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The general tople of tﬁe Congress 1s the Theology
of the Renewal of the Church., But any theology of
renswal goes hand in hand with a renewal of theology.
For "renswal” 1s being used in a novael sense. Usually

in Catholie circles
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The New Context of Theology

The general topioc of this Congress is the ranewal of tlsology and,
I may add, 1t 1s renewal in & novel sense, Usually in Catholic circles
'renewal' haes meant & return to the olden times of prietine virtue and deep
wisdom, But good Pope John has made 'renewal' mean aggiornamente, bringing
things up to date, .
s Cutholic

Cbviously 1fAt.haology im %0 be brought up to date, it must have
fallen behind the times. Again, if we are to know what is to be done to
bri;fg“theology up to date, we must ascertain when it began to fall behind
the times, in what respacts it got out of touch, in what ways it failed to
meat the issues and effect the developments thet long ago wers due and now
are long overdue,

| The answer 1 wish to suggest takes us back almoat three centuries

~~ 0 the end of the seventeenth century and, more precisely, to the year
1680, Por that, it seems, was the time of the great beginning. Then it was
that Herbert Butterfield placed the origins of modern science, then that
Paul Hazard placed the beginning of the Enlightenment, then that Yves Congar
placed the beginning of dogmatic theology. When modern sclence bagan, when
the Enlightenment began, then the theologiana began to reassure one ancthsr
about their certainties. Let me comment hriefly on this threefold coincidence,

When Professor Butterfield placed the origins of modern science
st the end of the seventeenth century, he by no means meant to deny that from
the year 1300 on numerous discoveries were made that since have been included
within modern ascience and integrated with it, But he did make the point that,
at the time of their first appearance, these discoveriss could not be expressed
adequately, Then the dominant cultural context was Aristotelian, The
discoverers themselves had an Aristotellan background, ®egularly, then, there
was & conflict betwsen the new ideas and the old dootrines, and this conflict
existed not merely between an old guard of Aristotelians and a mew bresed of
scientists but, far more gravely, within the very minde of the new sciantiasts,
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For new ideas are far less than a whole mentality, a whole olimate of
thought and opinion, a whole mode of approash and procedure and jJudgement.,
Before these new ideas could be formulated accurately, eoherently, cogently,
they themselves had to multiply, cumulate, ccalesce t¢ bring forth a new
systen of concepts and a new body of doctrine that wus somehow comparable
in extent to the Aristotelian and so capable of replacing it,

In brief, Professor Butterfield distinguished botween mew ideas
and the context or horimen within which they were expressed, developed, related.
From about the beginning of the fourteenth century the new ideas multiplied.
But only towards the close of the seventeenth century did there emerge ihe
context appropriate to thsse 1deas, The origin of this context is for
Professor Butterfield the origin of modern sciencs and, in his judgement,
'1t outshines everything since the rise of Christianity|and reduces the
Renaissance and the Heformation to the rank of mere spisodes, mere interna)
diapiscements, within the system of medieval Christendoa. 1

Coineident with the origine of modern sclence was the beginning
of the Enlightenment, of the movement Peter Gay recently named the rise
of nodern paganim.z Moreover, while this movement commonly is losated in
the eighteenth century, the French Academieian, Paul Ravard, in la crise de
sonsclence eurapéenns .3 has sxhibited already in full swing between the
years 1680 and 1715 a far-flung attack on Ghrietianity from almost every
quarter and in almost every atyle. It was & movement revolted by the
spectacle of religlous persecution and religious war. it was to replace
the God of the Christians by the God of the philosophes and eventually,
the God of the philosophes by agnosticiem and”ghaim. Iy gloried in the
achievenenta of Newton, criticised soclal structures, promoted political
change, and moved towards a materialist, mechanlst, determinist interpret-
ation no less of man than of nature.”

1) Herbert Butterfield, The Origins of Modern Science, 1300-1800,
New York, The Free Press, 1966, p. 7.

2) Peter Gay, The Enlightenment, An Interpretaticn, New Tork, Knopf, 1966.

