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I, Catholic thealoglans in general admit three areas of moral docirinal statements/f
of the magisterium:

1. formally revealed moral principles, either explicit or implicit in ths
* deposit of faith,
~ Vatican II, Lumen Gentium, states
"This infallibility(in faith and morsle) with which thofiimine Hedeemer willed
his church to be endowed in defining & doctrine of &k faith and morals extends
asg far as extends the deposit of divine revelatlon, which must be religiously
 guarded and faithfully expounded (™Lantum patet quantum divinae revelationis
_ patet depositum, sancte custodiendum et fideliter exponendua"). ne 25
8o that infallibility dogﬁfg\(en to explaining what is implicit in the text and
what must be explicitsted for its true total exposition, These are often
called the primary and secondary cobjects of infallibility,

2+ A second area of moral statemsnts: virtually revealed moral principles, i.e,

those deduced by reasoning from the formally revealed, where one premise would
be & ravealed truth, ami the other a truth of natural reasons

'3, A third area of moralf statement or affirmation, all the principles of natural
law, all moral truth to be known by rsason mx alons, with correct explanation,
interpretation, application,

These are the three areas in which a moral truth proposed by the ecclesial magis=~
terium may be obx foud to lie.

II, There are two degrees of authority with which the church is reckoned to teach a moral

truth, and in consequence two subjective reactions of th faithful to the two dife
ferent propositions: '

1, First there are truths proposed infallibly by the church.
Vatican I taught: "By divine and catholic faith, everything must be belisved which
is contained in the written word or in tradition and which

is proposed by the church as divinely revealed object of belief, in aolemn:éacree
or in ordinary universal magisterium®™ DB 1792,

| And Vatican II (IG n. 25) "But when either the Roman Pontiff or the body of
bishops together with him defines a judgment, tha}/ '

pronounce it in accord with revelation itaglf. All are obliged to maintain a nd
to be ruled by this revelation." |

The required reaction afxfxkkixkhem then to infallible teaching is anact of divine
faith, '
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~2f Second: there are truths not proposed infallibly, but authoritatively or
_authentically, which required and receive something lesa than the
asaent of faith.
I, Castl Connubii, Plus XI had written, "The faithful nust be obedient not only
" to th%olemn definitions of the church,
but also, in proper proportion, to other constitutions anda(screea.“
\/ Humani Generds taught: ™Let teachers in scclesiastical institutions be aware
that they cannot with tranquil conscience exercise ‘the
office of teaching entrusted to them, unless in the instruction of their students
they religlously accept and exactly observe the norms which we have ordained, That
due revercnce and submission which in their unceasing labour they must profess
towards theteaching atthority of the church, let them instil also into the minds
and hearts of their students.™"
" While Lumen Gentium has this: "In matters of faith and morals the bishops speak
| in the name of Christ, and the faithful are t o
accept their bteaching and to adhere to it, with a religious aasgsent of soul.
This religious submission of will and mind, muet be shown in a special way to the
authentic teaching authority of the Roman Pontiff, even when he is not speaking -
ex cathddra, That is, it must be shown in such a way, that his supreme magisterium
is acknowledged with reverence, the judgments made by him are sincerely adhered
to, according to his manifest mind and will, His mind and will in the matter
may be known chiefly either from the kx character of the documenta, from

his frequent repetq.on of the same doctrine, or from his manner of speakinge"
m n. 250

III. The doctrinal content of this encyclical is not proposed as divinely revealed truth,

infallibly tught by the Roman Pontiff, There is simply no suggestion that it ia,
For this reason: |

1, there can be no question of an assent of divine and catholic faith.

2. we can prescind from the whole controversy as to whether virtually revealed
truths can be the cbject of infallible magisteriun,

3. we can prescind from the controversy as to whether the morality of birkks
xuiomk  artifical contraception, merely as a truth of naturhl law, COULD
be the objJect of an infallible proposition, Some authors , e.g. Jos-.;;h
Fuchs, Richard McCormick, John Reed, would maintain that the whole range
of natural morality (morality known by reason, but not formally revealed) :
lies within the competence of the church to be proposed infallibly,. Al
Others, such as Gregory Bawm, Kevin Kelly(Clergy deview, 52, 1967,
ppe 682-94) and - with same differnces, F. A, Sullivan ~ would not admit

f that the magisterium can propose as gtwdyodmxwo® to be accepted with 5
divine faith, truths of natural law, unless these are explicitly ravealed,
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.IV. We are dealing then with a principle of natuwral law morality,neither formaliy nor

1.

o
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virtually revealed, not proposed infallibly, but proposed authoritatively and
authentically by the ordinary magisterium of the Roman Pontiff. Xidowao:

Such proposition is de se to be received by Vathclics with internal and external
assent,"a religious submission of will and of mind", What does this mean?
Charles “avis in 1953 - a long time ago, in Charles “avis life, at least:’

*{Such statements or propositions} are an exercise of doctrinal providence, where
infaliibility does not obtain... The assent must be interior and sincere, Mere
respectful silence will not do., Thie is commonly called religious assent. Tt of

should be firm, ootherwise the assertion of neceasity would be a contradictions
At the sume time to compel the mind to give a firm assent on & motive which does
not exclude the presence of error, seems to be contrary to the nature of the
intellect, Following Franzelin and Billot, we would say that the object

of the doctrinal decision is not the truth or falsity of the proposition, but the
security or dangdger it involved in respect of faith.

