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Bliade says that tle siy, etxtld, ses, %res, ud ard mooa can be waod syioiesily.
Is taere any major ingredient in patare thot prindtive bewopmiind 240 nel uss
mythically?

- EEwse

fregupposing that wyth is tha syeholie objectificrtion ¢f the lived vz siog of $ho
nyth, ain obiectification which articulstes the wenning withowvt, howevew, dishine
guisiring subjact and object (objzctification without chirctifying)s smd iand
congoicuances of Bho sacyed is the result of the crergsooe of dlstinelicn withio
mythic consclousnzss, viw., the distinciion botwesn me and the zols, ia-d:is-i::,z'xct:i.an )
which shiows itself alee in differentiation telween the ssered wnd ibe prolfuns: v
thera is a step froic yuve mythic consciousness to sacrsd evaveness, and this stop
/ involvez an act of undazrstanding resulting in a disticction. Yhat mokes this
)p 7,; distinetion arise? how does it arica? srz thore socinl or persorel situztions
% #h ca Linely occesion it? :
ach ¢

'

>

Could we presume that there wae &a wotvel hiutorical geried . during which Ypsople”
lived with only the pure mythic consciousness? Would these Ypeoosle™ bz human,
homo . sapiens, anins) rationaloe?

Tue distinction betuwuan the sacrad snd the protime would net wp two realms of
meaning: aythic consciousness relating to the realm of tne sacred and & common
sonse consciousness veleting to every-4sy prscticalily of the profane. The two
would intermingle with the seered giving the orgenizing and explenatery yviuciple
/ f the profane., Then, the wove %o theory (Socrates asking for defimiticons) wust
tonties “ represent avcther step and presuppose a further differentiation. Vhat is the
— differcace and relationship between the first step of distinpuishing end the
next of defining? ’

If the ahove exposition is corrsct, is the movemsnt not mors complicoated than \
ginply from myth to thaory bacouse of the initsyvening stage of distinciicn-mpking?

) WK
How ig it that myth can present an objectification of uesning through: ianguege

without introducing distinctions between subject and object, i.e., how do ve wif
got non-objectifying objectificationa? -

——rLa0

A proposed example of mythic consciousness: in the expecience of a foot-
bull game there is the erxperience of oneness among team and fans, i.e., there is no
subject-object distinetion opecrative as rcason ie eclipsed in the enthusiasm of the
spectacle. The cheers shouted by the fans are the myth, for they act as an im-
A mediate verbal objectification of the ritual bsing enacted without introducing
. 4 distinction botween tesm and fans. All are living the same erxgarience;and the
,1,.7.(‘4.,{1 fans, in cheering, sre supporting themselves as well g3 the team, for they d¢ not
W exparience themselves as distinet. (Thusfar we have pure mythic consciousness.)
r For very ardent fans: the awareness of distinciion arises when the game is over
e o and the team has lost and the fans rezlize tney-Ticed not be so deprassed since they
e themselves did not really lose but only the tesm (unless they had money bet on the
gemz!). (Here the distinetion between socved and profene, football world and every-
. day world arises.) Comment on this example,  And what sbout the quesiion of lan-
L/ . peages the fans were able o articulate tieir myth becsuse they hed s language at
Sued vy g their dispesal, bYat at the origins of hunun wmind no words were already available to
become expressions of the mythic meaning...?

f\/{j .cf/’(



Questirns on Elilade, W, Grant

I can't formulate my questions with the precision of aschelastic thesis,
But I candistinguish three related areas where I feel a need for clarification, °

1, Wnat is this "thirst for being, for the really'real“? Is "being" here

equivalent to "meaning”? And Jjust whatis "meaning"? A try: Meaning is a

it
symbolic representation of numan experience such that xfwixh renders this
vital
expergence cognitively coherent, merally yust, and emotionally xmsiaxced, sxwix

it
xkixk In particular/has the property that the world order appears as a.