3) Peul Hamard, Ia orise de conscience européenns, 1680 - 1715, 3 vals.,
Paris 1935, E. T., The bureo Mind, London 1953.

4) The lasting influence of such enlightemment right up to the mresent has
been fllustrated rather fully by F. ¥,Mateon, The Broken Image, New York,
Braxiller 1964, Doubleday #nchor 1966.
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"It would be unfair to expect the theclogians of the end of

the seventesnth gsontury to have diecerned the good and the evil in the
grest movements of their time, But, at least, we may record what in fact
they did. They introduced 'dogmatic' theology. It is true that the word,
dogmatic, had been previously applied to theology, But then it was used
to denote & distinction from moral or ethical or historical theology. Now
it was employed in a new sense, in opposition to Soholastic theology, It
replaced the inquiry of the guaeatlo by the paedmgogy of the thesis. It
demoted the queat of faith for undesretanding to & desirable but secondary
and, indeed, optional gosl, It gave basic and central significance to

the certitudes of faith, their presuppositions, and their consequences, It
owed ite mode of proof to Melchior Cano and, as that theologian was also

& bishop and an inquisitor, so the new dogmatic theology not only proved
its theses but also was supported by the teaching authority and the sanctions
of the churoh.5

Buch a conception of theology eurvived right into the twentieth
cantury and even today in some circles it is the only conceptlont hat is
understood. Still, among theologians, 1ts limitations and defecte have
been becoming more and more apparent espescially since the 1890's, During
the last seventy years efforts to find remedies and to implement them have
been going forward steadily if unobtrusively. The measurs of their success
is the radically naw situation brought to light by the Sacond Vatican Couneil.

There is, perhips, no need for me here to insist that the novelty
resides not in a new revelation or a new faith but in a new cultwsl context,
For a theology is a product, not only of the religion it investigates and
sxpounds, but also of the cultural ideals snd norme that set its problems and
direct ite solutions. Just as theology in the thirteenth century followed
ites age by assimllating Aristotle, just as theology in the ssventeenth
sentury resisted ite age by retiring into a dogmatic corner, so theology

5) Ses Ives Congar, art. Théologise, DTC 29, 432 £,




today is locked 4n ‘an encounter with its age, Whether it will grow and
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triumph, or whether 1t will wither to insignificance, in no small measure
depands on the clarity and the accuracy of its grasp of the external
ocultural factors that undermine its past achievements and challenge it to
new endeavours, |

The topica, then, that I aam to raise are not directly theological.
For that vary reason they are all the more apt to be overlooked in an age
characterized by specialization. Por the same reason it is all the more
hﬁportant. to draw attention to them on such an occasion as Lhe present, for
thé cultural context ssis up an undertow that accounts for Lendencles and
nxigoncas that must be met yot, if not understood, too sasily are neglected
or thwnrt.ed becanse they seen superﬂuoul, arbitrary, perplexing, disquieting,
or dangerous,

PRl iR

First, then, Lheology was & deductive and it has become largely
an empirical science. It was 2 deduotive science in the senss that its
theges were conclusions to be vroved from the premlsses provided by ecripture
and tradition, It has become an empi;gi aniencJ in the senee that wsoripture
apd tradition now supply, not premisees, but dats., The data have to be
viewed in thelr historical perspective. They have to be interpreted in the
light of contemporary techniques and procedures. Where before the step from
premisses Lo conclusions was brief, simple, and certsain, today the steps from
data to interpretatlion are long, arduous and, at best, probable. An empiric-
al science dose not demonstrate, It accumulates informstion, develops under
standing, masters ever more of its materials, but it does not preciude the
uncovering of further relevant data, the smergence of new insights, the
attaimmoent of & more comprehensive view,

