultural. Ellas nos permitiran
descubrir las verdaderas raices y manifestaciones de la idio=-
sincracia y cultura de nuestros Pueblos y serian la base para
"hacer" una Jilosofia "nueva", al mismo tiempo que para darle

a la Filosofia la importancia y el valor que deben tener en
nuestro medio.

- La Literatura, ya que juzgo que como explicitacion del alma

de un pueblo es una fase anterior y necesaria para un verda-
dero filosofar.

. . [4 . . C g
- La 60010}0&1&, pero no con una orientacidn positiva (ya que no
ofrece ninguna salida) ni marxista (sociologla del conflicto),

sino.con una orientacion genetico-integral (estructural no-
funcionalista),

- ¢
- La Dconomla.

de Marneffe :

Humen sciences are very much required, for, without them, the
philosophical studies may not get their problematic in a proper
perspective or they may fail to get their points of application.
Puthiadam

Man-Men and Man-Collectivity form amportant areas of reality on
which & philosopher is called upon t» reflect. Human sciences

like psychology and sociology deal wi:h man and society. A
philosopher needs the data supplied by psychologists, psychiatrists,
specialists in Group Dynamics ete,, as a basis for his reflections.

The processes in human society, the social situation and conditionin

of religion and of man can be known only from sociological analysis.
So today no philosopher can just neglect the human sciences.
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As priests our chief work is centred round the betterment of
man and of man and society in an integral manner, This means that
we should be familiar with the deeper alienations and conflicts of
the individuals and society. No one today doubts about the great
influence of politics and economics on all spheres of human life
including religion, So in our philosophical studies we should not
merely take into account the economic and political data of our
country, but we must learn also to analyse scientifically the
economic-political realities.

Daly

Like the physical sciences, psychology and sociology (and the other
social sciences) stand in great need of philosophical reflection,
provide much information that is important to the philosopher, and
have had a major impact on contemporary culture, All lecturers

in philosophy should therefore have a reasonable knowledge of them,

and there should be some in each faculty who have studied them
thoroughly.

As they are not in themselves philosophical subjects, and do
not directly help towards a philosophical orientation, they should
not be presented as major subjects in philosophy, but in short
courses that introduce students to their main concepts, There
would be more room for this if three years were available, as before.
for an integrated course in philosophy,

Some Jesuits should, of course, do full secular courses in
these subjects, just as some Jesuits study literature, history,
economics, and the physical sciences.

Armbruster

No philosophy today can disregard what is going on in sociology,
psychology, history, linguistics and other human sciences. We
in Japan should make the best of the burden of the Ceneral
Education program imposed on us by the Ministry of Education.

We should also insist (much more than we do at present) on our

Japancse scholastics getting a proper training in japanese liter-
ature,
Riesenhuber

It may be good to recommend to the scholastics to take some courses
in human sciences, as a kind of studium generale; but since these
sciences are highly specialized today, it will not be possible for
8 scholastic to draw in a competen* way some philosophical under-
standing from them, Since we canno - aim any more at an allround-
formation, especially not during the short period of philosophy,
there is no need for compulsory courses in human sciences inside
of this period, However, it is necessary that the philosophically
relevant aspects and results of these sciences be introduced and
evaluated by the professor in the systematical courses, e.g.
anthropology.

oA S 4 g e
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Danuwinata

The empirical sciences (for the most part the social sciences,

but not eltogether excluding the exact fields) should be given
more attention, This situation is vastly improving curriculum-
wise; but this writer's impression is that philosophy teachers

are in many cases not sufficiently aware of the importance of
empirical sciences, or, more generally, of the need to make
philosophy as a whole more empirical. It may be asked if the
Society is not somewhat behind the times in this regard.
Philosophers' (and theologians') disdain for empirical attainments
appears to be comparatively widespread in the Society, and, in
proportion, philosophy is prone %o adopt the features of some kind
of pseudo-theology.

Hebga. Humoan sciences (psychology, sociology, economy etc.),
under their respective "objecta formalia" are deep interrogations
and answers on man and his world. They keep philosophy from beconing
a netaphisical rhapsody or a pseudo-theology. Now it is very diffi-

oul? to set up a sound and balanced program, so that philosophicul
training remains what it ig supposed to be.

Dirven. Dans la perspective déjd indiqude de l'importance des
expressions logico~positivistes de 1la philosophie, je ne vois pas
trgs bien comment on pourrait laisser de c6té une initiation au
moins minimale aux sciences en général et aux sciences humaines en
particulier. lais je ne prétend: nullement que cette initiation doit
gtre donnée pendant 1la philosophie. Je Présupposerais plutét une
tglle initiation. Sinon il faudrait, selon moi, au moins une initia-
tion & la psycholozie expérimentale, 3 l'économie, & la sociologie,
é_la linguistique, - et un cours qui donnerait les éléments essen-
tle}s de biologie, d'anatomie, de chimie etec... Normalement on doit
avolr ces derniers cours pendant les études secondaires,

4.4.1

4‘04'3

Gl
Différentiation des programmes ?

In case you would prefer different philosophical studies for
those who do not have philosophical talent, or whose studies are
directed to other fields than professional philosophy and theo-
logy, please indicate what should be a minimum content of such
studies.

En el caso que usted prefiera diversos estudios filosbdficos
para los que no tengan talento filosdfico, o cuyos estudios vayan
dirigidos a campos distintos de 1a filosofia y teologia profesio-
nal, indiquenos, por favor, cu&l podria ser el contenido minimo
de tales estudios.

