4
me?lﬂ W gV <FNT .l¢1

METAFHYSICS, PSYCHOLOGY,
AND PRAXIS
Robert M. Doran
The generallzed empirical method of Bernard Lonergan and the archetypal
psychology of C, G, Jung are contributions to the systematizing of a qualitative
leap in the evojution of human consclousness., The leap is into a third stage of
meaning, where meanlng is controlled, not by practical common sense, not by
theory, but by a subjectivity that has been mediated to itself by a reflexive
process of self-appropriation, Through this process, one discovers in an
explanatory fashion the capacitles and the normative exlgencies of one's inten- .
tion of meaning, truth, being, and value, ard one governs one's cognitional
and existential praxis on the basis of this dlscovery, Such an understanding
~of the present juncture in the history of consclousness is, of course, deperdent
on Lonergan (1972193-96). But Jung too contributes not only to our understarding
of the new stage in conscious evolution, but also to the very emergence of this
consolidating systematization of the various consclous occurrences that gi#e
rise to this stage of meaning fi/, once the Junglan maieutic of psychic energy
is subjected to the dlalectical method that emerges from Lonergan's intention-
ality analysis,
The first part of the present paper is a post-critical /2/ statement

of the articulation of two complementary mediations of subjectivity, where the

complementarity in question has issued from dialectie, The dlalectic has already
" ' reversed counter-positions (Lonergan, 1957:387-388; 531~549) in Jung'é formu=

lations of psychic yeality. The reversal is presented in the paper I delivered

;_ e at this Workshop one year ago. I quote:
E Jung was extremely sensitive to the transformation of energic compositions
and distributions from personal object-relations to archetypal iﬁago-relations.

But beyond the archetypal stage of energlc transformation, there is an
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“of the tenslon of limitation and transcendence that qualifies all development

2
anagogle stage, It represents the envelopment of sensitivity by the

divinely originated solution to the problem of evil, In this stage,

transformed and transforming symbols are released that correspond to the
unrestricted intentlonality of human intelligence, human julgment, and

human deliberation, Anagogic symbols simultaneously reflect and glve the
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conversion of human sensitivity itself to participation in the divinely
originated solution to the provlem of evil (Doran, 1977b).
The post-critical statement incorporates the positive gains of the dialectic into
a developing position on the human subject,
The second part of the paper briefly addresses the existential and‘.

political responsibility of a subject In possession of this position,

I, The Complementarity of Lonergan and Jung
Energy and Human Desire
The reflexive praxis of self~appropriation issues in a semantics of the

dialectlc of human desire, The dialectlic itself 1s the humanly consclous form

in the universe proportlonate to human experience, understanding, and judgment
(Lonergan, 1957:1472-475), The tension is rooted in the prime potency, energy,
that grounds both limitation and finality (Lonergan, 1957:442-451), The

tension of limitation and transcendence becomes conscious when enefgy becomes
psychic {Doran, 19770), and a matter of existential responsibility when psychic
energy becomes human, i,e., when it can achieve 1ts highest integration only by
being sublated by the cognitive intentioﬁ of being and the existentlal intention
of value, The humanly consclous tenslon is qualitatively more pronouﬁced than
the psychic tension of limitation and transcendence in the nonhuman animal
genus and specles, because in lts human reallzation psychic energy is not only

an integrator of underlying material events and an operator of the subject's




spirltual development, but alsc ard primarily a factor in the integration of
the very universe of being intended in human cognitive and existential praxis
{Lonergan, 19574469). In human desire, psychic energy is sublated by the spiri-

tuality of knowledge and decision {Lonergan, 19571514+-520), ard thus becomes

- conscripted into the intelligent and reasonable, responsible and loving inten-

tion of a universe of being to be known and to be realized through the self=-
transcendent exercise of human intentionality, The extent of this conseription
of psychlc energy by spirituality is the extent of a sensitive detachment ﬁhat
matches the detachment of intentiocnality in its pure desire to know and to love,
This sensitive detachment is the precondition of the individuated wholeneés
which for Jung is the objective of the consclious negotlation of psychic teleology.
Jung perhaps came closest to so formulating the process anrd objective of indi~
ftduation in a 1929 essay, "Commentary on *'The Secret of the Golden Flower'™
(Jungl 1970), Ironically, the Chinese alchemical text that Jung explores in
this essay sparked an interest in alchemy that was to lead him to a less compre-
hensive account of human development,; where the tension of limltation and
transcendence 1is displaced in favor of psychic energy as lntegrator, and at the
expense of its function as operator, What Lonergan enables us to understand
and formulate is the fact that psychic wholeness is a by-produet of authentic
intentionality. The higher integration of the subject and the share of the
sensitive psyche in that integration are consequences of the higher integration
of the universe in and through the subject's conscious intentionality of beling
and value, Wholeness, then, is 1o be understood in terms of self~transcendence,
not in terms of self-containment., Such a qualificatlion entails a quite exiensive

refinement of Jung's presentatlon of mendala symbols as par excellence symbols

of individuated totality (Jung, 1969a). Mandala symbols reflect psychic
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energy as integrator, but are not the best symbols of psychic energy as operator
of development,

The phrase, the semantics of desire, is found in Paul Ricoeur's refined
and delicate articulation of the place of Frewdian psychoanalysis in the phile-
sophy of self-approprlation that grounds a hermeneutic of culture and religion

