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agent; from Him, however, comes whatever pertains to per-
fection of action in the sinful act.

[6] Hence, it is said in Ecclesiasticus (15:22); “Say not:
He hath cavsed me to err, For He hath no need of wicked
men.” And later: “He hath commanded no man to do
wickedly, and He hath given no man license to sin”
(Ecclus, 15:21). And in James (1:13) it is said: “Let no
man, when he is tempted, say that he is tempted by God:
for God is not a tempter of evils.”

{71 However, some passages are found in Seripture from
which it seems that God is the cause of sinning for certain
men. Indeed, it is said in Exodus (10:1): “I have hardened
Pharao’s heart, and the heart of his servants”; and in Isaias
(6:10): “Blind the heart of this people, and make their
ears heavy . . . lest they see with their eyes . . . and e
converted, and I heal them”; and in Isaias (63:17; Douay
modified) : “Thou hast made vs to err from Thy ways; Thou
hast hardened our heart, lest we fear Thee.” Again, in’
Romans (1:28) it is said: “God delivered them up to 2
reprobate sense, to do those things which are not conven-
ient.” All these texts are to be understood in this way: God
does not grant to some people His help in avoiding sin,
while to others He does grant it.

[8] Moreover, this help is not only the infusing of grace,
but also external guardianship, whereby the occasions of
sinning are taken away from man by divine providence and

+ whereby provocations to sin are suppressed. God also helps

man in opposing sin by the natural light of reason and by
the other natural goods which He accords man. So, when He
takes away these aids from some, accordmg to the merit of
their action, as His justice demands, He is said to harden or
to blind them, or to do any of the other things mentioned.

-3. See above, ch. 7a.
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Chapter 163,

ON PREDESTINATION, REPROBATION, AND
DIVINE ELECTION

[3] So, since we have shown! that some men are directed
by divine working to their ultimate end as aided by grace,
while others who are deprived of the same help of grace fall
short of their ultimate end, and since all things that ate
done by God are foreseen and ordered from eternity by His
wisdom, as we showed above,? the aforementioned differen-
tiation of men must be ordered by Ged from eternity. Ac-

cording, then, as He has preordained some men from’

etemnity, so that they are directed to their nltimate end, He
1s said to have predestined them. Hence, the Apostle says,
in Ephesians (3:5): “Who hath predestinated us unto the
adoption of children . . . according to the purpose of His
will” On the othet hand, those to whom He has decided
from eternity not to give His grace He is said to have
reprobated or to have hated, in accord with what we Bnd in
Malachias (1:2-3): “I have loved Jacob, but have hated
Esau.” By reason of this distinction, according to which He
has reprobated some and predestined others, we take note
of divine election, which is mentioned in Ephesians (1:4):
“He ¢hose us in Him, before the foundation of the world.”

[2] Thus, it appears that predestination, election, and
reprobation constitute a certain section of divine provi-
dence, according as men are ordered to their ultimate end
by divine providence. Hence, it is possible to show that
predestination and election impose no necessity, by the
same reasoning whereby we showed above? that divine
providence does not take away contingency from things.

1. See above, ch. 161,
2. Seeabove, ch. 64.
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{3] Moreover, that predestination and election do not find
their cause in any human merits can be made clear, not only
from the fact that Cod’s grace which is the effect of pre-
destination is not preceded by merits but rather precedes
all human merits, as we showed,* but it can also be shown

_from this, that the divine will and providence is the first s
cause of things that are done, but that there can be no
cause of the divine will and providence,’ although, among
the effects of providence, and likewise of predestination,
one may be the cause of ancther,

I T S

“For who,"” as the Apostle says (Ron. 11:35-
36; Dovay modified), “hath first given to
Him, and who shall make recompense to
Him? For of Him, and in Him, and by Him,
{ are all things. To Him be honor and glory
¥ for ever. Amen,”

U L TEE S SR

4. See abave, ch. 149,
5. 5CG, 1, cb. 87; 111, ch. g7. o
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by fate the ordering which is found in things as a result of
~divine providence, Thus, Boethius saps: “fate is a dispo-
sition inherent in mutable things, whereby providence con-
nects each thing with His orders.”2 In this description of
fate, “disposition” is used for ordering; while the phrase
“inherent in things” is used to distinguish fatc from provi-
dence; since the ordering, as present in the divine mind and
not yct impressed on things, is providence, but, as already
unfolded in things, it is called fate. Moreover, he speaks of
“mutable things” to show that the order of providence does

not take away contingency and mobility from things, as
some men have claimed. :