A given doctrine is safe
or unede as compared with its opposite, A practical decision, an@&he assent
to it is similar. One must accept that the practical ppsition of the doctrine is
as it is stated, and must be obeyed apmyckim by the fulfilleent of the moral
obligations consequent upon the declaration of such a fact, It follows that such
@ dootrine can be reversed without contradiction, for the danger or lack of
security of the doctrine ... did not necessarily flow from its intrinsic
falaity, but perhaps from a la k of clarity, unresplved though not unresolvable
appearance of opposition to the faith.

A particularly scholarly individual, loyally '

accepting the warning of the church, might see ways of prudently pursuing
investigation, If an{ when he has solid reasons for assenting to the condemned

proposition, he may do so. And this is not disobedience. ‘s has loyally accepted i

the priactical decision of the church, and followed ite moral consequences as far
as they apply to him. He must bewars of making public his convictions in a

way which might do harm. But it would be permissible to urge the probability

of his views in those publications and areas where truth might be appreciated and
where he mk would cause no scandal,® (L. 38, 1953, p. 407. E
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This is not far removed from the view of Rahner and Vorgrimler in their Theologigal

34

Sullivan in his de Ecclesia (romae, 1963) describes the assent scpewhat |

a2 follows. "T'nat which is taught by theﬁrdinary magisterium in faith and morals,
demands an internal religious assent, but not an absclute assent which is reserved
for infallibly proposed teaching.® (0eCe pe 340) ’
This 1s hardly assent in the usual sense, but rather "provisicnal agreement" :
or Yconditional acceptance". It is an affirmation not necessitated by intrinsic
evidence in favour of the teaching, but motivated by personal obedience to the |
divinely guided authority of the church., It is not unconditional assent,

(as would be the case in infallible teaching), but made with at least two

conditions, " : -

l.“unless the church descides other\;iae" and
2, unless the contrary becomes evident.*

This assent excludes prudent fear of error, and provides justifiable basis for
activity.

Dictionary (Freiburg, 1965).

In themix case of authentic or authoritative but non@infellible truths,

w = "The church requires our internal assent to these truths, but not the
absolutely max irrevocable assent of faith, A person may withé this assent,

which is posited on the basis of the “hurch's authority, if in view of certain
considerations which supersede the state of the question as it has hitherto been

proposed, he becomes convinced that an opinion proposed authentically but not

infallibly by the church, no longer does the matter Jjustice,®

|
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For Gregory Saum, the attitude of mind required by such propositions would

be a readiness to learn, to absorb, make our own the teachigg proposed.
Catholica

believe there is a teaching aubhority in the church whrough which God secures
theazesuinggxustrabhzisshaszrewnaiedzsundzeboyzsingereiptryziozasainilate

the saving fruth necess .ry or uséful for salvation, and they sincerely try to
assimilate this. _

Occasionally the “Yatholic will &x find it difficult to assimilate

the teaching authoritatively proposed, If he finds it imposeible not only

to assimilate that teaching but even to reconcile it with the total Goapel as
preached by the church, he may responsibly reveal his convictions and work
towards a revision of the official position,
ﬂM}f/ﬁ#ﬁ/##ﬂ/ﬂ/ﬂM/#/#/»’##I/ﬂ/ﬂﬂfﬂnf/##/ﬂ#/

Such “atiolic cannot give internsl assent to a propoaition which appears to him

evidently.wrong. By the same token he would not be bound to any act or cmission
contraryto his conscience.

Bruno Schuller puts the matter thus:
*Doubt about authentic teaching can only be justified on serious grounds, shared
by a large number of competent Christians reggrding the teaching in question,
In general, one can adopt an epinion that varies from the authentic teaching,
only if one is certain ,Pf l;fghrg?_giaterim's silent approval, amounting to &
practical retreat from theessr position.® TD 15, 1967, p. 99.
We certainly dont have a "practical retreat fram the esrlier position®,
but it 1s surely true that the doubt abodl the Mhentic teaching seems
Justified on serious grounds, and is shared by a large number of compstent
Christians (notably all the mmmxxkhXtian churches, with the exception of the
Roman communion) including some bishops, many theologians.
Lonclusions,
l. It seems to me difficult to deny that a Roman Catholic may find it impossible

to give internal assent to the doctrine proposed, W'Z
miy see many reasons, cogent and unanswered, which persuade in the contrary sense, f
In such & situatiion, faced with the maxmwwik necessity of a decision as to prract.lce
. = & decision fraught with weighty consequences, for the stability and welfare |
of hi bfa.mily, = it seems to me that a Catholic might well be justified in o
adopting a practice at variance with the authentic or authoritative teaching, =
in thorougﬁgood conscience, It seems to me too that he wmight continue in
reception of the sacraments in such a case, = while continuing study and prayer
for guidance and light.

=
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2, It seems to me that a confessor = whether he shared such difficulty
in accepting the authentic teaching or not, - might legitimately recognize the
validity of such a position of his penitent, and indeed might even instruct
the penitent in this sense, I .r. migdt pein? o7 Ae ficedy / 10l &omdul”
elsevra vl strvandes,
It is clear that such is not to be done lightly or without all the steps pwudence
might dictate to avold scandal, or a decay of faith and reverence for the i i1

teaching authority of the church,
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