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Ir. Theol. Mlchael Schmaus,

Dle psychologische Trinitatslehre des h}. Augustinus,
finsterische Reitrage zur Theoloszle,

hrgg. v. F. Diskamp u, R. Stapper, Heft 11,
ischendorff, Minster {Westf), 1927

{26, Die Ternargl lsder im einzelnen., Das esste Ternarglied. 1. Men

Difficulty that Mems 1= substantlal, lknowledge and love acc idental,
whence lneyuality of divine persons.

Though not expllicit, !5 1s not far from Augustine's thought to
argue that throaash acts of knowledee and love of gelf, the
unconsdous or sab-consclous Mens hecomes a self-consclous Mens;
hence that the acts of self-knowledme and self-&ove are as

mach constitutive of the first person as of the second and third.

2+ Memoria.
of. Qonfessions, X; D¢ Mas VI; De 1ib. arb. IX

Storehouse of ordered memory images; that come forth accord ing
to law {without nawme, law of association); on command of will.

Seat of all sclence and art

0f the judiclal numberm, 1s norms regarding rhythm meter and
quantitative relat lons generally; not recelved from without

but apriorl; not sxtendsd in time and tranaitory, bdut above

time, changelsss, eternal,

Seat of laws of sssthetlecs, ethics; of the concept of happlress
which we know without exrerisncing it

Seat not of lmames of sclences and arts hut of the sclences

and arts themnselves

Sprace and time not sensible Impressions

Origin of these ldeas: early acceptance of Platonist reminiscencs,
but soon dropped in favor of view that soul Inmows them of ltself,
that it beholds the world of intellipible 1ldems by an uncorno“eal
light. De Trin., XII, ¢ 15, n 24.

'S0 vlel steht indes fest, dass dle memorila die Tragerin
apriorischer Funkiionen md Begriffe ist."

The memorla is the seat of knowledge of +the self, of 1ts

powars and its c ircumstances,

Self-consclousne ss rather a puzzle to Aurustine

Affections in memory; can be recalled with similar or opposite

or neutral emotional tone; hapry memorles of sorrows and vice versa,
The highest content of the memoria is God: God cannot he found
outside the memoria; transition from -sycholocy to mysticism

¢f fonf X ¢ 24

God is in the soul as truth 1s, in incorpores) fashion; that

is 21l one can say abouat the how of this ohscure mystery.
Rlchthess, unlinited, of memoria: Conf X ¢ 17

jugustine po.s beyond notion of memory as pover of recall of pash
acknowledges no absurdity in memory of rresent

Aupustinian menoria elose to oup "Bewusstsein" "Gedankenkreis™

To memory pertains 'mosse" as opposed actual thinking, coritars
Nemory ls the total power of knowing and the total known content
Memory is the stage on which the whole of one's lnner 1life talkes
place, the basls of possibility of every spdritusd activity

In Memory the ldentity of self is anchored

Throupgh memory is measurement of time possible, le measurement

of length of waltinpgy for future, of leonath of recall of pash
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Schmaus, Augustine, 2

Memory 1ls the source fountalin whence Wlssen und Erkennen flow
in a ¢continuous stream
"I 1link the present with the past and thiik of my future course

of action as though present Conf X, ¢ 8 n 14
Since Geist is in its own mewmory, this unconscious self-conscinusnessig
1s the ground of thinking actual self-consciousness and self-wllling &
The natural frultfulness of memory reaches its sumnit in brunging E
forth the rules of Dialectics, Ethics and Aestheticst o actual
conacionsness
Learning is simply puttinz in order what already i1s in the memorie
Conf ¥ ¢ 1l.
Becoming conscious is ths passame from confusion to "pulling oneself
together' and thinking is puttlng togsther separa%pd components.
"Gewusstwerden ist daher so viel wle aus der Zersfeuung zusammen-
gebracht werden und denken heisst die vereinzelten Bestandtelle
sammelm." Conf X ¢ 11.
Memory plays the role of a nenerating principle: it 1ls the source
of conscisus thinking, of the inngr word. "Es ist die Quelle
des mlt Aufrnerksamkelt festgehalthen Gedankens, des inneren Nortes."
The distinction between memory and word l1s not of content but
formal; the distinction lles in the depgree of 1nkensity of
consclyusness; the content of momory remains kaipid helow the
swell of consciousness, while thinking raises thls content
to consciousness
The productive principle of thought 13 not memory but roul;
the frultfulness of memory im conditions tre productlion, but
the producer, the active principle, is Geist, the "I," the
peraonallty that through memory brings f0rth the ﬁord.
De Trin XIV zxE%xnx#%$ ¢ "7 n 8} XV c 12 n 22; Conf X ¢ 14 n 22;
clén 25;c 14 n2l; ¢ 17 n 263 De Trin XV e 21 n 41
Cf Cajetan In STh I, 27, 1, n XIV
"Wir seheh dle Analoyie 1ipgt nach Auguatinus im elmentlichen