Secondly, this shift {rom a deductivist te an empirical approach
has come to stay. Ope has only to glance at the bibliographles in Biblica,

in Altaner's Patrologie, in the Bulletin de théologlie jnd ancienne et
nédidvale, and in Ephemerides theologicae Lovanienses to become aware of the
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naosive comitment of contemporary Catholie thought to an empirical approach.
But to understand this movement, to grasp the ressons for it, one must do more
than glance at bibliographies; one has to get down to reading the books, Then
one gradually discovers that the old dogmatic theclogy had misconceived history
on a classieist mode), that it thought not in terms of svolution and develop-
ment but of universality and psrmanence. Vincent of lerins had proclaimed
God's truth to be quod I, quod ubique, quod a buu‘,’ and such a view
was still quite congenial in the grand sidole of French literature.! O

such assumptions it was quite legitimate to expect the theologian, if only

he imew the faith of today, to be equally at home in the Old and Lew Testw
sments, in the Greek and latin Fathers, in the writings of wedliaeval,
Renaissance, and more rscent theologlans, But today such an assumption
appears fantastic and preposterous, In almost endless studies ths writings

of age after ags have been exemined minutely and, all along the line, the
notion of fixity has had to give way to the fact of development, Moreover,
development is complex, intricate, manifold. Its precise character at any
time can be ascertained only through detailed studies of the resources, the
problems, the tandencies, and the uocidents of the time. Where once the
dogmatie theologlan was supposed to range over centuries, now soripture,
patristics, mediasval and modorn studles are divided and subdivided among
classes of specialists, Where once the dogmatic theologlan could lay down

an overill view that echoed the conclliar geuper tenuit atqus tepet sanota
matu_-ﬁcclesia, now an overall view tends to be either a tentative summary

of the present state of research or s popular sbaplification of issues

that really are not simple at all,

6) Vinocent of lerins, Commonitorium II, 3. Rdidit R. 8. l!oxon, cabr&dao
1915; p. 10, .

7) See Owen Chadwick, The ;dea of Dont.rig; Develo Egnt., From Bonuot to
- Newman, Owhridgo 1957, ppe 17 £,
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- Thirdly, while theology has becomo largely empirical in ite
nethod, 1t has invoked a new vocabulary, new imigery, new concepts to
expross 13 thought. The Aristotelian analyses, concepts, words, that in
the Middle Ages became part of the Catholic patrimony to resist both
Benaissance scoffing and Frotestant condemnation, almost suddenly in the
twentieth century have gone out of fashion: With cqunl rapidity the vacnum
is being refilled with biblical words and images and with ideas worked out
by historisist, personalist, phenomenclogical, and existential reflectiom.
There is #0 much new 1ln Catholioe speculative theology that Karl Rahner
folt the nesd to issue a Kleinea theolosisches Worterbuch®and Heinrich
Fries organited over one hundred expertas to collaborate and produce a two-
volume Handbuch theologischer Grundbegriffe.’

As the empirical approach, so too, I belife , the naw conceptusl
apparatus has come to stay, Religion is concerned with man's relations to -
God and to his fellow'man, so that any deepening or enriching of our appre-
heneion of man possesses religlous significancs and relevancs, But the new
conceptual apparatus does make available such & deepening and enriching.
Without denying human nature, it adds the quite distinctive categories of man
as an historical being. Without repudiating the analysis of man into body
and soul, it adde the richer and more concrete apprehension of man as incarne
ate subject.

It would be far mczre than can be attespted within the limits of
the present paper to attempt to communicate what precisely is meant by the
contrast between nature and history or what is added to the coupls, body and
soul, by the phrase, incarnate subject, Summarily, very swmuarily, I may

é) Karl Rahner and Herbert Vorgrimler, Kleines theclogisches Worterbusch,
Freiburg (Herder) 1961. _ _

9) Heinrich Friss, %ﬂbuon theologisoher Grundbegriffe, 2 vols., iﬁlnohon
_ (K6sel-Verlag) 1962 and 1963. |