(19?0:5-?). But to speak of g semantles of the dialectic of desire is to extemd

the meanlng of the term, desire, to include not just the biological purposiveness
highlighted wlth such single-minded intensity by Freud but also the sensitive
psycholegical component of intentionallty in the various autonomous realms of
meaning specified by Lonergan (1972181-85)., The realms of meaning find their
psychic components in what in Insight lonergan calls patterns of experience (1957:

181~189)., Desire thus includes even the pure, disinterested, detached orientation

that in lInzlght 1s the desire to know and that in Method in Theology 1s extended
to the intention of value, Nonetheless, Ricoeur has argued convineingly that
the problems posed by Freud amd by those associated with him positively or
negatively must be faced by a philosopher intent on the reflective task of self=-
appropriation, I would extend this argument and make of psychiec process in all

its forms an element that must be articulated in a developlng position on the

~ human subject (Doran, 1977¢s Chapters One, Two, and Three), This means that

the selence of depth psychology will become a constituent part of transcendental
method, which I understand as a developing and potentlally comprehensive science
of the human subject as subjeet, If Lonergan's position on varilous autonomous
realms of meaning is correct, however; then Jung's insight into varlous autonomous
compositions and distributions of psychie energy is more satisfactory than

the Freudian reductionistic theory of libido (Jung, 1960). Still, as we have

seen, Jung's insight must be expanded beyomd archetypal symbols, if the genuineness
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~of the self-appropriating subject (Lonergan, 1957:475-479) is to be promoted

by depth psychological analysis,

I propose that we attempt to understand the relatlonship between
Lonergan's sclence of intentionality and the science of the psyche by investi-
gating what I would call the significance of Lonergan's work for the evolution

of energy into participation in a third stage of meaning,

Cultural Epochs

Several converging interpretations of an axial development of human
consclousness have in recent years been offered as helpful to the understanding
of history, The debate that can be constructed among Karl Jaspers (1953),
Eric Voegelin (1956-1974), Lewis Mumford (1956), John Cobb (1967), and Lonergan
(1967) is principally concerned with details of dates and with the extent to
which the epochal change admits of internal differentiations, The protagonists
seen to recognize that such debates can be settled only by employing the methcds
of rigorous historical scholarship., Dialectical questions will, of course,
emerge, on account of the different horizons from which the historical inter~
pretations are offered, One's options regarding the significant differentiations
Hithin.the axial breakthrough to rationallty will depend on one's understanding
of oneself and on the self that one has to understand, What seems agreed is
that there 1s some sense in which it is legltimaie to speak of an epochal
breakthrough in human consclousness that occurred roughly during and beyond
the first millenium before Christ, and that this breakthrough is determinative
of the dlalectic of history ever slnce the emergence of the hegemony of rational
consciousness, personal freedom, ard individual identity,

Lonergan's notion of the control of meaning (196?) is a most helpful

guide to understanding and differentiating this breakthrough, Lonergan focuses




on the Greek variant of axial consclousness, The Greek discovery of mind in

the period extending from Homer to Aristotle issued in a new control of meaning
in terms of the Platonic and Aristotelian ideals of phllosophy and selence.

The person of Socrates in the Platonic dialogues 1s the classic figura midwifing
the theoretle control of meaning, but the classleist formulation of this maleutic
is Aristotle's, and especlally as he formulates an ideal of science in his

Posterior Analyties, Sclence is contrasted wilth opinion, necessity with contin-

gency, theory wlth praxls, wisdom with prudence, As the first members of each
disjunction trumpet the new conirol of meaning, so the second reflect the best
that the old order could hope to aspire to,

While the Aristotelian disjunctions were to be removed in principle by
modern sclence, the classic formulations left a split in the human soul that
medern sclence was not prepared to heal until its methodological gains could be
exterded to the study of the subject, From the poetic imagination of Greece
during this same periocd, we learn the dramatic existentlal significance of the
theoretic breakthrough. A new economy of Interlority was established, a rephrasing
of the interplay of spirit, psyche, and body, a new set of relationships between
intentionality and energy, between the archetypal masculine and the archetypal
feminlne, between theory and poetry. Greek tragedy presents the drama in its
sharpest termss the price that the autonomous intelligence had to pay for stealing
fire from the godsy the Oedipal fallure that nonetheless brings with it a new
and traglec dignity; the Aeschylean resolution in whilch woman as wisdom vindicates
the violent breakthrough and persuades the offended Furles to take up their
abode In the depths of the earth beneath the city of reasonable men, converting
their nightmarish energles Into the benevolent chthonle resources without which
the.project of the new order cannot succeed, What occurs -in the order of

spirit is reflected in the symbols of the psyche., An epochal differentlation

e R s S VTR D e e T LU TS S et e et T S e ey




of an Incarnate intentionality 1s also an epochal differentiation of the sensitive,
symbol-making psyche,

The axial control of meaning ushers in what Lonergan calls the second
stage of meaning in Western consclousness (1972:193-96), Much work remains to
be done In determining the Internal differentiations of axial consclousness in
various localities and cultures, Principally, Christian theology must determine
whether there s a specifically Christian differentiation within the axial
breakthrough, and if so how that differentiation is related to the other axial
advances that, in an increasingly planetized world, are becoming a relatively
common heritage of humankind, But even to pose the problem in this way makes
abundantly clear the need we have today of finding a common ground beyond the
partlcularities of the varlous axlal advances, Thus, from the foundation of
a more radical contrel of meaning, Lonergan is able to recount how the Greek

theoretle shift underwent a series of revolutionary transpositions in modern

sclence, Thils more radical foundation consists for Lonergan in an insight into
insight, into the kind of insight that in Greece first emerged as a recurrent
operation, And as 1Insight in the intellectual pattern of experience was axial,

so too is Insight Inte insight, In the eleventh chapter of Insight, the

f““} | theoretic control of meaning gives way to another epochal differentiation of
i% consciousness: the explanatory self-appropriation of human interlority. Many
0": previous modern events in the history of thought provide the potency for the
new form that emerges in the self-affirmation of the knower. Among them, surely, f
are Descartes' affirmation of the apodlicticlity of subjectivity as the founda- f
16 tion of philosophy; Kant's rendition of philosophy's questions as concerned ?