[6] So, according to this meaning, to deny fate is to deny
providence. But, since we should not even have names in
common with unbclievers, lest occasion for crror could be
taken from the association of names, the name fate is not
to be used by the faithful lest we appear to agrec with those
who have held a wrong apinion about fate, by subjecting
all things to the necessitation of the stars. Consequently,
Augustine says, in Book v of the City of God: “If any man
calls the will, or power, of God by the name, fate, let him
hold his view, but correct his way of speaking.”? And 2lso
Gregory, in accord with the same understanding of i, says:

* “Far be it from the minds of the faithful to say that there

is any fate.”

Chaptler 04.

ON THE CERTAINTY OF DIVINE PROVIDENCE

[1] Now, there is a diffculty that arises out of the fore-

going. If all things that are donc here below, even con-

tingent events, are subject to divine providence, then, seem-

2. Boethivs, De consolatione philosophiae, 1V, prose 6 (PL, 63,
col. B1g).

3. St. Avgustine, De civitate Dei, V, 1 (PL, 41, cof. 141},

4- St. Gregory, In Evangelium, homil. 10 {PL, 76, col. 1112).
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ingly, either providence cannot be certain or else all things
happen by necessity.

{z] In fact, the Philosopher shows in the Metaphysics!
that, if we assert that every effect has a direct cause, and
again that, given any direct cause we must necessarily grant
its effect, it follows that all future events come about by
necessity. For, if each effect has a direct cause, then any
future effect will be reducible to a present or past cause.
Thus, if we ask whether a certain man is to be killed by
robbers, the cause preceding this effect is his encounter
with the robbers; and, in tumn, another cause precedes thlls
effect, namely, the fact that he went out of his home; still
another precedes this, that he wished to look for water; and
a cause precedes this, namely, his thirst; andlthls'was f:aused
by the eating of salted foods; and this eating is going on
now, or was done in the past. Therefore, if it be so, that,
granted the cause, the effect must be granted, then neces-
sarily, if he cats salt foods, he must get thirsty; and if he
is thirsty, he must desice to get water; and if he desires to
get water, he must go out of his home; and if he leaves his
home, the robbers must encounter him; and if they en-
counter him, he must be killed. So, from the first to the
last, it is necessary for this eater of salty foods to be ki}lc.d
by robbers. Therefore, the Philosopher concludes that it is
not tree that, granted the cause, the effect must be gra-ntcd;
since there are some causes which can fail. Again, it is not
trie that every effect has a direct cause, for something that
comes about accidentally, for instance, that this man who
wishes to look for water encounters the robbers, has no
cause,

{3} Now, by this reasoning it appears that all effects that
may be reduced to some direct cause, present or past,
which when granted requires that the cffect be granted
must of necessity happen. Either, then, we must say that
not all effects arc subject to divine providence and, thus,
that providence does not apply to all—but we showed

1. Aristotle, Metaphysics, V, 3 (10274 29).
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earlier that it does;2 or else it is not necessatily so, that,
granted providence, its effect must be granted, and thus
providence is not certain; or, finally, it is neccssary for all
things to happen by necessity. For pravidence is not only in
present or past time, but in eternity, since nothing can be
in God.that is not eternal,

1
[4] Again, if divine providence. is certain, then this con-
ditional proposition must be true: If God foresees this, then
this will happen. Now, the antecedent of this conditional
proposition is necessary, for He is eternal. Therefore, the
comsequent is necessary, for every conscquent in a con-
ditional proposition must be necessary when the ante-
cedent is necessary. So, the consequent is like the conclu-
sion of the antecedent, and whatever follows from a neces-
sary proposition must be necessary. Therefore, it follows

that, if divine providence is certain, all things must occur
by necessity.

[5] Besides, suppose that something is forcseen by God;
for example, that a certain man will become a ruler. Now,
it is either possible that he will not rule, or it is not. But,
if it is not possible that he will not rule, then it is impos-
sible for him not to rule; therefore, it is necessary for him
to-rule. However, if it is possible that he will not rule, and
if, given the possible something impossible does nat follow,
then it does follow that divine providence will fail; hence, it
is mot impossible for divine providence to fail. Therefore, it
is either necessary, if all things are forescen by God, that

divine providence be not certain or els¢ that all things hap-
pen by necessity.