* perhaps say that such terme refer to a dimension of human reality that

has alvays existed, that always has been lived and experienced, that
olaseicist thought standardimed yet tended 1o overlock, that modern studies
have brought to light, thematiszed, elaborated, 1llustrated, dooumented., That
diwension is the constitutive role of meaning in human living. It is the fact
that acts of meaning inform human living, that suoh acts proceed from a free
and responsible subject incarnate, that meanings differ from nation to natlon,
from culture to culture, and that, over time, they develop and go astray.
Besides the meanings by which man apprehends nature and the msaninge by

whioh he transforms it, there are the nasanings by which man thinka out ihe
possibilities of hie own living and makes his cholce smong them. In this
realn of freedom and 'craat.ivit.y, of solldarity and responsibility, of daszling
achievement and pitiable madness, there ever occurs man's waking of man,

The wealth, the complexity, the profundity of this modern apprehens-
ion of man might be illustrated by pointing to its implications for philos~
ophy, for huwnan sclence, for art and literature, for education and psychiatry,
But what must be mentioned is ita significance for the notion of divine rev-
slation., Uod becomes jmown to us in two ways: as the ground and end of the
material universs; and as the one that speaks to us through acripiure and
tradition. The first manner might found & natural religion. ''he second adds
revealed religion., For the first, one might say: the heavens shov forth the
glory of God; what can mere worde add? But for the sesond, one must answer
that, however trifling the uses to which worde may be put, still they are
the vehicles of meaning, and meaning 1s the stuff of man's making of man.

S0 it is that a divine revelation is God's entry and his taking mrt in man’s
making of man. 1t is God's claim to have a say in the aims and purpoees, the
direction and development, of human lives, mman societies, human cultures,
human history. ' '

From this significance for revealed religion there follows a 813-'.
nificance for theology. In the mediaeval period theclogy became the queen
of the sclences. But in the practice of Aquinae it wae also the principle
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for the monlding snd transformation of & sulture. He wae not cortent to
write his eystematic works, his commentaries on acripture and en anoh
Christian writers as the pssudo-Dionynius and Bosthius., At a time when
Arable and Greek thought were penetrating the whole ost Wostern culture, he .
wrote extenalve commentaries on numerous works of Aritotls to fit a pagan's
soisnce within a Christian context and to construct a world-view thai under-
pinned Dante's Nivina ccumedia. To this paradigm theology today must look
if it ie to achieve its aggiorpamento. dits task is not limited to investig-
at.in.g, ordering, expounding, communicating divine revelation, All that ls
needed, but more must be done, For revelation iz dod's entry into man's
making of man, and so theology not oniy has to reflect on revelation but also
it has somehow to mediate God's meaning into the whole of human affairs, *t
is not & small tesk but, though very large,it is all the more urgent in &
oulture in which Uod is {ignored and there are sven theologians to proclaim
that Uod is dead,

My reflections have come full circla. Kot only does the cultural
context influence theology to undo its past achievementz and make new demande
upon it. But aleso theology is called upon to influence the cultural context,
to translate the word of God and so project it into new mentalities and new
situations. S0 & contemporary Catholie theology has to be not only Catholle
but also ecumengist. its goncern must reach not only Christians but also
non-Ghristiano"'" ind atheists. it hes to Learn to draw not only on the modern
philosophies but almo on the relatively new sciences of religion, psychology,

sociology and the new techniques of the communication arts.
FREHRY

I have been speaking of our renewed theology and now I muet add
that a renewed theology needs renewed foundations, The old foundations wAll
no longer do. But we cannot get along with no foundations at all. So new
foundations and, I should say, & new typs of founiations is needed to replace
the old.

Firsi,, some foundatione are needed,  If change is {0 be improvement,




£ new taske are to be acomplished fruitfully, discernment is needed and
discrimination., If we are to draw on contemporary psychology and sociology,
if we are to profit from the modern sclence of religions, if we are to revise
Scholastic categories and to make our own the concepts worked out in histor-
icist, personallist, phenomenological, or existentialist circles, then we muat
be able to distinguish tinsel and silver, gilt and gold. No less importn.tit
t.hlm a aritique of notions and conclusions ie a critique of methods, The new
largely emplrical approach to theology can Loo emsily be made intov a device
for reducing doctrines to probable opinions, A hermeneutics can pretend te
philosophic neutrality yet force the conclusion that the content of revelat~
ion is mostly myth, Secleuntifie history can be so conceived that a study of
the narrative of salvation will strip it of matters of fact. If our renewsd
theology 1is not to be the dupe of every fashion, it needs & fimm basis and a
oritical stance.

