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Preface

The topic for these lectures was suggested to me by
the great interest awakened by Charles Davisg' paper on
"The Reconvergence of Theology and Religious Studies.”

It was read to the Canadian Society for the Study of Rel-
bilingual
igion, Toronto 1974, Wwhen it was published in the/journal,

Studies in Religion / Sciences Religieusea,1 not only was

it preceded by a two-page editorial but also it was fol-
lowed by the comments and rejoinders of no less than five

professors,

To pursue that discussion, however, was not my intention,
IEXNABX ALY X IREN R AN XN AN X NE X X EAX R R AX KR XK XA TX¥X

saxxt¥nyx To have done so would have been highly commend-
able in a seminar, for there a multiplicity of viewpoints
f£its in readily enough with a variety of active particip-
ants, But a lecture series demands greater unity and,

_ more lmportantly, it provides the opportunity for working

out a single but complex viewpoint,

Such an opportunity, I felt, should not e missed.
I had already published a book, Method in Theology, which

I had conceived on interidiseiplinary lines, Might not

some similar conception\:; relevant te the relations between
{_ﬁﬂ religious studies and theology? Might not this pair be
ll regarded kx# neither as simply identical, nor again as
alternative and mutually exclusive options, but as at

once distinct and complementary?

At leoast there seems to be a certain plausibility

to such an approach, Religious studies and theology are
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not idential but distinet. The theologies tend to be as

many and diverse as the religious convictions they express

and k:ﬂ represent. In contrast, religious studies envieage
all religions and, so far from endeavoring to arbitrate
between opposed religious convictions, commonly prefer to Pll'
describe and understand their rituals and symbols, their }!&5&

origing and distribution, their history and influence.

But many may k% readily grant the distinction yet hes-
itate before+ acknowledging complementarity., Indeed, I
myself wouliuagree with their hesitation if it arises from
complementarity, not as an ideal for the future, but as an
account of the common practise of the past. But precisely
because my personal int#erest is method, I am inclined to
discern in the practis;‘of the past the beginnings of a

new practise for the future,

In so far as religious studies have been shifting from
detached description to understanding and even empathy,
in so far as Priedrich Heiler has ventured to view the
history of religions as a preparation for the cooperation
of religions,2 in so far os such cooperation has dbegun to be
realized in ecumenical dialogue, in the clustering of
diverse theological schools, in Christian ascei}ics frequen-
ting Zen monasteries, in that measure there have emerged'
the signs of the times that invite a methodologist to

explore the foundations for an interdisciplinary approach

to religious studies and theology,
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Need I say that questions of method are practical, So
my *I purpose in these lectures is not to demonstrate what
is necessary, It is not to forecast what is probadble, It
is solely tuv inviie X you to share in the exploration of a
proposal, For practical issues regard pessible courses

action, They set forth objects of free choice, They

have their prot's and con's., Only vith time do they advance

in elarity and precision, Bnly with a lag do they begin to
gain accepiance, gply when they are put in practise and
the fruits of practise are found to be good, does acceptance

spread and per formance become common,

I have acknowledged my debt to Professor Charles Davis
and explained my methodological purpose, It remains that I
express my gratitude to those that set things in motioni.
My thanks then to the Committee for the Donald Mathers
Memorial Lectureship for the warm invitation they ex?tended
to me; to the Committee Chairman, Profeasor John D, Cook,
for the many services he rendered me hoth before and, above
all, during my stay in Kingston; to the audience that on

three successive nights

/ braved first a blustery snowstorm and then the ensuing rain

P'ﬂnw and slush {o encourage me with their generous attention,
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First Lecture
Religicus Experience