[6] Moreover, Tully argues as follows, in his book On

~ Divination 8 if all things are forescen by God, the order of

causes is certain, But, if this is tue, all things are done by
fate. And if all things are done by fate, nothing is within
our power; there is no volitional choice. Therefore, it fol-
lows that free choice is taken away if divine providence be

2, See above, ch. 64.
3. Ciceto, De divinatione, II, 7 (Teubner ed,, 1938, p. 71b},

certain. And in the samc way it will follow that ail con-
tingent causes ate taken away.

7] Furthermore, divine providence does not exclude in-
termediate causes, as we showed abave .B"ut, among causes,
some are cqutingent and capable of failing. So, it is pos-
sible for an effect of providence to fail. Therefore, God's
providence is not certain.

(8] However, for the purpose of answering these argu-
ments, we must repeat some of the observations put down
before, so that it may be made clear that nothing escapes
divine providence; also, that the order of flu‘r:ne providence
cannot possibly be changed; and yet tha't it is not necessary
for all things to happen of necessity simply because they
come about as a result of divine providence.

[g] First, then, we must consider thel fact tl.\at, since God
is the cause of all existing things, giving being to all, the
order of His providence must embrace alt th_mgs. Indecd,
on the things on which He has lavished being He must
also lavish preservation and guide them toward perfection
in their ultimate end.

[10] Now, two things must be consid'ere'd in the case of
any provident agent®—namely, premeditation of the .order,
and the establishment of the premeditated order—in the
things that are subject to providence. The first of these per-
tains to the cognitive power, while thF ser.:ond_ belongs to
the operative. Between the two there is this difference: in
the act of premeditating the order, the more perfect that
providence is, the more can the order of providence be ex-
tended to the smallest details, The fact that we are not able
to think out, aheid of time, the order of all particular events
in regard to matters to be arranged by us stems from the
deficiency of our knowledge, which canmot embrace all
singular things. However, the more a person is able to think

4. See above, ch, 77.
5. See above, ch. 64,
6. See above, ch, 77.
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ahead about a plurality of singular things, the more adroit
does he become in his foresight; while the man whose fore-
sight is testricted to universals only participates but little
in prudence. Now, a similar consideration can be made in
regard to all the operative arts. But, in regard to imposing
1. the premeditated order on things, the providence of a gov-
bl €rning agent is more noble and perfect the move universal it
is and the more it accomplished his premeditated plan
by means of a plurality of ministers, because this con-
trolling of ministers occupics an important place in the
i . order that pertains to foresight.
IR Moreover, divine providence must consist in the highest
T perfection, since He is absolutely and universally perfect, as
il we showed in Book One.? So, in the function of provi.
R dential foresight, by means of the sempiternal meditative
act of His wisdom, He crders all things, no matter how
- detailed they may appear; and whatever things perform any
action, they act instrumentally, as moved by Him.® And
they obediently serve as His ministers in order to unfold in
things the order of providence, which has been thought out,
i as I might say, from eternity. But, if all things able to act
! must serve as ministers to Him in their actions, it is im-
! possible for any agent to block the execution of divine
i providence by acting in opposition to it. Nor is it possible
) for divine providence to be hindered by the defect of any
_ -1 agent or patient, since cvery active and passive power is
' Y ) } ' caused in things in accord with divine disposition.® It is also
£
f

impossible for the execution of divine providence to be im-
peded by a change in the provident Agent, since God is
altogether immutable, as we showed abovet® The conclu-
sion remains, then, that divine foresight is utterly incapable
of being frustrated.

N fr1] Next, we must consider that every agent intends the
good and the better, in so far as he can, as we showed

5 7. SCG, 1, ch, 28,

; 8. See above, ch. 67.
9. See above, ch. 70,
10, SCG, 1, ch. 13.
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above.!! But the good and the better are not considered in
the same way, in the whole and in the parts.}? For, in the
wholc, the good is integrity, which is the result of the order
and composition of its parts. Consequently, it is better for
there to be an inequality among the parts of the whole,
without which the order and perfection of the whole can-
not be, than for all its parts to be equal, even if each of
them were to exist on the level of the most important part.
However, if the parts are considercd in themsclves, each
patt of a lower grade would be better if it were on the level
of the higher part. This is excmplified in the human body:
in fact, the foot would be a more worthy part if it possessed
the beauty and power of the eye, buk the whole body would
be more imperfect if it lacked the Functioning of the foot.