Coreth

Ich glaube nicht, daB man schon im Grundstudium die Philoso-
phie differenzieren sollte (fiir mehr oder weniger Bepabte),
well sich da erst die Fdhigkeit zu philosophischem Denker erwei-
sen mufl, Wenn aber eine solche Differenzierung notwendig sein
soll1te, verweise ich auf das "Minimum" philosophischer Ausbil-
fung in 4.1,

Marty

Les cas visés ici (pas de talent philosophique, autres orien-
tations que philosophie et théologie "professionelles") me par-
aissent englober ‘e plus gran® nombre de nos étudiants. Ce oui
a &té proposé jusqu'ici devrait donc pouvoir leur convenir. La
réponse & cette question me semble plutdt relever de 1'adapta-
tion des parcours proposés 3 chacun, ce qui Aépend, chez nous,
a8 la fols cdu Préfet des etudes et du "tuteur".

Alvarez Bolado

lietaf{sica, Teorfa del Conocimiento y Ltica constituyen un nidcleo
que tendria que ser comin a toda posible especializacién., Il
resto podria distinguirse en tres especializaciones fundamenta-
les: a) para quienes han de insistir en estudios human{isticos,
con una ampliacién sobre Hermenéutica General y Hermenéuticas es-
peciales, mds Historia de la Pilosoffa, }ilosoffa de la Historia,
Critica de las ideologias etc. b) para quienes han de insistir

en estudios empirico-formales (Fisica, Matemitica, Biologia, etc.),
con una ampliacidn sobre Iilosof{a de la Naturaleza, Teoria de la
Ciencia, llistoria de la Ciencia y su relacién a la liistoria de la
Cultura, y c) para quienes han de insistir en una orientacién mis
pragmitica que tedrica, con especial atencibén a la Psicologia,
Sociologia, Teorfia de la Comunica-zién e Informacién, tratando de
conseguir un nivel reflexivo y cri‘ico sobre estas disciplinas.
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Gémez Caffarena

" Entiendo responder aqui a los contenidos minimos del bienio di-
choj ya que para aquellos que tengan talento filoséfico yo pedi-

ria sin duda el curriculum completo de licenciatura o equivalente,
PUes bien, creo necesario: seria iniciacidén en metodologfa del
saber, teorfa de la ciencia, epistemologia general y critica del
conocimiento. Antropologfa filoséfica, como asignatura Tundamen—
tal que recoja y profundice las aportaciones de las ciencias del
hombre y descubra el lugar antropoldgico de la religiosidad y de
las teorfas cosmovisionales. !na metafisica elemental que al me-
nos haga bien hecha la historia de los intentos humanos de siste-
matizacidén de lo real y muestre sus perspectivas actuales. En el
dmbito de esa metafisica, una consideracién seria del sentido y
alcance de los diversos intentos de "pruebas de la existencia de
Dios". Una ética, con fuerte dimensién critica en Gidlogo con

la psicologia y la sociologfa. Una penordmica de las corrientes
filosdficas actuales, su 4mbito de vigencia, sus aportaciones y
sus problemas,

Copleston

ghe nature of man, moral‘philosophy, philosophy of religion. Per-
1aps sone knowledge of living and influencial currents of thought,

Lonergan

Forfthosg said not po have.philosophical talent, I do not desire or
prefer dlffer9n§ philosophical studies. I would urge better teach-
ei: and simplified studies (cf. below no. 4.21). Everyone can
?h ilg a certain measure of self-appropriation, of knowing just
{éa_ appens when'he 1s coming to know and coning to choose. Not
zoiigon:ociﬁospecéf{ tge ranmifications and coniplications, of such
aing W and to decide, through the various field
: thy s of know-
i;ife, gfbmoral growth, of religious development. The big block
i Eg tr:iiizgtil aisencih:f ?hilosophical capacity but the nov-
f Biniy eachers % (1) can thematize their own con-
sclous activities and (2) help their pupils to do likewise.
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For those destined to specialize in other fields, I would rave no
objection to their dropping the so-called "professional" aspects
of philosophy or theology, but I would profoundly deplore any
tendency to let them be satisfied with anything less than all the
understanding of philosophy and of theology of which they are
capable. Without that development only too easily will they tend
to be not only specialists in other fields but also secularists,
unable to bring their special lmowledge within a Christian context
and so give the Christian community (in its effort to sublate the
whole of humen living) the advantage of the technical knowledge
they possess and the community wisled them to attain. Unless
Crrigtian specialists are something of generalists, they are like

the seed that does not fall into the ground to die but itself
reiiaineth alone.

Hervanek

I would think trat most candidates to the Society would be able

to do a major (undergraduate) in philosophy, not necessarily with

the highest grades, but adequately.

llcGovern

All Jesuits should be capable of thirty-six (36) hours of philos-

opry and this much would seem needed for theology. The level of

course offerings, Lowever, could be quite different. Also students

could be allowed some margin for personal interests and talents.
Slipko

In Polonia eiusmodi casus individualiter tractantur. Singuli
minus ad philosophiam apti candidati aut a collegis sive assisten-
tibus personaliter adiuvantur, a professoribus autem benignius
tractantur, aut - cum omnino de eorum aptitudine ad studia per-
agenda desperatur - dimittuntur.

Eo magis ad communem cursum philosophicum peragendum obligan-
tur ii, qui aliis scientiis extraphil..sophic¢is animum impendere vo-
lunt. Supponitur enim debitam in philotnphia institutionem eos ad
fructuosum futurum laborem scientificum melius praeparare., Praete-
rea, cum sacerdotio sint initiandi, in philosophia etiam debitam
peritiam acquirere debent. Universalis "minima mensura" non est
determinata,
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Teran Dutari

El problema al que apunta esta pregunta es muy complegjo.