Traditionally man was defined with absiract generality

as the zooen logikon, the animal rationale, the rational

animal. More concretely today he is regarded as the symholic
animal, whose knowledge is mediated by symbols, whose actions
are informed by symbols, whose existence in its most charac-—
teristic features is congstituted by *xnh# a self-understanding
and by commitments specified by symbols, On tﬁo'&‘ahstract
view man was understood as nature, On the relatively recent
view man is understood as historic: for the symbolg that
inform his being vary with the cultures inte which he is born,
and iho cultures themseclves change with the passage of time,
They cmerge, they develop, they flourish, they influence one
another, they can go astray: vanish with their former carriors,
only to reappear with fresh vitality and vigor graftod upon

now hosts,

The symbolic animal in his endless manifestations is
the object of human studies, In the multipliecity of human
gtudies one department is religlous studies, It is a #ﬂﬂ&!ﬁ4
kexd singular department, for its symbols are human indeed,
Samur, commonly
pRuw—~fod thoy express the spirit of man, yet at the same time /
A refer to
they ¥ﬂ_purport to/xrypexxent what is beyond man, what is beyond
anything in this world that man can observe and thereby come

to study and to know,

it is the singularity of religious aymbols that gives
riso to the distinotion belwoen religious situdies and theolory,.

For religious studles leave to theology cuectiuns concerned
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with what is believed to be more than man, what is net of this

world. They confine their attention, as does the wha&la of modern
science, to what is w;thin this world, to the things man experiences,

aund ¢ven ¥k to human experiencing itself, Nor

is there any doubt, in my opinion, about the general soundness of
this #yininn# resiriction, For medern sciences are defined by
their methods and their fields and, clearly enough, the same method
cannot be employed both in invqﬁtigating what lies within hgi?an

w A _
experience ani\iﬂuvestigating what lies beyond it,

b %
The Amgibuity of Experiencs

IR YLA]

It remains that the distiinction I have drawn raises further
quoestions, Some of them are philosophic or theological. But the
one that calls for immediate 5 attention has to do with the am-
higuiﬁy of the word, experience, For that word commonly is used
as a synonym for knowledge and, indeed, for thorough and especially
for practical. knovledge, Sc we speak of men of experience and
thereby we mean men that have long heen engaged in some trade or

profession, some art or craft, and have come to possess a full

and balanced knowledge of the in's and outts of their calling,

But there is another meaning at times given to the word,
- concerns
experience, and it is this meaning thay/ooopmons us here, 1t

occurs in certain analyses of the various compononts that together
c _
meke up human knowing, It is oemployed to denoie an infra-struture
‘ 1S
within knowing, and its significance resides in a contrast

botween this infra-siructure and a supra-siructure,

?
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To take a first illustration,

R XD XIObaaek Raxixiexk X any sclentist will distin-
guish sharply betwocen his hypothesis and the data to which he
appeals, ' To the data the hypothes*ia adds a supra-structure
of context, problem, discovery, fg;hulation. Dut the data,
as appealed to, are not yet the infra-structure, ¥For, as
appealed to, the data are named. That naming supposes a
scientific supra—structurehof'é:}echnical language and of
the sclientific knowledge needed to employ the technical lan-
guage accurately, In iurn, the technical language and the
gcientific knowladgeti:fsuppose an earlier ESUMEREKRXEX
prdinary language and}commonsensa style of knowing that weres
tﬁ exploycd in learning the science in the first place.&
Only when one goes hehind ordinary language and common;;;se
knowing does one come to the infra-strueture. in its pure
form, It is pure experience, the experience underpinning
and distinct from every supra-structuro, As outer exper-
ience it is sensation as distinct from perception., As
inner experience it is c¢onsciousness as distinet not only
from self-knowledge but also from any introspective proccss
that goes from the data of consciousness and moves towards

the acouisition of self~knowledge.

No doubt, a distinection hotween consciousness and self-
knowledge may scem paradoxical%. But I thinlk a brief excur-
gion into cognitional thoory 42&1 take one from the paradox
to the simple fact, We all are conscious of our sensing and
our feeling, our inquiring and our understanding, our deliber-

