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- 18 & process, and that tne psyche 1ls transformed or developed

-processss and through understanding of alchemlcal symbolism 1

_1ndividuation.

regarded as statlons along 1ife's way.

essentially alchemlcal vislon of Christ, I felt comforted by it.

“himsell out into everything, even into lnorganic matter; he is

C. G. Jung, Memories Dreams Reflectlons, New York Pantheon 1961.2,3

p 209} As I worked with my fantasles, I bscame aware that the
unconscious undergoes or produces change. Only after I had -
famllizrized mysslf wlth alchemy did I resalize that the unconscious

by the relationsuip of the ego to the contents of the unconscious,
In dndlvidual cases that transformation can be read from dreams
and fantaslies. 1Ih collective 1ife it has left its deposit
principally in the various rellplous systems and thelr changling
Bymbols. Through the study of these collectlve transformatlon

arrived at the central concept of my psychology: the process of

p 222: My life 1s what I have done, my sclentifle work; the one ls
lngseparable from the other. The work 1s the expresslion of nmy

luner development; for commitment to the contenta of the unconsclious
forme the man and produces his transformations. My works can be

All my writings may be considered tasks imposed from within;
thelr source was a fateful compulslon, What I wrote were things
that assalled me from within nyself. I permitted the =pirit that
nmoved ne to speak out.

p 210: One night I awoke and saw, batned in bright light at the
foot of my bed, the flgure of Christ on the Cross. It was uot
gquite life~size, but extremely distinct; and I saw that hie body
was made of greenish gold. The vision was marvellously beantiful,
and yet I was profoundly shaken by it. eese L nad had an

The preen gold 1s the living quality which the alchemists
saw not only in man bu® also ln lnorganic nature. It is an
expression of the life-splrit, the anima mundl or fillus macrocosmi
the Anthropos who animat:s the whole cosmos. This spirit has t,t:n,lr'ed

present in metal and stone. My vision was thus a union of the
Christ-image with his analogue in matter, the filius macrocosmi.

[BL ta panta di autou kal eis auton; anima naturaliter xtiana; Tellha -

CW 9, 1i: Alon (paper: Christ, & symbol of the self)

p. 212t The malinyp problem of medical psychology 1s the itransferencs.

In this matter Freud and I were In comglete agreement. I was able

to demongtrate that alchemy too hed something that corresponded

to the transference,-- namely, the conlunctio concept of the (.. . o
Evidence for this correspondence is contal ed in my book, Poayehology =
and Alchemy (OW 12). Two years later in 1946 I pursued the o
matier further in 'Paychology of the Transfsrence," (CW 16) and .
finally my researches led to the Mysterium coniunctionis (CW 14)
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C. G. Jung, Alon. Researches into the Phenomenology of the Self.
New York, Pantheon Books, 1959, Bollingen Series XX, No. 9, part II.

Ch, V. pp. 36-T1, §§68-126. Christ, a Symbol of the Self.

9

p. 44, §70:

Yet, although the attribuses of Christ... undoubtedly mark him
out as an embodiment of the self, looked at from the psychologlcal
angle he corresponds to only one half of the archetype. The other
half aprears in the Antichrist. The later latter is just as much
a manlfestation of the aslef self, except that he consista of its
dark aspect. Both are Christian symbols, and they have the sage
meaning as the lmage of the Savliour ecrucified between two thleves.
This great symbol tells us that the progressive development and
dlfferentlation of consclousness leads to an ever more menacing
awareness of the confliet and Involves nothing less than a crucifixion
of the ego, its agonizing suspension between irreconcilable oprosites.

p. 45, §{79:
oo even though the Christlan image of the self - Christ « lacks
the shadow that properly belongs to it.

pPp 45-52, §§80-95, polemic agst evll as privatlo boni.
pp. 54-57, $§99-103, Clementine Homilies (moresatisfactory)
57-58, $§104-5, Ascension of Isalah
58-61 $§105-111, Rabbinic texts
64-68 §§117-119 CGnostics
67 § 120 Alchemy

p 69 §123

The individual may strive after perfection {...) but must suffer
from the opposlte of hls intentione mR for the sake of completeness.
(Quote Rom 7 21).
p 69 §124