with what the subject can know, what he ought to do, and what he can hope for; ?:ff
Hegel's discovery of a dlalectlcal movement of Gelst as both the absolute

method of knowing and the Immanent soul of 1ts content; Klerkegsard's midnight
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ery that the dialectic is the becoming of the individual; modern sclence's

. severing of the umbilical cord to imagination, highlighting the duality of

knowlngs and the triumph of the therapeutic announced by Freud, humanized by
Jung, and relativized by Rank., In each of these developments there are posi-
tions to be promoted and counter-positlons to be reversed, The principle of
promotion and reversal is found in the basle positlons on the subject, on
being, and on objectiviiy. With the realization that objectivity is the fruit
of authentic subjectivity and with the progressive ard cumulative clearing of
the normative order of inquiry that constitutes authenticity, we have a break-
through to a new control of meaning, to a new stage of meaning, to a new epoch
in the history of human consciousness, The pirotal chapters of Insight mark
the formal beginning of a new serles of ranges of schemes of recurrence in the
world process whose immanent intelligibility is an emergent probability that
becomes intelligent intelligibiliiy in human consclousness,

If the ax3ial development of intentionality was accompanlied by an
axial differentiation of the sensitive, symbol-making psyche, we ought to expect
something similar as intentionality moves into a third stage of meaning, In
intellectual conversion, inientionality approximates a mediated self-transparency.
And in what I have called psychic conversion, the mediation of immedlacy extends
to the sensitive psyche (19772), I have found it preferable to explaln what I
mean by psychic conversion by engaging in dialectic with the ithought of Jung,
Since the elements essential to the dialectic have been presented in previous
papers delivered at the Lonergan Workshop, I choose not to repeat them here,
but rather to advance the articulation of a position on the subject by indicating
how we can integrate what Jung dlsclosed with what Lonergan has uncovered, how

We know that

we can interlock archetype with insight./ basic method (Lonergan, 1972:120) and

the elemental symbolic function are quite germane to one another, ln that Jung's

it
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discovery is as transcemlental as Lonergan's, and Lonergan's as collective or

unlversal as Jung's, Transcendental method and archetypal psychology both bear.

on universal humanity, They mediate the constants. of the human self, the
permanent features of human subjectivliiy. Wherever there 1s human subjeptivity,
there 1s a constant elemental symbolie function with constant motlfs as well as
. the capacity to release new symbols of the economy of interiority under the
dominance of a preconscious collaboration of imagination and Iintelligence
searching for imaginal materials for conscious insight, reflectlon, and evalu-
ation (Lonergan, 1957:187-206), And wherever there is human subjectivity,
there is experiencing of the data of outer sense and lnner consclousnessy there
are Inquiry, insight, formulation, reflection, the commiiment of affirmatlon,
and the awful fact of existentlal responsibility. How can we articulate the
interlocking of these two great discoveries in interiorly differentiated consclous-
ness? If we can answer this question, we will be advancing the development of

the basic positlon on the subject,

Psychology and Intentionality Analysis

Consciousness is the presence of the subject to himself or herself in
all of the operations of which he or she is the subjects dreaming, sensing ard
perceiving, imagining, inguiry, understanding, reflecting, affirming, denying,

evaluating, deliberating, declding, acting, praying; ard in the feelings that

permeate all of these intentlonal operatlons. Consclousness is not knowledge.
Knowledge is a matter of correct understanding, Consclousness is also and a
fortiori not self-knowledge, which is a matier of the correct understanding of
oneself,

Nonetheless, it 1s only consclous belngs who experience, question, under-

\\h,J stard, formulate, reflect, and affirm--who know. Consclousness 1s thus the
necessary condition, though not the guarantee, of fully human knowledge, And

conscliousness conditions self-knowledge in a further way, in that 1t provides
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the very data that one must understand and affirm if one is to know oneself,
Among these data are the operations that constitute knowing’and the states and
directions of feeling. Moreover, as I may know without knowing what it is to
know, so I may feel without knowing what I feel, Psychotherapy, like Lonergan's
cognitlional analysis, in part renders known what was already consclous,

These affirmations are almost truisms for anybody who has worked his

way through Insight amd Methed In Theology. I express them only to highlight

that in addition to consciousness there is the unconscious, With the c¢lari-
ficatlons Introduced by Lonergan, we may limit the use of the term, the uncon-
scious, to refer to energy at its physical, chemical, and biologlcal levels,

to the opaqueness of nature, which needs a higher integration by at least

the sensitive conselousness of the psyche if it is to come into the light,

The unconscious 1s all energy that 1s not present to itself, all eneréy save

that which becomes psychic energy in animal and then iIn human consciousness,
Proximately in the human subject, the unconscious ls neural-physiological process
in the organism. Remotely, the unconscious is the sub-animal world. From
Lonergan's work, then, we are able to derive a more preclse use of the terns,
consclousness and the unconscious, than is found in Jung's work, where consclous-
ness means the differentlated consciousness of the ego, and where the unconscious
includes not only opague energy but also what Lonergan prefers 1o refer to as
what is conscious but not objectified (1972334).