Therefore, the intention of a particular agent tends
toward a different objective from that of the universal agent.
Indeed, the particular agent tends to the good of the pait
without qualification, and makes it the best that it can, but
the universal agent tends to the good of the whole. As 2
result, a defect which is in accord with the intention of
the universal agent may be apart from the intention of the
particutar agent. Thus, it is clear that the gencration of a
fernale is apart from the intention of a particular nature,
that is, of the power which is in this semen which, as much
as possible, tends to a perfect result of conception; but it is
in accord with the intention of the universal nature, that is,
of the power of the universal agent for the gencration of
inferior beings, that a female be gencrated; for without 2
female the generation of a number of animals could not be
accomplished. Similarly, corruption, decrease, and every
defect pertain to the intention of the universal nature, but
not of the particular natuse, for each thing avoids defect,
and tends to perfection, to the extent that it can. So, it is
cvident that the intention of the particular agent is that its
effect become as perfect as is possible in its kind, but the
intention of the universal mature is that this individual
effect become perfect in a certain type of perfection, say in
11. Sec above, ch. 3.
12, See above, ch. 71.
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male perfection, while another would become so in female

perfection.

Now the primary perfection among the parts of the
whole universe appears on the basis of the contingent and
the necessary.® For the higher beings are necessary and in-
corruptible and immobile, and the more they fall short of
this condition, the lower the level on which they are estab-
lished. Thus, the Jowest things may be corupted even in
regard to their being, whereas they are changed in regard
to their dispositions, and they produce their effects not
necessarily but contingently. So, any agent that is a part
of the universc intends as much as possible to persevere in
its actual being and natural disposition, and to make its
effect stable, However, God, Who is the govemaor of the
universe, intends some of His effects to be established by
way of nccessity, and others contingently. On this basis,
He adapts different causes to them; for one group of effects
there are necessary causes, but for another, contingent
causes, So, it falls under the order of divine providence not
only that this effect is to be, but also that this effect is to
be contingently, while another is to be necessarily. Because
of this, some of the things that are subject to providence
are necessary, whereas others are contingent and not at all
necessary,

[12] So, it is obvious that, though divine providence is

- the direct cause of an individual futuce effect, and though
" it is s0 in the present, or in the past, indeed from eter-

nity, it does not follow, as the first argument! implies,
that this individual effect will come about of necessity. For
divine providence is the direct cause why this effect occurs
contingently, And this cannaot be prevented.

fr3} From this it is also evident that this conditional
proposition is true: If God foresees that this event will be,

it will happen, just as the second argument?? suggested, But

13. See above, ch. 72,
14. Above, 2.
15. Above, 14,
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it will occur in the way that God foresaw that it would be.
Now, He foresaw that it would occur contingently. So, it
follows that, without fail, it will occur contingently and
not necessarily.

[14] It is also clear that, if this thing which, we grant,
is foreseen by God as to occur in the futuce belongs in the
genus of contingent beings, it will be possible for it, con-
sidered in itself, not to be; for thus is it foreseen, as some-
thing that is contingent, as able not to be. Yet it is not pos-
sible for the order of providence to fail in regard to its com-
ing into being contingently, Thus the third argument?® is
answered. Consequently, it can be maintained that this man
may not become a ruler if he be considered in himsclf, but
not if he be considered as an object of divine foresight.

[15] Alo, the objection that Tully offers!” seems frivo-
lous, in view of the foregoing. Indeed, since not only effects
are subject to divine providence, but also causes and ways
of being, as is obvious from what we have asserted before,
it does not follow that, if everything be done by divine
providence, nothing is within our power. For the effects are
foreseen by God, as they are freely produced by us.

[16] Nor can the possibility of failure on the part of
secondary causes, by means of which the effects of provi-
dence are produced, take away the certainty of divine provi-
dence, as the fifth argument'® implied. For God Himself
operates in all things, and in accord with the decision of
His will, as we showed above.!® Hence, it is appropriate to
His providence sometimes to permit defectible causes to
fail, and at other times to preserve them from failure.