Sinn in der Fruchtbarkeit des Geddachtnisses. Das Gedachtnis

ist daher streng genommen nicht als solches eine Analogle

der ersten Person. Es besltzt selnen analogen Charakter

nur, insofern es fahiq 1st, das bewusste Wissen hervorkubrinﬁen,

ja im eigentlichen Sinne, sofern es das pelstice Wort zeupt.

§27. Das zwelite Ternarglied. 1. Varbum.

Be Fide et Symbolo, 393 AD, accounts for name Verbum from
the role of the Second Person In revelation
¢ 3 n3: "Verbum antem Patris ideo dictum est, quia per ipsum
Innotesc it Pater... as we make known inmost thoughts by our
ovrds, "sic 11la sapientia guam Deus Pater genuit, gquoniam per
lpsam Iinnotesclt dignis animis secretissimus Pater, Verbum
elus convenlentissime nominatup.”
This view-point remains in latest works. Revelatlon is the
word of God, hecause it 1s not the word of mere man. Here
hovever a strict distinetion is drawn between word of God in
tLhe meaning of reledatilon and the immanent word of God.
The spoken word of man (De mazistro)
distinction between vshisle of sound and 1ts mearing content
sound received by ear, meaning by mind; sonus intellectus of word
meaning and vox; meaninp and imero vocis
#ix meaning independent of dlversity of lanpguage
verbum from verberare, beat the alr; etymology in Priscian

Inst gramn III, c¢. 1, p 367 line 6 3
. o ) | i
» -
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Schmaus, Augustine, 3.

Augustine tases his view of Ver hum «on ISer

Sap 2 1; Matt 9 23; Le 5 21f"y Je¢ 12 X53 Mt 15 10-20

hence splritual es well as corporsaml mouth

Word involves two elements: a ¢ on temts a belng brought forth

it 1s brought forth from the kmovled=s contalned in memory

1t 1s the interiorly spoken/wesd , the formed constituted thought

De Trin XV ¢ 10 n 19; ¢ 9 n 19; ¢ 00 n 17

e¥en-if-oKre -does-neb-speaky—ak 4} 1

necessary condition of actual thindirg even If no external speech

" Diese 8pekulation uber den Be gr ifsf Wort llegt ganz in der

Richtung des alles bis zum let zben konmequenz-fortitreibonden

Ende durchdenkenden und bis zur au=miersten Konsequenz fort-
treilbenden augustinischen Gelste s, ™

The existence of & Word in God es taMlAshed from SSer 3
Thorough investisation whebther Wo rd s absolute or relative concept §
The speaking Father cannot 2ithont Tis s’peaking spoken 8m

be thought concelved. Without Word Fpkher is not uttering.

Saplendia different

De diverals quaestionibus 83 qu 23 ef Retract I ¢ 26
Father wise by wlsdom he genera te s; e¢wer has his wisdom; Gk influencq
Trinltste VI: shows consequencs tha+t Father not wise by himself
Wisdom and Word identlicsl thing, Wt Sonn 13 nata saplentia;

wisdom 1s absolute, word conta in s meatlon.