Let me now repeat some further famlliar affirmations issuing from
Lonergan's cognitional analysis, in order to highllght another point. The
universe in which human consclousness emerges is not static but in process,

This process has given rise to successive higher integrations in the form of

explanatory genera and specles, unities and Intelligibilities, laws that unify
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-otherwlse colncidental manifolds, Among these laws are those that govern human
intelligence itself.(19571255-2573 262-267; 437-442), The sciences arrange
themselves in a pattern isomorphic to the process and emergent forms of the
unlverse of being, Thus chemisiry is an autonomous sclence from physies, Ths
laws of physies are not abrogated in chemistry, feature in chemistry, but are
sublated into a higher viewpoint containing other laws that systematize data
that remain colncidental from the standpoint of physics, So too chemistiry
leaves unexplalned certain phenomena in the unlverse of being, but not in such

"~ a way that 1ts laws or those of physles are left behind or abrogated in the
further laws known by the biological sciences, Amd there are data of sensitive
consciousness that are purely coincidental from the standpoint of blology

but that are unified In the insights of sensitive psychology, even though the

laws of blology, chemistry, and physlics are part of the complete scientifie

understanding of sensitive life, Finally, human being provides a manifold of
data left unexplained by the sclence of sensitive consclousness, These are the
data on men and women as selves and as concerned with thelr own self-constitution,
and as knowers in whose intelligent activity the universe itself attains a

' higher systematization, Thus there are the data of consclousnesss the operations

of imquiry, insight, reflectlon, judgment, evaluation, decision, love, and

religion; the data on the difference between belng intelligent and stupid,

i? reasonable and silly, responsible and irresponsible, loving amd selfish; and
? | the data of self-constitution that enable the discovery that it s up to
me what kind of person I will be. I wlll never understand such data by

- O studying physics, chenistry, blology, or even sensitive psychology, I must

k\aj ralse questlions concerning the data of human coansclousness, Such attention

and inquiry will glve rise to a sclence that accounts for data on human living
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that are left unexplained by other sciences, This science is a knowlelge of
the human subject as human subject, It is moving toward the full position on
the human subject.

The point T wish to highlight by this repetitlon of issues settled in
Lonergan's cognitional analysis, is that the unconscious in 1tself, as all
energy that is not present to 1tself, is known by the physleal, chemical, and
Biological sclences, and not by psychology. What psychology knows are the
higher integratlons of psychic energy, which is by definition consclous,
Energy reaches a higher integration under the dominance of sensitive, intelligent,

rational, moral, and religious consclousness. Moreover, the basic form of

" this hlgher integration occurs, not in the waking consciousness of an animal

or a human belng, but in their dreams, In the dream, the universe known by
vhysles, chenistiry, and blology reaches toward an ulterior finality, In the
dreams of a human being, the universe of proportionate being initiates something
of an experiment with human intelliéence, reasonableness, and responsibility,
It enters into subjectivity, becomes subjective, The psyche, Jung sald, is at
bottor world (1969b::%£ﬁ;5i is world~for-itself, energy rudimentarily present
t0 itself, It 1s the universe become the consclous operator of 1ts own
development, It is energy reaching toward a participatlion in the self-transcendent
activity of the intelllgent, ratlonal, moral, agapic subject. The universe can
become love in human consclousness, and its entrance Into this capacity, its
expression of this finality, occurs in the dreanm,

The science of psychology, then, deals, hot with the unconscious in
1tself, but with the higher integration of energy becone psychic and therefore
consclous, If such a heuristie point of view is accurate, then the sclence

of psychology demands for its integrity the science of the human subject as
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human subject, Only from the séience of consciousness does the psychologist
galin familiarity with the transcendental objectives of human interding, and
only from these objectives does one galin perspective on the place of the sensi-
tlve psyche and its spontaneous symbols within the full structure of the
normative order of inquiry, To cite an example of what I mean, Lonergan's
acknowledgment that terminal values are apprehended and aspired to in inten-
tional feelings (1972:31) grants to the sensitive psyche of intentionally
ordered human subjects a transcerndental significance, Feelings mediate conscious-
ness at Its fullest, for it is with feellngs that existential deliberation
begins, The human search fbr direction is in principle safeguarded by this
insight from being perverted into some variant of the typically medern reduction
of intentionality's oxder io sensitive psychologlical determinants, The latter
rather are known to share in the order of humanity's basic and specifically
differentiating quest, through which a world is mediated and constituted by
meaning, The intelligibility of orientation, quite distinect from passional
notivation (Voegelin;1953). is restored in principle to modern psychelogy
vhen the differentliation of the existential fount of personal value acknowledges
the transcendental significance of feelings,

As with feelings, so with dreams, for a symbol is "an image of a real
or imaginary object that evokes a feeling or is evoked by a feeling" (Lonergan,
1972164), The finality of the dream is the finality of the existentlal
consclousness that deliberates about the human good§ namely, the concrete
process, at once Individual and soclal, that consists not simply in the service

{ of humanity, but in the making of humanity, 1n advance In authentlclty,
in fulfilment of uffectivity, and in the direction of human labor to particular

f
| goods and to a good of order that are truly worth while (Lonergan, 19721 52).
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Our dreams tell the story of the dialectic of existential consciousness, of
willingness and refusal,-openness and blas, inner freedom and alienation,
self-transcendence amd self=~enclosure. As such, dreams are the best ciphers
we have of our condition as moral and religious subjects. In the dream, images
are provided to the dramatic pattern of experlence: images for existential
insight, for judgments of value, for declsion and action,