paradigm for moral justness, and that meral jusitce and emmkxmmxk apprnpgiate-
ness of feelings appear as inevitaﬂle responses te the werld order, Beisdes .
the great complexity of the "meaning" of "symbol", this definitinn 1abnrs undgr
‘the difficulty that it shifts the problem to the need and to the meaning of
"coherence"," justice", and "vitality", Animals seem to nave nn such problems --
makxkhakx they behave meaningfully and their world seems to have a geneticaliy
prescribed meaning for hem == without héving to struggle for their meaning,
without having options with respect to this meaning, and without.the need for

a comprehensivd symbol system, What is there about man that he géts picked on
in this way? Is there any non-circular way to talk about meaning? Every
statementx about meanigg has a meaning and is ingelligible only in virtue of
"its nmeaning, and so simply raises an-:alternate need for explicatiocn,

2, The sacred and the profane., At first this seems ralbher clear: The

.sacred is the "holy" (R. Otto) and the =xmemdx érnfane is_thé practical and
secular, But Ellade seems to go a step further and seems to ascribe tn the
sacred, as opposed to the profane, the power to integrate experience, go confer
"meaning" upen an otherwise chaotic world, New I wonder if this isxk really sﬁ,
and whether a scientific or aesthetic or political or economic (shades of Adam
Smith) Weltanschauung can't be "meaningful" in the sense adumbrated abave,

On the othe hadn, if it is so, then clearly man can never ever live without
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the "sacred", because it is impossible to carry out a meanignless existence, Zhexs

% The world would be completely opaque and action would ‘be utterly without

motive -« after all evei?the mystical dark night there is Faith, If the

power to confer meaning is i&entified with the sacred, then a desacralized world

must be one of depression so mammoth as to beyond the nightmares of even

trained psychiatrists, It seems clear that either we must say that the

profane is quite capable of conferring "meaningﬁ of we must say that the sacred

radically

is never/absent, though it may undergo smmm transformations, These two

views are, of course, not exclusive, and personally I believe that both are true.
3. With respecg t o the modern world: During the period of Enlightenment,

Science, and Libéralism, say ropghly 1700-1900, the world seems to have been

a pretty meaningful AND profane place, The underlying symbol kw wasthat of

self-congained but interacting particles -~ and this model was applied with

great meanignfuoness to the physical world, the moral world, the politicalk

world, the economic world., All this is basically over, and conseq uently

there is a sense of cultural vertigo., The problem with the 20th century is

not that it is desacfalized but that it is de-profanized, I t hink it

is characterized by L) indee& a general sense of depression and meaningless-

ness, 2) some vestiges of former faiths, some religious but most of them

secular, 3) a pokwerful and driving sense of MAGIC, wherein technology is

homelgized, if not to the sacred, cetainly to the preternatural, to the

cosmic savior or the coémic'seducerbdepending on your point of view, (B Fuller

vs, J, Ellul), I think thatx®kkx Eliade misses 1) the integratig e power

the
of smEukx profane, 2) the mythological power of technology (which Iregard as

W . Gt

VX))

virtually a world religion).



S
A

09 10 75

l, Any obJect can become a hierophany 1nasmuch as it can be

,associated With a religious experience

’ Jacob's dream - Beth-el house of God .
Moses, burning bush “take off shoes, holy ground

Cct "causality" as intelligibility, anything can be with be

after, anything else N Dupre 251 °

7

2.. Meaning as communicative cognitive effective constitutivea METHOD 7L

: Const1tutive- eight year old that had never spoken
"~ summer camp, Mrs Jacko, cook ' .

S n e\istential moment when one finds out for -
one self that one has to think out for oneself and decide for
oneself what one is to make of one. self '

One sets about, consciously and deliberately constituting
the kind of man - or woman one is to be
- One has been about 1t since one learned to talk

Constitutive of community _é— .common meaning |

_common field of experience - Keep in. touch

common understanding - else misunderstanding, distrust suspicion"

- common Judgements - else 1iving in different worlds
,common goals purposes —'else cross—purposes, conflicts vf

As constitutive, meaning is constitutive of subJect(s)
_ " All talk is about something and so about obJects, but
the concern of constitutive meaning as constitutive is" not ,
w1th obJects but with the geneSis, constitution, of the subJect4

Man's being is being in—the—world- meaning is a component
in man's being; as constitutive it is concerned with the "being" :
part of being in the world' as cognitive it is concerned w1th '

“the world in which he is and functionsﬂ'

o Myth is meaning that is concerned with man's being and

.not yet very cognizant of man's world

-3.,; The emergence of the distinction "sacred - profane"'

It is exercite not signate, the prelitarate do not speak
of the "sacred" or the "profane" ' . C
Man already is 1n space xﬁ and time, an organizer, a f

_worker, a member of. a group, moral, religious,
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Sign _ adequate precise determinate‘

Symbol - a plus of dynamism wonder w1ld surmise of Cortez.