Wisdom 13 not proper name of Som
Accurate t hinking of De Trin VI amd YII somewhat spoilt by

statement In XV that as Wiadom i3 proper name of Son thongh

both F and Sp$ are wise, so Love 13 proper name of Sp though

" both FPather and Son love.
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"Eo quippe Filius guo Verbam et s o Verbum quo Filius"TrinViIe2nd
Nonetheldss Augustine's thoumht makess the formal ground of the

Son being 8on lle in the fact that Hs iz Word

Father speaks to Son = He spoen ks tRe Son

Son 2poaks as Word; He does not sp-alc a word

Absoluls similarity of 8on to Fathex

What is known without consciousme ss s consciausly thought

This egquality lacking in oumter worl

Equality of principle and object of kmowledge requires that

the known oblect be the sublect ; 1 self-knowledpe

"Der Grund der Glesichheit llegt im c<lr Zeusung als der woll-

kommenen Sel bhsterkenntnis des Vater=
Dif ference in content would Lwvolvwe limperfectlon of divine knowledge i
De vera Rellg ¢ 26 n 66 "Veritas est, qula sine ulla dlssinilitudine §
est
Object of Fathers knowledge expre ssel In Verbum 1s all knovwadle;
Augustine refuses to translate Lo go=s by Ratio becsuse Ratio

does not 1inec lude relation to eren tures, Verbum does.

Eccll 37 20 Dse Trin XV ¢ 11l n 2¢Q: X7 n 11

Necessdty of Plan for buildng Inm Iomn Tract 1 n 9.

"Die kunstlerische Idee des allmichtien, weisen Gottes ist

das vollkonmenen Wort des Vaters, d=s voll ist von allen
unveranderlichen Lebenagrunden <dsr BEirgen De Trin VI e 10 n 1l

In this word that ls eternal truth not only present but aldo

past and fuiure thinss have thelr ilesl being De Trin IV ¢l n 3
Against Scheel, Schmaus insists bttt the Weltldee is not

constitutive of the Word but only a noment in divine knowledge

Scheel disregards Immanent charae texr of Augustinian Trinity

Scheelt!s view (AD 1901) rejected W Hmrnack.
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359ff Parallel to spoken word (assumo sonum) in Incarnation
Do Trin XV o 11 n 20

561-9 2. Immgo.

364ffaugustine’'s wse of Imago Aiffers from Gk Inasmuch as notlon
of truth Intrinsic to Imago

368 3on because Xmago and Imago because Son; Imero differs from
Verbun lnasmach as adds emphasis onn similarity equality

360 §28. Das dritte Ternarglied. 1. Dilectlo.
De fide et symbolo ¢ 9 n 18f Complaint that while many
learned and splritual men have written on Word, few on 8pS.
He 1s & distinct person, God, Holy Ghost, Gift AD 395
¢f Gregory of Naz, Orm3l n 5 'MG 36 137 CD written in AD $80
370 for revelatlon of elemsntary state of thought on Sp$
De flde et symbolo notes existence of opinlon that SpS is
band of unionn, Godhead of Father and Son; ¢ @ n 19
3pS alsc, they claim, 1s love of F and S; can appeal to
mny texts
371 That S5pS 1s Godhead of F' and S 1s llsted among heresles
in AD 428 and rejected as Macedon.an error
That 3p8 is keve-of-F-amd-§ bond of union of F and § in
372 hymns of Narius Victorinus
Augustine perhaps read bond of union as love into Gks
Regnon wrongly blam.s Augustine for not belnpg more decided
in affirming SpS as conjoining love; Schmaus points thet
Angustine had to develop thils notion, very little in predecessars
Ds Trin contains Avpgustiness final thourht
Al]l productlon of a Wopd is closely connected with affection, dowe
573 Bes.des mind and word there is love; llke word, it is spiritwl;
closely connected with mind and word; immanent; real; joins
mind and word in unity.
Distinctlion between conceptlion and hirth of word: desire
concelves but satisfactlon glves birth to word; cuplendo concipltur, 8
~ adiplscendo nascitur De Trin IX ¢ 9 (psycholoﬂy of asceticism) '
374 De Trin IX ¢ 10 "... utrun omnis notitia verbum, an tantum
anata notitia
575 Elem=nt of love even 1n word of hatedobjects: a- proval of good
definitlon of bad thing