Because the dream is a higher integration of what from the standpoint
of unconsclous energic compositions and distributions remalns a purely colncidental
manifold of events, 1t is a most significant oceurrence in a universe whose

Immanent intelligibility is constituted by the process of emergent probability

1(Lonergan, 19573 115~128). But the dreams of a human subject themselves remain
purely coincldental events unless they achleve thelr higher integration through
conscious insight, reflection and judgment, decision and action, Psychic energy
occuples a sirictly intermedlate positlon in the structure of the subject as

subject, Through the higher Integration that is imposed by the dream upon

underlying manifolds of neural events, psychic energy elevates organlc process
to potentlal participation 1n the intentionality of the human subject, But

thls potential is actualized only when the subject sublates the dream into

waking intentlonality, by interpreting the dream, by critically refiecting on

the interpretation, by settling on that interpretation that hits things off

|

most accurately, and by acting in the existential order in accord with the

self -knowledge that one has galined through the interpretation of the dream,

If a subject Is obllivious of the dream or rejects it as insignificant or inter=
prets 1t naively or superstitlously or projectively, a blind alley or false
start or even a complete breakdown and collapse has been suffered in world
process., Unconscious energy depends on the intentional subject to promote

its upwardly 5ut indeterminately directed dynamism, 1ts finality, Once 1t has

entered into human consclousness, 1lts future depends on what human consciousness
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does with it, The physical, chemleal, blologleal, and sensitively psychological

world deperds on the intelllgent, rational, free subject for 1ts higher integration,
for the determination of its direction, the specification of 1ts finality, and
the execution of its immanent orientation to fuller being.
If this is an accurate representation of the metaphysical significance
of psychic energy and of the dream, then we have found the key 1o mediating
Lonergan's intentionality analysis amd Jung's psychology. The psyche promotes
the universe of proportionate being to the fuller realization of being that it
finds in human knowledge an@ action, That there is a psychlc component to

human spiritual activity is evident from Lonergan's account of patterns of

experience, i.e, of sequences of sensatlons, memories, images, emotions,
conations, and bodlly movements accompanying spiritual differentiation in
various realms of meaning (1957:+ 161-189). This psychic component of inten-
tional operations is released for self-appropriation when one correlates the
dream with the energic compositlions and distributlions that constitute the
varlous patterns of experience, That Jung is more helpful than, say, Freuwd

in providing an orientation to the interpreter of dreams who is already informed
by Lonergan's analysis of intentlonallty, results from Jung's expllclt recogni-
tion of the autonomy of varlous compositions and distributlions of psychic

energy, l.e. their irreducibility to primitive blologlecal and Instinctual

determinants. Lonergan's notlon of intentlonal consciousness clarifies and
further differentiates Jung's basically more satisfactory notion of psychic
energy by introducing into the hermeneutle framework the indispensable notlon
of self-transcendence. With this notlon, Jung's epistemological ideallism and
conconiitant psychological romanticlsm are transcended, and the psyche takes
its rightful place 1n an objectificatlon of cognitive, moral, and religious

realism, The energlic component of the basic structure of the incarnate spirit,
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of the subjJect as Being-in-the-world, then, is as follows:

A cxistential consciousness (intending
moral and religious self- transcen-

dence

energy's upwardly rational consclousness {intending truth
and being)

but indeterainately intelligent consciousness (intending
meaning)

directed finality,

empirical consciousness (attentive to
data of outer sense and of inner

consclousness ?
through successive ) ;

reaching fuller being

dreaming consciousness (integrating at
the psychic or experlential level
urderlying neural manifolds)

higher integrations

the unconscious (biological, chemical,
thysical compositions and distri~
butions of energy)

Elemental Symbols and Self-Appropriation
. The energlic composiiions and distributions that constitute the human
psyche are the point of contact between the unconsclous energy of the organism
ard the intelligent iIntellligibility of human spirituality, The form of these
compositions and distributions is the symbol, The symbol is the place of the
“ consclous meeting of past and future, origin and destiny, archeology and

teleology (Ricoeur}, limitation and finality (Lonergan, 1957). The elemental

of the primordial time that constitutes the possibility of sensitive immediacy
and that institutes its structure (Heldegger). Symbols are the rieh texture f
in which nature and freedom, matter and spirit, commingle, They are the

integrations of transcendental imagination in its function of instituting

o primordial human time, where the future beckons what has been into presence
i ard thus constltutes the present,

A human ontology that would do justice to the full structure of

: ' —)
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the hurman compound-in-tension, then, must insist that it is through the psyche
and its elemental symbolic deliverances that human intelligence, reason, and
\freedom are provided the materlals for achleving the conscious unity that consti-
tutes one's life as a work of art, Martin Heidegger's analyses of the function

of Einbildungskrafi in instituting this unity are quite helpful, once one realizes

that the transcendental imagination that constitutes Dasein'’s temporality as
Being-in-the-world is identical with the energic compositions and distributions
that constitute the human psyche; and once one engages in a dlalectic with
Heldegger from the standpoint of Lonergan's detailing of the notion of being,

so that the tension of the opposites ln the structure of the human perzon

is not reconciled by collapsing the notion of being that is Dasein into the
boundaries of the horizon of {ime that are established by the structure of

i-'l',he human psyche, Nonetheless, the present is indeed the subject’s sensitive
temporality as a tense unity of the projects of freedom and the thrownness of
potentiality, The dream symbol evokes, promotes, creates this unity, or in

its absence calls one back to it, The projects of freedom are future ard spirit,
finality and transcendence; the thrownness of potenitiality is past and matter,
origin and limitation., Preoject 1s consclousness, thrownness the unconscious,
Project is anticlipatlon, thrownness is memory. Psychic energy is thelr neeting

ground, The dream proposes to make of potentiality a project, and to insure that

the projects of freedom remain possible for an incarnate subject.