¢ .
ating and deciding, Nona of these activities occua'when #
ono is

//waxaxx in & coma or In dreamless sleosp, In that basic sense

they are conscious, Still ihey are not yet proporly known,

IO E T P
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They are just an infra-structure, a component within knowing
that in large part remains merely potential, It is only when

we heighten consciousness by adverting not only to Lhﬂ'objectﬂ
but also to activities, when we begin to sort out the activities,
to assign them their distinctive names, to distinguish and to
relate, only then that we begin to move from the mere infra--
gtructure that is consciousness to the compound of infra--

and supra-giructure that is man's knowledge of his own cognit-

ional process,

What I havelillustrated from cognitional theory, also may
bhe illustrated from psychi*atry. There is Carl Rogers' client—-—
centered therapy, It aimguio provide the patienl with an ambiance
in which he feels at case, permits his feelings to cmerge, comes
to distinguish them from other inner events, to compare differ-
ent feelings with one anothef, to add recognition to their recur-
rence, to bestow names upon them, to manage gradually to incap-
sulate within a supra-etructure of language and knowledge, of
confidence and assurance, an infra-structure of feelings that
by themselves had been an ococcasion for turmoil, disorientation,

disﬁay, disorganization,

Again, but from a different viewpoint, a student of Carl
Jung's has remarked that, for Jung, consciousness means reflec-
tive consciousness, Jung, he claims, ref&ysas to name the con-
tents of inner activities congcious unless the subject relates

34

them explicitly and consciously te his own sgo,

In contr&gst to Jung, Karen Horney writes: *,, there is no
glirict alternative beitween consciouz and unconscious, but

there are.,, several levels of consciousness. Not only is

]
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of the American Psychological Association, get about investigating
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the repressed impulse still effective — one of the basic dis- ",

L2
L o

coverlies of Freud — but also in a deeper level of consciousness

e s

the individual knows about its presence,,,.!" After making this
point, Karen Horney prooceded to pin it down with a technical g
term: she would use the word, register, when she meant that we

imow what is going on within us without our being aware of it,

In gimilar vein Wilhelm Stekel wrote: "Our thinking is a
polyphony, There are always several thoughts working sinul-
taneously, one of which is the bearer of the leading veico,

The other thoughts represent the medium and the low voices....
In this framework the whole material with which we deal in
psychoanalysis is capable of becoming conscious. It is to he
found predominantly in the lower voices. To quote Klages, the
thing in question (the matter repressed) is mot so much a thing

b

that is not thought as one that is not recognized, "

We meet with a similar testimony when we turn from the
clinical psychologists concerned with people who are unwell to
the so-called 'third forcet! concerned with people who are con-

?
spicuously healthy., The late Abraham Maslow, one time president

peak experiences. At first he supposed that such oxperiences

occurred only rarely and then in exceptional individuals. But

as his investigatio%gdvanced, he discovered thatl peak experionces

e T e A T P AR 7 B

really were common, that most people had them, but that fow were

aware of the fact, 1In other words, like olher experiences, peak

8
experiences portain to the infra-structure, It i3 one
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thing to have a peak experience, 1t is something else apain
to advert to it, to compare it with other experiences, to note
its singularity, to draw up a scale of higher and lower, to
assign this type of experience tc the topmost rank, and to
label it a peak experience, All such adverting, comparing,
evaluating, labeling pertain to a supra-structure. Without

without them one will
thoem onec can very well have peak experiences but /dixeexxocxsxwikk

not be explicitly aware of #uﬁd&g&ﬂ&nnxﬂ what was going on,

S¢ in another area we have a parallel %o Wilhelm Stekel's
polyphony andlxaron Horney's many levels of consciousnoss,
But in matters psychological what really cinches the issue

0f course,
is one's own personal experience./ﬁgmt you must not expect
me to tell you what your own personal experience has heen,
All T can do is hﬂﬂ sugpest lines of inquiry, Por instance,
are you aware of having made free choices? What was going
foiward when the question of choosing arose? Was it merely
that some people were urging you to this and others urging
you te that? Was it ever that within you kkﬁﬁ tﬁere was a

polyphony of higher and medium and lower voiees#t that they

wore not in harmony but discordant, that for your own inmer

‘peace you had to make up your mind and decide once and for

all in favor of this or that alternative? Or again, to take
a different cxample, that some may find moxe familiar, have
you ever been to kimmtk a lecture, followed it attentively
for a while, and then discovered that your mind was wandering
off on some othor topic? Have you been reading a book and ‘

{found voursel{ thinking of some quite different matter? fhwe

Cr to bocome a bit thoological, have

you been to church and found yoursclf distracted in your prayer?
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The Cultivation of Rolizious Experience