Religious ritual already an expr9831on of this "plus" of -
emotion, intelligibility, morality, goodness, holiness '
_ Myth adds saying it to doing it on the night before he
suffered he took bread bnroke it, and giving thanks he said .

:%:a' Sacred-'at the center, during the:ﬁstival in 1llo tempore,‘
the ground of reality, etov-‘ . : . v
' Sacralization of what 1ater distinctions wi11 desacralize

T, Is mythic consciousness"_a historical x period?

v It is a stage in human development but it. is not a stage

‘ in which obJective distinctions have been drawn . . ‘_'v,
It is a stage in which man's ‘self constitution outruns |

’2his knowledge of the world in whihc meaning is more lived

_vthan thematized ‘ ' ‘ ' :

5. Socrates's search for definitions is the Greek miracle,p."'
']ie, the deliberate and iincipeintly organized control over

: meaning by meaning - second~1evel meanings _ B :

’ Piaget - boys do not operate on propositions until 12 yrs

Stages of control classicist historicist (ong01ng deve1~.;
'jopment of - controls, control by logic,=control by method
Preparatin for Socrates' Bruno Snell The Discovery of the Mind

- 6L . How do we get. non-obgeotifying obJectifications? ,
p Non—objectifying ie does not set up opposition between o
--ﬁsubject -and, obJect° it does nd:beoause its primary concern ¥
("is with the self- constitution of the subJeot the community
ObJectification-‘1nasmuch as all talk 1s about something
;lrfand primarily about thngs seen touched used L

' Non—obgectifying obgectification- u31ng language that , )
primarily is about obJects to treat of the gene81s constitution T
of the subject (s) '

N

l_7. . Distinction'rin world of 1mmediacy (separable apart), =

“in’ world mediated by meaning (negative comparative judement-*ﬂ“*l
.. aounut. words,Aabout meanings of words, about ‘the meant that is *".
_;};merely thought, about the meant that is real), what is’ realitY? ;,u..v\
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1. What‘is this thirst’for'being?:

Man's being is being in the world a being that is correl-
ative to.its WOrld where the correlation is conscious and inten-
'tional where it develops on the successive levels of experiencing,
understanding, Judging, deciding , ﬁ S
| : wxhere the development is not. only ‘from below upwards bu't
.also from above downwards, from being in love to being morally
good, -to. acknowledging. the truth to coming to undersatsand -
“that the truth is true despite its strangeness R ’
where the development is. not only of the subject but

also of" the community, of the. community's achievement, of 1ts
’advance in knowledge among other achievements

K

*é: - Thirst for the really real

‘ ~ What is the real: the immediate? the narrow strip of space-.
ftime that each travels along 1n his own little way; or the wnrld‘
mediated by meaning, the world of developing subjects

3. Animals have no such problems. -Cows don't have neurOSes.

4, - Is there any non—circular way to talk about meaning.

In so far as one is only talking, NO : v

In 80 far as one . seeks out and finds the sources of meaning'
in a process of self- appropriation | ‘ |

, Insight seeks to do for human knowing what Carl Rogers
seeks to do’ for his cllents' feelings :

~5. Is not the profane meaningfu19 _

Everythng is meaningful is- some ‘'sense of the word
. But in the development (education) of the human race there
'1s a gradual emergence of meanings, contrasts, distinctlons :

In Eliade's contrast of sacred-profane there is much of "f
what ultimately proves to be profane that at the start is sacrali/ed
space for us is merely geometrical the origin of coordinates 1s
IJust the point (O 0 O)