No other project than one that is possible, no other future than that
which is continuity with the potentialities of energy, no other consciousness
than that which is in harmony with the unconscious, no other splirit than that

which is synchronous with matter, prevails in the world of human affairs, All

\\‘) other projects--and they are attempted in great number--are folly, alienation,
and destructiveness for the human compound of limitation anmd transceﬂdence and
for the social world in which that compound lives dramatically in the presence of

others,
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The intentionallty of an incarnate spirit thus finds in psychic energy's

symbolic productions a set of defensive circles safeguarding its own authenticity,
Intentionality split from psyche represents a disproportion of the tension of

limitatlon and transcendence, a schizoid condition of onesided hypertrophy that

proportlonate being 1s more precarious than the self-transcendent dynamism of

spiritual intentionality in unlon with a human body. Intentlonality aud the T
body are genuine opposites, as opposite as future and past, spirlt amd matter,

consclousness and the unconscious, transcerdence and limitation, The integration

occurs through negotlating the symbolie process of dreams, _ l

Dreaming consclousness, then, where energy becomes potency for agape,

provides the conditlions in the third stage of meaning for the self-appropriétion

‘of the drama of the compound-in-tenslon that is the human subject. The dreanm

expresses our tense unity and intends our wholeness, the integrity of our project,
the synchronlcity of our intelligence and reason and freedom with a universe

whose prime potency is energy. The task of intentlonal consciousness in bringing
consclous operations as Intentional to bear upon conscious operations as conscious,
thus instituting the third stage of nmeaning, must extend to the Ilnterpretation

of the dream, through which the potentlality of one's past is integrated into

the projects through which one constitutes one's future being, The dream makes

of matter potentiality for spirit, while incarnating spiritual intentionality

in matter, It 1s the first Iinstance in which the universe of proportionate

being becomes conscious finality, It is the potential provided to thé subject

to make of one's past a story with a human future. On the other hand, radical

alienation may be helpfully analyzed in terms of the failure of synchronlcity

between the spirituality of freedom and the materiality of the organism, The
sublation of the dream into the intentlonallty of consclousness représents a

further step 1n the constitutlon of the converted person,
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II, Metaphysics as Political Responsibillty

- Contemplation and Politics

There is an at least phllosophical faith that is demanded if one 1s to
live from the convietion that only a consciousness in harmony with the unconsclous
energlies of the universe, only a spirit that is synchronous with matter, prevails
in the world of human affalrs, More often than not, such a consclousness, such a
spirit, seems to be a political failure, The claim that only an intelligence amd
reason and freedom that are synchronous with a universe whose prime potency is
energy projects courses of action that are truly possible seems, on the face of
things, to contradiet reality itself, When politics is concelved as the art of
?EE_EEEEEE;E' what is meanit is not the artistry of integrity that I have referred
{0 in the previous section, but a Realpolitik that settles short-range problenms
with short-range solutions whose only criterion of efficacy is expediency, The
criterion of decision is the particular good or the good of order, not the notion
of value {Lonergan, 19721 47-52),

If it is correct to assume that the historical-dialectical drama of our
age consists in the establishment of the serles of ranges of schemes of recur=-

rence that Lonergan calls the third stage of meaning, then, the nost genuihe

J[political orientation one can assume will be structured by one's commitment to

such an enterprise., The pragmatic view of politiecs as the art of the possible,
where possibility is coterminous with expediency, will be recognized as a
destructive myth, It will be replaced by a view according to which, in Edward
Sehlllebeeckx's terms, politics is rather "the more difficuli art of enabling
that which is necessary for human salvation" (1978s40), One's political praxis
will be structured by an intelligence, a freedom, a graced subjectivity, capable
of action on the level of history. Politics becomes cosmopolis, which is

elevated to the level of redemptive history by the divine solution to sin,




20

One will become actively indifferent to the shori~term successes and failures
that attend one's commitment., One will, in Lonergan's terms, withdraw from
practicallty in order to save practicality (1957:241), One will reccgnize,
with Gandhi, that political victory without spiritual victory is.a shan (Del
Vasto:110}, and, st111 with Gandhi, that such a conviction not only does not
excuse one from participation in political struggle, but urges one to it ard
structures one's praxis within it in a unique ﬁay. Withdrawal from practical
expediency is not withdrawal from political praxis, But always one remalns
aware that what is at stake 1s not so much the outcome of one's rarticular

intentions, but the victory of integrity even in the midst of the failure of

such intentions, The politic#l situation of Western humanity still bears a
structure analogous to that which necessitated FPlato's resigned realizatlon of
the fate of the lover of wisdom, the praciitioner of integrity, the spirit in
love with the good, in the midst of the corrupt polls, The short-range political
effectiveness of the intentlonality devoted to cosmopolis will always be negli-~
glble., But the historical effects of such a human spirit will never be cutweighed
by the soclal surd that results from the paralyzed minds and hearts of the
politically expedient, |
Cnly when the disclosure of the story of intentionality in dreaming
consclousness was opened for me in Junglan analysis, did T really appreclate
\what Lonergan was saying in his pages on general bias and cosmopolis (1957:
225-244), For the detachment that can think and choose on the level of
history must extend to amd penetrate the sensitive conscliousness of the mortal
animal bYefore it is effectively safeguarded from reversion to shortsighted
practicality, Some day Insight may come to be interpreted as a book that

is as much a study of universal willingness as it is a study of human under-

standing, But then the contexts established by rellglous converslon and by

psychic conversion will have to be explicitated in a fashlon that Integrates
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them with Insight's treatment of intellectual conversion and with its beginnings
of an articulation of moral conversion that is significantly developed by the

time of Method in Theologzy, The heuristic principle of this integration is the

following: as it is through contemplation that the detachment of the person of
integrity reaches to ard penetrates sensitive consciousness in any stage of
meaning, so it is through psychlc conversion that this extension and penetration
oceur in the realm of interilorly differentiated consciousness, in the third
stage of meaning,