[17] Finally, those arguments in favor of the necessity of
effects forescen by God, which might be drawn from the

16. Above, T3.
17. Above, 16.
18, Above, 7.
19. SCG, 11, ch. 23; IIL, ch. 67.

B o T o o s -
P ECARARE ’

el A TR by o
. e S bl

LT




o= e

¥

44 - ON THE TRUTH OF THE CATHOLIC FAITH

body, or from an inteflectual persuasion, does not bring
necessity to the act of choice, 2 man does not always choose
what his guardian angel intends, or that toward which a
celestial body gives inclination. But a man does choose in
all cases the object in accord with God’s operation within
his will. Conscquently, the guardianship of the angels is
sometimes frustrated, according to this text: “We would
have curcd Babylon, but she is not healed” {Jer. 51:9); and
still more is this true of the inclination of the celestial
bodies, but divine providence is always steadfast.

[s] Moreover, there is still another difference to be con-
sidered. Since a celestial body does not dispose to a choice,
unless it makes an impression on our body by which man
is stimulated to choosc in the way that passions induce one
to choose, every disposition to choice which results from
the celestial bodies works by means of some passion, as
when a person is led to choase somcthing by means of
hatced, or love, or anger, or some similar passion, But a
person is disposed to an act of choice by an angel, by means
of an intellectual consideration, without passion. In fact,
this happens in two ways. Sometimes, a man’s understand-
ing is enlightened by an angel to know only that something
is a good thing to be done, but it is not instructed as to the
teason why it is a good, since this reason is derived from
the end. Thus, at times, a man thinks that something is a
good thing to be done, “but, if he be asked why, he would
answer that he does not know.”® Hence, when he reaches
a beneficial end, to which he has given no thought before,
it will be fortuitous for him, But sometimes he is instructed
by angelic illumination, both that this act is good and as to
the reason why it is good, which depends on the end. And
if this be so, when he reaches the end which he has thought
about befere, it will not be fortuitous. We should also note
that, just as the active power of a spiritual nature is higher
than a corporeal one, so also is it more universal, Conse-
quently, the disposition resulting from a cclestial body does
not extend ta all the objects which human choice cavers.

3. Ibid, (1207b1).
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[6] Still another point: the power of the human soul, or
also of an angel, is particularized in comparison with divine
power which, in fact, is universal in regard to all beings.
Thus, then, some good thing may happen to a man which is
apart from his own intention, and apart from the inclina-
tion given by celestial bodies, and apart from the enlighten-
ment coming from the angek—but not apart from divine
providence, which is regulative, just as it is productive, of
being as such, and, conscquently, which must include all
things under it. Thus, some good or evil may happen to
man that is fortuitous in relation to himself, and in relation
to the celestial bedics, and in relation to the angels, but not
in relation to God. Indeed, in relation to Him, nothing can
be a matter of chance and unforeseen, either in the sphere
of human affairs or in any matter.

f7] Bat, since fortuitous events arc those apart from inten-
tion, and since moral goods cannot be apart from intention,
beeause they are based on choice, in their case no one can
be called well or ill favored by fortune, However, in regard
to them, a person can be called well o ill favored by birth;
when, as a result of the natural disposition of his body, he
is prone to virtuous, or vicious, acts of choice. But in regard
to external goods, which can accrue to a man apart from his
intention, a man may be said to be both favored by birth

and by fortune, and also governed by God and guarded by
the angels. .

(8] Moreover, man may obtain from higher causes still

‘anather help in regard to the outcome of his actions. Fer,

since a man has both the ability to choose and to carry out
what he chooses, he may at times be assisted by higher
causcs in regard to both or he may ako be hindered. In re-
gard to choiee, of course, as we said, man is either disposed
by the celestial bodies to choose something, or he is en-

lightened by the guardianship of the angels, or even he is

inclined by divine operation, But in regard to the carrying
out of the choice man may obtain from a higher cause the
strength and cfficacy necded to accomplish what he has
chosen. Now, this can come not only from God and the
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hy sense in some way; past things it knows as remenhereds foture things
are nol known in thenselves beeanse they do ot vet eaist. but can be
known in their cases wilh certitude il they are tolathy deteomined i.n
their causes so that they will take place of necessity; by conjecture it
they are ot soletenmined that they cannot he impeded, as in e case
of those things il are Jor the most part: in no way 1 in their caoses
they are wholly in poteney, ie., uol move detersived to e than tn
another, ay in the case of those that are indeterminate 1o either ol wo.
The reason Tor his is that a thing is nol knowable according as it is !'n
poteney, bt anly aceording as it is in uet, s the Philosopher shows in
IN Metaphysivae.t