Because man is & symbolic animal, his development is only
genes, All

partly a matter of hia/gxnzxxxxndxakt/its higher reaches daepend
upon his historical milieu with iis techniques of socialization,
acculturation, education, Where the kitten ox puppy is born
with built-in instincts and skills, the human infant is horn
with as helplessness that leaves room for an indefinite %ﬂr
plasticity, Its capacities can he shaped along any of the
lines that have been devised ox may be dovised by systems of
symbols, Since such systems admiti all but endless diversific-

ation and rofinement, excellence in any wallk of life is ever

a matter of effort, training, education, encouragement, support,

What is true of the rest of human living, also is true of
religious living. The sower, we read, went out to sow his seed,
and some fell by the wayside, some among thorns, some on stony
ground, but some on good soil where it brought forth fruit

Theraeed, we are told, is
now thirty, now sixty, now a hundred fold, /Xawxthexserdxie

for the word is _
the word,/thc tool of the symbolic animal, The ground is human

consciousness in the polyphony of its many levels, But conscious-

"does not heoed when absorbed in outer cares, or distracted by

pleasures, or hardcned in waywardness, And even when it is
Iruitfulﬁﬂn%, its fruitfulnbss will vary with the cultivation

it has received,

In time there emerge professional cultivators: ascaetics
and wystics, scorg and prophets, priests and ministers,
Thero is sought the transformétion of consuiouanéss that makes
possikle a haman 1ife that is a 1ifo of prayer, There is

found tho inspiration that speaks to the heart of a tribe or

° ) T
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clan, a nation or people. There is worked out a stable organ-
ization that diffuses the trq&gsformation of consciousness of
the ascetic or mystic and that radi&atea the insgpiration of
the prophet or seer, There is fostered the pieiy of a people
that fears God. Religion bhecomes an institution, a distinct
and palpable reality., It is a reglon of human culture, an

integral part of the social order, an explicitly acknowledged

.part in a tribial or national tradition,
S’

Religious studies take us back behind the institutional-
ization of religion to a prior age, Mircea Eliade has discerned
archaic techniyues of ec&ftasy in the shamanism of the central
Asian pleteau, He has described man's being-in-the-world
when religion had not yet boecome a thing apaft but rather
‘penetrated the wiole of living, Then places and ways #&xﬁhﬁﬁ
formed an intelligible unit}, not through road maps and strecet
signs, but gtnrough their relations to a X sacred place that
was thoeir center, Then the intervals of time were marked
oif, not by calendars and clocks, but by Festivalz-dayd

and perioedic fesgtivals,
bnﬁ daily ritualsA Then tho symbolic¢ ordering that is the
! ‘”w ' major constituent of human living was communicated, not
F . through systems of public education, but through the trad-

itional wmyths that told of the beginning of the world, of

human destiny, of laudable deeds and abominable ways,

I have been contrasting major stages in the cultivation
of religious experience, Tho sacralization of the universe

-and of the whole of human living in preliterate times, The

omergence of religion as o distinct iqiptitution with its

schools of asceties, its prophetic tradilions, its priesthoods,
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The contemporary phase in which much institutional religion

appears to be in decline, the universe has been desacralized, ?

and human living secularized. ]
But it would be a mistake, I think, to concentrate on ?

such differences to the neglect of what is more fundamental,
For in the main such differences represent no more than the
* ongoing process in which man's symhoh;aiccome gver more

difforentiated and specialized, /Hxkxwhat/is fundamental is

human authenticity, and it ig twofold, There is the minor

authenticity of the human subject with respect to the trad-
ition that nourishes him, There is the major authenticity

that justifies or condemns the tradition itself, The former
leads to a human judgiyont on subjects, The latter invites

the judgdment of history upon traditions, ILet us dwell briefly

9

on both thesa forms,

A8 Kierkegaard asked wﬁégther he was really a Christian,

g0 divers men can ask themselves whether or not they are genuiné

Catholics or Protestants, Mosléms or Buddhists, Platonists or

Aristotelians, Kantians or Hegellans, artists ox scientﬁists.
!aﬁﬁ They may answer that they are, and their answers may beﬁ;orreot.
. ‘Jut it also can happen that they answer affirmatively and none
the less are mistaken, 1In that case there will be a series
of points in which whai they are coinci@#dcs with what the
ideals of the tradition demand. But there also will be another
C sories marked by & greator or less divergence, These points