BL amor meus, pondus meum; ubl thesaurus, ibl cor

76 If love condltlons word as word, then prior to word; Augustine
does not push this position to its conclusion
Schmaus follows Harnack In rejecting view that Augnstine
acknovledge a primacy of will, love over intellect
Contra Maxlm. Ar. IT ¢ 14 n 8; Regnon II 349; Petav deTrin Viiein 7
376 Knowledge is a necessary condition of love DeTrin X ¢l nl.
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378 Knowledge nece ssary condition of love, but 1s it also ground
of Jove, prine iple from which 1t must proceed? or la it only
temporally or logically posterlor without any necessary
irmmer relation? Augustine did not put this question. But
hls view tha t love 13 a naturally concomitant phenomenon
of the word, he sufficiently Implies "dass aua jledem Worte
nit Notwendigkelt dle Llebe sich als Folpe ergibt"

Is Jove an o ffspring, 1s 1t generated? Humen thought can
379 harQly find a reason why the word should bs generated and
not love, MNust make bip e¢ffort De Trin IX ¢ 12 n 17
parenas.
Spnificance of self-knowledge: mens cognitor et copgnlitum, sola
380 But mens sinilarly beloved and lover
De Trin IX¢ 12 n 18
Ban Inquisit lo est appetitus inveniend!, quod Iidem valet, si
dicmgs reree rlendl. Quae autem reperiuntur guasl pariuntur;
unde proll ¢ indlla sunt; ubli nisi in ipsa notitia? Ibl enim.
quas) expredse formantur.
Intalsitio) invenire; reperire; parere; proles

381 Sesking pricx to word; seeking supposes appetlte; thls
appeetite not same as love that supposes knowledme but similar.
Sinee appetite and seeking prior to word, 1t cannot be
proles, maist be parens.

Do Trin IX ¢ 12 n 18; XV ¢ 2%

382 But Aupust ine not satisfled with this; menersl appetlite
suppoeses gena=ral love; puzzle De Trin XV ¢ 24
Lesves materdals whence later different kind of production
will distinguish different processlons

SpS 1s Love of Father for Son and of Son for Father
De Trin VI ¢ 63 XV ¢ 19 n 37

385 Aupgustline doss not reach distinetion between love essentlal
and love notdonalj his love supposes persons of Father and
Son; it 1s thwelr mutusl love, friendship

386 Only thres persans; psych reason. De Trin VI ¢ 5 n 7
Love equal to wisdom; else wisdom undervalued

587 8pS principle of union of F and S; still love not supreme
if P and 3 were two gods,

588 8lnce SpS Is nmutual love, proceeds from both F and 8

5881 Holy betause lLove? Love because Unity? vice versa?

591-9 2. Donum

092 Angustine readlly and frequently us.s Donum as personal name
of SpS botause of Lts traditinnal acceptance
Te fldeet synbolo ¢ 9 n 19; De vera relig ¢ 5
Pevelorment of SScr argument 392-5
596 DPomurn causes difficulty of eternity ofprocession
697 distdns denwm donatum Pe Trin V ¢ 15
598 domurn becalise relation to creature, heterogenecus elament
In Augustinian theory of immanent trinlty
Lleter seen= Lo drop earlier view
Do Trin XV ¢ 19 n 36 donum... Ingquantum datur
Pe Treln XV ¢ 39 n 36: Ita enim datur sicut donum Del ut etiam

selpsun @et sicut Deus.
) ) o
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§30, Schlussy. Ruckblick und Fortwirkung.

Unity of God 1s starting- and end-point of all Augustinian thoight
Took over unity of sssence, relatlvity of persons; worked out
rigorously to conclusions

Main significence lles in psycholosical speculation

predecesscors offered him very little to work fronm

"pugast inus, der unvergleichliche Physchologe der VAterzelt, das
psyehwlogische Gente der Patristik, Augustinus, in dessen Welb-
anschsuung der Gottesgendanke das Zentrum bhildet, verschmlilztden
tiefen Inhalt des Gottesslaubens mit den feinsten Ergebnissen der
psychiologischen Forschimg. Aus dem innersten Grunde des elgenen
Seelenlebens schwingt sich sein Geist nicht nur bls zu dem elnen
gott@ichen Wesen empor, sondern dringt hinein bis in das innerste
trinitarische geheimnisvolle Leben der drel gottlichen Persomen.™

Main problem unsolved: distinction between essential and notlonal
acttsa
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