20, Gaonl, Towrver, is wholly oulside e onder ef time, stdioned s
it were al he ssmit ol eteenity, which is seholiy simultaneons, and e
i the whole course of tine is subjected fn one simple infuition. Tar
this renson, Tle sees inome ghinee everything that is clleeted iy the
evelution of time, snd vael: thing as it is incitsel, and iU is not itare fo
Fhim in relation 1o s view as iU is o the order ol its canses alone ¢
thongh e also sees (he very order of the canses), but each of the
things that are in whateves ime is seen wholly t'|il'l‘ll:lH’\' as the Junmn
eye sees Socrales sithing, not i ils canses hut fnitselt,

a1, Now from the faet it nuge sees Socrales r;iltin_'.:‘. ||It“l‘il|l-
tingeney of his sitting which coneerns the order ol cuse o c-Ilw-.t. is not
destroyeds vet the eve ol man mosl certainly and inlallibly sees Socrades
sitting while T s silling, sinee each aing as it is i itsell s already
determined, Tenev it tollows that God knows all things that fake Iﬂ;u.."
i Lime most certadndy sand infallibly and yer the things thit Jappes in
time neither wre nor lake place ol necessity, bl eontingently.

22, Theve is Tilewise adiflerence to be ooted o the part ol the
divine will, for e divine will must he sderstood as existing outsde

ol the order of Beings, as o canse prodieing the whole of Treing awd all
it <liffercnees, Nene e possible aned e necessary are dillerenees of
Bedng, ssd therelore meeessity and condingeney in thinses annd e st

ion of encl aeeording Ly the salore of their prosinade canses origisate
from the divine will itself, for He disposes necessary eimses tor e

effects hat The wills 1o be secessary,and Te ardains eanses aeting v

tingently (e bl ta Bl for e ellecly that He wills o be con-
tilu.:t'ni'.':\ml aceording ta the condition of these canses, dbects are
cnlled vither necessary or contingent, altiough all depersd on the divine

1T Metaph. &, 4, L 2 L SL
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Wil as oz fiest Goanes swhich transcends the wider of pecessily ind
coplingetiey,

This. however, cansot be said of the Luaan will, nar of any
other canse, for cvery other canse alieady Ll wder the order of
necessity or contingeneys lutve, esther e csees ibelt st be able to
Eail o, il not. its cllect is ol contingent, bt e essis . The divine will,
on the other Tand,is anfailing: set aot all s eflects e vrcesans L i
serne e eontindend,

23, Sees nen, i their desive Tooalow hat the will e choosiee is

neeessarily moved by the desivable, sagned in sich o Wity as to dieshioy
the otlier root ol contitatency the Philosaplier posits Tieve, hased ar o
deliberation. Sinee the good s s ehjcet o The wall, thes arene, it
cannut G s evident ) e diverted woas ot o seeh that which s
vendd 1o it s alse i1 s ot prossibide toodivert reasen soc thad it oy nnl
assent o that which seems troe to it So il sevnes tlod i e, w hich
lollows epon deliberation, always tahes place ol tecessity s Hins all
thives of which we are e prioviple threnety deliberation st ¢lwice,
will take place of necessity,

21, I reward to this peint there is asimil dhiversits with TENHEY
to e sondd andd witly respeect to the Doe that st be noted, There are
somedrths that are hnow per e sielias e fivst isdemonst able Pt
cipless these the istelleel issents o al necessaty. Tlhere are other,. Tow-
ever, which wre i hnown per ses Tat thionghy other traths, The condi-
tiom ol these i twalold, Sone fullow meeessarify hiows Uie prineiples,
e s that they cannnt b false when Ui inciples are tine, s iy
the vise with all the conelusions ol denonstiations. ol The iderdlec
vty necessarily to tneths of this Lind after it has preceived theiy
order to e principles. bat et betore, Fheee are otliers that do oot
follow vcessarily Brow the prineiphes and these cin Tie badse even
heneds e priveiples be frne, This i e cioe with thines alont whicl)
there cancbeopiston, To these the indelloet does il asserd pecessarily,
though it may he dnclioed Ty sonee walive et one siile g
avitlyer,

simibarly Al is i good thal is desivaide for its ien sithe. sieh
s daappsiness, whicl das the wature of an allinte end The will neces.
sariby adheres to e good o this bind, tor all men seeh fo he haypy: by
A arrtiite hind of meddurad necessity. There are other ool thiimes 1l
e desivalite Tor the sake of e end These are ebited to the o as
conclusions are to principles. The Chilasopher makes this point ehear
i LU Phagsicorm. = 1L then, there were some gool thines withent Ui
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