tend to lbe
\\,) ] of divergence/axg overlooked, Whether frow a selective inatten-

tion, or a failure {o undorstand, or an undetected rationalization,

the divergence exists, whuat I am is ono thing, what & genuine
Christian

Budddd-at is ls anothor, and I am unaware of the difference,
A
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My unawareness is unexprecssed, Indeed, I have no language
to express what %'I roally am, so I use the language of the
tradition I unsuthontically appropriate, and thereby I

devaluate, distort, water down, corrupt that language,

Such devaluation, distortion, corruption may occur only
in scattered individuals, and fhon there occurs unauthenticity
bnky in its minor form, But it may also occur on a more

- massive scale, and then the words are repeated but the meaning
is gone., The chair is still the chair of Moses, but it is

occupied by Akd soribes and Pharisces, The theology is still
Scholastic, but the Scholasticism is decadent, The religious
ordexr still reads out the rules and studies the constitutions,
but one may doubt whépther the home fires are still burning,
The sacred name of science is still invoked, but one can ask
with Edmund Husserl whether any significant scientific ideal
remains, whether it has not boen replaced by the conventions
of a clique, Then the unauthenticity of individuals generates
the unauthenticity of traditions, Then if one takes the trad-
ition as it currently exists for oﬁe's standard, one can do
no more than authentically realize unauthenticity. Such is
unauthenticity Hruverhjens a1 dimtentAeety Mt Hredively”
Godbuv%wdﬁrmglmin.its tragic form, for then the best of inten-

tions. gombine with a hidden docay,

So it is that commonly men have to pay a double price
for their personal attainment of authenticity, Not only have
they to undo their own lapses from rightcousness but more
griovounsly :
yuiunruyiv they have to discover what is wrong in the tradition
they have inheritod anad they have to struggle against the

maspive undertow it sets up, Such resontment against the
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human condition offers some explanation, perhaps, of the attrac-
tion exercised by Réusscau's picture of the noble savage or,
again, of the over recurrent hopes that an earthly paradise
would be ushered in by the revoluitionary obliteration of the
human past, But really the problem is not tradition but
unauthenticity in the formation and transmission of Y trad-
ition. The cure is not the undoing of tradition but the

undoing of its unauthenticity,

The cure is not the undoing of tradition, for that is
beyond our power, It is only through socialization, acculiur-
ation, education, that we come to know that there is such a
thing as tradition, that it has its defoots, its % dangers,
its seductlions, ihat there are evils to bo remedied. To
learn as much is alrcady to be a product of the tradition,
to share its biases, to bo marked in a manner that we can
change only in the light of what we have learnt and in the
directions that such learning opens up., However much we may

bring about
react, oriticize, endeavor tq/ohange, the change itself will
always be just ancthor stage of the tradition, at most a new
-~ for all their novelty === will
era, but one whose motives and whoso goals/bear the imprint
of their past., The issue is not tradition, for as long as
men survive, there will be tradition, rich or impoverished,

good and evil, The issue is the struggle of authenticity

against unauthenticity, and that struggle is part and parcel

of the hwman condition, of our being animals yeti eyuippod

to live not just by imstinct but principally by the symbols

by which we express our self-understanding and our conmitments,

PO i K
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ience and, no less naturally, we have been led

//

To live religiously 1is not merely to live in the presence

gtudies, But we have been led rather naturally from a con-
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The Immanent Context of Religious [xpericnce

In a public lecture at t{he University of Toronto in .

