a structure about a centre, that the centre 1s actual experlence

of seeing, and that to elimlnate or dlsregard that experience

would be to evacuate, so to speak, the structure.

Now as the experlence of sgelng stands to our knowledge
of ocular vislon, s¢ the experience of understanding stands to
our knowledge of human intellect. With that experience Aquinas
wag qulite famlliar. With that.experlence he expected others
to be quite famlllar. He wrote that anyone can experience 1in
himself that, when he tries to understand somsthing, he forms
images by way of examples in which, as 1t were, he inspects
what he 1s trying to understand. He wrote that we would know
notuning about abstraction from phantasm and the reception of
Intelliglbles in act, I1f we dld not experlence these actlivitles

in ourselves. He wrote that he preferred Aristotle's view of

intellect because 1t was in greater conformlty with our experlence.

He expressed the opinion that Arlstotle worked out the nature of
posslible intellect by appealing to understanding and what 1is
understood. He agserted that the human soul knows ltself by
appealing to 1ts understanding, which is its proper act, which
perfectly demonstrates 1ts nature ang virpue. If one by one's
own experience of acts of understanding attains famillarity wlth
acts of understanding, then one has not the slightest difficulty
In knowlng exactly what ls meant by the questlon, guid sit.
8t111l, whether that is so or not, can be discovered only by
meking the experizment. No one else can do it for you. You

have do it for yourself.




A NOTE ON REALISM

Perhaps everyone 1s famlllar with the schematic image
that provlides s definitlon of realism by placlng it between
such extremes as materlalism and ldealism. A variant on this

procedure 1s employed by M. M. Gorce in Introducing




A\ NOTE ON REALISM

One of the dlfflcultles inherent in the use of échematic
Images 1is the fact that they tend to survive after their

basis hap been removed
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- of 1ts opposite, idealism, and that the word, ldeallsm, 1s so

A* NOTE ON REALISM

In Lalande's Vocabulaire technigue et critigue de la

philosophle the task of defining the term, realism, seems to

be evaded. We are told that this word shares all the indeterminacy ;':"

indeterminate that one had best avold 1t altogether. In the

Dictiomnaire de théologie catholigue the lgsue is met in &

familiar manner. Realism is the philosophy that (1) is implicit
in Catholicism and in most forms of Christianity and (2) occuples
an lntermedlate positlion between extremes named nomlinalism and
idealiam.

L'une de ces positlons deux positlons extrémes, le nominaliamé,- i
tend & nler la valeur des 1dées, au moins des concepts; llautre
position extréme, l'idéalisme, tend & % Ster & la connalassance
senslble sa valeur absoluke de pre représentation d'un monde
extérieur, sa valeur Aindépendents de l'esprit humain.

- In contrast, reallam acknowledges the value or valldliy both of

econcepta and of sensitlive knowledge.




A NOTE ON REALISM

In A, lalande's Vocabulaire technigue et critique de_la

philosophie the term, reallsm, is said to share all the indeter-

.'_'minacy of its opposite, ldeallsm; in turn, ldealism 1s said to

be so Indeterminate that one would do well to avold it altogether.

In the Dictlonnaire de théologie catholique M. M. Gorce _
";jij ?” - characterizes realism (1) as the philosophy impllclily contalned
. | in catholicism and in most forms of chrlstianity and (2) as
intermedlate between ithe extremes named nomlnallism, wihilch denles
value to ldeas or at least to concepts, and idealism, whlch
tends to deprlve sensible knowledge of 1ts absolute value 1n
representing an externsl world, itg value independeﬁt of the

human spirit.
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AL NOTE ON REALISM

In Lalande's Vocabulalre technique et critique de la

| phllosophle nelther i1desallism nor reallsm are regarded as.

gatisfactory terme. Ideallem




a

coem

Index nominum

Georgilus ep. lLaodicaeae 43 67 207 230

Germinius 63

Grillmeler, A. 15 98 104
Grillmeler-Bacht 210
Gummerus, J. 199

Gunther, A. 282

Gunthor, A. 196




‘Reallsm

It 18 not a defence of pre-rational knowledge agalnst ideallsts;
it 1s not a defence of ideas and concepis agalnst nominalista;
it 18 a defence of true judgement, as distinect from sense,
1deas, and concepts; and it is only through ite defence of-

true judgement that it defends the mensitlve or conceptual

elements Incorporated in true Judgement.
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Reélism

© Agedn, I find a certain ambigulty in
senslble knowledge of an absolute valus or
.independent of the humen mind. I am quite
the element of absolute ¥X = value that is
truth of rational judgement and (2) of the
knowledge that 1ls independent of the human

stoutly resist any confuslon of the two.

the attributlion to
validity thet is
convinced (1) of
constitutive of the
validity of a sensible
mind. But I should

The former is easlly

aggociated with the truth of dogmes, wlth the realism implicit

in Catholiclem. The latter has a far broader diffusion. There

. exists a valld sensible knowledge 1ndependentof the nhuman mind

(1) in ite pure form in dogs and cats, horses and cows, pige

and chickens, baboons and gorlillas, and (2) in & transitional

form ln the human chlld that has not yet reached the age of reason.
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Again, I £ind a certain ambiguity in the attribution to
sensitive

gsenslble knowledge of an absolute value or valldity that ls
indsependent of the human mind. Such independence can rest on
either of two quite different foundatlong, One can base it on
the absoluteness of true judgement: one can reach trus Judgemsnt
only by grasping an und unconditloned; what is uncondltloned,

is independent of any partlicular human mind; and 2o, 1n so far

a8 senslibl sensltive knowledge in 1s included in trus judgenment,

there accrues to 1t from true jJudgement an absolute value




If Aristotle and Aquinas merely deduced acts from objects, then

thelir cognitional theory is open to the critical objJection that
it rests, not on knowledge of essence, but on a conceptualist-
deductivism. On the %® other hand, 1f thelr procedure was
introspective, if 1t involved not only the experlence of acts
but also a correct understanding of that experience, then thelr

cognitional theory satlsfles their own critlcal requirements;

| at least they attempted to know human knowledge by takling the

steps that lead to a grasp of essence.