The alienation of the soclal surd conditions human suicide on both
the individual and coilective levels, But synchronistic praxis, where alienation
1s transcended, is by no means a simple matter of spontaneity and uninhibited
immediacy. The world to which we are immediate is itself mediated to us by
meaning, and it 1s really the meaning to which we are immediate. But meaning
can be true or false, whole or partial, genuine or distorted; and immediacy
to false, partial, or distorted meaning by no means transcends alienation,
Synchronistlc praxls, genuine just-so-ness, is thus furthered by the diseri-
mination of mind and heart, thought and feeling, spirit and psyche, that is
the expliclt and explanatory objective of the third stage of meaning, Psychic
conversion interds the same disclplined spontaneity, the same tutored immediacy,
as does authentic asceticlsm, but it Intends this immediacy as mediated through

an explanatory majeutic., Psychic conversion is contemplatlon in the thi

——— S

stage of meaning. As a structural determinant of cosmopolis, it is probably as
j;;;;;;;;jggﬂz;"intellectual conversion if the human world is to be saved from
the spiritual suicide of post-historic existence (Humford, 1956),

Only if we focus, not on survival, but on the artistry of integrity,
on the aesthetles of dramatlc pattern and totality, do we move beyond the drama

constltuted by the possibility of irrevocable alienatlon to a discussion of
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the role of contemplation and of psychic conversion in the aesthetic production
of the dramatic farm oflconscious living, It is the body that, by reaching a
higher integration in psychile consciousne;g, rrovides the content to which the
spirit gives form. The conteni emerges already informed, due to the preconsclous

collaboration of intelligence and imagination in thelr selection of materials for

new Insight, reflection, and decision. The materials emerge primarily in our

dreams, The synchronistic form of nonallenated praxls wlll assume the contours
of a tense unity of thrownness and project, unconscious and consclousness, past
ard future, limitation and transcendence, Through these contours, the body
lives 1ts way into a human‘future. But, as we know, there are some lives without
dramatic form, The piesent is present by content, ard thus is not wlthout
materials for consclous insight, reflection, and deliberation, But the materials

a are relatively formless, dissociated, because of the inguthenticity of the
rreconscious collaboration of intelligence and imagination that has brought them
to conscious attentiveness., The inauthenticity grows as the subject remains
cognitively and exlstentlally ignorant or negligent of the unformed contenta
that constltute the substance of his or her life. Content there is, for there
has been the past, but form there is not, for the subject does not know or does

i not want to khow what the past has been., The subject neither tells nor creates

a story. Not knowing what the past has been, the subject is Ignorant of what

is possible, Not wanting to know what the past has been, the subject refuses

what is possible. And without possibility, the subject creates no project,
knows no future, Life without project, transcendence, authentle intelligence,

reflection, and deliberation is formless, a massa confusa, a prima materia,

One begins to knoy what has been by listening to its expressions of

] 13 own story, however tragic, distorted, victimized, and sinful that story

may be, When we listen to our dreams, matter becomes conscious, While we
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are dreaming, of course, we have no choice but to listen, But when we awake,
we are conscripted on all sides by voices claiming our powers of listening,
We forget what the universe uttered when the body spoke through the psyche to
intelligence and freedom, We listen to the other volces, and all we hear is
noise, It makes no sense, for we have forgotten the code which would tell us
what the nolse means. We go ;bout our dalily business, create fuitile projects
that were impossible from the beginning or fail to stretch our projects to the
Iimits of their possibility; we project futures with no past or fall to transcend
as we are able; we derrlve consciousness of the harmony of which it is
capable with the emergent process of the universe, And we have the temerity

to proclaim, as one Impossible project succeeds another's collapse or as

.successive possible projects fall to occur or recur, that it 1s the world that
is absurd, The only absurd element in the universe consists in the fallure of

activity on the part of an intelligence and freedom that have forgotten what

intelligence and freedom are and where they belong in the universe of propor-
tionate belng, Consciousness can displace the tension of limitaiion and
transcendence in elther direction or, in manic-depressive fashion,C 7:scillate
from one displacement to 1ts opposite, Intelligence is the capacity to respord
with insight to the universe, as I constitute the human world and concomitantly
structure myself, Any other exerclse of intelligence, from the standpoint of

the detachment that thinks and chooses on the level of history, is really quite

stupld, But to the extent that I forget to listen to the unlverse, my
intelligence is no response, but a bitter and resentful monodrama,
It is the contemplative spirit that retrieves and heals what has been,

and in so doing projects a possible future into which a human body can move,

Contemplatives, synchronistic people, alone project a destiny commensurate with
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what is possible amd move tOWard that destiny as consclious beings, The path
between origin and destiny is narrow, not stralght but winding, and daily., Only

a heart like a stream of water can keep to 1i, follow 1t to its end, even skip

and laugh and dance along the way, The lyricism of intentlonality is not

easlly preserved in an epochal age, when attention is constantly drawn away
from the long-range commitiment that matters to the short-term expedlencles
that settle nothing, To come to this lyrical heart in our time, through the
discipline of listening, is to retrieve through self-appropriatlon the firsi
of the transcerdenial precepiss be attentive, This imperative, the one least
elucidated by Lonergan, calls for contemplation, whose activity Is receptivity,

vhose prime data are dreams, and whose function is the provision of the materials

