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This 13 an instructive work written by a vigorous anl
inquiring mind. While ths discusslon ranges from 1ogica1
rositivism to mystleal experlence, the central concern 1s
the reconcillatlon of the propertles of the act of falth,
which at onee 1s cartaln yet free, ratlional yet due to dlvine
zgrace, Thourh the #g author has more meferlal than he can
Tib amoothly into the space st his disposal, the K& somewhal
choppy presentatlon of exact information doss not Interfere
with the strong logleal structure and its strictly specuw
letive intenftlon., 1Indeed, I find the hasle viewpolnt most
attractlve: MPheology is quoen of the sclences. But 2 philoe
sopher may say 'I am a philosophar and not a theologdan,' and,
although this i3 not a satisfactory state of affalrs, it does
make pood sense; wheraa the theocloglan who says 'I'm s theo-
loglan and not a philosopher! is talking nonsense." [ps 65]

Slightly less than the first third of the bock 13 merely
philosoghlie. The position adopted 1s e dogmatic intultlionlsm
that recalls Fr, Sebastlan Pay's significant work on Intuitive
Goznltion. Oertalnty is to be taken rigorously {p, 11] and
it has to provide 1lts own gusrantee [ps 9]. By ruling that
doubtful knowledge 1s not knowledge, 1t seoms that Incomplete

mowledge la not knowleadge, There follows an identificatlon
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of Jmowlsedge with certainty. There aleo follows a dlsregard
of elements or factors within ¥mowledge, so that our arpre=-
hensions are sald to bs affirmetions in the form of Judgments
[pe 40]s This kmowladgeeapprshsnsione<affirm tion=certalnty
lg Intultive: while Aquinas combrested (C. Gent., IXX II, 98,
ad fin.), the author 1dentifides the Pletonist confrontation
of knower wlth Jnown and the Arilstotellsn ldentity of Imower
in gct and known in act [pe. 22} A sharp distiinetion betwoen
esnsg and Intellect leo deprecated, and so an Intellectual
intnltion of bodles ig affirmed [p. 36}, The doctrine of
gpecles 1 wnder a eloud, for it risks chonging the oblect
[py 30}, and for the same reason the construction by intel-
lect of its object is set aslde [pe 37]¢ Indeed, the suthor
18 so opposod to dlstlnotion, analysis, explenation that,
whilo admltting 2 difference bhetween lmmedicte snd inferred
krowledge, ha procesds to contend that the demonstration of”
God's existence 1is not syllosistic but an immediate inference [p. 42].:

After the reader 1s Introduced to theolomy and to the

supernatbtural order, varlous theorles of the sst of falth,
current among Gatholic theologlans, are passed In review.
All are found unsstisfactory., With this pronouncement 1t
would be cifficult bo disagree, But probably it will be
contended that the author's propossl, while heeded iIn the
risht direction, fulls to reach the goal. He would ground
falth on a supernatural Intultion of God as revealing.
Thils sssures the interventiion of grace, the surficienty of

gvidence, and the certainty of feith, But it leaves falth '
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free not lmmediately but oniy in csuse. The real difficulty,
howaver, ls whether the alleged Intultion exists, The author
appeals to the normality of mystleal experience snd argues
that mysticlem involves an iIntuitlon of God and that faith
is the heglnning of the mystiecal 1ife; what cen be overwhelming
in mystlcal exrerience, should be rudimentary in falth, where
1t would provide the element of intellectusl evidence that
is needed, It remains that the suthor meems to wish he did
not heve to account for the faith of those in the mtate of
mortel sin. More boldly, in the name of intellectuslism,
he attacks the theocloglans who edvence thet mystical experia
ence radicslly ls affective rather then Intuitive.

Phe weak point of the work seeme to me to be the notion
of Intultion. Falth cannot be a conclusion, for itm is a
new and supernatural beginning. But on the guthor's philo-
scphy, certeinty must be either a concluslon or an intuition.
Really it ls this premise that forces the affirmetion of an
intultion of God in falth, that lesds to an & priorl inter-
pretation of my<tleal experience, that brings up the emharra
asslng falth of sinners, that excludes from fnlth imrediante
freedom, that would give rise to further difficulties if the
torm, intultlon, were riven an exact meaning in an adequately
gyebemelle presentatlon.

But 1t 18 not In swch eonsequences that the resl wealness
Xax lies; rather 1t 1s In the very notion of Intultion. The
definition of truth 1a correapondence hetween Judgment and

reallty. The criterion of truth is evidence. Now to postulate




Trethowan, Certainty S 4

intulitions is unguestionably x simple and simplifying.

At once the definitlon and the criterion of truth ere wmade

to coincide. AL a stroke the criticel problem is eliminated,
for if evidence is evident Intuition of reality, there 1is
nelther need nor poasibllity of proceeding ratlonally from
the criverion to the definition of truth., Unfortunetaly

the postulsted intultions do not seem to exist, In its

first moment on each level knowledge seems to be act,
perfection, ldentiby; such identity of itself is not a
confrontatlon; confrontation does arise but only in a second
moment and by s distinct act, of perfes percoptlon as
dlstinct from sen=ation, of sonception as distinct from
insight, of Jjudgmont as distinet from reflective undere )
standing, On this ahoving confrontatlon is not primitlve

but derived, and it is derived from what 1is not confrontation,

forwal awd trpt i
not Intultion, not,duality, Admittedly 1t 1s difficult %o

justily such derivation. Overtly to accept such diffleculty
15 a baslc and momentcous philosoprhie optlon. SULill it seoms
to ne to ke the way of honesty and trubth, and I should like
very much to see so acute and so transparently honest a

thinker =s Dom Trethowam explore it,
Bernard Jo F. Lonergan, S.J.

Jesuit Seminary, Toronto.
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