Secondly, let us 1llustrate the 1lssue from ocular vislon.
Its proper object is color; its object common with other senses
18 motion and rest, mumerxmy number, shape, and size. By opening
and shutting one's eyes one can at will procure the presentetion
grd tierelgrabofsneh-etiicehy
of thls objlect ot to sight and its removal from sight. By
exactly the same procedure one can procure at will and remove
the experience of seeing. Now does the Aristotellen and Thomist
account of ocular vision treat of seelng only by Inference from
its proper and common objects, or does 1t suppose direct experlence

of seeing. The former alternative is fantastlc: the experience

- of geeing is so famliliar to everyone except the blind that a

positive and, indeed, elaborate effort would be required for one
t0 prescind from i1t totally and mpaak to think and spesk of seelng
as 1f one knew it only by lnference. Further, the deductivist
view glves rise to grave difficultles: if one has experiential
knowledge of seeing, then 1t 1is easy enough to establlsh that
besides its proper object,sixk% color, it also has an object

common with other senses; but i1f one has no experlentlal knowledge _h'

o) W N




of seeing or, rather, pretends that one has nona, then the pretence
is dlfficult to maintain; for one has to deduce not only sesing
from color but also the common object from.color. Finally,

there 1a the inconvenient fact that Arlstotle discussed and

Aquinas expanded Aristotle's dlscussion of our sxperlence of.
geelng; was this experlence of seeing experienced or was 1t kem
deduced? To put this lssue in its general form, 1f one deduces
acts from objeéta; does one algo deduce consclous acts from
objeets? In other words, is the existence of consclouaness
.merely an inference, or 1ls the existence of consclousness

Immedlately given?

N




A* NOTE ON REALISM

Perhaps everyone ls famlllar wlth the schematic image
that offers some sort of definition of reallsm by locating it
between such extremes as materialiem and ideallsm. But less
attention gseems to be given the fact that the suppositlons of
this scheme are, 1n MY Prof. E. Gllson's language, essentialist.
Thus, M. M. Gorce k& remarked that realism is the philosophy (1)
that is implicit in Catholicism and in most forms of Yhristianity
and (2) occuples an intermedlate position between extremes
named nomlnalism and ideallam.
L'une de ces due deux positions extrémes, le nominallsme,
tend & nier la valeur des 1ddes, au moins des concepts; llautre
position extréme, 1'idéallsme, tend & Bter & la connaissance

sensible sa valeur absolue de pr représentation d'un monde

extérieur, sa valeur ilndépendente de 1l'esprit humain.
In contrast, realism acknowledges the value or validity both of

gense and of concepts.
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A NOTE ON REALISM

Reallsm has been described &g (1) the philosophy implicit
in Catholicism and in most forms of Christianity and (2)
ocecupyling an intermediate poeltion between extremes named
nominallism and idealisnm.

L'une de ces deux posltions extrémes, le nominalisme,
tend & nler la valeur des ldées, su molns des concepts; l'autre
position extréme, 1'idéalisme, tend & Gter & la connalssance
sensible sa valeur absoclue de représentation d'un monde
extérieur, sa valeur indépendente de l'esprit humain.

In contrast, reallsm acknowledges the value or validlty both of
ideas and of sensitive knowledge.

Now dogs and cata, horses and cows, plgs and chickens,

baboons and gorlllas, all possess valid sensitive knowledge of
an external world. Thls valld sensitive knowledge 18 quite
independent of the human mind. Moreover, the human chlld,

prior to reaching the age of reason, grasps 1deas and forms
concepts; such ldeas and concepts are derived from xEx valld
gensltlive knovledge and they correspond to parts or aspects

of an external world. There is, then, & realism that (1)
differs from ldealism by attributing to sensitive kmowledge

a value that is independent of the human mind, (2) differs

from nominalism by attributing velue to ideas and concepts,

and (3) differs from any rational philosophy inasmuch as

it lles within the reach of children that have not yet attalned
the age of reason. Such realism 1ls not the one and only meanlng
of the term, reallsm; it 1s no more than one type of reallsm;

without injustice it may be named naive realism,




" Realism

Rather consplicuously this account omits all reference {0
formel truth and the existential judgement. The only cognitlonal
factors considered operative are sensitive knowledge on the one
hand and, on the other, idees and concepts. It seems to follow
that we are offered a characterization, not of realism, but
of the vliew named by Frof. Gilson essentlalism. Further, if
1t 18 essentialism that occuples the intermedliate positlon
between nominalism and idealism, and if there exista_a philosophic
position that is realist yet not essentlalist, then where in
the schematic image or, Lf you prefer, where in the general
theory of possibdle philosophlc differences iz this non-essentislist
realism to be located? Plalnly, unless the schematic lmage 1s

transformed