.. grounded.. on the experlence that under certaln conditlons
the uncongsclious spontaneonsly brings forth an archetypal symbol of
wholeness, From this we must conclude that some such archetype occurs
universally and is endowed with a certaln numlnosity.
p 70 §125

Whenever thearcnetype of the self predominates, the lnevitable
pychologlical conseouence 1s a state of confllcet vivadldly exemplifled
by the Christlan eymbol of c¢rucifixlon - that acute state of unredeemed-
ness which comes to an end only with the words 'consummatum est.'
e+ Only the complete person knows how unbearable man 18 to himself.
..+ accepting the task of indlviduatlon lmposed on ue by nature, and
the recognitlon of our wnoleness or completeness, as a binding personal
commitment., If he does thiz consclousBessly and intentionally, he
avolde all the unhappy conseauences of repressed individuation. In
other words, 1f ae E voluntarily takes the burden of completeness on
hinself, he need not find it "nappening" to him against his will in a
negative form. Thies 1ls as much as to say that anyone who ls destined
to descend 1lunto a deep plt had better set about it with all the necessary
precautions rather taan risk falling into the hole backwards.
p 71 §126

The psychologilcal rule says that when an Ilnner situation 1s not made
consclous, 1t happens outslde as fate. That is to say, when the Indlvig-
ual remalns undivided and does not become consclous of inner contradict-
lons, the world must perforce act out the conflict and be torn into

opposite halves,
.
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p 180 §280

Myths and falry tales £ give expression to unconscious processes,
and thelr retelllng causes these processes to come allve agaln and be
recollected, thereby re-establishing the connectlsn between khe conseclous
and the unconsclous. What the geparation of the two psychlc halves
means, the psychlatrist knows only too well., He knows it as.dissoclation
of personalitf, the root of all neuroses: the conscious goes to the
right and the unconsclous to the left. As opposites never unite
at thelr own level (...), a superordinate 'third' is always required,
In which the two pairs can come together. And since the symbol derives
as much from the consclous am from the unconsclous, it is able to
unite them both, reconciling thelr conceptual polarity through lts
form and thelr emotional polarity thronugh its numinomsity.

p 175 § 267: alchemy had its beginning in Gnostic systems

p 179 § 278:

His (the alchemlist's) doctrine was the guintessence of the symbolism
of unconsclaus precesses, just as the dogmas are a condensatlon or
distillation of 'sacred history', of the myth of the dlvine being and
hls deeds. If we wish to understand what alchemical doctrine means
we must go back to the hlstorical as well as the 1ndlvidual phenomeno-
logy of the symbols, and If we wish to galn a closed understanding of
dogma, we must perforce conslder first the myths of the Near and Middle :
East that underlie Christianity, and the whole of the mytholory as the f
expression of a unlversal disposition in man. This disposition I have :
called th collective unconaclous..., cettaln complex thought=-forms, !
the archetypes, whichmust be conjectured as the unconscious organizers -
of our ldeas. The motlve force that produces these kimsxm configurations
cannot be dlis*tinguished from the transconsclous factor known as 1instinct.
There is, therefore, no justiflication for visuallzing the archetype
as anything other than the image of the %& instinct.

p 178 §276

The bridge from dogma to the lnner experience of the individual
has broken down. Instead, dogma is 'belleved'; 1t is hypostatized, as
the Protestants hypostatize the Biblessss

««. the falth of the man of anitquity and of the medleval .Christian
never ran counter to the gonsensus omnlum but was on the contrary
suprorted by it. All thls had completely changed in the last three

hundred years. But what comparable change has kept pace with thls in
theologlcal circlea?

p 181 §282
««« llke the snake changing ite skin, the 0ld myth needs to be

clothed anew In every renewed age 1f It is not to lose its therapeutic
effect.,
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