Secondly, the old foundations will no loenger do. In saying this I
do not mean that they &re no longer true,  for they are as true now as they
ever wers, I mean that they are no longer appropriate, I an slmply recall-
ing that one must not patch an old cloak with new cloth or put new wine in
old wineskins. One type of foundations suite & theclogy that aims at being
deduotivist, statie, abstract, universal, squally applicable to &ll places
and to all tisea, uuite different foundations are needed when theology
turns from deductivima to an empirical approach, from the static to the
dynamic, from the abstract to the concrete, from the universal to the histor-
ical totality of pa.rt.iculars; from invariable rules to intelligent adjustment
and adaptation.

Thirdly, I shall be asked, no deubt, to give some indication of
the nature or character of the new foundations, To this topic I have elso-
whers given considerabl atiention, first, to assure historical oontinuity,
in a study of cognitional theory in the writings of 5t. Thma,mthen ina

10) Originslly published in Theological Studies, 1946-1949, and recently
rovised and relasued by David burrell, C. S, (., under the title,

Yerbum, Word and Ides in Aquinas, botre Dame University Fress 1%67.




centeaporary development, envitled Insight,’l to take into scoount the -
faat of modern sclience and t.l\oin-oblm of modern philosophy. On the present
oocasion I may be permitted, perhaps, to offer no mors than a few brief
approxizations.,

Ao a first approxisation, to be corrected and couplemented shortly
by further approximations, let us consider the foundations of a modern sclence.
These do not consist in any part of the aclence itself, in any of its concl-
usione, in Any of its laws, in any of its principles. All of these are open
to revision, and it is in the light of the foundations that the revieion
would take place. Whet, then, are the foudations? They are the method of
the science. It is the method that generates the conclusions, laws, prine-
iples, that are accepted today. It is the method that will generate the
revision of conclusicns, laws, principles, tomorrow, What the scientist
reliss on ultimastely is his method,

Now one might be inelined to think of method as a set of verbal
propositions enocuncing rules to bs followed in a scientific investigation
and, of courss, it is true that thereo are the hodmen of science that carry

out the routines prescribed to them by those that understand the purpose

of an investigation and the manner in which it might advance scientific
knowledge, But I wish here to use the word, method, to denote not the
prescriptions given the hodmen but the grounds that governed the prescribing.
Such grounds, though perfectly familiar to the director, usually are not
objectified or verbalized by him. Indeed, he cannot achisve such object-
{fication with any accuracy, unless he is ready to devote as much time and
effort. to cognitional theory as he has alrsady devoted to his physics or
chemistry or blolegy. This does not happen. But, were it to do so, there
would result the account of & normative pattern that related to one another
the cognitional operations that recur in scientific investigations. Thers
would be listed, described, illustrated, compared such operacions as inguiring,

11) JInsight, A dtudy of Human Understapding, Lomdon and New York 1957..
Sixth printing 1965.
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ebaerving, describing, problem defining, discovering, forming hypotheses,
working cut presuppositicns and implications, devising series of experinmente,
performing them, and verifying. The greatest stress would be placed on the
importance of personal experience of ths operations, of identifying them
within one'a experience, and of finding within that experience not only the
operations but also the dynamic and normative relations that bind them to
one another, In this fashion, you will agres, the subject as scientist would
come to lmow himself as sclientist. But the subject as scientist ie the real-
ity that is principle and foundation of science, of eclence as it has been,
of scisnce as it is, of science as it will be,

30 muoh for our first approximation., It illustratee by an example
what aight be meant by foundations that lie, not in a set of verbal prop-
ositions naned first principles, but in a particular, concrete, dynamie
really generating knowledge of particular, concrete, dynamic realities. It
remaing that we have to effect the bransition from natural solence to theole
ogy, and so we turn to our second approximation.