S e

January, 1908, Professor Wilfred Cantwell Smith began by
femarking that much fruitful enecrgy had been devoted to

oxploring man's many religious traditions and to recon-
structing the history of the overt data on man's religious
living. Both in detail and in wide compass the observable

foyms have becn observed and tho observations have becen recorded,
But Professor Smith went on to claim that a further, a more

important, and a more diffioult question must be raised,

of certain symbols but, he urged, it is to be involved with

them or through them in a quite special way =~ a way that
may lead far beyond the symbols, that may demand the totality
of a ﬁerson}s response, that may affect his relation not only
to the symbols but to everything else, to himself, to his

neighbor, to the stars,

Now just what is to be understood by man's relationship

to the stars is a gquestion for theology rather than religious

Bideration of roeligious exporience to the various ways in
various cultures that men scek to proumote religious expor-
txnpexxzrg/from such group activity and its historical pro-
longations to the question of huwan authenticity. Now
while authenticity ig not & topic alien to any aspect of
human living, still it does attain special prominence in
religlous toxts and monuments, JFeelings of guilt, a sense
of once's uncleanness, denunciations of unfaithfulness, all d-

expross failures to be auvthentic, Ritwals of repentence,
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confessions of sinfulness, prayers for dol{iyorance, testify
to the desiro for a reestablished authenticity, The péyature
and, above all, tho features of the heka statue of the
Bunddha at prayer radiate a sorenity that reveals vhat might
be meant by authenticity attained, 1In brief, it has scemed
to me that the notion of authenticity possesses a twofold
relevance: it is relavantbk to the interpretation of'%xkhux
xxnkxxkxinxtuxnxxixxxnxigi&nzxknxxxxxnﬁxnikuaixxxxxxxxxxxxxx
recurrent elements in the observable phenomena collected and
cataloguod by students of religion; but 1t also is relevant

to the immer commitment to which Professor Smith has invited

our attention,

Whaﬁ, then, is commitment? Negatively, one might perhaps
say that it is absent in the man or woman that just drifts
througin 1ife, content to do what everyone else is doing, to
gay what everyone else is saying, to think what everyone else
is thinking, where the 'evcryone else! in question kked is
just dxifting too, Out of that company of drifters one steps

when one faces the problem of personal existence, that is,

/ when one finds out for oneself that onc has to decide for one-

self whit one is to do with oneself, with one's life, with

one's five feocisxsceesmbarbrototvate talents or two or lonely one,

such such
gommonly such a discoevery,/a decision,/a program of

self-actualization bucomes effective and irrevocable when
one falls in love, Then onet's being becomes heing-in-love,
antecedonts,
Such boing-in-love is mot without iis Awboouonds, its causes,
its conditions, its occasions, DPBut once it has hlossomod
forth and as long as it Jasts, it takes over, It becoues
the immane#nt and offactive fivst principle#. From it flow
' AV

L
one's dosires and fears, one's joys and sorrows, onet's

ey
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with other countries abroad, In briecf, the exigence of authenticity
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discernment of values, one's day-to-day decisions and dceds,

Being-in-love is most conspicuous in the home; in the i
love of husband and wife,;;arents and children, Love gave
rige to the marriage, Love gave rise to the offspring,

Love keeps the family an ongoing, &;joyful affair. Nor

is love unconnected with authanticity. A love that is not
genuine is not #Mmmﬂthe 'true love' that @ provides
the recurrent theme in our older novels and poems and songs,
Again, if today thc institution of marriage is assailed,
st111 authenticity can be invoked both to Lolster and to
ropel the attack: to bolster it on the ground that the
traditional institution has é becone unauthentic; to zilae

tho simploer
repel it& un the ground that the innovators are lacking in /elgemingi
i :

byrgpanss: authenticityb of an earlier timo,
S Y

Bogides lovo in the homo there is love of country, THere

too our thinking has taken on the complexity of modern life,
One is jingoism any

/ﬂEXEKK apt to brush aside as/ﬁingixm old-style allegiance

to onet's couniry right or wrong. Bqt in the nmeasure that ono
does 80, not only is one questioning the authenticity of

once unquestioned loyaltieg, but also there is commonly to

be Tound not an abolition but only a displacement of loyalty,
It is no longer one's country that is given a blank cheque

but a betvor social order within tho country or better relations

leads to a reformulation kixnu# but not an abolition of our

allogiances where abuses havo crepi in or newer insights

gained,

2
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Besides the love of home and the love of country thers
1s a third love, To it there testifies a great religious
tradition that proclaims: "Hear, 0 Israel: the Lord our God
is the only Lord; love tho Lord your God with all your heart,
with all your soul, with all your mind, and with all your
strength josxRnptvmrayd (Mk 12, 29 £.). 0f such love St,
Paul spoke as ¥l God's love flooding our_inmost heart through
the Holy Spirit he has given us (Rom 5, 5). To the power of