-of possibility without which the projects of intelligence, reason, ard freedom

are folly and degradation, constitutive causes by default of the social surd,

Existential Responsibility in the Third Stage of Meaning |
Attentiveness in any stage of meaning is for the sake of Intelligent
inquiry, reasonable reflectlon, and responsible declsion in the Interests of
the promotion of the human good, But attentliveness in the thlrd stage of
meaning, the attentiveness of the psychlically converted subject, is for the
sake of the specific exigencies of intelllgence, rationality, and cholce that
impose themselves on an epochal juncture in the history of consclousness,
Those exigencies demand that one concelve, affirm, and implement the integral
heuristic structure of proportionate being.(lLonergan, 1957: 391), that one
move to the explicit semantles of all that can be said or done that is critleal
metaphysics, The implementation of the heuristie structure of proportionate.
being constitutes the existential and Indeed the political responsibility of
consciousness in the third stage of meaning, Thils responsibllity is existential

in that, by exercising 1t, one constitutes oneself as a self "fappropriating
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subject, But it 1s also political, in that what it calls for is the reorientation

of sclence and common sense, so that the explanation of all data and the management

of all human affairs proceed in accord with the basic positions on knowing, on
valulng, on transcendence, on being, on objectivity. The reorientation of common
sense occurs through psychle converslon, through dramatic artistry in the third
stage of meaning, through the release of the capacity to negotiate with full
intentionallty the dialectic of the dramatlc subject and the more dominant dialectie
of community (Lonergan, 1957: 218) that "gives rise to the situations that stimulate
neural demards and , . . moulds the orientation of intelligence that preconsciously
exercises the censorship" that selects materials for intelligent, reflective, ard
deliberative activity, The reorientation of science is instanced in my own
attempts 1n thls paper and elsewhere to integrate depth psychology into transcen-
dental method, Both reorlentations are politleally significant, in that the
theoretical and practical exercise of intelligence, rationality, and freedom
alone promote the individual and social process that is the human good,

Beyornd the foundatlonal questions of Insizht, then--the questionsi what
am I doing when I am knowing? why is doing that knowing? what do I know when I
do that?~-there emerges a fourth question for a consclousness that follows
Lonergan in the way of self-appropriation to the point of explanatory mediation,
not of knowledge, but of moral responsibility, The fourth question is: what do
I do when I know all that?, i,e., when I have answered with Lonergan the three
foundational questions of Insight and their existential and religious analogues,
The existentially and politically responsible answer calls for the commitrent
of all one's energles to the implementation of the integral hewristle structure
of proportionate being., If explanatory self-appropriation 1s indeed an epochal
conirol of meanlng, the future not only of civilized humanlty tut of propor-
tionate being itself hangs in the balance of the tenslon that this fourth
form of the foundational question introduces into one's conseclous development

as a human subject,
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NOTES
/i/ I understand all emergent process in the universe, incluling the emergence,
consolidatlon, and survival of new forms of consclousness, according to Lonergan's
uderstanding of emergent probablility, Thus, occurrences of a potentlally new
kind remain purely colincidental untll systematlzed by an emergent form at the
new level, In the case of consclousness, a new stage of meaning remains poten-
tlal until a systematization has emerged that can consolidate an otherwise
purely colncidental manifold of occurrences., The occurrences that are poten-
tially a thirxd staze of meaning are conscious human operations of inguiry and
understanding, reflection and judgment, that take as thelr object the human
subject as subject. Thus, for example, the various modern philosophies involved
in the turn to the subject and the psychologles that seek a sclentific unmder-
standing of the energlc compositions and distributions of affectivity are
instances of occurrences that potentially can be systematized into a new series
of ranges of schemes of recurrence ln cognitive and existential praxis, into
& new control of meaning whose basic terms and relatlons are located in interiorly
tiifferentia‘ted consclousness, Ny understanding of the third stage of meaning
thus already shows the influence of Lonergan's mediation of conscious inten~
tionality within world process, On emergent probability as Immanent intelli-
gibility of world process, see Lonergan, 1957:115-128, For its extension to
consclous human operations, ibld.s 209-211. For its metaphysical constitution,

Chapter 15, On the present as kalros for the emergence of the third stage:386.

/2/ The term, post-critical, refers to any language that is sufficiently informed
by the maieutlc of a third-stage control of meaning that, in the limit, 1t is no
longer an articulation of a problematic but a formulation on the basis of an

urderstanding of interiority that has been grasped as virtually unconditioned,




_}—_MT{”WMMW;_i- f :- .:f7f]f31*;~'=J”-zf T ST R

i

Voegelin, Erle . _
1953 The New Science of Politics, Chicagos University of Chicago Press

1956-1974 Order and History, Four volumes, Loulsiana State University FPress

%% Heldegger, Martin
1951 Kant und das Problem der Metaphysik, Frankfurts Klostermann




	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10
	Page 11
	Page 12
	Page 13
	Page 14
	Page 15
	Page 16
	Page 17
	Page 18
	Page 19
	Page 20
	Page 21
	Page 22
	Page 23
	Page 24
	Page 25
	Page 26
	Page 27