_ Fundamental to religious living is conversion, It is a topic

little studied in traditional theology since there remains very little of it
when one reaches the universal, the abastract, the static. For converaion
ooours in the lives of individuals., It is not merely a change or even &
development; rather it is a radical transformation on which follows on all
levels of living an interlocked series of changes and developments., What
hitherto was unnoticed becomes vivid and present. What had been of no soncern
becomes a matter of high import., So great a change in one's apprehensions
and one's values accompanies no less a change in oneaslf, in one's relations
to other persons, and in one's relations to fod, '

Not all conversion is as total as the one I have 80 summarily
described, Conversion has many dimenuions, A changed relation to God brings
or follows changes that are personal, social, morsl, and intellsctual. But
there is no fixed rule of antecedence and conassquence, no necesaity of simul-
taneity, no presoribed magnitudes of change, Converaion may be compacted into
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the moment of & blinded Saul falling from his horse on the way to Damascus,

It may be extended over the slow maturing process of a lifetime, It may
satisfy any intermediate measure,

In a current expression conversion is ontic. The convert appre-
hnde differently, values differently, relates differently, because he has
becoms different.. The new apprehension is, not so much 4 new statement or
a naw ast of statements, but rather new meanings that attach to almost any
statement. It is not new valuee mo much a3 a transveluation of values. In
Pauline language, ‘'When anyone is united to Christ, there i1s a new world;
the old order has gons, and a new order has begun' {2 Cor 5, 17).

Though conversion is intensely personal, utterly intimate, still
it 18 not so private as to be asolitary, It can happen to many and they can
form & community to sustain one another in their self-transforsation and to
help one snother in working out the implications and in fulfilling the
promise of their new lifs. Finally, what can become communal, cen beoome
historical, It ocan pass from generation to generation., It can spread f{rom
ons cultural milleu to another. It can adapt to changing ciroumstance,
gonfront new situations, survive into & different age, flourish in another .
period or spoch.

When conversion is viewed as an on-going process, at once perscnal,
commundl, and historical, it coincides with living religion. For religion
ie convercion in its preparation, in its occursnce, in its development, in

its conssquents, and also alas in its incompletensss, its falluree, its break-
downs, its disintegration, '

How theology, and especially the empirical theology of today, 1»
reflection on religion, It follows that theology will be reflection on
conversion., But conversion is fundamental to religion. It follows that

- reflection on conversion oan supply theology with its foundations and, indeed,

with foundationa that are concrete, dynawic, personal, communal, and historical.
Just as reflection on the operations of the scientist brings to light the real
fowxiations of the sclence, so too reflection on the on-going procesa of
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 gonversion may bring to light the real foundations of & renewed tisology.

R

I must conalude,

I met the question of theological renewal, of its agziornamento,
by asking how far we are behind the tLimes, I went bagk thres certurles, for
it was then that dogmatic theology had its beginnings, and it has been toward
A& total transformation of dogmatie thesology that the developments of this
century have worked. A normative structure that was deductiviast has become
enpirical., A conceptual apparatus that at times clung pathetiocally to the

past is ylelding piace to hiatoricilt, personalist, phenomsnological, and
axistentislist notions.

I have urged that so great a transformation needs renswed found-
ations, and thet the needed renewal is the introduction of a new type of

It 18 to consist not in objJective statement but in subjective

reality. The objeative statenents of a de vera religione, de Christo lesato,
de eaclesia, de inspiratione scripturze, de leocis theologicis, are as much

in need of foundations &8s are those of obher tracts,
mente is the atating sub ject,

But. behind a1l astate-
What is normative and foundational for subjects
stating t.henlogyﬁto be found, 1 have suggested, in reflection onconversicn,

where conversion is taken as an on-going process, conearete and dynamie,
persanal, communal, and historical.
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