the samo apostie

that loveﬁgﬂ hore witnesg with the words: »,, there is nothing
o

inﬁ death or life, in the realm of spirits or aupihuman powers,

in the world as it is or the world as it shall be, in the forces

of the universe, in heights or depths —- nothing in all creation

that can soparate us from the love of God in Christ Jesus our

Lord* (Rom 8, 38 f,),

We lhave been asking about religious conviction and we

spoke Tirst.of more drifting, then of its efficacious opposito,

_a being-in-love that becomes the first and dominant principle

in one's living, finally of the different modes of being-in-love,

the love of intimacy that animates the family, the love of
one's neighhor that animatos a people, and the love of God

which sooms to he characteristic of authentic religious con-

viction in a great religiocus tradition of the Middle Bast and

the West,

7UW“SﬁTﬁntTTT%—Stnﬁﬁﬂ%ﬁmQi_LgEEEigﬁiﬂdeiLJﬂuﬁdgiuuuunuﬁ

AT IV U Tkt y—isge-—nalk-wish _tn_ ask. st _oneswhethar
far ottt d= 0T 0L G as ot orf-—tre—gromrt—of—redigions convictdan,
A nugxxnxxxnuﬂxﬁhniﬁ%ffij;?yﬁﬁﬂ“Tﬁ“ﬁjnwnrﬂﬂnyquumxr—LuaaT_ini
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Whether such love paertains to religious conviction in

other roligious traditions, is a large and intricate questionjo

For the present we must pass it by, not only because of its

diversity and complexity, but more fundamentally because XX

to me it seems a mistaken method to seek generalization

before one has itried to understand the p?rticular. Accordingly,
I propose to stick to the topic of this section, namely, tho
immanent context of religious experience, and so go on to ask
in what manner God's love flooding our hearls is a human oxper-

ience and just how it fits into human consciousness,

.First, then, it is an experience, not in the broad sense
that refers to the coming together and compounding of many
conscious elemonts, but rather in the technical sense that
rofors to a single elemont and so constitutes not a structure

but an infra-structure.

Secondly, consciousness is like a polyphony, or like a
concorto that blends many themes in endless ways. So too
religious expeyé}ence within consciousness may be a 1eading
voice or a middle one or a low one; it may be dominant and ever
recurrent; it may bo intermittently audible; it may be weak
and low and Jxx barely # noticeable, Again, religious
experience may &iﬁ fit in perfect harmony with tho rest of
conscioupgness; it may be a recurrent disgonance that in tiwme
incroases or fades away; it nmay vaniggh altogether or, at the

opposite extreme, it may clash violently with the rest of

experience to threaten disruption and breakdown.fi As the metaphox

from music oflers an onormous variety of suggestions, so too

lzj.lixﬂwmw@mmrw'ﬂnﬂ*wum&n—p%aeeﬂt“%he~whﬂ%&-xau@a_gimhnnmfffgﬁﬁ
i 88 N Pd-cottr-brat tors—ofeonsedistio—glomsnigadl L th ek
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the lives of men and women present every degroe and shade
in the intensity of religious experience, in the frequency of
its recurrence, in the harmony or dissonance of its conjunction

with the rest of consciousness,

Thirdly, as religious experience is #ﬂi&&&ﬁhﬁﬂ found
when

to vary Af one compares one individual with another, so too
it may be found to develop in the 1ife—timé of fhis or that
individual, 1ience there was long repeated the traditional
distinction of three stages in the inneor life. Beginners
vere said to be in the purgative way, for theirs was the
initial task of reducing and, as far as possible, eliminating
the conflict between their religious commitment and the other
themes recurrent in their consciousness. MNext came the illum-
inative way in which the significance and impiications 6f
religious commitment were ever more fully apprehended and
understeod, PFinally, there vas kpﬂkmﬂﬂf listed a unitive
poteniial
way in which/conflicts were under control, the full signif-
icance of religious comnituent was understosd and accepted,

and in mortal beings thore could ¥ be verified the harvest

of the Spirit catalogued by Saint Paul: love, joy,!peace,
¥

‘patience, kindnoss, goodness, fidelity, gentleness, and

self—controll(Gal 5, 22},
p

Lastly, there are the somewhat intricate relationships
between religious development and cognitive development in

man, In its sgpontancous unfolding fird cognitive dovelopuent

may be characﬁerizcd% as Irom below upwards; §4 it procceds

from the data of experience through ithe uniificatious and
I\
relational naiworks sgun by understandlug towards a proccss

a
of veorification ehu%\endﬂ with a verdict of acceptance or
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rejection, Morxreover, tqépre is & cortain necessity to this
order of developmont: without the unifications and relational
networks spun by understanding there is nothing for a process
of verification to test; and without the data of experience
there is nothing for understanding to unify or relate, It
remains, hovever, that these operations occur within a context
and that this contoxt is all the more complex and extensive
the richer the culture and the more nuanced the social arrange-
menis one has inherited, Nor is this context just some inort
datum that attains influence only in the measure that it

is noted, understood, verified, evaluated., Rather it exerts

a major influence on the interest ﬁhat motivates our attention,
on the language that selects what we can name and study, on

the preounderstanding that underpins our further advance, on
the opinio§s that have to be revised before anything novel

or lew can be entertained or accepted,

So it is that hesides development from below upwvards
there also is development, if not from above downwards,
at least from within an encompassing, enveloping world-view
Tite-tireb-ptrecdlTT TITdTond Tt T UNE
IR PEIEEXE NI v o Judisos st aiigb—ormmred s
2Ll upio Rt oS STEstmre-—for—rTY ZOooUTIIE

or horizon or blik, Clearly enough this fact is particularly

enbarrassing in religious studies, For in the measure that

the student is committed religiously, he can be expectad
to be prediSposod in favor of religion, 1In the measure

he is uncommitied, ho can e pxpmrimdxiuxbx feared to lack
the resources necded for adequate interpretation,
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The dilemma is real enough, What has to be observed is
that it turns upon two quite distinct issucs. In so far as
doubt is cast on the authenticity of the person that has
become religiously convinced and committed, X must ask you to
await the outcome of tomorrow's consideration of the validity
of religious knowledge, But in so far as you ask how religious
commitment arises, perhaps you will find some beginnings towards

an answer in the three topics we have conaide#rod this evening,
h

They were, first, the ambiguity of experience: it can be
taken {o mean the whole of knowledge; but it can also mean an
element within a larger compound, an infra-structure that easily
is unnoticed until it is rounded off in combination with a

manifold of further elements,

Secondly, there was the cultivation of religious cxperience,
We are_selfacomplefing animals: at birth we are alive and %ﬂzh
perhaps kicking; but we become normal human beings only by
mastering vast systems of symbols and adapting our muscles, our
nerves, our cercehbral corﬁtex'to respond to them accurately
and precigely, The culgq;ation of re }igioua experience isg
its entry into harmony with the rest of onets symholic systemn,

and as symbolio systems vary with the culture and the civiliz-

ation, so too does the cultivation of religious expexience,

Finally, we took our clue to tho nature of religious

commitment Lrom the Hebraic and Christian tradition, We

found 1t to be a type of love, distinct from the love of
intimacy, distinet from loyalty to one's fellows, for it
grounds both domestic and c¢ivil doevotion by reconciling ﬁé, :

by committing us, to the F$ obscure purposes of our universe,
!

‘to what Christians name the love of God in Christ Jesus,

L
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Grosset &&Dunlop, 1962, p. 229,

7) On *third force! see Abraham Maslow, Toward a Psychology

of Being, Princeton: Van Nestrand, 1962, p, vi.

8) A. Maslow, Relig**ions, Values and Peak Experiences,
New York: Viking Press, 1970, pp. 22, 86, 88 ff,

9) The next two paragraphs repeat what I wrote in Collection

(see above note 3) pp. 246 f,

10) I ventured to say something on this topi¢ in A Second
Collection, pp. 149 f£f, (London: Darton, Longman & Todd, and
El’hiladelphia: Wastm&inster , 1975),
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